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A DECLARATION

. I, Misa Vera Wade, of Gt. Horton, Bradford,
='-"- do hereby faithfully and solemnly declare of
4 ~.- own free will that I worship One and Only Allah
(o alone ; that I believe Muhammad to be His
.r_ ger and Servant ; that I respect equally all
Pre ham, Moses, Jesus and others, and

‘lﬂlﬁ?ﬂ a Muslim life by the help ::nf Allah.

3 wll-Allah Muham mml—un-ﬁ'um:l-.-l llah.

' "‘*ﬂ 3 Dne God (Allah) and Mohammad is
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ISLAMIC REVIEW
A CHRISTIAN BALDERDASH =

By ABDUL LhE‘lF ArRNoLD

Any fair-minded Englishman—and fair-minded-
ness, fortunately, is still a characteristic of our race—
cannot fail to regret exceedingly the irresponsible
vapourings of the Christian clergy, which, from time to
time, to the diseredit of the Church they represent,
find an ignoble puldicity in the Press.

It 18 a great pity that such men should be willing
to sacrifice the dignity which ought to belong to their
profession by descending to the scurrilous attacks
which appear to be their only weapon against Islam.

With them chivalry vanishes to be replaced by a
bilious rancour which distorts all with which it comes
into contact by its own unhealthy influence.

How can one explain the mentality of a man who,
professing to follow the prophet who strongly empha-
sised the commandment against false witness (Matt.,

9:18) can still say: * The Mohammedans are a
religious people but their religion does not do them any
good. They worship One God, but are just as far from
God as any heathen. They repeat by heart strings of
words which they do not understand. Prayers to them
are a repetition of meaningless things, recited as a

*duty.”
“IsLaM 12 A Reucion Writmour Gop AND
. WitHoUT Sin ™

These H.Etl}llndlhg words were uttered by Canon
R. F. Pearce at a missionary convention held at M"
Grand Spa Hotel, Clifton, Bristol. 3

One cannot, unfortunately, as one would wish,
ascribe these words to a profound ignorance, o
of the ape:akm.' nfthu fa.mla,nathu clergy: "




A CHRISTIAN BALDERDASH

‘% Such a statement, therefore, can be regarded only
as a thoroughly dishonest attempt to mislead, and it is
made the more reprehensible by the ecclesiastical dis-
tinction held by the speaker.
The words, *“ Islam is a Religion Without God and
> Without Sin ™ are so obviously u thorough and deliberate
falsehood that they scarcely merit a denial, vet it would
be a diﬂg’l‘ﬂl‘ﬂ' to lslam if ”Il;‘}' WE"I_[[‘UHU_IIH\T{‘I_'P:I,
Christians, in their worship of three Gods, have
hittle to distingnish them from the followers of other
rudimentary forms of polytheistic religion, but it is
going very far to say that because Muslims worship
only One God, Islam is a religion without God.
Judged from the standpoint of multiplicity of
deities, the ancient Egyptian religion must take a very
much higher position amongst religions than does
Christianity. Actually, no religion in the world other
than Islam has given to its followers a clearer con-
t ception of the Creator. Do not the following words
from the Holy Qur-in, without any further reference,
show clearly what a great part God has in the life of a
Muslim ?
" Bay, My Prayers and my sacrifices and my life
and my death are all for the sake of God." ** God
s eloser to him (the Believer) than his neck-vein.” s
Emhln‘ in the Qur-in are to be found, in the
+ language, words testifying to gthe Islamic
bel m‘
"mﬁ- one God, without an equal. Neither has
V. - son, nor is He a son, nor is there any being




ISLAMIC REVIEW

“ 8hun ye the pollution of idols, and shun ye tl
words of falsehood.”

““ Hell is a fire of which the source is the wrath of
God, and it is kindled in =sin, and the flames
thereof reach the heart first of all.”

* They do not sit in the company of hars.”

The last statement is probably the most pertinent
to the subject of l]‘-i.f-: article. It would be well if all
Muslims realised that everywhere a determined effort
is being made by Christians to disgrace and defame
Islam by any method, fair or foul, and that it is iIneum-
bent upon every Muslim to support his religion, not by
the questionable methods adopted by the followers of
the Gospels, but by legitimate means. We must re-
member that we are the followers of a religion which
is in accordance with, not against, the common sense
and logical powers given by God to man and does not
have to be supported, as do so many of the doctrines of
Christianity, by the weak statement that “ This i1s a
mystery which cannot be understood by man.”

Finally, to refer to another portion of Canon
Pearce’s undistinguished statement, it wounld be interest-
ing to know which is understood least,—the Prayers
uttered by Mushms with the greatest devotion, or those
ahich, in Church, are gabbled in an unctuous voice by
a clergyman and listened to with an obvious lack of

interest by the congregation.
The writer himself has never met a Muslim wh'.ﬂt
did not u.nderstn.nd tha Islamic prayer, but perhaps (i



THE MESSAGE OF ISLAM
By Mavevr Asppvr Masmp

(Continved from page 112)

Thus, in Islam, not Bnly is the individual emanei-
pated, but he ia also free from that schism in his
own personality which is the common sorry lot of all
those who believe that lifé within the four walls of a
church is not subject to the same laws of common-
sense as life outside it. For us the whole of the earth
18 the church, and the religious Iil’ﬂ, together with ita
doctrines, is a8 much open to scrutiny as our daily life,
There is, therefore, nothing in the religion of Islam
that can be regarded as the special domain of the clergy
and as sacrosanct to them alone. If, on the one hand,
Islam bravely launched the proposition of human
brotherhood, based on the concept of moral and
spiritual equality, and took steps to materialise this
concept, on the other hand, Islam realised equally
forcibly, that this spiritual and moral equality would
be frustrated, if nothing was done to ensure the freedom
of the individual from that economic pressure which
capitalism in all ages has exerted upon the life of the
individual. Thus Islam devised ways and means to

: alleviate the crushing weight of capitalism.

o The means adopted by Islam to hinder wealth
;M getting concentrated into the hands of the few

=7

m The socialising of all the forces of guature which
- are the means of all production and the
iy objec ﬂ great mdu.ltrj' If treasure-trove
or mineral wealth is discovered in a piece of

land belonging to a private individual, then

: - '.' 1““ to Im-h is th"
method brings all the forces of

~ P
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(2) The Islamic law of inheritance, which does
not recognise the law of primogeniture. yiriiy
law of inheritance deals a death-blow to
large estates and dukedoms. Property in
Islam is continually divided amongst the
descendants, .

(3) The interdiction of usury and of lending money
on a non-risk-taking basis, Thus Islam deals
a death-blow to capitalism so that wealth
can never get out of hand.

(4) The interdiction of menopoly to private in-
dividuals and the *“‘cornering” of commodities.

(5) The law of Zakat, which serves as an efficacious
brake on private profit-making property.
Tslam accepts that, potentially, any man 15
entitled to anything because all the world’s
goods have been created by God for the
use of man. But, by instituting private
property, Islam has set a limit to this right.
It would, however, be erroneous to suppose
that property as a right is unlimited—it
finds a limit in its very nature and the end
to which it may be subservient. Islam,
like Roman law, does not give to the indivi-
dual the right of using his property in any
way he pleases. Muslim law ignores the
jus utendi et abutendi of Roman law, and
brands as a form of squandering any con-
sumption of wealth not reqm:reil hy real use.

Islam considers every useless consumption q‘t;‘!

wealth as sin. In its eyes, prndlguﬁtylnl ﬁ:ﬂn@
mental disease, which ought to be legally re it
It insists on moderation, on following th the

in the use of riches, as hﬂngm a

Bature of-the 1“" ﬁ
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But, in addition to the above principle, Islam
-snstitutes the principle of Zalkat, which ia a fixed
annual levy on all private profit-making property.
This is one of the most® potent limitations, but still a
natural one, placed on keeping private profit-making
property within its legitimate bounds. From the
gbove remarks it is clear that Islam does not forbid
private property. Rather it recognises its existence,
because an average man of tn—Lhn finds it difficult to
give up the world and adopt a secluded life like a
recluse. It may be remarked in passing that the
tendency of the teachings of Islam and the Islamic
outlook on life is towards mysticism rather than towards
nsceticism, which latter i1s condemned n Islam. It
also remembers that an average man cannot make
submission of his higher self entirely to the materialistic
side of life. Where is he to find the true way ! Chris-
tianity and Buddhism, as an answer to this question,
would suggest a flight from the world. But Islam
adopts a positive attitude, and gives a fearless answer
to the query of the average man. It says that the duty
of religion is to hold the golden mean between what a
man is and what a man ought to be. A religion that
does not strangle the natural instincts of man, but
rather brings them within proper limits and trains them,
is the religion man requires. The free play of natural
illlﬁlﬂh, just as much as their strangulation, is harmfhl
| hampers both the material and the Hinrltl.ml aspects
of ﬂb onb' that religion can claim’ to solve this
‘ﬁn m.‘lbrma to the nature of man. The
rat !thﬂ-. that, if it were to ignore the

pods and their consumption and the

ii would not accord with the
!h Prnphut Huhnmmﬂl is

:
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condemns the acquisition of riches. Islam does not
try to abolish personal and private profit-malkis®
property. When DBolshevism enacts that everybody
should be zet to the species 6f work which will visibly
do service to the largest number of people, it forgets
that it is cutting off originating action, such as non-
industrial research and r-‘.Iu:ﬂL-i’rivﬂ study, liberty to
follow which things is as plainly the inborn right of any
person as 15 the r:nrht to seek material welfare up to the
limit of trespass on “the rights of others and the rights
of society. Islam establishes an equilibrium between
the two equally natural extremes, gnarding the interests
of both. How is this accomplished ?

What Islam does is this: It seeks to establish a
balance—an equilibrium—thus making personal profit-
making property and riches serve mankind. In Islamic
countries, private profit-making property remans and
continues to exist as private property, but in a certain
gense it becomes public property. Islam entrusts, so
to speak, public property into the hands of a private
individual for the benefit of the public. But this does
not mean that the ideal, from the point of view of
Islam, is to spend the whole of such money on social
or charitable purposes.

It is reported that a certain man came to Lady
*Ayesha, the wife of the Holy Prophet, and said,
“1 want to make a will” She said, “How much
money do yoh possess.? " He said, * 3,000 dirhems.”
She said, ** How many nht]ﬂran have you got ?” Hjh,
said, * Four.” She said, * The Qur-in says W
is prescribed for you when death approaches one of
yuu,:fhulaamb&hmdwaﬂthﬁur_ T
relatives, mﬁmgtnumaﬂufﬁ“' | ) upon
those who gu.m:l qgmut muil' (I1:180.) So leave this




ISLAM ON PEACE AND WAR

What Islam has done is that it has connected the
Mwocinl side and social aspects of property with the
private life of the individual. The individual remains
and becomes responsible to the society. It recognises
the existence of private property and also the existence
of a public right over pgivate profit-making property.
The recognition of this right s known in Islam as
Zakat. Zakat in a sense provides for the preservation
of the individual and also for thg preservation of the
society. Without the observance of Zakat a Muslim
18 not & Muslim. As a rule, this levy ranges hetween
24 and 20 per cent. of the profits according to the
nature of the property. Charity is compulsory in all
religions, but in Islam not only is it made obligatory,
but it is also regularly defined and specified—that is
to say, how much was due from one kind of property
and how much from another.

ISLAM ON PEACE AND WAR

By Mizaxuvr Ramman, aa.
Islam is essentially a religion of peace. Its very
name means making peace or submission to the Divine
Will and Laws, Nevertheless, Islam has a definite
code of war, and does not llh]um the use of arms under
~all conditions and circumstances. If it did, Islam
- -.'MH not retain its claim of being the most perfeft
and practical religious system evolved, but not strictly
invented, by the Prophet Muhammnd'[pmce be on
im 1)—Tsla _' lmdmg to the Holy Qur-in, being co-
al for peace and war are the
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“Now have 1 perfected for you your religion, and
completed upon you My favour, and I ot
pleased to make Islam (your) religion.”

MISCONCEPTION

Thus, Islam is the Divinely-given name of the
roligion preached by the Prophet Mubammad. To
call it * Muhammadanism ” on the analogy of Chris-
tianity, Buddhism, jetc., which are named after their
founders, as many have done and are still inclined to
do. is to make a mistake born of ignorance or betray the
tendency to tread along the beaten track. The Prophet
himself never described it as other than Islam—a name
beautifully and characteristically expressive of its
inner charm, essence and objective. The misconcep-
tion aforesaid has to be removed, and the sooner it is
remmoved the better. '

TDEALS OF ISELAMIC FEACE

The peace contemplated by Islam is Peace with
God and Peace with Man, the Vicegerent of God on
earth. Peace with God is the swmmum bonum of
human life and is to be attained through complete
submission to the Divine Will and Laws, which 1s the
other meaning of the word Islam, Thus Islam, in
its twofold meanings, connotes both the ohject and the
means of attaining it. Man, after all, is but endowed
with an infipitesimal fraction of the Divine Power
controlling and shaping the destinies of the whole
creation, and cannot hope to attain peace, h_lvnﬁp
or Divine Grace without complete and 1question

All-Compassionate Creator of the Universe
the sine qua non of humen salvation, us anvies

-
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ISLAM ON PEACE AND WAR

Peace with man, as contemplated by Islam, is the
“uther and worldly means of attaining peace with God
or the salvation of our sinful souls. This is to be
attained through good deeds done to our fellow-men,
or * Al-A'mdlu's Salihdt,”" as emphasised by the Holy
Qur-in itself in many places. The following typical
passage will throw clear light on the point :
“Bala, man aslama wajhahu lillah-i wa huwa
muhsinun falahu ajrubo jinda Rabbihi wa la
khaufun alathim wa l& hum yahzanin ™ (2 :112).
* Yen, whoever resigns himself to the will of Allah,
and he is the doer of good to others, there will
be reward for him from his Lord and he shall
not grieve.”
Elsewhere the Holy Qur-in says :
“ And whosoever hopeth for the meeting of his
Lord, should do good to others and must not
associate anybody with the worship of his
Lord."”
The well-known saying of the Prophet, wis.,
“ Khatrun Nasi mayyanfa‘un Nas "—the best of men
18 he who does the greatest good to humanity—also
. puts the issue beyond doubt or dispute,
This doctrine of benevolence to fellow-men is quite
~in consonance with the fundamental conception of
~ humanity as propounded by Islam, viz., the communaty
..ﬂ'lhm human race or the universal brotherhood

' the evolution and the equality of
cone mwhuh muathubundlhu
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day-to-day life, and which shall also be the greeting
amongst the dwellers of the Great Bevond or Heaven ;

as the Holy Qur-in puts it:  { And their greeting in it

shall be Peace.” (10 : 10.)

Thus, Peace is the marrow and the message of
Islam, or, in other words, Yslam is Peace with God
and Man—the Creator and the Creation. Islam also
gives the clue to the attainment of peace in & most
simple, practical and straightforward manner, divested
of high-flown plilosophy and the mist of dectrinaire
intricacies or declamations,

ISLAM'S ATTITUDE TOWARDE WAR

Though peace is its main burden, Islam contem-
plates dynamic and not static peace. Its attitude
towards war is clear and well-defined. Non-violence
under all conditions and circumstances is not what
Islam advocates. Nor does it contemplate the
impracticable, though highly didactic, doctrine of
turning the right cheek when you have been slapped
on the left. To put it plainly, Islam does advocate,
and even enjoin, the unsheathing of the sword under
the following conditions (the sword tu ba sheathed
when the enemy desists from fighting), viz

(t) To restore peace and order, and to &nfmd
. life and property.
(i1) To defend religion and to establish religions
freedom ; and
(i1i) To protect the Houses of Allah irrespective
of religions, viz., the Mosques, the Churches, .
the Synagogues, ete., dedicated ﬁ ﬁﬂh |
worship of Allah, the One and E’ni}*.'_ ‘reator
of the Universe. oL
The mﬂmnm set. farhh are too
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«{ Chapter II and 30-40 of Chapter XXII for fuller
and further light. The summary above is based on
these verses, '

It will be noticed that the above conditions do not
include direct reference to parochial patriotism or
geographical nationalism which is mainly, if not solely,
the cause and mspiration of modern warfare. Does
it mean that the followers of lsium.ure not to be lovers
of their land of birth ¥ An emphatic *“ NO ™ is, and
must be, the answer. * Hubbul Watan munal Imdn "'—
love of the land of birth forms part and parcel of the
Faith—declared the Prophet of Islam, and the history
of the world bears incontestable testimony to the
patriotic instinets of the Muslims. It is true the
followers of Islam interpret life in terms of internation-
alism rather than nationalism confined to geographical
limits, but that has never meant want of love for the
land they live in. (o to the meanest and the most
illiterate of the Muslim tillers of the soil, and try to
deprive him by force of an inch of his limited acreage,
and you will feel the consequence of unwelcome en-
eronchment. And the experience, surely, will not be
indicative of the want of love for the land of his birth.

i As Dr. Igbal, the “ mighty-mouthed organ-voice ™
- of Islam in Muslim India of the Century, put it poetically

.' ‘his thrilling lines: * Chin-o-Arab hamara, Hindos-
~ tar MI Muslim hain ham, watan hgi sara jahan

L 2 Muslims do consider the whole world to

rt! ﬂid home, and the whole human race
'ﬂf the same ﬁthur and, thﬁrefnm,
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added that there can be no permanent peace in thed
world, unless the bonds of narrow nationalism and
parochial patriotiem can be et asunder for the wider
outlook and demands of international brotherhood
amongst mankind. But the pity is that the loftier
plane of Islam is sought to be stigmatised by the lower
limits of mnarrow nationalism and  geographical
patriotism. .
ISLAM AND THE SWORD

Though Islam advocates resort to the sword under
apecified conditions of life, it does not encourage wanton
ase of it in season and out of season. The charge of
Tslam having been spread with the sword in one hand
and the Qur-in in the other will not bear a moment’s
serutiny. The verdiet of impartial history is quite
the other way about.

The Prophet of Islam is the Model Par Ezecellence
of Mankind, as the Qur-édn puts it. The Prophet’s life
is a well-documented chapter of history with minutest
details. His was also a life of war. The battles fought
and won by him were battles that were waged in the
vicinity of Madina where e took shelter, having been
persecuted and forced to flee from Makka, his hearth
:1..1.1{:1 home. The Makkans sought to kill him and his
Yeroic band of Muhajering and Ansars of Madina.
The battles of Badr and Uhud and other decisive
battles were “Qefensive, not aggressive, wﬁ.
The localities of these engagements are the surest
proof of it. The Prophet, of course, led his troops,
and finally conquered Maklka to establish the mﬁ«
demedpn?ﬂegaufpﬂgnmageml{mm he conque
of Makka wnstha mnathlm&lmm

B
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OPTIMISM IN THE HOLY QUR-AN

...I;.nnhilm for the spread of Islam in China ? The
answer is in the megative. Do the seats of Muslim
suzerainty in India abofind in Mushms rather than
the far-flung outskirts of the Empire? The answer,
agnin, 18 in the negative. The Muslims preponderate
in -distant Bengal rather *than in and about Delhi,
the Capital of Mushm Empire for centuries,

The truth is that lslam '”F’r'-"";!r and wall Hpr{‘:ul,
by virtue of its intrinsic beauty and wvirnlity. * Ld
shrdha fid deen "—there is no compulsion in religion—
is the clarion call of the Qur-dn. The call is clear and
unambiguous. * For you, vour religion, and for me,
mine " i8 another injunction of the Qur-in daily
recited by Muslims in the course of their prayers. These
leave no room for doubt as to the principles to be
followed in the propagation of lslam.

OPTIMISM IN THE HOLY QUR-AN
By Inxurn ABBAS, B.A.
It is owing partly to a lack of misunderstanding,
but mostly to a desire for a wilful misrepresentation

that certain verses of the Holy Qur-in, such for example
as those dealing with the military and penal laws and

~ the immutability of the law of pre-measurement andg

m otherwise known as ** Taqdir "—have been

L m for their carping remarks against
. ',,_"- nobility and the redeeming powers of
ok, one of which being the suggestion that Islam

pesaimisn inﬂfu. But to an impartial

ke g
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are, but that in essence they are good and that by thg
methods suggested by it one can not only escape from
their injurious effects, but can also turn them into
veritable good and beneficial uses. It requires us in
the first place to seek Allah’s protection from the evils
of the world in the followinlz words :

“ 8ay; 1 betake to the Lord of the dawn from
the evil of what He has created ” (113 :1). The verse
clearly and pn‘qahaf ically announces that Allah has
not ereated anything as evil in essence but that His
creation (animate and inanimate) becomes somefimes
injurious to us for various reasons, many of which
are our own making.

Such a view of the Creation is certainly a revo-
lution in the religious outlook of humanity. All pre-
vious religions— Hinduism, Zoroastrianism, Buddhism
and Christianity— had invariably impressed the human
mind with a nightmarish idea of evil and sin. So a
dead-weight was lifted from the mind of humanity by
the declaration of the Qur-in that sin can be conguered
and evil can be erushed, nay, can be turned into good.

That the pessimistic views of philosophy are in
modern times giving place to the optimistic ones is a
strong proof of the world’s accepting, though un-
qﬂnammml}, the Holy Qur-dn as its true guide, which
fact is but a clear fulfilment of the grand prophecy
contained in the verse oAl lall 53 3) n ) < Tt (the
Qur-in) is nothing but a reminder to tlm nations.”
T shall attempt, in the following lines, to present to the |
readers of the Islamic Review only a few of the nume: '
verses of the Holy Qur-in that explicitly M
inculcate universal optimism. e

Let us start with ﬂlﬂ wa::g el ying
Ih “begins mth the .' d &
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and significant, yet so short and unambiguous language.
W are taught in this sentence, to take the assistance
of, and to begin our work in, the name of Allah Who
is Rahman and Rahim. Now, according to the Arabic
lexicographers, Rahman is One Who bestows mercy on
His creatures out of love for them, and provides them
with all the means of their livelihood and comfort before
their coming into existence, without their deserving
these things ; and Rahim means Ose Who showers His
mercy on His creatures ten times for each one of their
good deeds, and Who renders them worthy of receiving
His mercy. So it is understandable, even to a simple
mind. that this short sentence of only four words gives
practical application to the grand theory that the
universe is nothing but a product of the great goodness
of its Great Creator.

The first Chapter, which has been truly termed
as the quintessence of the Holy Qur-dn, is a grand
manifestation of the Divine goodness prevalent in the

: universe. Each of the first four verses speaks volumes
 and establishes the predominance of good over evil
Thl first of them is, adlallo, So.ad) Al praise
is due to Allash Who is the Lord of the nations.” The
term hamd includes thanksgiving also. So the implied
injunction of praising and thanksgiving to Allah con-
m‘m showering the all-encompassing love and
at His creatures. The Arabic word Rabb is
merally rendered as ** the Lord,” but the English term
onvey a tenth of the meaning contained in its
givalent. Rabb in Arabic means not only the
he Ma , the Foaterer, the Sustain-

=
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of completing the perfection of a thing, is not stopped_
at any time, but is continued and will continue even fh
Paradise, as the Qur-in describes the inmates of the
Heaven as praying, U, “h.'l,.a?] L, — ) our
Lord ! make our light perfect for us.” 8o we find in
thiz verse of the Holy Qur-in that universal Divine
love and mercy are, and will be, unceasingly working
in nature.

The next verse is =yl 4> which has been
explained above. But that was in relation to the
Hahiyat (Godhead) of the Creator, and here it is repeated
in relation to His Rabubiyyat. So this sentence should
be taken to signify that His Rabubiyyat or the act of
completing our perfection is the outcome of His
beneficence, and goodness, love and mercy. Can any
optimism go further ?

Then comes a sentence which may be regarded
as the source of all morality on the one hand, and a
real and lasting consolation for the people practising
morality. .ol eyt means one Who is the Master
of the time (or of the day) of requital! The verse
contemplates that the law of recompense is continually
working in nature,—there is no stoppage for it. Of
course, this implication does in no way clash with the
law of the final judgment or the Day of Resurrection.
Some commentators of the Holy Scripture take
Yawniddin to mean the Final Judgment, But that
should not axd cannot be exhaustive. According to
the most authoritative of them yaum here means time,

or period, and not day. So, according to the corre =
interpretation of the term, a person is not even R, =

world left unpunished or unrewarded accordi
consequences of his good or bad deeds °
in-. h‘hﬁ l.{f& tﬂ _ T ’- ' 3
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apnoticed. Allah is here described as the Malik of
¢ time of requital, meaning thereby that unlike a
Judge or & King, He isnet bound by any hard and fast
rule formulated by another, beyond which a Judge or
a King is powerless to go. A Judge or a King is, of
egurse, sometimes found fo overrule the law and show
mercy to a party, but that is considered an injustice
on his part and he is regarded as guilty of favouritism.
On the contrary, Allah being the®sole Master of the
law of recompense, He can show mercy aven to uan-
deserving persons, yet no bias or injustice can be
attributed to Him. This is the highest tyvpe of goodness
comprehensible to the limited human understanding,

These four sentences of the above three verses
furnish in plain and simple language four proofs of the
existence of God, and the solution of four fundamental

~ and otherwise inexplicable problems of philosophy.

, Making us acquainted with the best attributes
'. of the Divine Being, the Chapter in the next three
verses teaches us the best, the noblest, the grandest,
the sublimest and the most rational prayer ever tanght
to mankind. A=) S, sund L) ) — Thee do we
worshipand from Thee do we seek assistance,” is meant
to eradicate the root and the germs of every
king H polytheism from the minds of its followers®
Worshipping only One God is the true source of real
. When calamities overtake® polytheists,

ks

are of a god in worshipping others.
g -dthulhuﬂvmaufﬂwﬂﬂly
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veritable beasts, is transformed into the most ardent’
champions of ideal monotheism, and the torch-bearers

of learning and civilization,» morality and religion

throughout the length and breadth of the world. In

teaching us to serve only One God, and to seek the

help of only One Deity, the ubove passage really pur-

poses to establish good and peace and happiness in

place of evil and sorrow.

The remaining sentences exhort us to pray for
guiding us in the right path, and for keeping us away
from the wrong path. But how beautiful the wording,
how grand and expressive the language and how sub-

lime the idea! pale oaail ool bl e r-_l-ﬂn-dilﬂ,-ajlu.nl
mE’L‘&JWJ r'*": ‘r’?‘éi"H!'-'é
“ Giuide us in the straight and firm path, the path
of those on whom Thou hast showered Thy favour, not
the path of those who have incurred Thy wrath and
not of those who have gone astray.” These passages
imply the following things amongst others :
1. With goodness and rectitude is Allah pleased ;
2. Those who follow the right path are favoured
by Allah ;
3. The displeasure of Allah is only the logical
consequence of disobeying His commands ;
. 4. In selecting the right path we must use our
intellect and intuitive knowledge, t.e., we
mpust not be blind followers of anybody ;
5. Favours He showers, but wrath is the m
quence of evil deeds; the ﬁmﬂrnﬁ His
nature am:l the latl:e.r is nﬂt-‘ - - _:'
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@oth and those who tread on the wrong path. The
first, ““ an‘amta ‘alaihim,” is in thﬂ past tense of the
active %voice ; and the ssecond, ** maghdubi ‘alaihim,”
is u passive participle. The former is a positive act of
showering favour by Allah* while the latter is a
necessary consequence of the deeds of the sinners
for which Allah is not responsible. The former implies
that Allah is so Beneficent and Bountiful that He will
not fail to shower His munificerfce on our following
the path approved by Him ; the latter means that He
does mot Himself send His wrath, but that His
displeasure is the logical sequence of our following the
wrong path. Bo, even if we take His wrath in its
literary sense, it follows that His bounties and mercy,
His beneficence and love, are far greater than, and
superior to, His wrath and displeasure, which 1is
tantamount to saying that goodness is His nature.
This is the goal of theistic Optimism,

From the last verse we can easily understand
that to reach the goal of life it is not sufficient to avoid
the maghdubi ‘alaihim’s path alone. There are people
who are not maghdubi ‘alaihim, still their path may
not be the right path. It is not just on the part of the
Divine Being to be angry with people who have only
gone astray, honestly believing their path to be rigl.
E m limitation is given. The dallun’s path also
~ 15 to be shunned. A comparison of thgse two limita-

s wil m the reader that simply going astray
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An inner meaning may be attributed to the ohjes’s
of this Divine wrath. The Divine Being is tran-
scendental and free from the human feeling of retalia-
tion, so that His wrath and His punishment iz not on
account of any revenge for our disobeying Him, The
trne object of His chastising us is the purification
of our souls, befitting us for entering among His servants,
and His garden : iy L J e liarebad | 23 L]0

Lt ol o 80 by Asdl

O contented soul! return to thy Lord, pleased
with Him and pleasing Him ; then enter among
My servants and enter my garden. (89 : 27—30).

Thus it is easy to see that His wrath is only an
instance of true happiness,

Then comes the next Chapter, named The Cow.
The first section, supplying us with the guidance referred
to above, establishes the final goal of that guidance—
wlaika humul muflifhun, i.e., these are they who are the
successful ones. The first section thus discloses in
plain language the true *“secret of success.” It is
this success that all people of all countries of all ages
hanker after. This enunciation of the fundamental
rule of success implies the establishment of the
theory of God's grand goodness guiding the universe.

The Holy Qur-in is not pantheistic and it does not
approve the theory that the Divine Being co-exists
with piety and qm, so that there is no difference between
piety and sin, between good and evil. This is m hes
annihilation of all morality and religion. But according
to the Hnl_v Qur-in there is the Duﬂl tha Epm vil,
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& oct commandment of his Lord, and that for his own
benefit and the benefit of his posterity. That Glorious
Lord of love and mercy is so Beneficent that in spite
of Adam’s disobedience, He does not fail to forgive

him and to respond to hh call of help.
- How snblime is the ﬂptmmm upheld by the Holy
Book, which declares in the boldest terms—man jdn
bilhasanati falahu ‘ashre amthaliha goa man jia bissayaty
Sfald yujza illa mathlahd wa hum ld yuzlamin,—For him
who brings good s tenfold good, and he who brings
evil i not recompensed except with its equal, and
none of them are done injustice” (6 :161). Such pre-
dominance of good over evil 18 not met with elsewhere !
Mark the lofty mode of recompensing evil. 8o, accord-
ing to the Holy Qur-in, it is the Spirit of Good that

rules the universe.

Now I wish to conclude this article by referring
to the golden rule of repelling and removing evil,
2 promulgated by the Glorious Qur-dn. It says,—Ld
tastaws thasanatu wa la ssayyiah; vdfa’ billaty hiye ahsan ;
Joizallaz: baynaka wa baynahu addwatun  kaannahu
waliyyun hanim :  * Good and evil are not alike;
remove (evil) by what is good, and lo ! he with whom
h you have enmity becomes a bosom friend ™ (41 : 34).
j ﬁl not this verse be regarded as the origin of the

) diseussed cult of non-violence ?
~ Giving & description of t.hﬂm': for ;,whom is the
#f Bliss it says, “ And they remove evil
Hnly Prophet is enjoined to contro-
s hiya ahsan, ** with what is best”

(el

n!'tbn HulyQur-innn
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the same, but if you had forborn that would be =)
best for the forbearers 7 (16 : 126),

The English term * forbearance *’ does not fully
convey the significance of Arabic sabr, which means
not only forbearance, but also hcmg constant in doing
good and refraining from evil. It is vain to look for
a similar term in any other langnage of the world.

o, we can justly remark that the Qur-in does not
announce the mere theoretical doetrine of returning
the left cheek but establishes in the boldest terms
the predominance of good over evil and gives us the
most practicable rule of removing, averting and repell-
ing evil with good. This type of optimism is not,
1 think, met with in any other scripture.

THE SPIRITUAL AND THE MUNDANE
By O. V. ABDULLAH

Are the spiritual and the temporal worlds mutually
exclusive ? Is life in the mundane world a positive
hindrance to the salvation of the soul ? These bafiling
questions have engaged the serious attention of philoso-
phers and moralists from remote antiquity. Yet this
problem, on a solution of which depends the smooth
running of the wheel of progress, has not been satis-
fu{,tnnly solved. And this is but natural, since every
philosophy is tinged with the particular ﬂewpomt and
prejudice of the philosopher.

Descartes’ peculiar distinction het;wuﬂn md ﬂi;\_
matter, Berkeley's extreme idealism and Schoj

dark pessimism bear out my argument. _m
had an element of truth in them, huﬁ because :
emphasis, mhtymluatmgh#af.

mhgmn and not t'.lm m
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e world and see what solution they have offered
to their adherents.

Let us take Christiarfity. As a religion, Christianity
i predominantly other-worldly. It discountenances
this world, considering its affairs to be meant
for the worldly. Matthew; Luke, Mark and John would
have us believe that Christ came to establish the
kingdom of God, which is *“ not of this w orld.”” The
New Testament narrates how Christ rebuked some of
his disciples for entertaining the idea of doing away
with the Roman yoke and establishing an independent
kingdom, And so a good Christian is one who is solely
concerned with the salvation of his soul and not with
the mundane duties of Government and the pursuit of
knowledge, These are too profane for serious atten-
tion. Injustice may reign over the earth, the weak
_may be oppressed by the strong, tyrants may terrorise
the people, the custom of slavery may grind people to
physical and moral degradation, priesthood may prey
upon the credulous, but the good Christian has nothing
to do with these worldly affairs: he knows how to
separate the things of God from those of Cwesar.
Belief in vicarious atonement gives him a seat in heaven,
and he need not etain his soul by meddling with the
m duties of this world.

m il the outcome uf I,‘.hm strange nther world-

by its fruit. The pursuit :rf l:nnwlcdgﬂ has been
atis 'It _ Il’uy and as meant only for pagans.
' as a witcheraft. Thoun-
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and pernicious effects of Christian philosophy athh_ﬁ
before him in the annals of history, Dean Inge proudly
says, with Harnack, that **the Gospel is not one of
social improvement, but of spiritual redemption.™
With an air of superiority he again says: * Christian-
ity is a spiritual dynamie, which has very little to
do directly with the mechanism of social life.”” Any
comment on the complacency of the Dean i1s unneces-
BATY.

If Christianity is other-worldly, Hinduism is no
less so. In fact, in this respect Hinduism outdoes
Christianity. The credit of inventing the theory of
Maya goes to Hindu metaphysicians. But this very
spiritualism, this pre-occupation with the other world,
has made the Indian people acquiesce in their lot. It
has made them indifferent to political and soeial
upheavals. Wave after wave of foreign invasion has
swept over the whole of India, but the Indian has
always remained calm and composed.*  Tyranny,
oppression and poverty may stalk the land, but these
are not the concern of the religious, 1If foreign powers
bring poverty and disease into India, it is because of
the Karma of the Indians! And, after all, these
sufferings are not real, they are mere Maya—illusion.
On the whole, we can conclude that the theory of
Rarma and the theory of Maya have sapped the vitality
of Hindu India. Al

The division of human life into four stages—
Brahmacharyam, Grehastham, Vanaprastham and
Sanyasam—is yet another Hindu contribution towards
the solution of our problem. Clearly, ﬂl@i*
to Hinduism, the apmtuﬂl a.nﬂ ﬂjp
mutuﬂ.]]j" axﬂlu.sl?& \ge
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ﬂln**m world, a Hindu lives the spiritual life by be-
coming a Sanyasin. As a Sanyasin, he refuses to have
anything to do with his family, his relations and the
world ot large; he resorts to a hermitage, chastises
his body, coats himself with ashes, eats leaves and nuts
found in forests, grows lohg and pointed finger-nails,
leaves his hair dishevelled and sits cross-legged doing
Tapasya, till he ends his life in J‘mmmi’ﬁa This 1s the
type of gpiritual life which a sincere lhmlu yearns to
live. And according to HRadhakrishnan, * Sanyasin
represents the highest type of Indian manhood.” No
wonder then, if Hinduism also found a Dean Inge in
the personof a Radhakrishnan and a Bhagavan Das
to vindicate its other-worldliness.

Buddhism, which is enly an offshoot of Hinduism,
offers no better solution to our problem. This world
is a vale of sorrow and suffering. And at the root of
all this suffering is desire. So, to attan Nirvana, one
must kill all desive, root and branch. This philosophy

s, then, only a revised edition of the Hindu theory.
. No Buddhist country has ever made any progress in
this worll. How can a Buddhist country improve,
~if it believes in the twelve commandments of Buddha,
mdhg to which the marks of a virtuous man are
#h dresses himself in coats of rogs, lives on food
collected from door to door in a wooden bowl, eats only

nea | | ﬁj’iﬂﬂ 80 on and so furth 1 .A..ud if Jupan

q . '_;  arises whether, in the face of
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First and foremost, the very conception of <=d
in Islam throws a flood of light on our problem. God,
according to Islam, does mot reign in Heaven only.
He is Rabbul-Alamin, Lord of all the worlds. To
{{im there is no such thing as the mundane and the
spiritual. The seen and the unseen “ belong to Him.”
Wherever we turn our face, we see God’s face. He 18
nearer to us than our jugular vein.

This unique @®onception of Allah has been re-
sponsible for removing the illusions about the relation
of the world to man. God being Rabbul-Alamin, a
Muslim cannot consider the material world as profane.
A Muslim. therefore, participates in the life of this
world and performs all his obligations as if he were in
the presence of God.

As a logical corollary to this conception of God,
Islam unequivocally condemns monasticism. The well-
known saying of the Holy Prophet, There is no
monasticism in Islam,” established for ever the true
spirit of religion in the world. No more is man asked
to shirk the duties he owes to others by taking to
monasticism. No more, in short, is man asked to
renounce this world so as to obtain the next.

This attitude of Islam is in complete consonance
with experience and knowledge. Man is, after all, a
social being. He can rend asunder his social obli-
gations only by violating his own nature. To run
away from the arena of this world is to shirk all the
responsibility which a man, as a social being, m
his fellow beings. Moreover, such an act ‘betrays
cowardice, cynicism and egoism in a man. The
on mountain tops are no better than ordinar
The effect of taking to solitude is baneful
‘[_fnna.t;um] repre =ion is boun
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by, the lives of the Rishis themselves. The curses
which a Rishi or Sanyasin vents forth at the slightest
provocation, are well knopn.

To one who understands human nature, the failure
of those who try to save their souls by running away
from the world, is but nataral. The various faculties,
embedded in man by God, cannot find their full
development in the solitudes of hermitages or on the
snowelad peaks of a mountain. * They require for
their development certain specified occasions. And these
occasions can arise only in human surroundings. To
love God is not to refuse to have anything to do with
one's fellows. On the contrary, as the Holy Prophet
hos said, we can love God only by loving God's creatures,
And to love God’s creatures we must share their joys
and sorrows and do our little bit of service to them.
Love is like a bud which blooms only in the surround-
ings of one's fellow beings. Not only love, but all the
noble sentiments of which man is proud, can show
their brilliance only in human society. How can one
exercise the noble quality of forgiveness, unless one
lives among human beings ? Tt is well known that the
Holy Prophet showed the beauty of his noble heart
b" giving general amnesty to the Meccans after his
entry into Mecca. But this unparalleled
nple of forgiveness would not have been possibM
Mﬂ hﬂlg lived among them and his having

te ﬁ“; old persecution at their handd.

L M theory is borne out by facts and
o1 n*l‘lmtmumnurmtum if we are
hﬁng endowed us with various
htﬁlﬂuﬂﬂmﬂ try to distri-
mnl!. mm
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and the world as revealed by religion, are ﬂtlmaﬁﬂf
one. They are but different manifestations of one
fundamental fact—life. And so, one who makes a
superficial distinction between the spiritual and the
temporal, has not grasped the ultimate fact of life.
It is this fundamental error.which has been responsible
for divorcing religion from life. It is this that is re-
sponsible for creating a split between the Church and
the state, between sreligion and politics.

If the modern world, smarting under the evils .of
extreme worldliness, which 1s only a natural reaction
from medieval other-worldliness, wants to land at the
haven of peace, where the calls of this world and the
next are reconciled, then it must humbly acknowledge
the superiority of Islam. It must meekly admit that
the Holv Prophet and his immediate successors, Abn
Bakr, Umar, Uthman and Ali, were the real types of
noble humanity. It is their lives that the world should
take for emulation. By their lives they showed how a
truly religious man could partake of this world’s good
things and thereby evolve his soul. They showed
that salvation could be attained, not by renouncing
this mundane world, but by living in it as true repre-
sentatives of God. Their lives were illustrations of
the fact that one who helps others to find happiness,
pnds it himself, whereas one who seeks his own ex- )
clusive happiness, loses it. 1In their lives, the 5Fiﬁhnﬂ -
and the temporal were merged. Their whole ‘H& ks
religious. If they did business, they did it us 'Lri e
if they ate, they ate rellg;lnualjr if theyhul&
government, they did so in a religious apiﬁh
world bow down at the fnﬂtqfsunhldpql
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of ideal manhood, as described by Emerson in these
w&d»: “It is easy in this world to live after the
world’s opinion ; it is easy in solitude to live after our
own ; but the great man 1s he who, in the midst of the
crowd, keeps with perfect sweetness the independence
of ﬁuli!uﬂn."

THE PSYCHOLOGICAL TREATMENT OF MAN
IN ISLAM *

By Mgrs. Ioparuwwisa Hussamw

Psychology is the science of Nature and it helps
man to study the huoman mind and its functions.  Mind,
according to the psychologist, is an active element
in the human body. It is active, even when the body
itself is inactive. The study of the mimd and the
development of its faculties are the only objects of
investigntion for the psychologist, He states that
the development of one’s mental faculties needs sys-
tematic and sympathetic treatment. Mental develop-
ment 18 possible only when there is freedom of thinking
and acting in many different fields of activities, Human
nature loves independence, and a certain amount of
indlmdmm 18 necessary for the formation of character
~and personality.
= mmhnrﬂ and fast rules, rigid religiouss
na mﬂlﬁﬂn priesthood and the domination

of | el ‘mature. It makes man the supreme being

he ” ations of God. It makes him independent,

t and responsible for his own actions. No-
dominate him, while he, on the other hand,
r his control all the other creations of God.
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Islam gives man complete freedom of thought s
action, provided his own conscience is clear and permits
the action. Any sane man, in Islam, is responsible
for his good or bad action. A person's progress in
life is dependent upon his own individual efforts and
upon the development of bis capacities and faculties.
The theory of life expounded by Islam is to bring into
prominence all that is good and original in man and
thus truly to evolve himself and help others to do the
same. The Qur-in says: * Those who strive after
Us, We show them Our way.” There is no inter-
mediary between man and God to enable man to obtain
the Divine favour. If a person has a proper belief in
the Qur-anic principles and puts this belief into practice
in his daily life, surely it will carry him far in his journey
through life. ;

Human nature, according to Islam, is free from
all taint of evil, every man being born with the Divine
element. Man's nature is perfect to a certain extent
and has an inclination towards good. It is capable
of unlimited progress. It requires a certain prescribed
course, both in mental and physical development, up
to a certain age. A person is expected to have strong
faith in his Creator and His creation. The Qur-an
says: ° Surely those who believe and those who are
Jews and the Christians and the Sabeans—whoever
believeth in Allah and the last day and deeth gaud—- 4
they shall kave their reward from their Lﬂﬂ, and *
there iz no fear for them, neither shall they g ”
A person is at liberty to hold any independent
about this or that thing according to hﬂ wn in
judgment. No one has a nght to
correct him. No man is
wrong behnf.
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m¥at of man in Islam, Heaven and hell are two
conditions of one’s mind here and in the hereafter.
The condition of the human heart creates heaven or
hell after death. The Qur-dn says: ' Hasten to
protection against sin to your Lord and to a garden,
the extensiveness of which®is as the extensiveness of
the heaven and the earth.” According to the Qur-in,
man's emotions and instincts should not be killed or
suppressed ; but the sublimation "of these instinots
into higher and nobler motives is advocated. The
sublimation of animal instinets into noble and creative
ones develops one’s consciousness, and, when 1t 18
clothed with constructive nhi'it}r. creates heaven. The
development of one’s faculties to fruition is called
heaven, while the misuse of them is termed hell. * He
will indeed be evolved, who purifies his soul, and he
will indeed fail, who stunts it"—so runs the verdict
‘of the Book. The real evolution meant in the quo-
tation is not towards that state, where the fear of
punishment or the hope of reward makes man live a
virtuous life, but it is rather the attainment of that
- true perspective of man's higher nature, which enables
- him to see realities. The condition of one's mind at
y ﬁllhgall called heaven. In other words, the onward
ﬂhw progress of the human mind :5
- .1:.'_. called heaven or hell.
1",«". m established Monotheism (to have strong
faith in M for the edification of man. Man,
ng t L,, | ﬂlll'hun on earth, is expected to work
he great scheme of creation in co-operation with
f'fﬂ ' '!lrﬂm.lwe of the Divine flame
m A pﬂunlu m
i _._,.ﬁ;' m lefinitely
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another, Strong faith in the One God helps marﬁn
develop a strong will-power and a master sentiment
for Him. This enables a man to sustain efforts in one
particular direction, He can hope to stand up success-
fully to a difficult environment. The stronger his
faith in one ideal, the mote will it enable man to re-
concile the conflicting elements, and the more will it
help to develop his confidence in his own efforts.
Naturally, it will lead to onward progress in man's
life.

Acquirement of knowledge and a scientific study
of things are miven preference to the worship of God.
The Prophet says: “A fragment of knowledge is
worth more than a hundred prayers. ™ Again, * the
scholar's ink is as precious as the martyr's blood.”
There are signs in this for a people who understand,
who reflect, who believe, who listen, who ponder, who
mind, who know, who are religious, who are patient
and grateful—are among the oft-repeated expressions
of the Holy Book. The articles of faith in Islam
are based on a rational basis, which makes an appeal
to the human mind of every shade of culture. The
religious principles of Islam are in line with the needs
of one's daily Life.

Man, being a eocial animal, needs the co-operation

‘of society for his own happiness in life. His needs are

many and he cannot satisfy them single-handed. He

is dependent upon society for the satisfaction of fu.g
needs. The self-seeking instinet in him mthf

aelﬁah nrnd ﬂnmetmua cruel to l:ua fa.'ﬂnw. vings, 'ﬂl{,_
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baoween one's actions and wishes is brought about by
inhibiting bad intentions before they appear in action,
Man and his progress were the two chiel motives kept
steadily in view by the Founder of Islam. The modern
psychologists, in co-operation with the educationists,
have been labouring hard ta teach the world that man,
his character, his mental development and his progress
are more important than the formation of rules and
laws. Hence Islam is the most rotional, natural and
practicable religion for mankind, whose forethought
stretches from 1,400 years ago down to the present

y.
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[We print below a letter from a gentleman whom we took the

opportunity of sending a copy of the fslamie Review and a leaflet
1 The reply we recesved from him speaks for itself. We
our nﬁ

E

to his letter.

letter of Major D. M. is typical of the prejudices against
ly Prophet Mubammad. Tt 18 most unfortunate that in the
» European, the personshity of the Holy Prophet
stumbling block. We remember having heard from
lane Mubhammad Al of India, who, when on one of
England, went to sea Mr. H. G. Wells to give him the
Mr. Wells, who listened to the late Maulann
him that he was a Moslim minus Mohammad,
very réadily the comprehensive, rational and apirit-
life as ated by lslam but when it comes to the
i Ly @ ﬁl it imt. cannot get nd of the [re
ces upon which it has nursed from times immemarial,
o groat « work has got to be done by us Muslims in this
inwite all those friends evho cherish the
the fair name of the greatest benefactor of
debasing vilifications to co-operate with us
¢ now and then ies of such
us free to all such friends whose

ing less every day, is yet far from being
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ISLAMIC REVIEW

Lowoow, N. W. & ";q
The 15¢h November, 1030,

DEar Bin,

In your pamphlet, which you were good enongh to send me,
I find :  * Islam, an Arabic word, literally means ‘ peace,”” But
Whashington Irving, in his ** Mahomet and His Soccessors,” on
page 49 in my edition, writes : ** Islam, an Arabic word, implying
submission to God." .

[ can find no evidence in history that the God of the Moslems,
or the God of the Christians ever cared twopence about peace, quite
the contrary !

Will vou tell me, whether Moslems have any esteem for
Washington Irving's bock ¥ Do you think it fair? Generally
speaking, he praizes Mahomet’s character up to the time of the
flight to Medina in 622, Lut, after that, Mahomet's character
deteriorates vastly., Let me take the story of when he is caught,
by his wife Hafsa, having relations with the slave, Marivah, he
(Mahomet) shortly afterwards makes the Koran, in chapiers one
and six, absolve him from his oath to be virtuous with Marivah ;
now this appears to be a dirty tnck,

Although 1 am quite sure that Jesus Christ was a purely
myt hieal charncter, he wa® never g‘EI:ﬂT-]i’. in bis BLOTY, of such a
human, dirty trick as this.

By the way, | cannot make out that Mahomet ever knew how
to read and write : how then did he write the Koran1 Let ua
suppose that Allah dictated the Koran : who wrote it 1 It is said
to bave been written on the shoulder-bones of mutton.

I should be very much obliged if you could snswer these

questions,
Yours sincerely,
Maror D, M., D.E.O.
Tae Mosque,
Worixe, Suvrrey, Exaeraxp
" November 24, 1038,
Ta -
Mazer D, M,, p.ao,, & -.

LoNDON,

Dean Sm,




CORRESPONDENCE

e
‘& e, " to be at perfect imﬂ_" The idea of peace is dominant
™7 the religions teachings of Islam. A Muslim, according to the
Qur-An, is E& who has made his peace with God and mau, with the
Creator as well ns His creatures. Peace with God implies complete
submission to His Will Who 1» the soures of all purity and goodness.
It is to this secondary sense that Washington Irving seems to refer.
Feace with man implies the doing of good to one's fallowmen.

Now with ard to the nssertion that there ™ is no evidence
in history that the God of Maslims ever cared twopence about

) ite the contrary.’ If the fact that we Muslims have
conducted wars is at the back of your mind and is regarded as bang
sufficient by you in candemning us and the idea of " peace " whio
the word lalam implics, then 1 would submit that, in the first place,
we Muslims are opposed to war as such but in cass it is thrust npon
us then it is only in our defence that we are allowed to unsheathe
our awords, 'The life of the Holy Prophet Mubammad is an illustra-
tion of this. He never waged any aggroessive war. [ know you
would not accept this claim from me readily. The reason for that
ia not far to seek. The literature you have read about Muhammad
and his lo is so much full of distortions that we Muslims find it
umpossible to cope with it and if you entertain the views you eXpreas
in your letter, you are not to blame. It is the common heritage
of every European. But in case you be interested in the question
and wish to rl. s true perspective of the lfe of the Prophet
Muhammad, 1 would like you to road one or two books, e.g., ** The

it of Inlam," Ameer Ali, published by Christophers;
* Muhammad the phet,” by Muhammad Ali and * The Ideal

het,™ Khwajn Kamal-ud-Din, published by the Mosque,
Waking. ashington Irving's book enjoys no respect with us
Muslims ; for it is not based on relisble sources, Washington
Irving is not the only one who thinks that Mubammad showed a
ked change in his conduct after he had come into power in

. This ia one of the pet theories of all European biographera

of the Prophet Mubammad. As a matter of fact, there ia no truth
in this assertion. I would like you to study some books on
; Muslims and I am sure that you will be
able to

iate Muln

appreciate Muhammad the Man better.
With %o the story which is told by Irving of the aquabble
reen. Hafss and the Prophet Muhammad concerning Mary, fhe
i presented to the Prophet's houschold by the Negus,
say that it is absolutely false and malicions. A tradition
repudiated by all the respectable comfusutators of the

*J_ with avidity by all European biographers,
sgor, Osborn and Irvi , for the vilification of
Qur-in which has been supposed
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“ 0 Prophet, why holdest thon that to be prohibited which 'i.
bas made lawful, secking to please thy wives I ¥

After this, 1 need hardly enter into a comparison hetween the
lives of Jesns and Muhammad.

Muhammad could neither read nor write. He never wrote
anything. He had AIMATICDES whose names are recorded in the
* Traditions of the Prophet,” They wers 14 in number. Whenever
s verse was revealed the Prophet Muhammad uzed to indicate the
order and chapter in which it was to be mcorporated.

Looking forward to the pleasure of hearing from you,
I am,
LY
Yours sincerely,

Arprr Mamnnp,
Imam,

A GLIMPSE INTO THE LIFE OF THE PROPHET
MUHAMMAD

“His (Muhammad's) humanity extended itself
to the lower creation. He forbade the employment of
living birds as targets for marksmen and remonstrated
with those who ill-treated camels. When some of his
followers had set fire to an anthill he compelled them
to extinguish it. Foolish acts of cruelty which were 3
connected with old superstitions were swept away
by him with other institutions of paganism. No more .
was a dead man’s camel to be tied to his tomb to perish
of thirst and hunger. No more was the evil eye to be l:
propitiated by the bleeding of a certain proportion of i
the herd. Ng¢ more was the rain to be conjured I:g'; .
tying burning torches to the tails of oxen and letting
them loose among the cattle. Horses were ni:r,li-'ﬁ >
hit on the cheek ; their manes and tails were not to be
cut, the former being meant hyna#nrufom he




wm:mn PAMPHLETS ON BURNING RELIGIOUS
v QUESTIONS

All ingenious efforts to bring about peace in human
sovial life through political and economic methods
have failed. The chaos, after these efforts, have
become more universal than it had ever been before.
In their despair, people are inchined to turn once more
to religion for light and guidance.

It is a pity that with all thcir pious indignation
against religion, very few among civilised humanity
have given a careful thought to the whole question of
religion. It is an usual experience to find people
denouncing religion on coming across a corrupted form
of it or a wrong example of religious life. Needless to
gay, we cannot arrive at any truth by this kind of
procedure.

It is to help this newly aroused enthusiasm for
religion in general and not to allow people to be given
stone while they need bread that the Woking Muslim
Mission has decided to publish a long series of small
- and attractive pamphlets dealing with such questions
: of religion as are agitating the thoughtful minds of
~ today. The authors of these pamphlets are the best
. outhorities on their respective subjects and are
~ deatined to lead the religious thought of the future.
MM the late Khwaja Kamal-ud- Dm of unu_lj'+

N _- ﬂt‘mﬂd to his valuable wm;ngn
A start, the publishers have issued twelve
ationed  below—very attractive in
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6, Modernisation in the Islamic Forms of UE#
tion.

7. Worship and Sacrificialism.

8. The Opening of the Heart.

9. The Creed of Progress.

10. With Difficulty is Kase.

11. Islam and Other Religions.

12. The Vicegerent of God on Earth.

All these are by the late Al-Hajj Khwaja Kamal-
ud-Din.

As will be evident from the nature of the hooks
and the purpose of their publication set forth above,
they are to play a twofold function: (1) Confirm the
believer in his or her beliefs and (2) Draw enquiring
non-helievers by arousing their interest in the faith.
Absolutely devoid of all dogmatism, they are the
safest presents for the intellectual people of all com-
munities.

It is hoped that with the blessings of Allah and the
co-operation of the Muslim community, these pamphlets
and their future companions will fulfil the object of their
appearance in the fullest measure,

A. Dy A

-
Ii
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AL-HADIS

An English Translation of the full texts
OF

MISHEAT=UL=-MASALIH

BY
AL-HAJ MAULANA FAZLUL KARIM, M.A,, B.L., B.C.S.

H.t,-lng a collectwon of fhe mos! aulhentlic spyings
and doings of tha Prophet Mohamomad (L,
selecied fvom [he most reliable collechions ol
Hadis lieratiore, and contaiming il that  an
aAverage .‘|||.H|.||:|1 nr =i IH!LI'.II-IIH-.ITH FECJUITEs: Lis
know for guidance in all walks of life

Special Features :

l. The whole book completed in 4 Parts of
Royal Octavo size, containing more than 2,560 pages
and 6,000 Hadis.

2. Arabic texts with full vowel-points II'QL.-:T}
side by side with English Translation, and morethan
2,600 footnotes,

3. Nearly 380 articles on 380 different subjects.

4. Introduction to the Study of Hadis and short
lives of nearly 212 narrators, containing 80 pages.

5. Short life of the Prophet covering nearly 80
pages showing him an excellent ideal for a man in
all possible walks of life.

6. Classified into 380 Sections and 50 Chapters.
Good Printing, Fine lvory paper. Cloth bound
with charming colour,

1st Part 760 pages, Price Rs. 7 or 11 5. 6 d.
2nd ,, 780 w Rs.6 or 10 s 6 d.
d o 830 « Rs.7 orll s’ 6 d.
4th ., 616 w Rs.50r 85 6d°
Complete four parts Rs. 25 or £ 2/2. Postage extra,
CONTENTS OF FOUR PARTS

.Z_-'T‘:-;._.:__;‘ on,, relerwnces, Arabio words used.

rl". ..:I'I=|-=r=|“'u-1 i Shched . Bk

 Taten :.,";E‘.L ﬁ"* HHEI-
ol the Quean and ons lor beating Hadis.
P i,ﬂ;hlﬂlnﬂhn!olilmhu,
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Comments on 1jma, Qiyas and 13. Boms juridical words explained.
Figh. 14. Bicgraphics of narrators.
CHAFTER I
Wlotive 5. Prophecies about Muslima
Eelin. 6. Croides of a Muslim-Quran and
Baliover. Hadis,
Islam and AMusiim.
CHAPTER T1
Draty towards paronis, * 5. Duty towserds lamily mombers
Druty towards ehildren, and relatives.
Righis nnd duoties of Hoshand &, Duty towards Junlors and Seniors
and Wile 7. Duty towards seighbours.
Dutr towards Servants & Blaves.
*  CHAPTER 111
Dephans and duty towards them. 5. Daty of one Muslim to another.
Duty towsrds the poor and the 8. Unity of the Muoslims.
distrassad. 7. Dissases and Calamities on
Nursing and visiting the slck. heligvaras
Belisvers and thelr mutual B, Dauty of oné man to snothar.
duties. 9. Duty towards saimals.
CHAPTER IV
Kindness nnd oppression, 94, Alodesty.
Eduention. g5, Bhame and indocency.
Principlas of interpeetation. 96, Cowardice.
Preaching and admaonition. 7. Bravery-
Wizgionary aotivities in Lelnin ge, Malice and Hatred.
(iod Conduct. g, Lovaand Hatred for Allah.
Aptiona, 50. Delay and Hastinoss.
Actions in the way ol Allab. 41, Hope sad greed for waalth,
Bhow, 89, Gratefulness.
Moderation and Steadinstness 83, Humour and jest.
Manhery. f4. DBribery,
Hypoerisy. #85. Presonts,
Patiemca, 36, Teosit.
Resignation, 87. Curne.
Contentmant, 88. Hospitality and Entertainmant.
Contrel of tongue, 49, Fesding
Back-biting 40. Baoliglons Conkroversy.
Trath and Faleshood. 41, Pardon and Forgivenesa.
Promise and Trist. 49. Company and Friendship.
Anger, i3, Pami % .
Pride 44, Popderiog.
Tribal bonak. i5. Poace and
Baslz of Honour and respoect. :
CHAPTER V
Permission for interview. 5. Walking.
firoating. 8. Loying, ;
Handshaking: 0. Snsesing and Yawning. ,
Fmbracing and Kissing, 10. Laughter. _ |
Standing. 11, Names. b~
ml“ﬂﬂ. F s S
CHAPTER V1 Sl ks
Combing and Hale-drossleg. 7. Bathroo -
Beard, moustnche nnd hales. B B
Diyeing of hairs, 9.
Frea-paint. 10, -
Femalo dreesing as males and i#’
vics-rersa. 14.
Portuman. v 3t
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fi. Bunnsata o ablation, 11, Taymmmam.

i, Haih. i1. Suunsi Baths,

7. Lawinl thlogs in mpure stata, 15, Menstrustion,

fi. Rale al watar. Li. Blood duss to illuss,
0, Puriflostlon of impuritlea 1. Circomelaion.
10. Rubblng over Books,

BOOK 11
CrarTen VI
1. Excollence of eharity. f. Charlly of Fitr,

1, Niggardliness and Expenditare. ®* . Parsona antitled o Fakal.
8. Zskat [Compulsary Obarity-Tax ) 7 Zakat Collestors,
i. Troparilos for Sakat

CHarren IX

1.  Dissasss and Trasbmonts, 1. Foretelling.
2. Omens and Buparstitione balisfa i, [iredn,
CHAFTER X
¥ Journey,
CHAPTER X1
1 Manuars ol ssting, 7. Lawlul lond
1. Fool, A, Inter-dinning,
i Dirinks 1, Birh Cerrmony
4. Driuka of Qrape and date juies. 10, Blaying.
B, Hygleils rulen for fond, 11. Hunting.
i Uniswfol food, I3, Injarious Anima'n
PrAFrER XI1T
1. Pusley and Ormioey. 8. Bonge,
OHAPTER X1II
:u P:-ﬁ'i k. ﬁluf!-.
4 Tenoy, 5. Morigage and Pawn,
8 Arssat (Loan)
Y 0 CHATER X1V
; o oy CHAPTFR XV
' o CHAPTER XVI
L. Dowt things and treasure-broves,
- ﬂmmnf?ﬁ“d
. ng. ; ing,
9. Farmiogs ’
. CHAMTER XVITT
1. Teade and Commeros 6. Monsuremant.
6. Buy and Bale, B, Parmect in advance,
- a4 %ﬂh 7. Monopaly.
LS niswlol trads. o B Iodostiy
LY RAPTEL XTX
. 1. Calrivation and Gardening. .
A CHAPTER XX
1. Wages and Hires, i
e T . CHAPTER XXI
A 1 Partnarship,
s OHAPTER XXI1T Ce
; 5, Wakl.
fi. Llfegrant,
F --I--t- T'-: ?IIL
= SEL L. . nhearitance
. CmarrEm XXIII .
LS B. Booly.
N 8. Fal
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CHAPTER XXV B
1. (rdained Crimes, 8. Oaths for avoiding labllity of
2. Pleading murder. :
8. Ratalintion. 9. Murder of rebelz and Rensgades,
4. Blood price. 10, Adultory.
f. B of murder. 11. Theft.
6. Buicide. 12. EBentences of wine-drinking,
7. Thiogs not liakle fo¢ compensa- 13. Wine and Bin,
tlon, 14. Minor erimes,
CRAPTER XXVI
1. Administeation. 6. Appolntmsnt.
2. Allegiance aod Bebellion 7. Justice
. rod and bad rulers. H. Tdals and Evidences.
d. Dhiikies ol afficera. . Inedmissible Evidanss.
5. Breach of duty, ! 10. Provisions of officers.
CHAPTER XXVII
1. Murriage. 13. Bexusl intercourse.
2, Whorm fo marry. 14, PRirth control.
8. Female: unl wwinl, 15, TUnnetural interconrse,
4. Sighkt of bride. 1. Chastity.
f. Consant, 17. Puolygamy.
6. Option of puberty, 14, Ma'ta marriage.
7. Guardianship. 18, Purdsh.
& Wikopssos. ). Divores,
§. Preclamation, 91, Divorce by Lin'an,
10,  Dower, 2%, Iddat.
11, Khutbab 23. Rales of Iddat.
12, Marriage feast. 9. Widow marriage.
CHAPTER XXVIII
1. Acknowledgment of legitimaey. 3. Guardisnship.
. Muturity.
CHAPTER XXIX
1. Frailties of liio 3. Latter days and warnlng
2. Feur and weeping.
BOOK III
CHAPTER XXX n
1. Death. 4. Funeral prayer and procession,
g. Time of death, b, Burial,
4. Wsashing and Coffin.
CRAPTER XXXI _
1. Meurning. 4. FPunizshment of grave
4, Vislting graves.
CHAPTER XEXII
1. Pro-destiostion,
* CHAPTER XXXIIT
. Sins pnd Vietoes.
CHAPTER XXXV
1. Prayer and its axcellance. 18. Remembering Allsh afier prayer.
2. Times of pragers, 19, Belf restralnt in prayer.
8. Hurried prayer. 90, Mistakes in prayer.
d. Ammn. 31, [ 5 E
f. Ezealloncs of Azan. 1.
6. Bomo rizlea of Azsn, g3,
7. Mosques and peaying pluces. 4.
8  Direés for peayer. s,
%. Botra (pra:ec-stick) 96,

10, Modes of prayer.
11. Praver alier Takbir,
18, Quran-reading in prayer,
Hending,
Prostration,

16, Tesbahhad. o

Blessing
Bhﬂllnﬁmun- ;
i _ 3 the Muslim
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BS. ‘Wikr prayer, 45,
8. Quumut (/8
3. Prayoe In Ramzan (Tamwib), 47,
I8, Foronoon prayar. 18,
¥3.  Optional prayer. 19,
40. FPrayer of Tasbih. 0.
i1, Prayer ol Journey gl.
{1, Jumma prayar 54,
4. Obligatory duties in Jumemas. 1.8
« 44, Cleanliness anid Takbir,

Khutbah and prayer,
Frayer of laar,

‘Id prayers

ydrhanl,

Atirah,

Prayer of cellpsa
I"routmmtion in prayer,
Fraver for rain.
Wind,

FHAPTER XXXV

1. Fasting. §. Teavellor's fast,
4. Bight of vew moon. 6. Uptional fast,
8. Roles of festing, 7o Hlossod Night
4. Things which break faat. B 1'tikal,
CHArTAER XXX VI
I, TPilgrimages. B. Bhaving.
4 lhenm and Talbiak, 8. Khatha wod days of Tashrig,
1 Fanewell Plgrimage.: 10. ‘Things forbidden ta n Mubeim,
&, Meroon satry and Tawal. I, Mubrim's hunting,
B Walting st Arafat. 19, Barelirs lor pligrirnsga,
fl, rowing of stonas, I8, Sacred boundary of Moeca
7. Baoriflrlal animals 1%, Bacred boundary of Medina
CHAPTER XXXVII
Exesllanse ol Quran reuding, 4 Differont roadings.
Lank in QJaran reading, 4. Callestion of the (Jurmn,
CHAPreER XXX VLI
I, Invoentions, 6. Merer and wrath of Allah
4. Remambrance of Allab, 7. Tovoeation at differant timea

:. Mﬂlhﬁ' 8,
- Tashib, Talmid, Tablil Takbir, A
Tanin, i

Invoeatinn on different sernslons
Seaking refuge.

All gmbracing invooations,

firenter Signe and Dajjnl
Ihey Basyad

Haour eapditionsd

upon
man's bad st

i

5 Hepentance, :
BOOK 1V

I . CHAFTEN ::..,‘c."{]l
4 Patiles, 5.
3. Bigns of the Hour.
L. Descent of Jesus Christ, 3. Tha
3 Events belors the Hour 4

B
Arlal,

W iks erention, LE

 CmapTeEn XLIII

Hlowing of Trumpet. @

CAvTER XLI1

Foaniain and Tnlarmsssion
L]

CHAPTER XL11

Hall.
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CHAFPTER XLVI
1. Hir companinng. 6. Abu Bakr, Omar and Osman.
9. Abo Bakr, T Al
%. Omar. f. Blessed Ten, -
4. Abn Bakr and Omar. 8. Other Companions,
5, Oaman

CHAPTER XLVII
1, The Duraish Tribe,
CHATTER XLYVIIT
1 Yemon nnd Sreia
CHAYPTER XLIX
1. Wals Qaranl
CHAPTER L

THE END
OPINIONS

The Hon'ble Mr. A, K. Fazlul Haq, Chiuef Minister to the
(Fovt, af Bengal and Minister in charpge of Education—

Woenders,

*Maulana Fazlul Karim 1= a very erudite scholar and
he has undertaken the English rendering with explanatory
notes of Mishkat uwl-Masabih. [ need hardly say that this
1% npnigue treatise and a marvellons contribution to Islamic
literat ire, It SLp| lies @ real want and pOSSESEER value
of far more importance than a mere literary prodoction. 1
really congratulate the author for his wonderful book
* Al Hadis"

The Hon'ble Sir Sikandar Hayat Khan, Premier to the
Govt. of the Punjab—

“"The book 1= a welcome and valuable addition to the
Muslim religions literature. It has been nicely got up and
should prove of immense help to those who wish te study
the traditions of the Holy Prophet. Great pains have
been taken on the compilation of the book and I congratu-
late you on its publication."”

Khwaja. Abdul Ghani, Secretary, Woking Musiim
Misson, England—

“ Your efforts are undoubtedly laudable, The book is
indeed the crying need of the day. It will prove useful for
Muslims as well as for new-converts and non-Muslims. It
will invite thousands of non-Muslims to the fold of Islam,
It will serve as an eye-opener to the Christian world, 1
do feel the necessity of the book for our missionary work.™

Shamsul Ulema Maulana Abu Nasar Waheed F

M.A., LE.5. (Retd.) .

An eminent educationist and -autﬁurﬂ he D

Madrassah and an -.-:»Hinutm: of Edmﬂm ,
* 1 have gone throug ]

and commentary of I
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introduction to the study of Hadis containing a wealth of
information in English so valuable to the students of Hadis.
The! whole thing bears marks of considerable scholarship
and industry on the part of the author who 15 2 brilliant
product of the Department of Arabic and lslamie Studies
in the Dacea University. 1| must copgratulate him on  his
-achievement and on tHe example he has set for others to
follow,™

The Hon'ble Mr. Justice T. Ameer Ali, Darrister-at-
faw, Judpe, Calcutta High Court —

“The book 18 an excellent production and will he of
immense help to the English-knowing world.™

Maulvi Md. Ibrahim Khan, W A, EB.L  Frincipal,
Sa'adat College, Mymensingh—

* 1 must congratulate you on the energy and zeal with
which you have pushed on this onerous task. You have
filled wp o big gap in the literary werld of lslam,  Your
masterly articles on Islamic subjects and your independent
arrangements of Hadiz into classifications snitable to
modern minds will be of great help to the world to under-
stand the true Islam.

REVIEWS

“The Star of India,” Culcutta, Bengal —
" A quite novel and wonderful adventure in lslamic
literature. This is the first time in the world of Islam that
the sayings of the World Prophet have come out asn
standard book in complete form with Arabic text and Eng-
lish Translation side by side. Full vowel points have been
] given to give facility to the readers. One of the most

important features of this English Translation is that it
deals with I!‘!hlll;l on each subject with reasonable, philoso.
phical and scientific explanations of Shariat bringing out in
:‘;;M‘ﬂm all reterences of the Quran and Hadjg on

._.l tﬂpi:;l The finish, get-up, printing and
."' sl Review," Wokinge Muslim Massion,

it bhas been exercising the most potent
sut the Muoslim world because it mlrf']'ﬂmm
Sahihs Bukhari and Muslim but also
ks of Siba Sitta without Isnad,
: important than the Sahihs of
" casual renders. The
‘wants.  The artic
b 18 most usefol.
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there 18 no other complete work on Hadis. Hadis is a
life-pcture of the Holy Prophet in his magnetic personality,
and so the “ Al-Hadis" will be an asset to thousands of
non-Muslims who want to know the real pictore of Islam
in simple garb.”’

" The Madras Mail," VWadras—

* Articles of ‘Al-Hadis' with English Translation side
by side dealing with reasonable exposition of Shariat are
excellent. Introduction dealing with ongin, collection and
briet history of Hadis \teratore 15 most valuable. The
translation will be of inestimable value to the English
knowing world. This iz an important book also for students
of Arabie litcrature and for those who wish to know Arabic
and English combined and comprehend Islamic principles.
The author, a great Arabic Scholar, has travelled the Holy
places of Islam in connection with his work and consulted
the leading Ulemas. The book is his life’s work."

“ The Azad," Calcufta, Bengal—

' Al-Hadis " is a unique book irom various standpoints.
There are hne explanations of juridical words like Farz,
Wajeb, Ijma, Qiyvas, Mustahab; and there is the history of
Hadiz literatore in the Introduction, The author has
supplied a real want by translating Mishkat, and it will
be of immense benefit to the English-knowing world.
We are confirmed in our opinion that the translator
showed the Prophet in his true colours, in his various
aspects. The printing, get-up and binding are excellent." 7

(Specimen pnﬁa!
7. Abu Hurairah reported ERY 5 s ‘o5
ﬂ:-“ E E -] cf I
that the Messenger of Allah dr:_:._l ‘J ff‘é :
- =i # L A : 3 3 -
said e One who strives fm' ;‘J'_"J“I.'}'" ‘_'I-Lm_fl f...ﬂ.'l.‘ X
the widows and the poor 18 LAy s, il
like one who fights in the F‘#—"_‘“ 3 M '.
way of Allah, H® said: 1 .-.rgn..- ’ £h s
shall regard him as one who - i !i.il’i
stands up (for prayer) with-
out rest and as one who fasts

Aorr B
mthnut break 199 —A greed. """."-'I'IL ﬁ

109, Oue who fights hrmmdihl

rowardd aqual ¢ mm
HhEi-:.q‘& ﬂl’fﬂh

THE u ;
Azcez Hqu:l! Bra

1 T TS :
-L._l-'!, ¥l |
- (] |.|-_ "T— AR



ENGLIEHR TRANKLATION

ol
THE HOLY QUR-AN

WITH ARARIC TEXT
INTRODUCTION, COMMENTARLY AND INDEX
By Maulana Huhrln:.'mnd All, MLA., LI.B,
Awdhnr of
“The Rellglon eof Ialam,” “Mubammad (hs Prophet”
“Early Caliphates" Elz.

THE BOOK CONTAINS
INTRODUCTION
Which hﬂm'm ga Mumineting and authoritative discoussion of
telies sl e Institutions and a masterly exposition of the
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