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' NEW YEAR’S MESSAGE

-
N 5 200 g upon & new year, with a service of 27
~is undoubtedly a matter for thanks-
Aivin J“' ﬂm wm':kerﬂ of a journal like this. The
8 and the management of the Islamic Review
¢ :hut.‘lg realise the gratitude which they owe to
'ﬁb‘hhi!' mml May Higs name be glorified
: _ i :
*:F* 1 of Divine help and favour should,
companied by a gimilar realisation of
ili t it mt.m.lu Most serious times
upon this twenty-eighth year of
rlc iﬂ‘m a travail. Human
=pot. Europe is gasping .
jqﬁmy of the life-
i mmma world is
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Let this be the prayer rising from our hearts
trembling with diffidence in view of our own insiguli-
cance and the enormous sanctity and significance of

the task in our hands! F ,
Let our hope rest y on the Divine promige :
* Most surely halp our apostles, and those

Frhn believe, this wnﬂd'#ﬁfe and on the
day when tlE witnesses shall stand up.”"—
Holy Gur-in =40 : 51. 4 Edutor.

WHY.ISLAM *APPEALS TO ME ?
By A, H. AsRaaman.

The writer of these lines is a convert to Islam. To
the western mind, the chief appeal of Islam must be ita
simplicity. There are one or two other faiths which are
as easy of approach but they sadly lack the vitality of the
Faith of the Prophet (may Allah bless him !), and the
spiritual and moral elevation which it offers.

The simple austerity of Islam cannot appeal to
emotional men or hysterical women, or those who love
th¢ histrionic in religion. For such there is room in
religions other than Islam. Such cannot find satis-
faction but in places and systems where the eye is pleased
with a riot of gorgeous colour, the ear charmed with
classical music and the heart moved by profusely
flowered altars and pathetic tableaux. For there is
no appeal whatever to the brain. And what is more,
in some of these religions one is not permitted to think
for oneself in religious matters. The brain must be
primarily a receptacle for anything the ordained Imt
chooses to plant there. _ Sl

‘What a contrast we .ﬁmi in th&Hnly
]unntmntuhjﬂfuﬂmm * Seek know
it be available only in China.” et o

The Holy Prophet (may .&]Iqh bless him ) v
&wmnfthﬁanﬂrmli?afthﬂﬁaf'
man’s hrhaﬂ:gﬁm :
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Islam must also appeal by wirtue of its tolerance.
#Muslims are taught to venerate all the prophets of God,
including Jesus Christ. Strangely enough, it was Chris-
tian intolerance that_awgkened my first interest in
Islam. While yet a boy: I attended a missionary
lecture and was gregtly J‘impresased by some of the
speakers ‘ﬁ']}? had lived among the *° Bloodthirsty
Mohammedans,” When, a few years lut&‘:r I had the
good fortune tc_llmten to a‘Hua]m; Missionary I waa
greatly impressed by his wonderful forbearance in
dﬁ&hng with a crowd who flad left their own (Christian)
meeting to heckle tlle ““heathen’™ His words greatly
impressed me and shattered completely my staunch
Christian beliefs.

On several occasions, having asked a Christian
priest a certain question, I have been answered thus:
“1 cannot tell you but you must believe it ; that is
where * Faith * comes m.”

How different is Islam wherein 2o question is
beyond or beneath answering !

Goethe, after reading the Holy Qur-in, remarked :
“If this is Islam, then every thinking man among us is
in fact a Muslim.”

The Churches are utterly incapable of grappling

with the present-day problems. Islam alone offers the
solution. This seems to be a mere assertion. But a

hﬁﬂﬂ thought convinces us of this truth.

= ﬁ_,. '.!.‘.ha mind of the Western World has been for too

T ww Islam.
iy = M_ﬂmn a shaft of hght comes through from

"'l: S A |
i
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THE CATHOLICITY OF ISLAM

K. B. Syep AaMap Arr Knaax

* Surely those who believe, and those who are Jews,
and the Christians, and the 8abi#ns—whoever believes in
Allah and the last day andjdoes good—they shall have
their reward from their Lofd, #ad there js no fear for
them, nor shall they grieyh.” (Qur-in, Ssura 11, 62.)

The comprehensive cXaracter and fiberal scope of
Islam cannot be bétter iltustrated thaf by the passage
of the Qur-in quotpd abowe. It explains that Islam
does not confine itself to forms ; it looks to the spirit
and substance. The mere recognition of a creed or
formula does not constitute Tslam, It is “a life to be
lived in the present.” If by faith and practice one is a
Muslim, he is a Muslim by whatever nomenclature he
may choose to call himself.

The Qur-an further says, * Ye (Muslims), say we
believe in God and that which was revealed to us (the
Qur-in) and fhat which was revealed to Abraham,
Ishmael, Isaae, Jacob and his descendants and that
which was given to Moses and Jesus and that which
was given to other prophets from their Lord and we
do not differentiate among them and we are only
obedient to God.” (II, 136, repeated in II, 83.) This
is based on that fundamental, which all moral creeds
possessed in common with Islam, the everlasting herit-
age of universal Truth which eannot be new but is
immutable and eternal. Righteousness has been de-
fined as follows :

“ It is not righteonsness thnt;mhumymﬁm;u-

prayer) towards the east or the west ; but right-
anusnaaslsufhmwhuhﬂﬁﬂﬂhh_ s

b -
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(redemption of) captives; who is constant at
prayers and giveth glms ; and of those who per-
form their covenants when they have covenant-
ed ; and who hehaye themselves patiently in
hardﬁ"aip and adversity, and in t]IﬂE‘IB of violence :
these ate they who mu true.” {Qupan Sura IT,
177.) "u_ e .

In Islam the service of man and the good of
humamty constitute prﬂ-enunentfy the service and
worship of God and “cofsequently*a Muslim is always
reminded ; “ Do good here so that you may reap there.”

The Prophet 18 asked in the Qur-in to address the
People of the Book thus: * Ye, People of the Book,
let us meet on common grounds, that we worship none
but Allah ; that we do not make any partner with Him :
that we take none except Allah to be our God.” (Sura 111,
63.) .

“ Bhirk,” or suggesting a partner for God, is a
heinous crime. All other sins may be excused by God
but “shirk” cannot be pardoned. (Sura IV, 48:
repeated in IV, 116.)

The Prophet is asked in the Qur-in to call people
to the path of God with reason and good advice and
to argue in the most polite way. (Sura XVI, 125)

: The creation of man is not in vain: he has been
= ~created for some definite purpose. He is reminded of
B2 I,r'tﬁnm the m thus: * Did ye think We had made
~ Yyou for sport, and that ye should not be hrought back
- again to us? " , 115.) The purpose of his crea-

“i’nintlm Qur-an in Sura LI, 56, thus ;

e Jinn and men but that they should
( .-‘m whnh is translated as
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-

the poor; speak righteously to men, pray and pay
alms,” “ defer humbly to your parents ; with humility
and tendernesas; say, O Lord, be merciful to them,
even as they hruught meJ- up _when I was helpless.”
“ Abandon the old barbariies of blood yengeance and
child murdet, and be umﬂw‘l as one flesk, . . ." (Sura
XVII, 24.) * Then, again, ** Touch nof, the goods of the
orphan. Perform vour covenant, and wall not proudly
on the earth.” (Bura "‘{Y'II 34.) " Reverence the
womb that bore you.” “ Codmmit not adultery; for
it is a foul thing and an evil way.” * Let the believer
restrain his eyes from lust ; let women make no display
of ornaments, save to their own kindred,” are some
of the items of the ethical code of Islam.

An example of the life of a righteous man has been
referred to in the Qur-an thus: ‘' The servants of the
Merciful are they that walk upon the earth softly ; and
whenhe ignorant speak unto them, they reply, ‘Peace! *
They that spend the night worshipping their Lord,
prostrate, and standing; . . . those that, when they
gepend, are neither profuse nor niggardly, but take a
middle course . . . those that invoke not with God
any other god, and slay not a soul that God hath for-
bidden otherwise than by right, and commit not forni-
cation . . . they who bear nor witness to that which
18 false, and when they pass by vain sport, they pass it
by with dignity : . . . who say, 'O our Lord, grant us
of our wives and children such as shall be a comfort unto
us, and make us examples unto the pious ; ' these shall
be rewarded, for that they persevered ; and they shall

hamuaﬁdmp&m&mmthwdmmnmﬂmm 2

for ever herein, a fair abode and resting-pl
{Emﬂvaam,m as.':a.u-mj <
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conscience of man. It gives a history of the past ; en-

dorses the message of the previous prophets, advises us

to respect them, and paves thé way for future progress,

A belief in the message of the Almighty and His Mes-

senger, conpled with action unHer the inspiration of the

gaid Message, is 21l that is required. ;

The above is’a specimen or{the basis on “hlc'h our

Prophet (peace be o1i him and his“true ffllowers!) started

his mission. That he constantly adhered to the in-

junction of the Qur-an &f calling people gently towards

the new faith is sufficiently illustrated by his own life.

While the terms of the Truce at Hudaibiyva explain the

peaceful manner in which Islam was propagated, the

dignified attitude of the Prophet at the fall of Mecca

illustrates the extremely forbearing character of the

Prophet himself. The scrupulous regard accorded to

the terms of the Hudaibiya Truce by the Prophet and

his party occasioned the conversion of tle inveterate
enemies of Islam. .

The sermon delivered by the Prophet to the as-

sembled people after the fall of Mecca will always re-

main a monumental certificate to the character of the

Prophet. The sermon begins by a declaration of the

natural equality and brotherhood of mankind (Qur-in,

~ Bura XLIX, 13)and then proceeds: *‘Descendants of

A Kaoraish, how do you think I ghall act towards you ?”

‘-“ ,f“‘iﬁth kmdmau and pity, gracious brother and

!#' ” was the reply. “I shall speak to yon as

o " w unto his brothers.” “1T shall not re-

o 3 God will forgive. He is the most

mihmmdmmm
therefore, not at the conquest of
;ﬂf ﬁﬁl hmh. th:ia.l
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-
the necessary power to retain them. They are but
transitory and change hands from time to time. But a
heart once conguered cannot-waver.

That the spirit of the Master was continued, after
he had gone, by his rigﬂtly—guid&d sucpessors the most
correct mtmplns of Islam, is also a matter of history.
These early leaders of Islam have®always sacrificed
their personal ihterestS in favour of the nation. The
way in which sqme early battles like those of Camel
and Siffin ended sheds a flopd of light on the magnani-
mity and foresight of these leaders. The acquisition
of more territories was of no meaning if the light of
faith grew dim in the heart. Amidst their conquests,
therefore, the Muslims were always reminded that
conquest should not be for the soil ; the primary object
must be the conversion of the heart. It is one of the
most charitable works to guide a person who may be
going astraly, Every Muslim is instructed to do so,
buts within reasonable limits and in the most polite
manner.

The Islamic brotherhood is universal. It does not
recognise any prejudice of caste, creed or colour. No
superiority or inferiority is recogmised on account of
personal status or descent. The only distinction re-
cognised is that of the quality of action. A new con-
vert iz entitled to the same privileges as one who has
been in the fold of Islam for generatioms. Instances
where slaves have been placed on the throne are reported
in history.

The fact that Islam has survived mmlmﬂll’l
opposing forces, serious ;Imjudmuﬂ; ﬁl& calumnies

and is still gaining ground is a strong test ﬂaﬁg .'

inherent catholicity of its ml:myauﬁ o t 1e for
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But, no, it stands on its own intrinsic merit, The Arabs
were expelled from Spain, but not before the whole of
Christendom had absogbed: the culture they (the Arabs)
imparted to Europe. The age has come when Islamic
principles are being realiséd and acted upon, although
prejudice does not permit the avowal of the source.
The Book of slam is always open for those who want
to study it and'|earn therefrom. °

. . =
MUSLIM CONCEPTION OF ASCETICISM

HAJJ OR PILGRIMAGE TO MECCA
By M. A. C. M. SALEH

Zul-Hijja is the last Arabic month of the Muslim

year, on the 10th day of which falls the festival of the

Feast of Sacrifice. This great event in the history of

Islam has a twofold significance, for it combines both

the pilgrimage and the sacrifice in its acts of devotion

prescribed in the Holy Qur-in. Traces of pre-Islamic

enstoms have also been found embodied in the rites

and rituals of pilerimage and sacrifice. The origin of

this dates back to Abraham, the Patriarch, rightly

called the Father of Islam in the line of prophethood,

that is, proved to have the same Mission as that of

e 13, Muhammad (on whom be peace!), and the same

- Message to give as that of Islam, in continuous succes-
~ sion since the creation of Adam.

e - iﬂ!ﬂhlﬂm of Islam has four great pillars on

jhe ecclesiactical side, resting on its fundamental

srimage to Mecca being the fourth and

der of this edifice, which forms the

: realisation of Muslim unity in its
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spiritual aspect of it envisages an ascetic experience
in man’s practical life. The pilgrim has to renounce
worldly pleasures and be prepared to sacrifice all that
he holds good and dear in a secular senze. Being thus
spiritually inelined, he brobks eno ill-will, hatred or
jealousy but departs in peace. The pangs of separa-
tion, as he IL.J."L[.S all 1[11?% aside in 1-13 journey to
Mecca, cause him pain in*his heart ﬁﬂl‘dum felt 1n his
life,

The fulfilment of his m.issinu gZives him the hope
that his future progréss along the lines marked out for
him will lead him to the spiritual path of success, un-
trammelled by fears of woe and worry and the cares
of this world. This feeling is the natural outeome of
his own inner experience in the glory of God and in
the righteousness of his cause for the peace of his mind.
Man is engrossed in all sorts of temptations and his
freedom lies i his attempt to remove the shackles
with th¢ courage and spirit of the Divine, latent in him,
developed to the fullest extent.

Pilgrimage in Islam is an experience which fortifies
its adherents with the formula of how to be prepared
to face death honourably and cheerfully. It is sym-
bolical of the expression of death and the sign of the
approaching end. Completely isolated from the en-
vironment of his upbringing, the pilgrim plods along the
path of purity with the deepest concern for the salvation
of his soul, annihilating in this way all that which
hinders him from reaching his goal of spiritual per-
fection. This asceticism and spiritual training equip
him with et-arnalhhaam the fnﬂmﬂmhﬂ!
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=

training for the emergencies of hife and the supreme
moment of death.” This version finds expression in
the Holy Qur-in. Ibn® Abibas, explaining it fully,
confirms the statement that the ascetic and secular
experiences are allied toseach other.

Sacrifice in Islam has a close affinity to p:]fmm age,
for one helps thi other to m]ﬁeve the great object in
the life of man. I{uman nature is prime to the animal
instinet in him but the cultsvation gf the Divine attri-
butes makes him immagulate. One of the sacred
principles of Islam is symbolised in the sacrifice of an
animal which is the final act of the pilgrimage, ‘* The
animal that is sacrificed really stands for the animal in
man, so that the outward sacrifice of the animal reminds
man of the necessity for the sacrifice of the animal
within him.” Islam, in the clearest language, stipu-
lates a condition upon all its followers that this world
is only a means to an end and that theft ambition in
life should be so adapted as to meet this contingency
faithfully and to fulfil the noble ideals of Islam.

In mmmammting this great event on the tenth
day of Zul-Hijja in a manner befitting the supreme
sacrifice of Abraham, the Prophet, of his dearest son,
Ishmael, one cannot fail to be struck by the wonderful

unity which is achieved in the plain of Arafat, among
the discordant elements of humanity assembled in

fﬁﬁ' thousands and tens of thousands, presenting the
~ grand lpﬁﬂhﬂh of a vast sea of heads prostrating to
y ho ﬁm as in the I'.Iay of Judgment. This

.......

.....
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ISLAM AND THE COVENANT OF ABRAHAM
By Napme Frorence Ives Osmax (New Yorg)

Islam seemed to appéar suddenly in the world, but
had 1t not been prophesied before ? In order to dis-
cover the historical backgroumd of this religion, which
was prm:ln'ilned by its Prophet, Muhammad, we must
turn to thy records of darly Jewish Kistory, beginnin
with the book Jf [-EHEEAH The aﬁcnunt? have {:umi
down to us in a fyagmentary state,' some of the verses
being in Aramaie, interspers¢gd with the Hebrew. Yet
we may trace therein support for the statements of the
Qur-in.

Early in Abram’s life, we are told: “ Now the
Lord said unto Abram: ‘Get thee out of thy country

unto a land that I will show thee : and I will
mﬂLe of thee a great nation and I will bless thee and
make thy name great, and thou shalt be a blessing.’ "

Abram a¥ain received an assurance when, in obe-
dience to Divine command, he left his home, in Ur of
Chaldea, passed through the famine then prevailing
in Canaan and arrived in Egypt, returning thence to
Canaan. And God said, * For all the land which thou
seest, to thee will I give it, and to thy seed for ever.
And I will make thy seed as the dust of the earth.”
(Gen, 13 :14—16.)

Still parenthood did not come to Abram. He was,
therefore, very much surprised to receive a mtmml ;
encouragement from God as to the multitude of his
descendants, “ What wilt Thou give me, IH,. s
childless ?”” he complains. (Gen. 15:2) = ©

“ And behold, the word of the Lord can ﬁ‘
‘Hethatahaﬂmmafhtﬁhﬂutﬂfﬁ} all be
thine heir."” (Gen. 15:4.) “I:‘li ‘that
Lord made a covenant with Abra
thy seed have I given this land
unto thﬂmﬁm a ;a—v.a o
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~ After Abram and Sarah had passed ten years in
(inaan, Abram’s wife despaired of an issue from her-
self. The account in Genesis tells us that she gave
Hagar, her Egyptian maid, “ to her husband to be his
wife.” (Gen. 16:3.) Arabic tradition tells us that
this Hagar was a well-born Jady who, due to the fortunes
of war, had been sold as a slave before she came to the
house of Abram.. Such reversez were the cystom and
to be expected. : 2

Sarah, howevers came t-u:: hate Hagar. Her treat-
ment of this unfortunate woman was such as to cause
her who had conceived to flee from their dwelling, even
before her child was born. Yet in the wilderness a
heavenly guidance came to her. “* And the angel of the
Lord said unto her: ‘Return to thy mistress and
submit thyself under her hands. T will multiply thy
geed exceedingly that it shall not be numbered for
multitnde . . . . The Lord hath heard thy afilic-
tion.”” (Gen. 16:9—11.) .

Ro Abram was no longer to be childless! And Jike
unto Abram, a promise had also come to Hagar as to
the multitude of her seed.

Later in Abram’s life, God renewed the covenant
with its promise of blessings and the possession of the
land of Canaan., Abram's name was changed to
Abraham which literally means © father of a multitude.”
“For a father of many nations have I made thee”
m 17: 4] He was also promised that God would
canse -wmm from him, and that Kings should
b '--~'-|- h qaetl (Gen. 17 :6). God &e¢1ared

»
i
:
e
)
:
"
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When Abraham heard this, he immediately thouglt
of his first-born, Ishmael. Oh that Ishmael might live
before Thee, he cried. (Gen. 17:18.) And God
answered: "1 have heard thee. Behold, I have
blessed him and will make him fruitful and will multiply
him exceedingly.” (Ger 17:20.) Abraham there-
upon had himself, his son Ishmael (who was then 13
years old)fand his malg followers circumeised.

This rite of wircuniision, in ]ater years, was conti-
nued by the Arabs, following Ishmael’s example, to the
generation of Mu'lmmmacl It is still an integral part
of Islam. All males, enterirng into the Islamic religion,
observe the covenant of Abraham, as do their Jewish
brethren.

In analysing the terms of the covenant announced
by God, we can see that it did not exclude Ishmael from
participation, even though in verse 17: 21 it is stated
that God would establish the covenant with Isaae, thus
tempting usto conclude that Isaac alone was chosen by
God to be Abrabam’s heir. But Gen. 17:14 had
previously proclaimed that only the uncircumcised
manchild had broken the covenant ; therefore, Ishmael
was included in the covenant.

As Ishmael and his descendants continued to
observe the covenant, let us reflect for a moment upon
how God has fulfilled His part of the agreement. Ever
gince the advent of Islam, over 1,300 years ago, the
Holy Land and the other specified areas have remained
with the descendants of Ishmael. They are, unto
this day, lands predominantly Arabic in civilisation.
Were Ishmael to be regarded as excluded from ‘partici-
pation in the covenant, we should be forced to conclude S
that God has been unable to mpmxmmm & 3
—fﬂtl3ﬂﬂ}"ﬂﬂlﬂﬂmlﬂﬂgmﬁm :

The account of the casting forth of Hag
Ishmael, as related in Mﬂ substantially
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1ta real significance is obscured through a desire to dis-
“ecredit the Ishmaelite branch of Abraham’s House, a
weakness which so frequently appears in dynastic con-
troversies, However, & leading event, that 15 of the
utmost importance from the Muslim point of view, had
occurred before the castinly forth, yet it appears in
Genesis as having occurred after that incident, and in
far different circumstances. J refer to thejcommand of
God to Abraham that he shduld saerifice his son upon
an altar. Naturally, you jnay ﬁnquire how we can be

sure that the Ishmgg:htﬂ tradition i s the true one, and
that the account in Genesis is false. . Let us first consider
closely and logically the incident as it is related in
Genesis,

Anthropologists have seen in this curious episode
but another fragment of folklore, incorporated in a
recorded tradition of the life of a primitive people,

. albeit an important step in human progress,—when a
man of genius substituted a symbol for the human
sacrifices that were widely offered to appease threutEn-
ing deities.

Christian fundamentalists have attempted to ex-
plain the incident as a foreshadowing of the sacrifice
of a physical Jesus, through the mediation of that same

- Jesus as High Priest, a zacrifice given to a grim and

- unrelenting God, of whom Jesus was a one-third part,

= in order to wash away the sins of the whole world,

Wl However, this is but a weak theory superimposed upon

B d.mt-hn&bam written before, for the account, as it is
T m’hﬁi in Genesis, is without subsequent or myatmﬁl

: meunt. of Abraham’s readiness to
-.::- imand offers a deeper insight into what
mngly strange request. There, the
brahamn n tamptahun b-syund offering an
implicit obedience to do even an unreasonable
a much more profound motive.
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ATHEISM AND THE EXISTENCE OF GOD
By M. L. M. Hussamx

The twentieth century is essentially an age of
freedom of thought and actioh. The unbridled pro-
gress and the enormous development of science and
learning have invariably widenéd one's outlook on life,
so much o that no possible corner has been neglected
by the thirsty mind. Reason has overwhelmed super-
stition. Learning has mltésl'ripped#. ignorance and
iliteracy. The ever increasing tide of civilisation is
sweeping off the face of the earth-all that is barbarous
and inhuman,

But, as with all other things let loose suddenly,
reason has gome astray. In endeavouring to smash the
barriers of Faith, so guardedly prescribed by the
ancients for a wild population of brainless mass it has
drifted aimlessly on a mighty ocean of misguided con-
ception. The camp of the atheists, who have blindly
denied the existence of the Infinite, has increased con-
siderably during recent times, and modern ecivilisation
has been threatened by these iniquitous creatures. It
is high time that we examined the question and decided
for ourselves once and for all the possibility of such an
existence as the Infinite.

But, ere we proceed on such delicate lines, let us
construe the atheist. Atheism is the inevitable tragedy
of misdirected reason and wasted energy and of the
acquirement of ineffectual and unsubstantial philoso-
phy. It is the egotism of a temporal: power repudiat-
ing the admission of a Master, nndvmynfhnth sly

dissimulation of an ambitious and unnumpuium crea- s

ture; for, in all soberness, an atheist cannot e mless
he is ﬂub]ﬁute&tﬂmgfmm.. ’ M} i
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fecl obdurate at the teachings of another; but, when
perverseness is fronted to the extreme against the Force
of Truth, one cannot but regard it with pity and
sympathy, for blind to the ultimate consequence the
atheists are being goaded on to a disastrous calamity
from which they will only rise to repent, when such
repentance is too late. If, therefore, reason is fostered
along proper channels, an agheizt cannot be an atheist.

The undeveloped brain jof *he chld cannot differ-
entiate between its 'mother i:nd sistgr or comprehend
whether it was ever bern of a woman or if ever there
was such a thing existent. Likewise the mind of an
atheist is so developed that it i= unable to demarecate
between God and His manifestations. The inability
herein depends not on the development or maturity of
the mind, but partly on the human perversity to refuse
to acknowledge a Universal Mind and partly on the
unfortunate misconception of cause and effect.

We see a starving family moaning in agony, and we
gay, " Oh, the despotism of God!™ A careless pedesfrian
i8 knocked down by a passing car and a sympathetic

- ecrowd exclaims, ‘ Oh, cruelty !” Turn wherever we
. may, we profess to see nothing but gross injustice, cruel-
ty, despotism and evil. Could God, we ask ourselves—
if ever there was such a being—tolerate all these tyran-
nies 1. No, a God is unnecessary. If a thing must hap-
_pen, it must happen. Nothing can prevent it! Our
attitu .' is, *“ Either the Creator iz not All-Powerful or
.i!lm All-Good.”* It is the matter of the
pr.ﬁmh the populace that is considered and
ered accordingly against Providence,
zras: ﬁm ulterior motive with which these
were perpetrated, or else we really
: :-.-; M ﬁantﬂttwly shows our
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*1 very often have my doubts if there is such.,g
thing as the existence of evil. If we could
honestly convince ourselves that there was not,
it would help us so much in formulating a

rational religion. . . . Noj;let me be frank,
and say that 1 cdn’t make cruelty fit mm my
scheme.”"*

Here is adother version of | ¢chis great thinker :

“It seems to me thu. the Etl_..d}" of life by the
physician .vindicates the “moral principles of
right and wrong. Bpt when you look closely
it is a question whether that which is a wrong
to the present community may not prove to
have been right to the interests of posterity

. . but I will make my meaning more
cIear when I say that I think right and wrong
are both tools which are being wielded by those
great hands which are shaping the destinies

of the Universe, that both are making for
« improvement ; but that the action of the one

iz immediate, and of the other more slow, but
none-the-less certain.”

The impotence of the human mind to gauge the
Scheme of Nature is obvious, but it always pays to be
pessimistic. Omar Khyyam, in solving the powerless-
ness of man, asserts very emphatically that there is
“ somebody " outside who knows all.

The Ball no Question makes of Ayes and Noes,
But Right or Left as strikes the Player goes ;
And He that toss'd Thee down inlto the Field,
He knows about it all—He knows—He knou

The focussing of the mind on ewvil &IE!.IE. lﬂ]:lﬂ}'

induces a mentality only aumaptihla to Bﬁﬂ. restions

&
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#hind becomes a good receptacle for slander and is of
no spiritual benefit to the possessor. A highly special-
ised architect will not be able to grasp the significance
of the fundamentals of furgeryv. In the same manner,
an atheist, enlarging and , minutely analysing the
despotism of God alone with ease and elasticity, will not
be in a fit position to perceive all that is noble and
beneficent in the creatimi {s a matter of fact, he
obviously cannot anless a §niraculous effort directs him
in ‘the right path, %hich is% rarity®

There is no mor® ungrateful creature in this world
than man, who, though having all that is royal, power-
ful and praiseworthy in Nature within him, yet fails
to see beyond the tip of his nose. He assumes that his
gense of perception and power of reasoning are beyond
dispute, and yet takes for granted that that which
seems evil is really evil. He distinguishes right and
wrong in the heat of the moment when according to the
effect in him it is either soothing or painful.

*1 confess that I have never been able to dinder-

stand the position of the atheist. In fact I have
come to disbelieve in his existence and to look
upon the word as a mere term of theological re-

. proach. It may represent a temporary condi-
¥ tion, a passing mental phase, a definite reaction

h against an anthropomorphic ideal, but I cannot

y. conceive that any man can continue to survey

Nature and to deny there are laws at work

~which display intelligence and power. The
ery existence of a world carries with it the proof
‘of @ world Maker, as the table guarantees the
ﬂf the carpenter. (Italics mine.)
m may form what conception




Even Gautama, the founder of Buddhism, spoke "

ISLAMIC REVIEW

of the existence of a First Cause, as the following lines
will show :

that what we ‘are wont to call self is
nothing but name and form, that 1s to say, a
compound of the four elaments which undergoes
perpetual changes under the action or influence
of kam. Having cqu'red this conviction of the
truth of this principls, it remains with you to
investigate sarefully*the cazises which produce
both name and form. «This simple examination
will lead you at once to the perfect solution of
all your doubts. Behold the difference that
exists between the holders of false doctrines
and the true believers, The former, whom we
may almost call animals, never take the trouble
to examine the nature of beings or the cause of
their existence. . . . How different 15 the
condition of the true believers, our followers !
They know that the living beings inhabiting the
world have a beginning. (Italics mine) . .
It is evident, for instance, that the seeds nf
plants and trees which are continually in a
gtate of reproduction, have a beginning, but

what that beginning is no one presumes to
determine. So it is with man and all living

hﬂiﬂgﬂ-.’.*

Now, having established the absurdities of atheism,
let us hasten to have a broader view of the Infinite.
This can be better realised when we have an m_tlmn.tu;
knowledge of ourselves—the real essence of man.

Manhﬂahaandamnhedmamminnﬁﬂm o d
and scientists hn.va a.ouepﬁmi ﬂusm H.
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must be a miniature of the Universal Mind. The
ultimate conclusion being that man has no better sign
than himself to realise the existence of an Almighty
Creator, :
Accepting this principle, cogitate on yourselves
and see if you cannot fihd the existence of a God. Here
are a few clues for the t{inking mind to ponder over :
We all know that therds is some subtle, invisible
force in us which_directsland commands our physical
organism. This invigible force, which we call the soul,
cannot be our body sinte all bodiks cannot move, but
something immaterial, simple and indivisible, We
also know that if this force fails to operate, that is,
leaves the body, we are dead. Of this we have not one
iota of doubt, though we cannot perceive this force.
Likewise there must be some mighty force in the universe
which carefully directs and determines its movements,
and which, like the soul, must be simple,,indivisible and
immaterial. This force is what we call God or, Allah.
(The word * Allah ** is a comprehensive Arabic appella-
tion for God, embracing all the hundred attributes of
the Almighty.) Therefore, Allah is as necessary for the
world as the soul is to the body.
4 All the actions of the human body are directed by
- one inexplicable Force (Soul) and not, as Plato pro-
| pounded, by three souls. If, as this philosopher said,
~ these three souls—the sensitive, vegetative and intellec-
~ tive—are distinet from each other, there would be not
ne man but three beings ; * for when there are more
than one substantial form there must be more than

ubstantial being.” 8o that there cannot be
! f man, In the like manner, there must
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Yo
with the directions of the soul. So are all things in this

world executed according to the Laws of Allah.

Our body does nothing whatever without the
knowledge of our soul. In the like manner, nothing
happens in this world witheut the knowledge of Allah.

The soul and the body aré so subtly united that it
is very difficult to draw a lins of demarcation between
them. We cannot call the h-"idy a human body, unless
the soul is united to it, so thit the soul is but the sub-
stantial form of the body with wh_m‘f 1t 13 united ; and it
is almost as difficultto discovet in what part of the body
the soul lies. It is obvious that “ it does not lie in the
limbs which serve him as tools, nor in the apparatus by
which he is to digest, nor in that by which he is to
inhale oxygen . . . it does not lie in the features
which are to express his emotions, nor in the eyes and
ears which can be dispensed with by the blind and
deaf. Nor is it in the bony framework which is the
rack over which nature hangs her veil of flesh.”"* Where,
then, is the soul of man ? If it cannot be in one parti-
cular spot it must be in the whole body. Thus Allah
is not only closely connected with the Universe, but
also not stationary in one particular place. He, then,
13 everywhere.

Although we do know that the soul is in the body,
we cannot guess in what form or feature it is. How,
then, can we hope to imagine the form or feature of
Allah ?

Again, when the soul is in the body, we can neither
see it nor compare it with anything in this world. Thus

we neither can see Allah nor compare Iﬁmmﬂlm

thing.
The soul is neither Eollﬂnur?iﬁhhwglm'
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from the body. Su Allah. He “exists by virtue
of His own essence.’

Thus the final dedugtion is: * There 1s no god
but Allah.” And as the soul is necessary to the human

body to live, so is Allah necesSary for the world to exist.
‘

\
4, =
~ THE HEALING QUALI QZES OF 'I'HE Q‘UR-
BE‘M 4 i ARB&.R, K.,

The Holy Qur-in is referred to by Allah as a mercy
and a healing for what is in the breasts of Muslims.
(10:57.) In 17 :82 we find the following :

“ We send down (stage by stage)—
In the Qur-in that which—
Is a healing and a mercy—
To those who believe :
To the unjust it causes— .
Nothing but loss after loss.”

In these last two lines Allah indicates that the Hc-lj'
Book is only a source of loss (or perdition, as Muhammad
Ali translates) to those who are unjust, especially those
anbelievers who will not do justice to the Qur-in. The
examples that we see in the translations of the Qur-in

‘by such unbelievers as Sale, Muir, Rodwell, Palmer,
and the opinions of men like Wells, Shaw, Zwemer,
wﬂﬂn and a whole host of others, are illustrations

. Llf God's inexorable law indicated in these two lines.
‘But lﬂi ‘me refer to the healing qualities of the Qur-in.
On reflection, it will be found that there are three
er _,;:‘ in which this healing quality of the
- Qur-fin can manifest itself. The most obvious

ce is the power of the Qur-in to mend broken
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calamities of nature and the blows of outrageous fortune.
The Roman way of meeting disasters was to take one's
own life, as we see it graphically illustrated by Shake-
speare in Anthony and Cleopatra. But the Muslim way is
different, for God says, in a Hadith Qudsi, that where
there is a broken heart. theré God most surely is present
and, therefore, it is in such jlesperate circumstances that
the reading of the Quﬁt{iﬂ Lt.l:ts as a marvellous healer of
spiritual and mozal Wnuqﬁﬂ. Bu* the Qur-idn must be
read, not as most of us do, unintgiligently and at express
speed,—but slowly and intelligently, the reader allowing
the meaning of each sentence, with all its implications,
to soak deep into the unfathomable depths of his soul.
Let any of my readers try this whenever he meets with a
sorrow which appears to him to rend his soul, and he or
she will then realise why the best method of remember-
ing God, so as to bring self-possession to his or her soul
—as the Qur-in says—is to read the Qur-an intelligently,
even one chapter or even one verse of it. It is impossible
to describe this marvellous quality of the Holy Qur-in.
Can one convey the exquisite taste of sugar-candy to
others who have not tasted it ? Let my readers read any
chapter of the Qur-in they like, the Surah Zwmar for
instance, or Dahr, and see for themselves the effects of
the words of Allah, especially when He describes His
Mercy, Hizs Compassion and His Forgiveness to man at
every stage of his or ber life.

The second gense in which the Holy Qur-in acts as
a healer of ﬂlms-ea—spu'ihml, moral or even physical—
is the wonderous manner in which the Qur-dn acts as a
mirror to one's ﬂm.'ll a]mmng 111: aﬂ:ﬂwﬂkﬂﬁmdy




THE HEALING QUALITIES OF THE QUR-AN

For instance, I cannot read the Surah Ad-Duha
(93 :10 and 11) without thinking of my own great
besetting sin :

“ And as for him, who importunes, do not chide
hi]_ﬂ.!j L]
But the next verselsays :
* But the Bounty '
Of thy Lord—} % .
Rehearse and [.jtﬂt:lmm

As a matter ofifact, this last verse is an example of
the third sense in whicli the Qur-in acts as a healer, on
which T must comment more fully. The Holy Qur-in
contains treasures untold for the seeker after truth, in
this third sense. In this last verse, God indicates how
man is to act when he feels like chiding an unfortunate
beggar. All that a Muslim has to do when his inclina-
tion is set this way is to whisper to himself Allah’s words
“ Wa Amma Bi Ni‘mati Rabbika Fahadjis " and he will
find his patience returning and his anger subsiding.
Not only, then, does the Qur-dn, in almost every line,
act 4s a mirror to one’s soul, showing up its errors and
indicating how they are to be remedied, but the very
words which have to be uttered to cure the sore or
wound have been given by that Almighty Allah, who
created the heavens and the earth. Bometimes, too,
the effect that will follow on the repetition of the words

2 by ﬂm.mu Muslim or Muslimah, is even given by

- i‘lﬂ‘hmm, verses 172 and 173 of Chapter III

« clearly what happened when the tiny Muslim band
L out to ‘meet the Hamm under Abu%ufyau
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excellent is He as a Protector.”” The effect of this
prayer 1s given in the next verse: ‘‘ So they returned
with favour from Allah and His Grace ; no evil touched
them and they followed the pleasure of Allah: and
Allah 1s the Lord of mighty grace.” Let my Muslim
readers, when they are face to fade with physical d;ingnr,
utter this prayer of the early Jluslims and see for them-
selves the results. « But <hesft prayers must be uttered
bv true HIIIHIIIIH—QI‘.I‘L"!QHEI ; for what effect can be
expected when thﬂ are uttHEd jy an unbeliever in
Giod, or a drunkard or & man who is habitually careless
in his prayers or neglects his Ramadan fast against the
express orders of Allah ?
Many of us Muslims in our old age have to put up
with merited or unmerited scoffing from quarters from
which one would not expect such mockery. To such
suffering Muslims, the advice I would give is to follow
the example of Sultan Ibrahim bin Adham, or, if they
cannot rise to such a spiritual height, let them only
utter these words from Chapter 15, verse 95, where
Allah says:
** Surely We will suffer you against the scoffers!™
There are thousands of other examples which each
Muslim should make it a practice to collect and memo-
rise and adopt for everyday use. The very prayers of
the prophets in their predicaments are given with the
results ; Adam and Eve, when they asked for forgiveness
from God ; Joseph, when he was tempted ; Moses, when
he was fleeing in distress ; Zachariah, when he begged of
God for a son; Jonah, in his distress; Solomen and :
others. Itis only in this way that a Muslim man or
woman will realise for himself or herself the truth of
God’s words that thaHulerm‘-inlaileﬂ‘i gt
healing to the wounds of the believers. T <
Let me give a few more examples : In
to 157 of thé Surah @mmf ter v .L;j__{-_' ,
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:}Tat. He will test man at each stage of his journey
through life, promises as follows: * And give good
news to the patient who, when a misfortune befalls
them, say Innd Lilldhi Wa Innd Ilaihi Raji’un (Surely
we belong to God and to Hilm do we return). Those
are they on whom are hl-lssmga and mercy from thﬂr
Lord and those are the foMowers of the right course.’
Is not this one line of pra;er worth all untold wealth
to each Muslim man and wegnan 2 For Allah promises
to shower His blessitgs and mercy "on such a Muslim
and only those Muslims wWill understand the full impli-
cations of this promise of Allah, who (as indicated by
Sayyidina Muhiyal-din Al Arabi) realise the Omni-
potence and Sublimity of God and the worthlessness
of man. In these modern days, when accidents occur,
depriving man of his limbs or even his life, on the streets
or the sea or the air, frue Muslims have nothing to fear,
for the prayer (only one-and-a-half lines), that one has
to mutter on entering the vehicle or ship or 'plane is
clearly given. Even the words one must utter with
each mouthful of food, so as to get the full nourishment
from that mouthful, have been clearly laid down.

The Holy Qur-i&n, as I have said, has prescribed

how we are to invoke the remembrance of God by

p showing us the very words we have to utter in all

‘gituations in life. This, to me, is the greatest wonder

~ of all the wonders of this Book, which is nothing else

: _*’1 ‘than tl;p very words of God revealed to Our Holy
LR et, as & merey and healing to mankind.

o~ mimm which the Qur-in was mvaaled is a
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undoubtedly due to the institution of the five com-
pulsory congregational prayers in Islam and to the
injunction that the Qur-in, as it was revealed, should
be recited aloud by the Holy Prophet, in his capacity
as imam or leader of the congregation as part of these
prayers. Only my Muslinf readers will be able to
appreciate the fiery enthusiasm of these early Muslims
to store up in their memorjes and to commit to writing
the precious w nrl]ﬁ of God fene.a.iedl, to our Holy Prophet.
These early Muslims suffered ungbld persecution at the
hands of the pagans; they ¥ere surrounded by mortal
enemies thirsting for their blood, and they were not
sure of what the next hour would bring them. But
they had the incaleulable blessing of the Prophet’s
presence with them, and the consolation of gazing on
his countenance and of hearing the precious words of
God from his lips. It is this book which we, unworthy
Muslims, have inherited from our Prophet as a mercy
and healing from God. And yet do we, in the present
age, fully realise the preciousness of this inheritance,
and do we treat it as it deserves ?

A GREAT DAY*
By Becusm Smaista Ixram ULran

The day we have gathered to celebrate is a great
day. Great not only for us Muslims, but for the whole
world and humanity ; for he, who was born this day,
changed the course of history and influenced the trend
of human thought profoundly.

The achievements of the Prophet n:t Iuim :ﬁl
remain for all times as one of the greatest mirac yi6ELoh
history. It is said that once the unbelievers ear
him and asked to ba ahm 7 TIrAsiod 8o Shi 1
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bakeve. But the Holy Prophet refused. He did not
want his message of truth to be accepted on the strength
of supernatural performances. No, he did not have to
perform spectacular miragles; for his stupendous
achievements in the short space of twenty-three years
are in themselves amongst the greatest of miracles that
have ever happened nty-phree years represent
a very small period in the world’s h:st-‘.}ry and of these,
thirteen were spent under severe per&euut ions in Mecca.
Ten years only were left in which to regenerate mankind.
But it was done. The Pgophet Muhammad was the
greatest philosopher, the greatest lawgiver, the greatest
reformer the world has ever known.

He had no money, no power, no army at his com-
mand, no resources of a kingdom at his disposal.

The country in which he was born was virtually
unknown to the civilised world. It was torn by strife
and ruled by terror. Its people were a despised and
ridiculed race. They had made no contributions to
civilisation, and did not count among the natione of
the world. They were ferocious, untamed and tur-
bulent. But he made of them heroes, kings and
generals, great philosophers, saints and mystics.

In the realms of thought, the Prophet Muhammad’s
contributions are no less remarkable. What a great
mind must have been his! What breadth of outloolk !
_' What vision he must have had to have formulated a
qﬁ; of law and moral precepts that have remained
g ‘unchallenged for fourteen hundred years! No asser-
 tions were mnﬂ.a that have not been borne out by
~ discoveries of m No doctrine, no dogma was
t reason cannot accept. A code at once

a ﬂlq mmplﬂ and the personality
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Muhammad are not only such as to be compatible wit%
the ideals of justice and equity of the twentieth century,
but are still in advance of them. This is especially
apparent in the laws regarding property and the laws
concerning women's rights, TIslam made capitalism
impossible when it formulated its laws of inheritance,
by which the wealth pf a fman is not handed down
intact to his son, but divided between all his heirs.
The laws regarding women’s rights are a still greater
example of a visisn unkndwn Lthhl::-se days, and only
dimly comprehended even pow. Our Prophet lifted
woman from the degrading position of being a mere
chattel and placed her upon an equality with man.
He gave her the right of inheritance in her father's
property ; the right of consent in marriage ; the right of
Mahar (dowry) over and above the share in her hus-
band’s property. It was the Prophet Muhammad who
pronounced marriage to be a contract undertaken by
mutual consent and liable to be dissclved by either
party for sufficiently weighty reasons, Other religions
had hitherto considered it as a sacrament, binding for
life in all circumstances. In the ideals of civic duty, of
government, of the brotherhood and fellowship of man
transcending the boundaries of race, colour and nation-
alism, the same wonderful breadth of wvision is seen.
The ideal of internationalism, towards which the world
is groping to-day, was preached first by Muhammad
and has been practised by his followers for fourteen
hundred years.

Of all the contributions to civilisation that Islam
has made, the most valuable is that of this ideal. It
Las been its characteristic, its source of slmmgth; M
not a mere idea, but a living and working prinei P! e m
Muslims. In 1920, when Turkuyw:

Muslims of India did allthqymﬂﬂﬁ
to-day, when Albania falls a mﬁmﬁ
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conquest, indignation is roused throughout the Islamic
world.

We Muslims call our Prophet Khatam-al-Mursalin.
We regard him as Khataman-Nabiyyin. (That 1s, The
Last of the Messengers of Gnd] We believe that reli-
gion was made perfect by him and no more prophets
ghall come again to formiflate & new religion. A study
of the tenets of Islam will Yeved] that it is indeed suited
to all times and to all centuries.” -

‘What words can adequately phy tribute to him
who brought this messagg of peace, this means of
salvation to a tortured and darkened world !

MUHAMMAD THE GREATEST BENEFACTOR OF
HUMANITY

By Becum Mg AMIR-vp-DIN

If magnitude of design, smallness of means and
vastness of results are the three measurea of a man's
greatness, none compares with the Prophet Muhammad
(may peace be upon him !). Born amidst surroundings
strongly conservative, in the words of Sir William
Muir, “ reform never was at any period more hopeless,”
yet, with means palpably slender, he wrought wonders.
Within the short period of twenty-three years, he

- metamorphosed the whole Peninsula of Arabia and
- accomplished a revolution—moral, social, political
. and economic—not only immense but also durable in
o 1 % ﬁl.'lh task that he undertook was to establish
= whmh is tlm cardinal principle of his

"#‘i‘ '."' Y
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modern. He did not lay any claims to Divinity, and -
it iz a matter of satisfaction that, in consonance with
his injunctions, in spite of his almost supernatural
personality, his followers do not deify him. From
first to last, there is to be found in him a true simplicity,
a genuine sincerity and a feeling of deep humility before
the Creator. At the time jof the death of his son,
Ibrahim, an eclipse oi thé sun occurred. People
imagined this to be a sure token that the Heavens
themselves were participating in the grief, but the
Prophet called them together and disabused them of
the notion, saying: “ Fellow-citizens, the sun and
the stars are the works of God’s hands, but they are
neither eclipsed nor effaced to announce the birth or
death of mortals.™

Practicability was the keynote of the Holy
Prophet’s teachings. By his own acts, he gave a lead
in every phase of life, and made adequate provision
for every contingency in the world. It is indeed re-
markable that many of the reforms of the present age,
e.g., the ideas of temperance, of the emancipation of
women, of socialism, of democracy, were anticipated
by the Prophet Muhammad and he gave a practical
demonstration of their excellence. It was because
of this that Bernard Shaw, one of the geniuses of the
modern age, observed : “ I believe if a man like him
were to assume the dictatorship of the modern world,
he would =succeed in solving its problems in a way that

would bring it the much-needed peace and happiness.” |
Umtyufthahummmuamannﬂttﬂvﬂ;ﬂ;hﬂa pa T
Holy Prophet devoted himself with intense zeal. For
th&ﬁrstt:mamthnhmtnryﬂfthawuddhqw 4
that his mwmun was nnt ﬂonﬁnali to any articular \

er of all nations without
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firfs, he taught that the criterion of nobility was not
birth but conduct, and demolished at a single stroke
all distinctions of caste, colour and nationality. Seated
on a camel’s back, with tie azure vanlt of Heaven as
his only canopy, this King of Arabia emphasised to the
teeming millions around him the equality of the human
race in the following terfns: ; “ The Arab has no
superiority over the non-Arab, nor has the non-Arab
any superiority over the Arab. AJI‘ men are equally
the children of Adam, and Adam sprang from the
dust.” At a time when the whole air is ringing with
cries of world-fellowship, the message of Islam serves

as a balm to the sore wounds of humanity.
One other achievement of the Prophet, to which
I should like to advert, is the effort that he made to-
wards raising the status of women. In pre-Islamic
days, the Arab’s abhorrence of womankind was such
that a female child was often buried alive as soon as
born. Women not only had no rights of inheritance
but were themselves subject to inheritance and passed,
after a man's death—like his other goods and chattels
—+t0 his heirs. All this the Prophet completely altered.
He recognised woman to be an entity in herself, ex-
tended to her the right of inheritance and placed her,
- in almost all matters, on a footing of equality with
- men; so much so that the juridical rights that
: 'me enjoyed by Muslim women during the past
- 1,300 years far exceeded those possessed by the women
Great, Britain until their condition improved with
ig of the Married Women’s Property Aet
[ of the last century. If Islam had
or humanity, this emancipation of
d centuries before the idea took

d iteelf be sufficient to entitle

W
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CORRESPONDENCE.

[Our readers will remember that our sister-in-Islam, Mrs. Lewes-Parker,
B.A., embraced Islam » few months age. She has been ever since taking
all opportunities to bring the light of Islnm to all ber friends and acquaintances,
Below we print correapondence that comued between her and a chance Iady
acquaintance of hers and oureelves. The correspondence and the occasion
which led to it are sll the more intesesting because they remind vs of the eager-
ness displaved by the early followers of Islam in spreading ite truth.

To the lady who is anxions to learr, ahout Islam, a copy of ' What ia
Islam 1 *° and a copy of the Holy Qur-in Translation was sent by us—
EnﬂUl, I- RJI L] =

e
e

SELBEY.

Dear Iman,
. Assalam Alaikum !

I am enclosing a letter 1 received this morning. As you will
see it is from a travelling compamion whom 1 met on my return
journey from Town when 1 had the pleasure and privilege of making
your acquaintance.

We were alone in the compartment and conversation turned
to the subject of religion. During the early counrse of it I told the
young lady that I was & Mushma and, as best 1 could, 1 outhned
the principles and ethics of our faith.

She was extremely interested and expressed & wish to know
more. 1 promised to let her bave books to read and also said thas
[ would like to put her in touch with you for I am fully conscious
that as yet there is much for me to learn and while I can plant the
footsteps in the right direction the puiding hand of the adept is
necessary to bring the journey to a good end.

* would have taken her address in the train or given her mine
but, unfortunately, she had no card with her and no pencil to write
her address, and I had no pencil either.

The only cards 1 had with me were of the estate addresa in
Uganda, #o 1 scratched my Selsey address on one with my brooch
pin and prayed to Allah that the contact would not be lost
that. As yvou may imagine, I was very pleased when the letter
arrived this morning.

1 am sending her, by this post, a letter and my of * The
Sources of Christianity * by Khwaja Kamal-ud-Di d I wanted
to send her ** What is Islam 7 " but I have loaned that to & gentle-
man whom I have interested in Islam and he has not yet od it.

1 wondered if you would also write to her a Fﬂll? send

her some literature. She is not so far from Woking and -

she would much like to meet some of our happy fraternity.
I am looking forward to meeting you again and my fa

. Your sister-in-Tslam,
Rapigux Niga GERTRUDE Lewks-F

well,

"

5 N

i

5
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Dear Mrs. LEwes-PARKER,

How quickly that usually rather tiresome journey seomed  to
go last Thursday ! Even after you departed at Chichester, 1 felt
very content thinking over OILT SONVErsstion.

Ever since 1 have been trying to spare time for a letter, and
until now have failed. .

Of course, I can't exactly sit down and write you a letter full
of news, but there is one thing, which rather impressed me which
might also interest you. u

I believe 1 told you that my Motlier woyld probably throw up
her hands in horror if she heard that']l was about to leave the
* straight ** and *““ narrow,” way as indicated by the Church of
England. Well, it was perhaps natural thal I should tell her a bit
about our meeting in the train, and eventually I discovered she was
of much the same way of thinking as myself, but had been afraid
to admit it to anyone.

Consequently, it is with even greater interest that I now await
the literature you promised me, so please be very kind and send it
SO0

CARSHALTON, SURREY.

-Euping to hear from you =zoon and perhaps to meet you also.

I am,
Yours sincerely,
J. E.

CARSHALTON, SURREY.

Dear Meps. Lewes-PARKER,

5 Thank you very much f:;d the book you so kindly sent me ;
1a, A8 you eay, interesting enlightening.

1 heard from the Imam of the Moaque at Woking ; he sent me
“What is Islam 1" which also helped me to understand what =

' truly wonderful faith this is.
\ 1 am now anxious to know what to do next. Shall I write to

the Imam ¢ If so, how do I address him ?

- Axotber thing which worries me is that my time, as you can
- omewhat limited, and I am a person who needs to keep
with inspira I am realising this rather regretfully
1 began to doubt Christianity, there has been a
1 which has rather resulted in an undisciplined
I will have something to hang on to, but I feel
fou zwhgkm:lmdwmm me again { There
can talk, and I feel that it is u desperately
proceed with my knowledge of the faith.
for - kindness, and ask you to

.
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BOOK REVIEW =
MOHAMMAD

By Essad Bey. Translated by Helmut L. Ripperger.

Published by Cobden Saxderson, Ltd., London. 1938.
Pages 333, Price Bs. 6d, .

With the rising mtereqi of the West in the system
of Islam, the life of the Profihet has been in increasing
demand. Quite p few |biographies of the Prophet have
appeared of late in English, from the pens of both
Muslims and non-Muslims.

The present and latest biography, coming from a
person apparently born in the faith, has, for some
reason, attracted wide  attention from the British
public. The publishers are right in eclaiming that the
book is fluent. Written in story form and with the
touch of a novel, it is sure to make fascinating reading
to the average modern person. It will also, perhaps,
succeed in satisfying the average mind as to how Islam
succeeded in establishing itself as a religion, a social
system, a constructive political power and a civilising
force simultaneously in the hands of one person. It
may also give the reader an impressive idea of the aims
of the religion, its social and cultural ideals, an approxi-
mate measure of its wvitality and the secret thereof.

If these were the aims of the book, it should be readily
admitted that the author has succeeded in his effort.

1f, on the other hand, it was the intention of the author

to present the English-speaking world with a work

that should be an authoritative and accurate account

of the life-history of the Prophet as he really was and 5
as he has appeared to his followers during all these
mutmlas.lamaﬁmdthatthHMMEMm s
being realised. To begin with, nethmgu
to a student of Islam than to see liberties being | "
with the Qur-in, not enly in the wording of
tations, but also in ascribing to it what s
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e a hadith, or a mere saying of the Prophet. As an
instance of such inaccuracy, one may read the quo-
tation about animals occurring on page 90 of the book.
It may be well meant, but such misquotations, far
from enhancing the dignitysof the work, and of the
cause it claims to uphold, lower it in the eyes of the
world. L}

Coming to the Prophet 1111'154311' ¢he reader should
be excused if he gets the impression that Muhammad
was only another Mussolini, Hitler, Napoleon or even
Machiavel. Far from bmnging out the real spiritual
parts of the man who was primarily the founder of a
religion and of a system that aimed at spiritualising
the affairs of humanity, the book simply shows the
supposed ecleverness, even if it were extraordinary,
of the Prophet, in exploiting the base material feelings
of the people whom he wanted to lead. The inter-
pretation put to the proletarian appeal of his religion,
to his negotiations with the Medinites, to his adoption
of the Ka'aba as the centre of his religion, and finally
to his marriage with Maimuna, may please the feelings
of a modern sceptic, but to a person of spiritual sus-
ceptibilities, the motives ascribed seem far too low for
any average pious man, not to speak of a leader of

- spirituality. Apart from these too materialistic inter-
- Ppretations, however, there are some astounding theories
- of the author which are grotesque, notwithstanding
L their originality. One such theory is that the Prophet
| “m Mlmaﬁmpmﬂ with Jesus and that he had to

- comm m sin in turn. No greater perversion of a
+ of lslam can be imagined. As

of Islam, if not as a Muslim, the author should
- aware '##m p:i:nmple of the sinlessness of
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It would indeed shock the feelings of the most dissolute
of Muslims to be told that * Countless was the number
of women to whom the Proplet gave his love,” that
the Prophet was enamouredsof Zainab and Aisha, and
that he kept concubines.. Indeed the reference to the
conjugal life of the Prophet on page 220 is.simply
outrageous, Fqually shocking would it be to any
decent reader to.be tdl/d of the method by which
Khadija is alleged to have ascertained the Divine
nature of the Prophet’s experience at the cave of Hira,
Incidentally, the description ef the physical experience
and symptoms of the revelation-trances shows the
author's want of access to the authoritative works on
this subject. Even as a casual student of Islam he
should have used the word ** dowry ™ and not ©* purchase
price,”” In brief, all references that bear on sex
questions are surcharged with modern vulgarism quite
unbecoming to a religious treatise of this kind.

In the case of warfare, again, attempts have been
madé to show, perhaps to please the biased minds of the
West, that the Prophet, like an anarchist, was bent
upon making war on the Quraishites, although the
author himself admits the incident of the enemies
stealing away the herds of Medinite cattle. The incident
of Nakhla, the starting-point of warfare with the
idolaters, is far from accurately narrated. As a matter
of fact, the very theory on which the narration of these
wars is based is contrary to the recognised principles
of Islam. The Qur-in Expliciti!j' lays down that the
only form of war permitted is defensive. It must be
said in the author’s favour that he has tried to minimise
the bad effects of his sword theory by hﬂ!ﬁﬂﬂ that a2
these wars were intended to bring money ﬁlﬂ. Hﬂmh 2
spread the faith ; but even that is both incorrect .
inglorious. Spoils of war, particularly of
in self-defence, must be lawfal ﬁ? ’rﬁh [ war,

-u i
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“Bnd it was so in the code of Muhammad. To say that
it was the central attraction to the believers is not
only an insult to the faith of Islam, but subverts the
whole trend of events fromsthe beginning of the 'rophet’s
ministry. It was not thes call of war and booty
which drew the early faithful, but the call of suffering,
forbearance and sacrifice &f everything including hearth
and home. To describe the) poligical and martial
punishments of desertion, of perfidy and insurrection
as ‘‘bloody and despotic measurfs ™ is again both
uncritical and unfair. Berhaps it is in line with the
judgment of prejudiced Western writers on the subject.
In this conmection, certain colour has been given to
some incidents which is unauthorised. The fact is that
the book has not discriminated between history and
legend, between allegations of enemies and substan-
tiated facts. Many instances of this can be cited,
but for the sake of briefness 1 would like to refer to the
cases of Ka‘'b and the poetess Asona. ® Muslim his-
torians have given a different version of these stories.
What aggravates this theory of violence is the allegation
that the resort to the sword was made when the Prophet
could not successfully argue with the unbelievers.

9 The suggestion is that the Prophet's knowledge of
+ Jewish and Christian scripture was all wrong and that
b he replaced arguments with the injunction of war.

E . The author, amusingly enough, proceeds to give
A us, on pige 166 of his book, a quotation to that effect
«#ﬁmﬁe Qur-in: * Those who are adherents of My

~ faith m not enter into discussions or arguments

L bou 1 " '-==riF Amentals 'ﬂf the fﬂ-ltn]l, but t-]].E}" must
iose who refuse obedience to the faith of

' iiuﬂud, the limit of presumptmn
t-hu verse exists only in imagi-
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and pgoodly exhortation, and have disputation m?
them in the best manner.” (Chapter 16, Verse 125.)

The suggestion that Abu Bakr was an indecent
story-teller, that Umar used, to beat the wives of the
Prophet, that Uthman’s gonversion to Islam was due
to his passionate love for Ruqayya, the Prophet's
daughter, may amuse a cynical world, but will be
treated with ridjcule (in enlightened circles.  The
acknowledgment that the Prophet showed extraordinary
power of magnanintity and forgiveness when established
in power, that he remained gscetic in his habits even
when the wealth of a whole kingdom was at lhis feet,
that the atmosphere of his harem was pure, free from
jealousy and intolerance and gossip, and that finally
he succeeded in creating ** the mighty edifice of uni-
versal peace—Islam,” does but poorly redeem the
grave injustice done to his personahity by wrong
assumptions, slavish copying and an outrageous display
of fancy. A®holy person, such as Muhammad, ought
to have been approached with better spiritual equip-
ments than those exhibited in this book, which then
might have done some real good to humanity at this 3
critical peint in its history by interpreting the w :-'—r".l‘g
genius of the most historical of the religious teachers -‘f
of the world in a way agreeable to the hlghﬂrﬂm e

of man. A =
In conclusion, the publishers could also h «,, ' one

_#- !

something towards the accuracy of the m_ﬁ ' ..-.éfc“'r :
publishing what will be taken as a m of th -3

Prophet on the cover of the book, but w '_ _-_ . -_
better than a caricature. s

'..HI-_. -‘- . L= .:-. a

,5-. S a'.'_
'f'
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By the late Al-Hajj Ehwale Enmal-ud-Din, Founder of the
Woking Musiim Miszion (England).

I'EE IDEAL PROPHET :
T=—TUE MOST FAMOUS AND
ERUDITE BOOKE ON THE LIFE

MUHAMMAD

0OF
BY
Al-Hajj Ehwajla lmld;ﬁ;:;

The book is 2 foroeful fo
all the non-Mustims It contradicts
right and left all the false charges ol
diferent critics and showas the Holy
Prophet 23 “THE IDEAL from :liﬂu:

k nts of view.
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THE SOURCES OF CHRISTIANITY
(Second Edition)
Two New Chaplers added. Flrsi
Editlon out of stock in one year.
A challenge which tears traditional
Chnstianity to shreds, but remains un-
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THE EEGEETG%F EXIBTENCE

The Gospel of Acllon

! In thiz volume the suthor seeks to re-
store religion to its place in daily life,
pulting it once more in the one per-
spectiwe in which it can neither mise-
lead nor dissppoint. The author teaches
men that the zecret of life, vitality and
prosperity lies In the power of action,
as the thriving of a garden depends
upon wafer.
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