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ISLAMIC REVIEW

NOTES

Who is the Practical Teacher ?

At the half-vearly meeting of the Cambridge
and District Federation, Mr. Andrew Buchanan, J.P.,
said : * If Genoa had opened with the reading of
the Sermon on the Mount, and that had dictated
the poliey there, there would have been no more
troubles and no more conferences.” He declared
* The need of a Brotherhood and Sisterhood to bring
about the Brotherhood of Democracy, without which
they eould not solve the problems of the day.”
He said: ** He had not been in a church because he
was one of those millions of men and women who
felt that the Church had no message for them.”™
Another speaker, Mrs. M. Joscelyne, remarked ** that
they were told that men and women did not care
for religion; she did not believe it: she believed
that they were disgusted with the religion that was
served to them, The women did not want sloppy,
sentimental religion, they wanted something worth
while.™

The above speaks for itself. Christianity is dis-
credited, and its disruption seems to be inevitable.
What is the reason ? Its impracticability. It is
ethical and visionary only. The lion will not lie
down with the lamb, unless the lamb is inside ﬂ"tﬂ
lion.

The faith of Islam is characterized by its sound
common-sense and its practical nature as well as
precept. The Qur-an, xxxiiis 21, says, ** Certainly
vou have in the Aposl:lc of Allah an meﬂmt exemplar

for him who hopes in Allah and the Im day, anﬁ
remembers Allah muﬂh."




NOTES

and not precept alone, which cannot accomplish any
real work. Indeed. it is the distinguishing charac-
teristic of his life that he not only gave practical
rules of guidance in all walks of life, but gave in
his life a practical illustration of all those rules.

The Church at the Cross Roads.

The second report of the Prayer Book Revision
Committee of the National f'l.,hhi'l’l‘lhh' has just been
published, and is curious reading. Mr. Athelstan
Riley halds in his Minority Report, ** that the Church
of England is in a state of unparalleled confusion,
and disruption is almost inevitable. The present
chaotic condition of the Church is, in his view, sufli-
cient ground for postponing revision.”

The report discusses questions of ritual, vest-
ments and things pertaining to the Mass, the recon-
struction of the Canon, the Sacraments, Baptism
and Confirmation. Is not the Committee’s report
indicative of the existence of externalism, an undue
attention to outward matters, historical details and
eceremoninl, and a want of ability to see the real
reason of the want of success and their failure to
satisfy the spiritual needs of the people ; exactly as
Jesus condemned the Scribes and Phariseces, in
Matthew xxiii. 25: * Ye make clean the outside of
the cup and the platter, but within they are full
’ﬂf ﬂiﬁ!‘ﬁm and excess.” This is an indisputable

ﬁ outward show and inward lack of

1t .. Wi‘l‘fl the Church ?

Jeclaration of Faith™ which is now
_minds of the Euhhii:hq-d Church is
e basic principle of faith

S h‘ﬂ' miv ’|_-'.'.. o
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road, some to another—disunion and change.
Can this be the true belief? The essential pre-
requisite of the spirit is unity. Is this the Universal
Church # A house divided against itself eannot
stand. The Church does not follow the spirit of
the teaching of Jesus, but only its letter. Jesus
said : ** Teaching them to observe all things, whatso-
ever I hayve commanded you ; and lo, I am with you
even to the end of the world 7 (Matthew xxvii. 20).
Regarding the transubstantiation, ** If any man
say untn yvou, Lo, here is Christ or there, believe
him not’ {'\‘htthe“ xxiv. 28).

Christian Government and Zionism.

How a Christian can conscientiously lend his
support to the Zionist scheme if he has got the least
respect for the words of Jesus, is a matter of sur-
prise to many.

* Behold, your house is left unto you desolate . . .
till yve shall say, Blessed is he that cometh in the
Name of the Lord.”

If these words of Jesus are trme, the Jews cannot
settle in Palestine as their national home, unless and
until Jesus is accepted by them as him that cometh
in the Name of the Lord. The words should com-
mand respect from Christians ; but what an irony
of fate! The present Government of this country,
ostensibly most jealous for Christian suseeptibilities
in the case of Turkey, has yet deliberately taken
measures to find a national home for those people
whose house is, by the words of Christ, doomed to
remain desolate until they shall beecome Christian.
It is quite clear that there is no quentiﬂ;n of religion
here, but rather of irreligion, prompting the pursuit
of some imperialistic scheme and r.ﬁpmmible for all
such glaringly inconsistent act:un# ﬂ;ﬂ'ﬂw '
every step taken by the s n ¢
making the problem of Cross vm s
and more acute. T:rmppnjm' onism “




NOTES

insult to the words of Jesus, and yet the same Govern-
ment which displays such delicate sensitiveness for
Christian concerns in the reconstruction of Turkey,
does not seruple to flaunt frankly anti-Christian
tendencies in the ease of Jerusalem.

The Month of Pilgrimage.

I'd-ul-Azha— Qurbani Bairam—our Festival of
Sacrifice, in commemoration of Abraham™ offer of”
his only son to God—will, as usual, be celebrated
at the Mosque, Woking, Our brethren in faith,
friends and sympathizers in this country, are cordially
invited to join us in the Festival, which will fall
this year on Friday, August 4th.

Father Degan on Islamic Morals.

The Sunday Chronicle, issue June 18th, reports,
under the above title, a Churchman to have made the
following observations in the course of an address :—

A shocking custom that is growing apace at the present doy
is the tuking of separate instead of joint holidays by husbands
and wives,

No woman should allow her husband to go running off to

a holiday ** on his own."”

,H: this very moment scores of married men are weck-ending

ut the seaside with single girls, whom they provide with «
wedding-ring in order to deceive the publie Il.m:l the landlord
of the hotel.

s .lllpn who ought to have a comfortable balance at
in n tight corner financially because he has
ﬂnﬂ m-m.tgh to compromise himself by spending

vampire Whi:h ean smile like an angel.
juur money on your wives., Harpies

and sees nll. Remember that yow
England, not of Mohammedan Turkey.” *

suggest thot they endeavour to retain
‘husbar 'luvnhrmmng“pnh“ﬂm
ntelligen: _inttlﬂt in their business.
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sented to be, there are no two opinions as to its rigid
purity of morals. Friend and foe are at one—at
least on one point—no ** painted vampires ' in the
street or park of a Mushhm country, no * seaside
or ** week-end 7 wild-oat-sowing. We wish the Rev.
Father had eonfined himself to the beam in his own
eyve tather than east an unmerited aspersion on
Islam., KElsewhere in these pages we publish a copy
of a letter addressed to the rev. gentleman on his
unwarranted vilifieation of Islam by one of our
English brethren, Mr. H. Waheed-ud-Din Green, whom
we introduced to our readers in our March number.

THE SUFI'S DIARY

Latent Human Faculties, Séances, Working
Miracles.

ErectrIiciTY in the battery, and electricity operating
under the domination and control of the bhuman
mind, are two different things. One is accumulated
brute force, the other a foree working with design
and purpose, such as we observe in telegraphy and
telephony, wireless or otherwise. The human mind
in the latter case, though working through tele-
oraphy, vet stands beside it, accomplishing its design
through ‘the medium of eleetricity by means of the
requisite appliances, It cannot subdue the electric
force to its will without the use of certain plant and
appliances. Suppose, however, that the human mind
entered into a battery of electricity, or | became clothed
with an electric body instead of mthutﬁ:e ymal bndﬂ'. :

through electrie appliances. L '.
wehavemtmvelamnfhunﬁeﬂ; iles. That
is the intention of ﬁmnumL Its desire is

coverin e
its purpose, :
the quickest a
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these davs one operated by electricity is generally
seleeted when available. But if man’s body were
of electricity, then it could, in the twinkling ol an
eve, travel whithersoever it desired to go. Such a
lhmg is not an impossibility. Our mental working
illustrates it elearly. The minute we think of a
place, it comes before our mental vision. Of course
the vision brings only thosc things before_us which
we have already seen; and the whole pnmrna we
ascribe, in popular parlance to the power of imagina-
tion. But with an electric body such as 1 have
suggested, we could reach the place personally and
beeome cognisant of all its surroundings. In the
last instalment of this diary 1 referred to a similar
experience of mine, in which, while sitting in my
own room, I found myself in the house of another
gentleman at a distance of four miles from my
place. T was cognisant of both the environments,
that is to say, I was fully aware of two rooms,
one in my house and the other in the house of
the gentleman. 1 was also conscious of myself
standing between them both, the distance of four
miles between the two being bridged over by a
vinduet, as it were, of cleetricity.

If the sther in its first collocation gives birth to
electrons, which through various complexitios and
mpﬁuﬁm mume the form of the human body
) Wi ’ﬂ!ﬂ} ~ag its ruler, then the phenomenon

1 have cited becomes an intelligible possibility.  The
7, afte .'«:lll,. is only a gross form of elee-

. ings on it are too thick to allow

qualities, Our power of
.uwﬂlumuthrrnrg:nnnf
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which we see in visions and dreams, and which we
experience in trance are apt illustrations of our
capabilities of this kind. While asleep or in a trance,
our physical nature and its working become dormant ;
in other words, the eleetrie elements in us become
freed of their hampering environments, and it is not
to be wondered at if we see and hear things beyond
the normal limits of sight and hearing—not surprising
that sometimes our inner sight sees events which
are yvet to come. We Sufis do believe that all events,
if they are ultimately destined to make their appear-
ance on the earthly plane do, in fact, make their
appearance on other planes as well, before they reach
that of carth., Their shape on every such other
plane through which they pass in their evolutionary
course partakes of the essential characteristics of the
plane in which they chanee to be for the time being.
If in an electronie plane, their shape is made up of
eleetrons, and if they be revealed to any seer in
trance or vision, it is in this electronie shape that
we must see them. Tt is for this reason that, in our
dreams or visions, we see one thing and give to it
the interpretation of another. Some twenty-five
yvears ago | saw the name of a gentleman written
in stars on the sky. It was in a dream, and 1 thought
the name was conspicuous enough for everyone on
earth to see it. The gentleman at the time was an
unknown personage, but to-day his name is a house-
hold word throughout the whole Muslim world. In
those days also I wmﬂ]eepmgnn:nw:nnthatop
of a house, with another gentleman beside

it was a summer night, with the Indian starry heaven

over us; and I saw in a dream that a great luminary
had -arisen’in. the middls of the sky. #mm,_.,

lustrous than the moon, and bm n sizc as well,

but nnemuldhmrtngﬂﬁm- Al
streak of light ﬂﬂshﬂ rom i
‘the west; then it shot
carth. At the EF
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was a picee of land full of thistle and thorn and all
kinds of weeds the streak began to work rapidly up
and down like the needle of a sewing machine ; and
as it worked the weed began to burn, until a great
portion of the land has become eleared of the weed.
Then the streak shot back and was merged again
into. that luminous ball, from which it presently
flashed again, this time towards the eastern horizon,
where was another island pateh, as it were, full of
similar weeds and rank growth. The streak began
to work again in the same way as it had done i
the west. The scene was very fascinating, and 1
could not help patting the gentleman beside me to
share my enjovment of the wonderful sight. T
my dream I awakened him, and he also rejoiced at
the sight, Then I asked him what was the time.
He consulted his watch and said it was 2 aa. The
dream left me, and I was wide awake with some
words on my lips which ran thus: * The gardener
has come, and he would cut all the trees which bear
no fruit and burn them.”  Now 1 actually did awaken
the gentleman and I actually did ask him the time.
It was the same as he had told me in the dream.
This signified to me that the rest of the dream was
also a reality. I knew what it meant, but I am
“afraid I cannot diselose it in these pages. It referred
to & great event, far-reaching in its consequences.
o A

I can say is that the event which 1 saw
of the lustrous streak flashing from the
he sky, twenty-cight years ago, took
to @ - on our plane, in its very,
ps the event was at that
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dreams.  To resume the subject, our physical body,
with the mind in it, has been evolved out of electronie
complexity. If we were able to pass through the
various processes of purification and refinement, it
is just as possible for the earthly components of the
body to become dead, that is to say, inactive and
moperative, which, being done, the eleetrie portion
m the body will become the freer in its activities
with the mind as ruler of our human electrical frame,
will it be surprising if we work things which appear
wonders and miracles in the eyes of others ¥

Dead matter begins to move if we charge it with
electricity, but we have to procure a battery for the
purpose, On the other hand, electricity is in us,
and if we could use it in the same way as we use
the electricity in a battery, it would be no impossihle
thing for the touch of Moses to make a rod move
like a serpent. A man lately dead may come to
animation for a while and stand and move, if a
Jesus or a Muhammad, with his earthly nature
sublimated into an electric nature, touches the corpse.
Those who were brought to life by the prophetie
touch, as we read in the saered books of different
religions, Hebrew, Muslim and Christian, recerved
their re-animation only for a short time. It was
the eclectricity of the body of the miracle-worker
that worked the wonder. Some may a’ﬁm't thlt
certain of the dead people restored to life by certain
prophets lived a long life subsequently. History g o
silent on the subject. Moreover, the subjects of the
miracles, 1 mean the persons ‘who mwﬁt to t
re-animation, possibly did not fﬂi‘ﬂ. r
purposes they seem to have b
cases the seemingly dead pmmu, when revi ' ' 1d
live for a long time. L*‘-i-.h ' P i o
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for causes unknown to him, and therefore aunto-
matically, as it seems to him, he sces or hears things
under normal conditions of life. It is a proof of
h:ghrr capabilities in him which he ought to cultivate.
This is his heritage, and he must find out the means
wherehy he may raise the erop and claim the harvest.
Divine eeonomy has granted these proofs of oecult
powers in man at a juncture in the history of the
Western countries, when materialism hm well-nigh
killed all faith in the higher aspirations of humanity,
Similarly, belief in the life after death had become
dead in this part of the world, and that meant ulti-
mately, death to morality and religion ; but Provi-
dence came to our help, and enabled some of the
staunchest advoeates of materialistic science to sce
with their naked eyve some of the denizens of the
world beyond the grave, the main object of such
revelation being to enable men to believe in the
life after death, and thus to prepare and qualify
them to enter into the Kingdom of Heaven, which
they ean only do through the grave and gate of
death. But alas! the experience in the case of
the Western world has proved to be the experience
‘which the Muslim Sufis dread—that of the Lure and
the Pitfall, The pauph here have taken up with
- séances ﬂﬂiﬁ!ﬂ?ﬂi‘h To some of them it became
i i hgon ﬂ.‘-ﬂ to others a pmfﬁismn Swindling
: eame in its train. The so-called
“m 1 to make o lwmg by holding séances
¢ "m some genuine mediums, and my
apply to them—some of them, indeed,
'_ m to me, and I believe in their
-zl may differ with their con-
'Huit the so-called mediums
owledge to what we ilmaﬂm
ﬂiﬁ- ,'t'l uiman nature.

i '-'--'I- ‘4‘
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the number of my readers. To make the subject
intelligible to the Western inquirer, I have referred
to the eleetronic complexity of the human body and
its evolution from electrons, Muslim belief, based
on the Qur-dn, goes further than electronic con-
dition in tracing not only human origin, but that
of the universe. It is * nur ™ of Allah, out of which
the whole universe arose. The English word * light,”
which we'have to use in translating the Arabic word
“nur,” does not really suggest the same idea, but
it comes near to it. God made us of His own * nur
—" light.” It became clothed with thousands of
coverings when it assumed earthly form. The * nur "
had to pass into and through various stages before
it became clothed in the human frame and made
itself observable in the form of consciousness. This
Is our starting-point on the human plane. We
have to sublimate animal consciousness into cosmic
consciousness which borders on the Divine con-
sciousness, If mind, allied to the human body,
gives rise to animal consciousness, it will, in course
of time, become evolved into cosmic consciousness,
when its physical coverings will be refined into what
I may call the covering of “nur.” Mind, a great
creative agency, with the body of light around it
and with all its earthly elements dead or dormant,
could ascend even to the seventh heaven if it so
desired, could see things at a distance of thousands
of miles in a moment of time, could hear and talk
over unimaginable spaces and could do all other
wonders. These phenomena I have explained on a
materialistic basis, I may say, to a certain extent.
It is possible and within the bounds of human
attainment. No wonder, then, if Muhammad, in
his famous night ascension, could

seven heavens in the twinkling of a
some of the things tl
in the b{ﬂr ﬂ: P

activities of t@( nur
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became inoperative for a time.  The * nur " resumed

the rapidity of its nngmal movement, It could
travel millions of miles in the same way, I may say,

as the light of the sun does in rcaching the earth,

the only difference between the two being that

the latter does not possess mind in the evolved state

in which it was in the body of Mubammad. On

the next day, after the night of his ascension, his
enemies, when they heard of it, came to him to test

his veracity. In his night ascension, he had gone

first from Meecca to Jemusalem, where he met the
spirits of all the Prophets, and then he ascended

the heavens. He had never in his life been to Jeru-
salem, and here was a chance for his ene mies to
test him, as some of them had visited that place.
Abu Sufyan, one of the Meccan chiefs and an im-

b placable  enemy of the Pmph{t called upon
h Muhammad and asked him to give some description
of the remains of the Temple of Solomon, requesting

him to count the pillars of the place, thinking by

his success or otherwise in so doing, to gauge the

: eredibility of his narrative of the night ascent. The
~ Prophet as we read, that the Temple, in its
ﬂm condition, appeared before his eyes
question was put to him by Abu Sufyan.
ﬁl IHI’- 'Hll a mntter of course. He actually saw
ﬁpﬂtlvhim, and could not help being accurate

seription.  Muhammad’s mind, with its light

ie garment around it, could go where it wanted

L

cently come within scientific ken that
ism is built up of the same material ;
‘* #mr have the same clements knd
Tkt ] e 2 i
Gent of ther respective bodis, and

l.l
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consciousness appear in them when they assume
the form of flesh and the fleshy elements in different
proportions ; and, in a more refined form, they give
birth to the human frame, with its CONSCIOUSIESS,
eapable of wonderful gr-:}wth. I leave aside other
distinetive features. The ingredients in the tree
are decidedly in a more refined form than in the
mineral, and similarly the same when entering the
animal frame become more refined still. A vet
further refinement oceurs in the human frame. The
fact becomes clearer if we compare the brain congeries
indifferent animals from the ape to the human.
The matter is the same in the different brains, but the
eells increase, which indicates refinement, so mueh
so that the brains of educated people have more cells
in them than those of uneducated men. An advanced
mentality can deteet slight shades of differences
existing in things. while there is nothing of the sort
discernible to an unecultivated mind. There has been
a creation of new cells in the brain of the former, and
that means further refinement.

If the refinement of elements can give them
growth when they are in the vegetable kingdom,
and locomotion and the initial stage of consciousness
when they are in the animal frame ; and still further
refinement ereate diseretion, self-eontrol and wonder-
ful capability of growth in consciousness; is it im-
possible that a further refinement yet of the
ingredients in the human fmm&mnj’ m*tﬂ enhaa:hcpﬁ
the power of any and every sense pos
The animal mind cannot keep mmﬁ# hum
mind, though they consist of the s: :
the difference, of course, being ihﬁ-“
refinement. The ammﬂ] mim[ 10

its brain celh
starry lands with
strects. of Londih'. 18
should it not be true o
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Tue Moslem World for April contains a monthly
prayer cycle with daily allotments for partic wular
purposes. These are intended for Moslems of all
shades and grades from rulers to peasants, men,
women and children, from Arabia to Java and from
Egvpt to the Cape, for conversion to the Christian
faith and for the Christian missions.  This is execllent,
but no mention is made of the need of prayer for
suceess in mission work at home in England itsell.
Is there not ample need of prayer for success in
missionary activity in this country ¥ There are
¢rvlng questions here that need adjustment. Poverty,
viee, drunkenness and ignorance all are to be com-
bated. The well-grounded belief that the people of
this country have lost faith in Christianity and that
the Church has little hold on the people is strongly
borne out by statistics of church attendance. There
is much more need of prayer and mission work in
the slums of London and other large cities than there
is in Moslem lands, where Christianity is not needed.
It is always better to begin this sort of work at home.
.ﬁl;l‘-her Bernard Vaughan remarked just before the
Great War started : ** If we ourselves have no clear
iden of what the Christian revelation really is, then
it is much better to leave the unfortunate heathen
~ alone. One thing is eertain, and it is this, that

what ﬁthmu doctrine, Christian morality and

il ever-shifting among non- -Catholic

T :-. it is almost impossible for a Chinaman,
."|Jl Mhnm to discover what Chris-
' The opinion of the Bishop of
onary M;M sz At
g regard '“h:r exceedingly
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Prayers and suceess in mission work are much
more needed in this country than abroad. It is
hetter and more commendable to preach to those
who do not believe in a God than to those who do,
even if it be of a different faith,

A writer in East and West savs: ** It seemed as
if he was to go to New Guinea to preach a religion
to the black men that the white man did not want,
and to win the savage to a faith that the civilized
man ignored.”

So far religion ; but the prayer eycle, in addition,
evinees the desire that the Moslem may be free from
superstition.  There is an abundance of superstition
that needs to be eradicated in England without
devoting attention to the Moslem. Shop windows
contain a display of mascots and charms that are
in common and general use, and in the country
districts superstitious beliefs and practices are widely
believed in even after 1900 years of Christianity ; and
on the Continent it is worse. Why not do away with
the fetich trees in Belgium mentioned by J. C. Al

Chalon in Les arbres feliches en Belgique?

An item of the prayer cyele is that * British rule
may not be used to strengthen Islam ™ in ngann
This is surely outside the legitimate sphere of mis-
sionary comment.

But why this comprehensive, all-inelusive cifort
to convert the * poor benighted ”’ Moslem ? Is it ‘l'.hﬁ
desire to capture the newly a.wahnﬂﬁ-i East, now
that the West is seen tubekmtgvumd. iptheham "'"
of remvenng prﬁnge? But it is a vain hope. The
East is fully satisfied on the M‘Wﬁ _I‘l'i Il
well informed as to the poliey of the Chris-
tian Church, wﬂ:h Itﬂ rmrﬁ of :

travellers ﬁnﬂ mmmm
for thnusmﬂ.ﬂﬁf Chruﬁqu ranvert:




FROM THE HOLY QUR-AN

The founders of the Maoslem World have chosen
an apt name for their magazine—perhaps in a pro-
phetie sense—for Islam has all signs of being the
coming world religion, and in that sense it will truly
be a Moslem World.

R. Lissan.

FROM THE HOLY QUR-AN
Moral Precepts.

Suy: Come! I will recite what your Lord has forbidden
to you : That you do not slay vour children for fear of poverty.
We provide for you and for them. And do not draw nigh to
indecencies (vi, 152).

Worns of wisdom revealed over thirteen een-
turies since, but intended, it would seem, more as a
eure for the present-day evils. Of the multifarious
maoral corruptions that have sprung out of the modern
civilization, materialistic and sclf-seeking as it is
in its trend, the most alarming is that of the steady
fall in the rate of procreation. Hundred and one
deviees have been made to avoid the multiplication
of progeny. Without shame or shudder, these
are studied and practised openly. Dr. Marie
Stopes’ Wise Parenthoodt forms the decoration of
-m # maid and madam’s li:hrﬂ.rjl' if it does not
form part of a bride’s dowry. And small wonder
the an d!ehnn in birth-rate should
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indulgenee in promiscuous sex-intercourse. Thou-
sands of human souls never see the light of the day
on this aceount. They are offered, so to speak, as
sacrifices to the demon of lust. Again, there are
others who would not enter into matrimonial relations
for fear that the procreation of children would mean
additional expense, and consequently the eurtailment
of their own eomforts. Avoeidance of conception and
abortion, in the case of married couples, is also
prompted by either of the two motives. The detri-
mental eflect of such a trend of things on society,
at large, and the nationality concerned, in particular,
is obvious enough.

The above-quoted verse of the Holy Qur-an strikes
a death-blow at the very root of the evil., First of all
it condemns the practice—deliberate waste of human
seed—to be as heinous a crime as cold-blooded
murder. The life thus nipped in the bud means an
incaleulable loss to the human race.  Who knows what
a great asset to mankind the wasted life might have
turned out to be—perhaps a sweet poet, a great
philosopher, or scientist, a fine artist and what net.
Surely a erime of such far-reaching effect must not
be indulged in with a light heart. Neither fear of lack
of means nor the passion of lust should be allowed to
have the better of us and lead us to evils of such
disastrous consequences. Abstention from marriage,
indulgence in promiscuous sex-intercourse, extirpa-
tion of seed in any form, is a erime of the blackest
dye. Poverty should not stand “ﬂﬁw of our
duty to our race in this res) i (
you as well as for them,”™ ﬂ-lﬁHﬂ?‘ '
We must have no anxiety on thal
soul comes into being M%-
undmalmr tnm bo its




THE STORY OF THE PASSION

THE STORY OF THE PASSION AND

ITS DATE
Substance of the sermon delivered by Knwasa Kavar-un-Din

in the Mosque, Wolking, on Easter Sunday.
We Muslims do not believe in the theory of Divine
Incarnation in man, but believe that God  being
the prototype of man, he has got in him all the
Divine attributes in a potential form whjch, when
worked out, bring forth the desired result of spiritual
Progress, According to the holy faith of Islam
Divine communion is not attained by bringing down
God to man in the sense of incarnation, but by
man rising gradually towards God by spiritual pro-
gress and the purification of his life from all sensual
desires and low motives. This is what we under-
stand when we read in Genesis that man was made
in the image of God. We are taught in the Holy
Qur-an that man ean bring to fruition all his latent
faculties by elosely following the footsteps of Divinely
inspired men who walked humbly with the Lord;
and are also told that Jesus was one of such inspired
men who brought all his potentialities into actualities
by imbuing himself with Divine attributes. There-
 fore we are expected to follow the example of sach
~ perfeet men if we want to attain the state of Divine
- on in this life. Eﬁryﬂﬂf must work out
way of spiritual progress, and this is what

“ gach should bear

day, you know, is Faster Sunday, and on
Iny Jesus, we are told to believe, came out of

: -'r-,:r__ hell for a couple of days.
Yassion story of the Crueifixion

whnl St. e "'_ ] anel '||| "_:_L_I_I.::._:_
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the savings of the revered Prophet Jesus, but, on
the other hand, his teachings are all for acfion and
not for empty belief : prayer, fasting and fulfilling
of the commandments are the watchwords of the
prophet, But human nature has always got the
weakness of aspiring for something great without
any exertion on its part. From time immemorial
man has been in search of the philosopher’s stone
whereby to transmute all the baser metals into
gold by its mere magie touch. But only recently
science has proved beyond all doubt that there is
no such stone in this earth capable of transmuting
the cold black iron into the bright shining gold.

Though we have properly understood this truth
in the material world, still we are not able to grasp
the same in the spiritual world. In that sphere
we want to enter into the Kingdom of God by simply
pinning our faith to this dogma and that dogma
without ourselves doing a bit of exertion. Is this not
the lazy hankering after the philosopher’s stone in
our moral and spiritual world ?

If our mere belief in a certain Passion story can
take us to the goal of salvation, why should we
give preference to the story of Jesus and Jesus alone
and not to any other nursery tale of the same nature ¥
The story of Jesus is not the only inecident in the
history of the world, and there have been many
other stories of similar nature all over the world
which are believed to be true by millions of people
even to-day. If my empty belief in the Virgin-
Birth, Crucifixion and Resurrection can bring me the
desired salvation, why should I not as well believe in
the similar Babylonian mystery and hope for my
salvation ¥ The Passion play of Babylo
in existence long, long before | bhirt
and was even enacted as a popular
in thostidure! ;

There are two Babvlo
of cunciform docan




THE STORY OF THE PASSION

Germun excavators, in 1008-4, at Kalah Shergat, the site of
the ancient Assur, They belonged to the Library of Assur,
formed in the ninth century ®.c., or even earlier. They are,
however, copies of still earlier Babylonian tablets.

From these tablets we are able to understand
that the Passion story of Jesus is not the first of the
kind known to man from the dawn of Creation.
For the facility of our readers we shall *quote the
following from the January issue of the Quest, which

is purcly a Christian magazine :—

Tur Banvioxtan Passtiox
Pray.
B2l is taken prisoner.

B2l is tried in the House on
the Mount (the ¥all of
Justice). .

Bl is smitten (wounded).

Bl is led away to the
Mount.

Together with B#l a male-
faetor is led away and put to

e
. che as a r, is let
B

s mt*tﬁhmr with

B&l had gone to the

.........

‘dead come forth into the holy

Tue Cunistiax Passion
STORY.

Jesus is taken prisoner.

Jesus is tried in the House
of the High Priest and the
Hall of Pilate.

Jesus is scourged.

Jesus is led away to eruei-
fixion on Golgotha,

Together with Jesus, two
malefactors are led away and
put to death. Another (Bar-
abbas) is released to the people,
and thus not taken away with
Jesus,

At the death of Jesus, the
veil in the temple is rent
(Synopt.), the earth guakes,
the rocks are rent asunder,
the graves are opened, and the
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Bel goes down into the Mount
away from sun and hght, dis-
appears [rom life, and 15 held
fast in the Mount as in a
rison.

Guards waleh Bél imprisoned
in the stronghold of the Mount,

A roddess sits with Bel ; she
comes to tend him,

They seck for Bél where he
is. held fast. In particular a
weeping woman secks for hum
alb the * Gate of Burial.” When
he is being carried away the
same lamented: 0, my
brother! 0O, my brother!*

Bél is again brought back
to life (as the sun of spring),
he comes again out of the
Mount.

His chief feast, the Baby-
lomian New Year's festival in
March at the time of the spring
equinox, is celobrated also as
his triumph over the powers
of darkness (cp. the creation
hymn * Onece when on high ™
as the New Year's festival
hymn.

REVIEW

Jesus, in the grave, in the
rock tomb (Synopt. ), goes down
inte the realm of the dead
(1 Pet. iil. 18, Matt. xin. 40,
Acts 1. 24, Rom. x, 17, ** des-
cent into hell ™ dogmal.

Guards are set over the tomb
of Jesus (Matt, )

Mary Magdalene and - the
other Mary sit before the tomb
(Matt., Mark).

Women, in particular Mary
Magdalene, eame to the tomb
to seek Jesus where he s
behind the door of the tomb.
Mury stands weeping before
the empty tomb because they
have taken her Lord away
(John).

Jesus'  restoration to life,
his rising from the grave (on a
Sunday morning),

His festival, approximately
at the spring equinox, is also
celebrated as his triumph over
the powers of darkness (vp. e,
Col. ii. 13).

compares with the old Bﬁ rle
It is nlem'ﬂumthiamg.a Hh

before the !Iﬂi"ﬂllt- nf'*
of this pra 2
which hﬂdwmﬂl‘mﬂ deal to

F'E(JPIE ;I.-H la-'ll
tl“rﬂty , . '--'..
pulpit nm'l
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to draw your attention to the fact that empty belief
in this story and that story will not bring vou the
necessary passport to enter into eternal life. That
i5 all a nursery tale. Do not be led away by the
supposed cfficacy of the wvicarious Atonement. The
belief in the spiritual philosopher’s stone will only
be a-chimera as it has proved to be in the field of
science. Unless and until you are prepared to
bear your own cross, or in other words, you are
determined to put your own shoulders to the wheel
of your spiritual progress you cannot reach the
goal of perfeet humanity. According to the faith
of Islam, spiritual clevation is proportionate to the
human evolution in this life, and thercfore a man
can attain salvation only to that degree to which
his soul has been evolved by his own conduct of
life,

Henee 1 request you all to aspire for that well-
carned spiritual elevation rather than the wvicarious
Atonement which is said to be easily accessible by
simply pinning your emply belief to the Passion story
l‘.'l!' an individual—Jesus, the prophet of Nazareth.

' B. DAaunp SHAH.

ISLAM AND MODERN CIVILIZATION
T~ By C. A. Sooruma, B.A.

5 the relation of Islam to modern
.:ﬂ‘.w pmuﬂn which it now holds
mized religions of the world, it
ﬂu back to the days before
Pro m,mmdnnd find
- which ¢ . d then. A :mu;
ory yveal some -

'q'i
.
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has been beneficial to humanity in general, whether
it had and has an eclevating influence on the de-
velopment of human character, and whether its
teachings are umiversal and in accordance with
the laws of Dame Nature. With these aims in
view, we shall therefore try to sketch briefly the
history of Arabia before and after the advent of
the Prophet.

Arabia during the pre-Islamic days was sunk into
the lowest stage of civilization. It would be rather
difficult to describe the awful superstition and idolatry
which prevailed everywhere: the gross licentiousness
in which the people of those days indulged, the
innumerable crimes of infanticide and human sacrifices
which were committed in the name of religion, the
constant and perpetual warfare among the various
tribes and the consequent—though inevitable—redue-
tion of the population, the absence of any stable
government leading to the prevalence of anarchism
and criminal excesses, ete., are all solid facts borne
out by history. Arabia was in a state of chaos, sin
and darkness unprecedented in the history of any
nation. The ** House of Allah,” founded by their
ancestor, Abraham, as a sign of the unity of the
Almighty, was converted into a temple containing
over three hundred idols and images, being the
deities and the gods of the Arabs. The great and
divine religions which Moses and Christ had brought
down from Heaven had lost their original fidelity and
purity, having been tainted with popt mpe:;htmn
and beliefs. People could hardly m
tion between Virtue and Vice. Hmhl, m II.IIﬂ
savage roamed the nomadic Arab, mﬁh"ﬁﬁ ibject in
hfecxeepttngmtlfyhiﬁbmemﬂ L
short, human society had become
even a study of those times
loathing through every ﬂ :

ﬂlﬂ state of A __*_,‘ 1
and blessings of A
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the waiting people the message of the One true God
in words pregnant with eclestial fire. The dawn of a
New Era was visible on the horizon. The day
promised to bloom forth with fresh brilliance and
vigour and to roll back the dark clouds which had for
so long a time concealed the Heavenly Light from the
sight of men! The day had come when the hand of
the Great Reformer was once more to rpstore the
long lost—though much cherished—Justice, Freedom,
Atonement and Virtue !

Opposition, persuasion and even brutal foree could
not stem the tide of righteousness from flowing into
the new channels of Purity, Unity and Brotherhood.
It swept away all barriers, obstacles and impediments
as & mountain-torrent sweeps away everything that
lies in its way. Virtue had at last trinmphed over
Yiee, and the forces of Good had ultimately put an
end to those of Evil. Humanity was liberated from
the grip of evil, and superstition, being scared away
by the doetrines of Truth and Piety, took to wings
and flew away for ever. Hard and fast eame the
revelations of the Almighty through His Messenger
‘and Prophet, whose logieal, reasonable and convineing

~ arguments had at last opened the eyes of a degraded
- and corrupted nation. The Arabs awoke to the great
“realization that they had been asleep for centurics in

the dark dungeons of ignorance and vice. Thus, the
Holy Qur-in, the sacred Book of Allah, was revealed
o hum "". a time when its need was most felt.
o direct through one man, and one alone—from

who lived in the broad daylight of history. The

1 struck mb;nd terror through the

i i Bl ot

ih irrefutable truths,
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had undergone a marvellous change. Instead of
atheism, deism and fanaticism, men began to worship
the One true God, the Omnipotent, the Omniscient
and the Omnipresent. Instead of autocracy and
feudalism, it laid the foundation of the truest
Demoeracy and Brotherhood, the like of which the
world has never seen. Instead of the horrible and
cruel treatment of women and children, men began
to respect and love them. Instead of savages and
brutes, the Arabs became the toreh-bearers of scienee
and culture. Instead of a nation split up into in-
numcrable tribes and clans, they united and formed
into a single vast nation, acquiring praetically un-
limited power and domination. Instead of a cor-
rupted and a degraded society, it gave birth to a
highly intellectual and moral society which at
once became the wonder and admiration of the
whole world.

This marvellous transformation from the depths
of viee and ignorance to the heights of civilization and
progress was due, no doubt, to the Commandments,
Precepts and Injunctions contained in the Qur-an.
Islam gave a new impetus to culture and civilization,
as it stimulated and encouraged the pursuit of
scientific studies to an almost unlimited extent.
Islam is proud of the fact that it has produced such
philosophers and seientists as Assamah, Aboo Oosman,
Alberunee, Ahuﬁhmmﬁmnurawmthegmﬂ: ;
physician and philosopher, Thn Rushud
of Cordova, the chief commentato @ 38 4
Bujja or Avempace, ﬁlﬁhmlﬂ,mﬂ € 1
The Arabs are the un i
of chemistry. Medicine aud
improved by the carly Maslim:
lated and preserved ﬂmm
Astruunm?,lﬂglﬁﬂy H
g}l; the | I; 10T . 1.,.
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flying. He was a martyr to science! History has
recorded in letters of gold the patronage of the Mushms
for learning and culture. The Abdur Rahmans of
Spain, Abu Jafar Almansoor and Haroon Alrasheed
of the Abbaside Dynasty, have left behind them on
the pages of history the serviees they have rendered
to humanity and eivilization. From Granada in the
West to the walls of China in the East Musljm culture
and civilization spread with amazing rapidity. The
fame that they have left behind them in their works
can never be consigned to the limbo of oblivion
through our own ignorance and folly. 1 cannot do
better here than quote the words of Major Arthur
Glyn Leonard, who says in his Jslam : Her Moral and
Spiritual Value :—

“* But apart from these weighty considerations the attitude
of BEurope towards Islam should be one of cternal rratitude,
instend of base ingratitude and forgetfulness.  Never to this day
has Furope acknowledged in an honest and whole-hearted manner
the grest and everlnsting debt she owes to Islanme culture and
givilimtion. Only in o lnkewarm and perfunctory way has she

2oel that when, during the durk ages, her people were sunk
MMWMw. Mu?lim civilization under the Arabs
of gociad and scientific splendour, that

ﬂﬂm mm embers of European ﬁuc-u!'t} From utter

k. g --|. n.uli wo, who now consider ourselves on the topmost
] _:_-Hh ' E\I"'I:.‘I!" resched by culture and eivilization, recognize that
had i st been for the high culture, the eivilization and intelleetual
n 'w murﬂ the Arabs and the soundness of their
school-sys e to this day would have sunk in the dark-
ﬂ:.l.t qu.lrm Libernlity was in stnking
erunt state of Europe? Have we
in:-.'." ﬂlumﬂl‘- degenerate period

el r part of Europe lay

| II.I i
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Arabian literature and the world at large by the wanton destrue-
tion of thousands of books that was prompted by Christian
higotry and fanaticism ? It cannot be surely sard of Christian
Europe that for centuries now she has done her best to hide her
obligations to the Arabs. Yet most assuredly obligations such
as these are far too sacred to lie much longer hidden ! Let Europe

Christendom rather—eonfess and acknowledge her fault. Let
her proclaim to her own ignorant masses and to the world at large
the ingratitude she has displayed and the cternal debt she owes
to Islam she no longer despises,”

These are the concluding words of this eminent
critie, and we have quoted this at some length in
order to show that the Muslims are not as ignorant
as we are supposed to be, and that had it not been
for Islamic eulture and ecivilization, Europe—which
bitterly hates Islam—would still have been in the
depths of ignorance. Major Glyn has evidently no
axe of his own to grind, and what he says is, of
course, based on an exhaustive study of the history
of the rise and development of Islamie civilization.

His attitude—frank, honest and outspoken as it is
—is of eourse hateful to the bigoted Christian, but I
can admit that there are a few—very few indeed—
who still possess enough sense of right and wrong to
have the courage of their convietions. We congratu- .I
late the Major on his sineerity and sense of fairness,

It is a matter of no little surprise to many nen-
Muslims that such a new faith as Islam could
achieve such greatness and distinction in so short a
time. No explanation appears to them to be satis.
factory. It is our duty, therefore, to offer them a
solution in order that they may h
ception of Islam and its teachings.

In the first place, it must .
Islam is not a new faith, It ex

of the universe.  All the grea

as ﬁdm Hm'hﬂ' 2

were all Muslims
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mission was to restore the real religion of Islam to its
former purity and fidelity. He corrected the mis-
understandings of men after the death of Moses and
the recall of Jesus, Islam, therefore, may be termed
Judaism plus proselytism and Christianity minus the
teachings of St. Paul. Obviously, then, Islam is not
a new faith, but a faith which has been handed down
to us sinee the time of Adam.

It logically follows that a religion thLh has been
suceessively taught by all the Prophets at various
times of the world’s history=taught the same funda-
mental truths, the same precepts and the same
principles—must be a universal one. Islam claims
to be auniversal faith, for Muhammad was a universal
reformer. His mission was to the universe, to man-
kind. His laws are not his own laws. They are free
from human manipulations. They are Divine laws,
the laws of Nature as embodicd in the Holy Qur-dn.
Islam tries to regulate Nature, but not go against
Nature. Islam is based upon all that goes to make up
human nature, and henee its laws have been formu-
lated with a view to suit human nature as met with
in different eastes, races and nations of the world.
They are the outeome of extreme deliberation and

careful study, and henee they pertain to no one seet,
l HHMurpeane I may here be allowed to quote
n of Edmund Burke, the great English

statesman, who says :

lg'lfil'hi_nﬂing upon all, from the crowned
subject. It is a law nlerwoven with a system
--.--__" w and the most enlightencd juris-
_l o ‘ TIELL o R

n 1K . e 'II:.' Iﬂdﬂﬂd!
eing one of the finest
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a daily code of conduct for the guidance of every
Muslim. His actions are determined, judged and
dirceted by it.  Whatever he does must be in accard-
ance with the injunctions of the Qur-an. That the
Muslims consider the laws as formulated in the
Qur-an as infallible is obvious from the faect that
though thirteen centuries have elapsed since they
were first expounded, the Qur-in has not been sub-
jected to the slightest change, It remains to this day
word for word, vowel for vowel, as it came through
the lips of the Prophet of Allah, and it will ever
remain the same. They are free from human inter-
polations and interference—a fact which cannot be
said with equal or even partial truth of the other
sacred books of different religions, Muhammad
claimed 1t as his * Standing Miracle,” and a miracle
indeed it is !

This air of permanence and infallibility which the
Qur-in exercises over every Muslim, gives an added
force to the laws of Islam., It develops human
character by making every follower of Islam realize
his own responsibility. This moral consciousness
ereates a sense of righteousness which is considered
by Islam as being the highest type of virtue. Islam
enjoins upon its followers to do the right thing hm*lmr
unpleasant or difficult it may be. Sincerity of thought
and action is considered by Islam as being the neeces-
sary means for salvation. This sense of duty ﬂﬂ
obligation, of simplicity and ﬁﬂﬁt}' {Ih:idllﬂﬁ H
healthy effect in moulding our pe,
courage and pemevﬂﬂnne,»ﬁad, Mﬁ, lll m-
shakable faith in the Creator, make the Muslim a
truly healthy specimen nf slar
spiritual. Tt always appeals to
finer senses. It es i
the good ﬂﬂngﬂ in llm 4
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tion towards others produces in him a sense of
amicability and fellowship without which—so declares
the Qur-in—no one ¢an ever hope to enter the
Paradise. As a citizen of the world, the Muslim has
shown that he possesses ** camaraderie 7 to a remark-
able extent, and which has endeared him wherever
Destiny has guided his steps,

As we are just now concerned with the gosition of
Islam among the great recognized religions of the
world, it will be our duty, first of all, to investigate the
ehief outstanding features of the present-day civiliza-
tian, its merits and abuses ; and finally, to determine
how far Islam ean claim as a world foree for the
guidance and salvation of mankind.

“ Now that the great combat of nations is finishing, men are
mminusly looking round for some rulo of conduet which will result
i in harmony and peaee, which will bring together mnnkind instead
of further estrangement, which will chminate points of diseord,
and tend to weld humanity into a composite whole,”

declares an English Muslim, He goes on to say :

~ “Men who have daily faced death on the battleficld are
et . not eontent to be put off with fine plivases, and ideals
e not workable in everyday life. Mon to-day want

uite, something praocticable, something possible of
realization. . . . it is the people whe think, the people
‘ld!u hwmipu. the peaple wim demand spiritual as well as
mater n'thhl.'thim . » - The age demands that whatever is
:hr tlu mass of humanity at large shall be the truth,
i ‘lhllt it shall be something that tends to
h I.tnrgtlnll the human soul. This is a
| -_ very carcfully inte their inncr
probis ﬁplh of their conviptions.”
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much-vaunted civilization of the West is in the
crucible of test. So far the indications have been
far from being either saisfactory or reassuring. The
hopes which men have pinned on things as being
trustworthy have now been shattered to the ground.
We stand to-day on the threshold of a New Era, a
new age which will liberate humanity from the awful
elutches of evil and vice. Gone is the proud and
haughty attitude of men of ** Kultur.” Gone are the
peace and rest which we have enjoyed so long, and
gone are the follies born of false faith and security.
The artificialities of a generation reared and nourished
in the cradle of materialism and utilitarianism lie
exposed and naked—hideous in all their wretchedness,
Faced by the mighty prnhlems of rehabilitation and
reconstruction, the world is eager and anxious to
employ every means that lies in its power for a speedy
regeneration of mankind.

Religion, which was considered by many to be,
more or less, a product of geographical conditions
necessary for the guidanee of a set of men, has now
earned for itself a new meaning, an added force !
Pessimism, which is the child of materialism, has lost
its hold on humanity, and now hides its face from the
dazzling brightness of the Dawn of Truth. Men are
strugging to realize the full significance of this message
of delivery from the unbearable burden of Imperialism
and Capitalism. And it is here that Islam, l‘hﬁt
glovious monument of Ideality and Humamtjr,
pence and happiness, of seience and eulture, ¢
and faith, stands out as a great Reelaime
Rﬁturer holdin hlght:tm turEh; ights an
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its noble message of the Brotherhood of Mankind, its
appeal is to all! Rational, as rational can be,
, simple, as simple ean be, Islam has once more
i attracted the attention of thinking minds who, having
discarded their garments of Prejudice for those of
Truth and Sincerity, now behold it as a great unifier
embracing all, irrespective of caste, ereed and colour.
With its truly democratic institutions, natural laws
and abiding faith, Islam is gradually evolving a
* League of Nations " based on the supreme gifts of
Liberty, Equality and Fraternity. To a war-worn
world shaken to its very foundations and giving rise
| to an intolerant state of dissatisfaction and uneasiness,
i where greed and avarice has jeopardized man's sense
of right and wrong, Islam comes as a blessing to guide
and lead the wayward and the ignorant. It offers
an antidote against the poisonous doctrines of an
anarchical system like Bolshevism, It is the ultimate
refuge of all the homeless, the hopeless and helpless,
Whoever enters its fold finds contentment and peace,
for it is based on all that ennobles the human mind.
Man desires to abolish wars in future, but unless he
gives up building armaments there will be wars.
You cannot have peace—real peace—by * robbing
Peter to pay Paul.” You eannot restore humanity
o that state of perfection by perfecting the very
: instruments which are responsible and instrumental
hmnqlhmthu own annihilation. You eannot
- e th ?’M by committing those outrages
Whieh are against humanity. You cannot attain the
meeh-esired  Alillennium ™ by pursuing a policy of
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As a world-force, then, Islam promises to hreathe
a new life into the flickering embers of human
society !

Out there, in a little city, on the edge of a mighty
desert there lies in eternal sleep One who, thirteen
centuries ago, sounded the Bell of God in tones
pregnant with celestial fire, One who laid the founda-
tion of an Empire that stretched from the shores of
the Atlanfie to those of the Pacific, One who is the
Saviour of mankind, and One to whom we owe a debt
of gratitude which can never be fulfilled! Though
in the peaceful calmness of death he lies, yet the great
Spirit which conquered the most degenerate nation
of its time is still hovering over us, trying to teach
us, infuse in us the same old spirit of righteousness
and truth. With true prophetic vision he foresaw
the helplessness and confusion of an age like this, and
he amply provided us beforchand with all those
fundamental elements of true faith and steadfast
belief which constitute the mighty structure, the
noble edifice of Islam—an edifice bearing witness to
the magnificence and grandeur of a faith followed by
at least two hundred millions of men. Muhammad is
his name! He was great—a great prophet among
God’s great men. But to us, he was the greatest of
them all! May the peace and blessings of Allah be
upon him !

Out of the shadows of the past and the gloom'of i
the ages emerges the brightness and happmess of
the future ! Out of the deep sﬂm&ﬁfﬁh&ﬂﬂﬁ gmm
by comes the clarion ﬂﬂﬂfﬂl}!tﬂ el O of- ihe ¢
vast expanse of Time and Spﬂnﬂ; Jﬁhe‘. mory of the
Past beekons us with an gh
us of the greatness that is Im m "' e
us to strive for the ﬁ:tuw
we be wart.hy of this
our shoulders Hﬂ-jf we |
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fructifies | May God, in His unbounded Goodness,
make us worthy to be called Muslims ! Amen.

l Let us then be up and doing,
With a heart for any fate;
r Still mehieving, still pursuing,

Learn to labour and to wait !
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The Language for Religion—Arabic Words and
Theology.

If articulated sounds, by which I mean the words
which are the component parts of language, are
intended primarily to convey the mind of a speaker
to his hearers, such purpose was never so well served
as by Arabie. Arabic words are extraordinarily
eloquent and rich in significance. Their meanings
are, as often as not, self-evident, as one or two illus-
trations, taken almost haphazard, willshow, * Kitah,”
for example, is the Arabic word for * book.” The
word has got * kataba ™ as its root, which means * to
write,"” * to collect,” “to sew,” to “close.” so if
we had no notion of what the word * kitab meant,
yet theuwnl meanings of the root word will show
that something written, then collected, stitched and
bound will make a book. In other languages the
equivalent words have nothing of this peculiar and
comprehensive iden—the sense of logical develop-
~ment, we might call it. Again, * bait " is an Arabic

the English * house.” As a verb, it meons

....__._” LT P t;“"i’:" “t$o0 brood

-~ We may pass daytime wherever
‘we are at home for the night if it is
T Moreover, marr needs a

Y _.
e 2o Euch' h O
I..‘f- ':: g t ., h :: o

TORL
bl

e

' Arabic words




ISLAMIC REVIEW

if they call their language Arabi, which means speak-
ing or eloquent, and eall all other non-Arabie
language Ajymi, which means dumb,

The words of other languages are not so rich
in significance. They have received the meanings
they bear, but in themselves have nothing to show
as to why they were chosen to bear it, and it is for
this reason that I boldly assert of Arabic that it
is the only language which may claim to be the
language for religion.

Some time ago I gave a talk on this subject in
Singapore, though from a slightly different point of
view. There is scarcely a language in the world
that 1s not subject to incessant change. Words
undergo change both in meaning and form, and
after a few centurics assume what seem to be new
meanings. So a word used by a founder of a religion
to convey a certain meaning in his mind at the time
wﬂlnuthringhjﬁmindtumtudﬂyifthntwnnihaﬂ,
in the lapse of centuries, undergﬂnﬂ such a change
and assumed such a new meaning, while we possess
no contemporary lexicon from which we may glean
what the speaker really intended to say. Vedic
literature is the best illustration of this difficulty.
The language is, to all intents and purposes, a dead
language. We possess no lexicon prepared in the
Vedic age, or prepared subsequently and giving to
Vedic words the meaning they had in the Vedic
Age. It is therefore not surprising if the Vedie
text, though revealed for the purpose of teaching
one, has become responsible for a hundred and cne
religions, each distinet from the m_'ﬁww
and beliefs. vy el 0

It is not certain whmh - spok
by Jesus. Some say ﬂ.

ltGreek,thnq,g'h]_m 1elined 1
Hebrew dis :
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mind to us, even had the words themselves remained

unchanged ; the language was constantly in a pro-
i cess of change. It is an admitted fact that no lan-

guage which was ever used by any teacher or prophet
is in existenee to-day.

The Arabic of the Hedjaz, however, the language
in which the Qur-dn was revealed, is the one and
only exeeption to this otherwise universal rule of
thange. Moreover, as lexicons of Arabic were written
by the generation immediately following on that of
the Prophet himself, we are in the possession of the
meaning of every word used in the Qur-dn, or by
Muhammad himself in his sayings, the identical
and precise meanings which it received in his own
days.

But in to-day's talk I am speaking of Arabic
from another standpoint, on which is based its
claim to be regarded as the ** Language of Religion.”
1t is the funetion of reltgn m to teach eertain truths
which are embodied in certain concepts, which in
popular language are called * beliefs and tenets of
religion.” While in other religions it is necessary
to study sacred literature and the commentaries
‘M’!ou, ul.' to sit at the feet of scholars and teachers
lppraohta tenets and truths of a par-
faith, in the case of Islam, the religion
~taught by the Qur-in and Muhammad, you have
m ‘the meaning of the word used by

~ the prophet. E\rer]r religion, for
;ﬂhm lh bliss in the life after
1 English I-’MIJMIH the Arabic
:ﬁ_m at l:hu tpec:ﬂi:
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in the Muslim literature, but even this we read
and interpret subject always to the etymologieal
meaning of the word itself. In other words, you
can understand Islam, its teachings and its truths
simply by studying certain words used by the Qur-4n
to convey those truths. Now I take them one by
one,

Muslim Conception as to Creation.

We believe the universe to be a ecreated thing
and not eternal. The Arabic word for universe, or
world, is * Kaun,” which literally means “a thing
ereated ” and not eternal. It also means a thing
which came into existence under the order of ** Beie ™
—to say. Someone said *“ Be " and it ** became,”
referring to the Muslim belief that the Creator was
first and the universe came into existence at His
command,

The strongest reason which has been advanced
by Theists to prove the existence of God is the pur-
poseful nature of the whole universe, wherein every-
thing has got some use and serves some ascertained
need, thus showing design, and consequently in-
ferring the Designer, the Creator. In other words,
every constituent of the universe is a thing in need,
and therefore desired.

The whole reasoning hinges upon the assumption
that everything in Nature is needed and desired.
The Arabic word for ** thing ™ is “:,'!;hai," the root
of which means * to wish,” or ** to desire.”” * Shai,”
therefore, etymologically, means a ﬁmﬂ m 1
desired and wished for. L La

Again, the Arabic word for the unive: Alam,”
the root of which means ** to knoy
It is clear that all human kn
with the universe, i.e. Adam
ledge. All our sciences e
of those ls,wg under
parts of the univer
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plies law. Thus the Arabic word for the universe

implies knowledge and law. Think upon these three
' Arabie words used in the Qur-dn to mean the
universe, Kaun, a thing created and coming into
existence at a definite eommand, Shai (a constituent
of the universe) meaning a thing needed and desired,
Alam (universe) to which all our knowledge belongs,
and you understand the Muslim belief*as to the
emanation of the universe—that is to say, it is a
created thing, ereated by someone to serve a certain
purpose, that it is the source of all human knowledge
and that everything in it works under laws. In
these three words you have the best of weapons, as I
said before, wherewith to meet Atheism.

The word used in the Qur-édn for the Deity sur-
passes in its beauty and exeellence all equivalents
in any other tongue. Allak, in the Qur-dn, stands
for God. Allah, according to the hest supported
opinions, is a proper name applied to *“ the Being
Who exists necessarily by Himself,” comprising all
the attributes of perfection. The word Allah is
not applied to any being except the only true God ;
and it comprises all the excellent names, and the
Arabs, moreover, never gave the name Allah to
Illj' of their numerous idols. In this respect it has
aqlﬂﬂ.‘lmt in any other language, and it may
 this very reason that Muslim writers often
: miﬂ place of God in their writings,
seemng ~the word *God " possesses no such
exclusive applical tlll inumueh as it is and has
‘been  const. ﬁll' things other than the
- the ord  Deity itself,
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especially that one meaning of the word Allah—the
Being Who exists necessarily by Himself. This mean-
ing is not conveyed or even suggested by any other
corresponding word in any other language, while it
is, if I may be allowed to say so, the corner-stone
of all Divine attributes,

Conceptian of God.

All religions converge on a common prineiple.
Differences arise from the varying conceptions of
God and His attributes which different religions
teach, contradicting each other. The religion of the
Church in the West—the Catholie Church—elaims
to have come with a new Epiphany, revealed by the
Blood at Calvary, i.e. God suffering punishment
for man’s sins out of His love for man, To
put it shortly, essential differences in different
faiths arise from the ecorrespondingly different beliefs
as to the Divine attributes. Islam differs from
every other religion in its conception of the Divine
attributes. If the world eould continue to come
to an agreement as to its coneeption of God, the rest
would be a matter of course, and all other differ-
ences would disappear. But, to resume our theme,
even in this respect, Arabic has a notable superiority
over all other languages. While to understand the
various conceptions of God in the religions of the
world you must read theological books, or listen to
the divines of different mm-ﬁmm of the
Qur-én, all that is necessary is to select a Mm

purporting to contain the dthihm God and
consult some good lexicon, and ﬂtﬁn‘ﬂhﬂem you
appreciate the whole Muslim faith oint.
Out of the umety-nin& ’H'.’ﬂtﬂl
designate the various :'-ﬁ-
I will take here mﬂg
line l:lf thﬂt o g o
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of Islam, pointing out at the same time the chief
points of difference between other religions and
' ourselves, These four attributes are as follows :—

Rass, Ranmax, Ranm, MALE.

I deal with them seriatim.

Ragn,—The word literally means to create, to
foster, to bring up, to regulate, to acgomplish,
to eomplete, to bring a thing from its crudest form
to that of its highest perfection. I find in the book
of Raghib, the Qur-an lexivographer, the following :

** Rasp signifies the fostering of a thing in such a
- manner as to make it attain one condition after
" another until it reaches its goal of completion.”  The
idean of evolution is only a recent discovery. It
began with Darwinism. Herbert Spencer developed
it and brought it nearly to its present state. It is
now generally believed that everything has within itself
manifold capacities, and is only awaiting favourable
circwmstances to approach to its full development.
It passes through wvarious evolutionary stages, re-
eeiving nutrition for growth at every stage, and
eventually achieves its final fruition. If this is
what we understand of evolution, then the meaning of
the word Rabb, given by Raghib seven centurics
b, sums up the whole theory of evolution. “Hence

'ilﬁhlluthﬂlnfﬂllmﬁx‘l:mﬂt. Who has not
ﬂ:ﬂlﬁ‘whnh creation its means of nourish-
_-'*‘ -y ﬂlﬂ beforchand ordained for each

apacity, and, within that sphere, pro-
ns *qhiuh it continues gradually
erfection,” ﬁ'ﬁ find this idea

'. he meaning of Rabb.
orks in mrdnnee
'“n everything
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tion are potentially perfect, and are tending to
perfeetion. This goes against the belief of *“ Adam’s
Fall,” which implies the lapsing, going from per-
fection to degenecracy., Here I do not enter into
polemies. My main object is to show that the
Arabie word Rabh does not allow any room for
the theory of the Fall of Adam. In shur! one who
accepts his God to be Rabb is a believer in evolution,
and cannot believe in the Fall of Adam.

That the word Rabb cumprehends the word
Ab (Father), made much of in Christian theology,
is obvious, The father may be the physical author
of his child, be responsible for certain aspects of
his education, but Rabb looks after the child in
his every stage of growth, from the first to the last,
embryonic as well as others. The word also suggests
to us a course of conduet, by which we may reach
our perfection. If the Creator has put in us eapaci-
ties for perfection, and all His workings are under the
laws preseribed by Him, it clearly shows that if we
wish to reach our goal it is for us to discover certain
laws and to follow them. It also indicates that
we arc capable of observing the law, and our sueccess
or salvation from troubles depends upon our
observance of the law. It is in this respect princi-
pally that a Muslim differs from a Ehnstian.l If
to sin means to violate the law, then sin, in nature,
means incapability to observe the law. Thus a
belief in sin by nature regards man m'iﬁﬁnpabiﬂ of .
observing the law, but the word | ~as 1 have
explained it above, gives ﬂw]i‘& :
theory.




THE GOSPEL OF FELICITY

Muslim. Should we turn a new leaf this very day,
shake our slumber off, make the best use of our time,

i energies, and whatever money we still possess, this
very day shall fortune strew roses on our way.
Wealth, power, pomp and glory shall follow like a
shadow in the wake of our Acrioxs. Whereas the
Holy Qur-an speaks of the Divine attributes which

. were known to the world even before the advent
of Islam, it also introduces quite a new conception

of God. The world looked upon the Divine Being

as merciful, but was utterly ignorant of a particular
form of His merey known as rahmaniyyat in Islamie
phraseology. This is how this attribute of God,
for the first time expounded by Islam, manifests
itself: A certain man is anxious to achieve a par-
ticular objeet, but does not possess the necessary
material —the means wherewith to attain his goal
He is at a loss what to do, but does not keep listless,

He exerts himself, and as soon as he takes the first
step in that direction, Divine mercy comes to his
suceour, providing the requisite means. As he moves
on towards his goal, the Divine Hand at every stage
brings him the needful. This is the working of
the Divine attribute rahmaniyyat—attribute that
comes to the help of the Max or Action. The
w ltlp must be taken by man himself, in order
srve the manifestation of this attribute. No
“l'hm our lack of means and resources,

' guarantees the supply of evervthing
ovided we take a firm stand on the
tbuut our limbs and keep up

a 1 has laid the world

brﬁﬂuhnng God to

to the man
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be up and make use of his God-given powers,
which he possesses as surely as anybody else, and the
hand of Hamvan will itself crown his efforts with
SUCCESS,

Christian theology has also a New Epiphany to
boast of. Islamic rahmaniyyal connotes the merey
of God, which showers on man, not as a reward that
he has egrned, but as a spontancous blessing. But
Christianity knows no such unearned merey, espeei-
ally when there 15 the demand of justice to be
satisfied. In such cases God must first arrange to
meel the requirements of justice and then manifest
His mercyv. This novel moral of God was not revealed
to Jesus. Nor is it traceable in the Acts of the
Apostles. It finds, no doubt, a dim reflection in
the writings of the semi-plulosopher and semi-Rabhbi
Paul, who, in fact, is the real founder of so-called
Christianity. This new conception of the Divine
Being, that His merey cannot be shown without com-
pensation, was really invented to legalize the dogma
of atonement., Adam committed sin. He as well
as his children must be visited with punishment.
Divine justice called for retribution. Divine mercy
was, however, anxious for man’s redemption. But
merey could not be exercised unless the demand of
justice were satisfied. Hence God, in His loye, sent
His own beloved son to earth, who was crucified
to atone for the sins of others. This is the whole
story. ol

It is astonishing that such stuff should find a
place in a system of theology. Go ",
and exacting the price of His mercy—two irrecon-
cilable ideas! Mercy ceases ath y when
shown in return for mm .
ack on man*# ];lu;rl: with . hun
surely mer hutﬁ
after l|||; | u ;
the nﬂmﬂu-
.Inakes no dif
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eerned, he has shown no merey, having visited the
particular offence with the proportionate measure

of punishment
' Nor is this Christian myth of atonement even
nn act of justice on the part of God. Administration
of justice takes for granted the existence of two
. contending parties, apart from the judge, who
. decides between them. But where the case is
] between the offender and the offended, there is no
f occasion for the display of justice. Punishment in
' such cases, meted out by the latter, is not an act
of justice, but of revenge. Sin is committed by
man against God, punishing which would amount
to avenging personal wrong, rather than justice.
The writer has dealt with this aspect of the question
ut full length in his work 4 Word on the Attributes
of God. Suffice to point out here that it is no New
Epiphany, as claimed. The same story, as old as
man himself~—to bring about reconciliation bhetween
man and an angry Deity through sacrificial blood,
The sophistical reasoning that what man owed to
God the latter paid out of His own pocket, is a
Nudicrous attempt to disguise this pagan doctrine in
a different garb. And what is the effeet of such
n mnnuptmn on the morals of man? If man must
m himself after the Divine pattern, this will
haiedl; mean an enviable addition to the moral
1..,! ‘ﬂf hm::hy It deals a death-blow to the
dfﬂrﬁuu-—hmﬂnlmce-—-whmh is shown
- tion d reward. The influence of
rinciple on the Western mind is
: . 'f!: ﬁnﬂﬂtihiugnsdmng
| take " is the
: N_ h"~
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the Muslims of early days a wholesale metamor-
phosis of human society, consists in the Divine
attribute known as rahmaniyyat. Like evervthing
else in the realm of creation, man has quite a heap of
calls of nature to attend to, upon the satisfaction of
which depends his welfare—nay, his very existence,
But it is beyond his power to provide the means
wherewith to satisfy such calls. There are some of
these requirements of our nature that must be pro-
vided for, even hefore we come into being, or our
very existence would be an impossibility. The
breasts of a mother must have milk in store for the
child long before its birth. Air, water, heaven and
earth—in a word, the entire system of this universe
as it is—must be there, before a ehild may take birth,
The existence of all these things is an indispens-
able necessity for its life. The Compassionate and
Mereiful God has taken good care to make the
necessary provision for us. But what for ? Not in
return for any good offices we have done Him, but
merely out of His spontaneous loving grace. All
this is the manifestation of the Divine attribute
called rahmaniyyat in the Holy Qur-dn.

Besides what is indispensable for our very exist-
ence, at every step in our daily life we are like-
wise helpless and utterly dependent upon Divine
grace, Ever}r act of ours, every movement on our
part, requires the pre-existence of certain material,
beyond our power to create. What would all the
skill of a carpenter or a smith ﬂ-’#ﬂlm God were
gracious enough to have created the requisite
material—wood, iron and ﬁm—-ﬁﬁﬁ_ His mer
bounty ? Similarly, every art, even
phase of human activities, is depenc
material, out of our m ﬂ!f r
our own ‘i'#-ﬁﬁ‘lﬂ

feet, our ..p_ i
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come spontaneously, know no distinction of caste,
- creed, colour or clime. Those, however, which come
~ to us as the product of our own labours—and these
‘ also are rewarded with tenfold of what is our due
- or hundredfold or even more—are, according to
Islamic classifieation of Divine attributes, the mani-
festation of rakimiyyat. Traditions have brought

~ down a report from the Holy Prophet saying that
Divine rvahmaniyyat showers its blessings on all

i alike, irrespective of any distinctions, whereas His
. rahimiyyat is exclusive in its bounty to the believers,
This embodies a great truth which, unfortunately,
the Muslims have failed to realize. They have put
upon it an interpretation which has led all the
mare to their ruin. This is how they construe it :
“ We are the chosen of God, His favourites, Let
these non-believers enjoy this short-lived earthly
life; we will have the next life all to ourselves,
Let them avail of Divine rahkmaniyyat here, but
when the time comes for the exercise of His rahim {yyat
they will be pushed off. Every bliss will then be
reserved exclusively for the believers.” So far, so
g The manifestation of rahimiyyat has no doubt
been limited to the believer. But who is a believer ¢
- Surcly not one who merely professes to be so, A
- true believer is a Max or Acrion. Let the Muslim
think  within  himself—the so-called Muslim—if,
ording to this definition, he can find a place
 the eategory of helievers. Has he not heard

Aying equally true: * Whosoever is
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the RanMan and the Ranm.” TFor this very reason
have we been enjoined to recite the same every
time we set our hand to something, It is intended
to impress on man, thereby, that whatever his
requirements, Ramyan has already created them out
of His grace. These, however, can only be turned
to account after he has brought his own powers into
play. Grain, for instance, is a necessity of our life,
for the production of which we stand in need of
the co-operation of every atom in the umiverse,
The earth, the sun, the moon, air, water, clouds—in
brief, every element of Nature—must be subservient
to us, or we cannot grow a single grain. The
Raumax has, in His infinite grace, provided us
with all these servants for nothing, but these God-
given labourers refuse to render us any service until
and unless we have taken the first step and brought
one of our own faculties into operation. After
we have ploughed the soil and sown the seed do
all these agencies of Nature set to discharge their
assigned functions. The initiatory step must be
our own, in order to set this Divine machinery into
motion. This is the significance of the report from
the Prophet which says that God advances ten
steps towards the man who takes but one step
towards Ilim. In other words, Divine blessings are
impatient to meet us more than half-way, should
we take but one step to receive them. Thus the
Ranmax has given us the necessary material and
capacity wherewith to deserve and attract His bless-.
ings as Ramm, Y. Kuan.




CHRISTIANITY IN HER OWN LAND

answers.  Few people have elear opinions.  This is not surprising
when we consider that the Christian Churches, which are cons
J eernod with preaching doctrines about God, and ought to be
able to teach with knowledge and understanding, are themselves
divided in opinion. Dilferent doctrines eause what should be
one united Christian Chureh to be divided into many Christian
Churches, all of which profess to have something distinet to
preach, something which each cluims to be better and truer
than what the rest possess. Many of these distinetions are
excecdingly trivial, But there is one great difference of opinion
which, so fur as their teaching is concerned, places the Christian
Churches into two distinet camps, This difference is the differ-
ente between the * Trinitarian " and the * Unitarian.” Mast
of the Christinn Churches are Trinitarian: that is to say, they
and teach the doctrine of the Trinity which declares
(1) that there is one God, but (2) that His Godhead includes
Three Persons (the Father, the son, and the Holy Ghost), and
(8) that the Throe Persons, who wre equal, are cach unereated,
incomprehensible, eternal, Almighty, God, Lord, vet (4) that
there is only one uncreated, ineomprehensible, eternal Almighty
Lord God. This doctrine is held by many to be necessary for
slvation ; in other words, it is said that those who do not hold
it are doomed to cternal dumuation,

The Unitarian does not believe this doctrine ; he does not
even profess to understand it.  But understanding the simple
tenching of his Master, Jesys Uhrist, who never taught that God
i Three Persons in One, he believes that there is one God whoe

is of all men, of all ages and nations, and who is to be

. orshipped in spirit and in truth; not in beliels, but in true and
tund lives, He does not believe that God will punish any of
ildren, with eternal damnation and torment, but that He
with justice, remembering also moroy and love,

:: at lb:l: time in En:tl': cternity all souls will be
that _one perish everlastingly. And he belicves
use he believes that God our Hnl;'rifn]}r Futher is a God
Unitarian Monthly, July 1022,
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disunion 1s *a recasting of the Thirty-Nine Articles.® The
Guardian's frank criticism is that * to whatever extent that
document might be edited it would not of itself produce unanimity
of opinion.”” The very words of the criticism express the root
difficulty of all these schemes of reunion, directed as ﬂw}' are tﬂ
ﬁmiinp, some lormula tlmt wi!l satisfly men of varying " opinions.™

" Ununimity of opinion ™ is surely something utterly different
from that united belicf in the te ul‘hmﬂs of the Church guided by
the Spirit of God, which is the basis of Catholie unity. One of
these very ‘Thirt}'-l‘iim: Articles practically lays it down that
all Churches, including the Church of England, are liable to
error. The Articles themselves were originally a compromise
between discordant teachings, and as Protestant commentators
themselves say, and as Newman demonstrated in the famous
Tract Ninety, there is a remarkable elasticity in their exposition
of doetrine, and they are capable of many interpretations.  With
the existing variety of * opinions "' in the Anglican Chureh, any
new Articles intcm:leﬂ to secure * Ullﬂ.'ﬂi]l'litf of opinion " must
be still more elastic or *° comprehensive.” One wonders what kind
of unity can possibly be the result, and indeed what relation there
can be between Divine Faith and the acceptance of s formulary
devised to cover divergences of ** opinion."—Catholic T'imes,

NEW GOSPEL.

Though we deplore the decay of church-going among the
working classes, we do not, says a cynic, deplore their absence
from the churches of the rich. ** For social classes will inevitably
settle into separate places of worship, and the poor cannot feel
at home in a congregation of richer folk. Each rich church
should be accompanied by its own auxiliary mission-chapels for
the poor. The worshippers of the mother-church must themselves
make frequent visits to these chapels, as well as to the benevolent
activities that may circle around them. This, and ihlﬁ“llﬁﬂlﬂi
can avert an un-Christinn severance between twa
fellow-Christinns,” 'This is the new Gospel.—The ﬁm:ﬂ#i.

“ SOUL-DECEIVING, IDOLATROUS ﬂm{lﬂ "_.

The Rev. P:mlrl':lp!] . ]J' .L HI{M of Ripon Hall, Oxf:
preached a memorable sermon in Westm on
morning, June 7th. Our renders will rer
recently accused of heresy fﬂrll-j'i-ﬂﬂ'“i'
resurrection of the body.” ~1E N

In the eourse of his sermon, Mr. M
of St, Athanasius ss glﬁngip.w b
orthodoxy was not only ¥
incomprehensible affai
wﬂ-_h the exc '




CHRISTIANITY IN HER OWN LAND

of orthodoxy in the golden age of orthodoxy, and it still
survived in the great Christian Churches of to-day. Yet it
had no support at all in the authenticated teaching of Jesus
Christ. It was a test which gave those who held it the
impression that there was salvation in professing assent to pro-
positions, whereas salvation was only to be found in possessing
the spirit of the Lord and in striving to obey His principles,
The worship of the idol of a false orthodoxy cast the stigma of
heresy on the Christian schalar who uttered some novel literary,
historieal or seientific judgment which conflicted with Christian
tradition, while it had no hesitation in holding as orthodex
Christinns those who were cowardly, mean, dishonest, grasping,
slothful, seliish, unsocinhle, providing their verbal professions
were arthodox, ** Let us have done with sucl; soul-deceiving,
idolatrous orthodoxy,” exclaimed the preacher in  elosing ;
" Christ’s orthodoxy was the arthodoxy of action. St John's
test of orthodoxy was the Christiag practice.”—The International
Prychic Gazette,
ANGLICAN INDIFFERENCE.

He spoke of the harm done by uncertain and contradictory
teaching within the Angliean Church, [t needed St. Paul's
i * But,” he went on, * we have lost it. It is not only

that the Gospel of the Cross and the Resurrcction have lost their
old prominent place, that varying views of the Atonement hove
to n large extent silenced our pulpits, and divergent views on
the Eucharist have dulled men's spiritunl perceptions, but that
&Mﬁu of these fundumental truths from much of the presch-
dng of to-day Causes no great concern, and it does not atly
| 'ﬁm.ﬂ. ethical or a sacramental Gospel is meEllLﬂ,

r Christ or His death is presented, whether He comes

he very pulpit from which Dr. Walpole prescher fo o oo

iy caxy -y going tolerance,  Varying doctrine is heard from

¥ and the Dean of St. Paul's and the
= it is, teach widely divergent
on vital points.—Catholic
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vast numbers of people. When, only a few years agn, Horatio
Bottomley and the Bishop of London told the people of England
the lic about the angel of Mons, there were not wanting numbers
who were prepared to believe it.  Belief is one thing, verifieation
1s ancther. And a glance through the records of any lunatie
asylum will not fail to prove that the most sincere conviction is
not incompatible with the most foolish and the most false of
teachings.—F. T.

DEMOCRACY IN ISLAM
King a Commoner in the House of Allah.

Ix 91 Hegira Caliph Walid, after performing the
pilgrimage ceremonies at Meeeca, intended to go to
Medina to pay a visit to the * Mosque of the Prophet.”
The Governor of the town, Amr bin Abdul Aziz, gave
instructions for turning out all those in the mosque
for the time the Caliph stayed in the mosque, There
was one, Said b. Musaib, who in spite of listening
to the orders did not leave the mosque. When
pressed hard, he refused, saying, ** What! Can the
Caliph not suffer one’s presence in the mosque—a
house dedicated to Allah’s worship #** The Caliph
arrived, and was entering the gates of the mosque
when again he was ordered to get away. The man
kept to his seat. The Caliph just came towards
him. The couriers instructed him to get up as a
mark of respect for the Ca]iph. The man was
stung to the quick, and said, in a true Islamic spirit :
“I can’t serve two masters at a time. T won’t rise,
The Caliph ought to have come into the mosque
not as a king, but as a commoner. E‘rﬂjr dlﬁhﬁﬂhmi
sinks into oblivion the time one E%‘m ‘the Hou m ‘
of Allah.” & L
Amr bin Abdul Aziz, a ﬂﬂl.lﬁh. ind
rebel.
On his mmgmﬁrm of
Abdul Awhaﬂ tti '_ ce a st d
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We learn that your sole aim is to regenerate the faith of
Islam. We also, let it be known to you, are bending our energies
to the same end.  Won't you, then, appreciate the iden of holding
n debate between bath the rival partics? If we can advance
convineing urguments, you will have to give allegisnce to our
suthority, But if you get the better of us, we would consider
over the matter.

Upon this Bitam commissioned two proxies to
the Court of the Caliph, The debate was convened,
and the following words passed between the Caliph
and the representatives :—

Caravm: Well, what reasons have you to justify yourself to
disturh the peace of the country ?

HernesentaTivES : You have ridden rotighshod the desires
nnd wishes of the people in gencrul and vour relatives in par-
tioular. You have confiscated their landed propertics. If they
did o wrong thing, s it not quite justified, according to Islamic
jurisprudence, to curse them ?

Cavtrnn: You do not seem to eateh the point, I have taken
bk only what they had received either through unlawful means or
boeause they did not deserve it. I don't see any neecessity of
upbraiding the unbelievers and wrongdoers, nor is it supported
by any verse or authority either of the Qur-an or the Traditions.
Did you ever curse Pharnoh Rameses 11?7 Do you believe
hemestly that it is ineumbent upon you to do so ?
~ Rermesestatives: We never eurse the Pharaoh, nor is this
an artele of fuith with us.

Cartrnr: The @Y“ﬂ stands quite clear then. We leave it

' ﬁﬂn to declde. You don't curse the Pharaoh, an out-and-out
~ memy of God. Do you think it is in any way lawful to curse
hose who keep up prayers and observe the month of the Ramzan

: alma b we can punish the transgressors, but

TIVES : H-Ilmd good. But better for you nnd
T ml‘.ﬂlﬂﬂﬁt‘;‘ilh them.
B very benutiful precedent in Hazrat
me of the apostates on condition they paid
j‘E segregate yourselves from

e
'I.'i! i ) I-JI' i
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is it not a pity to find this, that it is only vou who refuse to
extend your sympathies to believers, Is it, then, the regencration
of Islam you are driving at?

The proxies could make no reply. They acknow-
ledged in express words their satisfaction, and said :
* We beg to be excused for our outspokenness. We
are very much thankful to you for your lending a
patient ear to so lengthy a talk.”

A Widow Accusing the Crown Prince in Open
Court.

Mamun was once holding the Durbar when there
appeared a beautiful woman of an exquisitely fine
stature. A child was clinging to her breasts. She
cared not for the formal eeremonious etiquette of the
Durbar, and at onece burst out into tears and eried
aloud, saying :—

" Oh, Caliph, the house of a widow has been seized for no
other I'lw.ll but that she was not ready to saerifiec her Ehﬂ.'l-ﬁ'l}"
at the altar of lust. Do justice to my complaint and keep in
view the Day of Judgment where I shall stand up and raise my
voice amidst the rm“d against you if you don't make good the

wrong done to me.”

The courtiers were quite astonished to hear the
woman speaking so boldly in the presence of the
Caliph.

The Caliph on hearing this complaint was startled,
as if taken aback by some unexpected calamity.

* Well, who has done such nglu:ung m;urytu
vou? Tell us his name.”

The woman smiled blushingly gﬁlﬂﬁ, “:Erinﬂg

Abbas, your son.'

The Caliph had earned a gqnﬂ.

The story told by thewamm . - na

set the blood of Mam r: hi
with anger. He ﬂ’:ﬁ}-
by the side -ﬁ the plain 1
be wiped out. Abbs
hm position, W
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~ eloquent in giving vent to her wounded feelings that
: her very face was an evidenee of her innocence;
that her very eyes, sparkling with passionate anger,
seemed to speak for the wrath in her bosom, So
muech so, she uttered, addressing the Prince, the
following :—
' Prince Abbas, I realize full well that you are a Heir-apparent
l to the throne, but all the same, let it be known to you, that had
I you ever ventured to lay your hands upon me or even to touch
f me the day you were out a-hunting just near the stream flowing
by my house, these two hands of mine you would have found
k too prompt to strangle you there and then, Ah! don't vou
' know I come of the Barmmukites #  Don't vou think for & moment
that, although the Abbasids have suceeeded in stamping out
the glory of the Baramukites, their women have got so depraved
a8 to surrender their chastity and purity of character for pelf.

They prize it so highly that they are ready to sacrifice the whole
of the Abassid Empire,

The nobles could not reconcile the audacity of the
woman with the forbearance of the Caliph. One of
them could not help saying, * Oh, woman! Such

, such conduet does not become the presence
‘of the Caliph. You are so rude.” The Caliph inter-
~rupted the nobleman, and said : “ Let her say what-

“ever she likes. She has every right, for all this is
- an outcome of tl'ﬂth;" In fine, when, at the request
i nf thﬂ- Caliph. H gave an unconditional pardon
b o otherwise would have been
"'~ nish ~* ﬂm 'L‘Il.tph restored to her the con-
2! _--';_ % presented to her five big bags full

“and one palace to live in.

- W "y Arpur Masip.
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off ? The love of the Lord had filled his very soul ;
what did he care for aught besides ? Threats fell
as flat on him as lures. There he stood for the cause
of Truth, the storm of opposition raging around him.,
As usual he called his people to the path of virtue,
as usual he denounced their debased forms of wor-
ship. He was unsparing ; he was uncompromising.

How to deal with him~—that was now the problem.
How to nip the evil in the bud. The point of the
sword was the only alternative left, and the Meccans
were nothing loath to try it. A body of choice
swordsmen was drawn up; the Prophet’s house
was besieged. Tt was against the Arab code of
chivalry to assault a female quarter, Strict was the
watch and ward kept, lest their vietim should escape.

Man, they say, proposes, but God disposes, The
Meccans proposed one way but Providence disposed
otherwise, As the dark hours slowly glided by,
drowsiness overtook the besiegers. In the stillness
of night the Prophet made good his escape. Under
the very nose of the slumbering watchmen, and
through their drawn swords, he managed to slip out.

Arrangements for a secret flight had already
heen made with his bosom friend, Abu Bakr,
Straightway he made thither to meet him, and both
set out for Medina. In the small hours of the morg-
ing they arrived at a cave called Thaur, at a distance
of three miles from Meeca. There thﬁy ﬂﬂncﬁhﬂ
themselves to avoid detection.

It was dawn, and the besiegers mketn ﬁnd.‘h
their utter dismay, that the bird had flown. Sco
parties were dispatched in hot h#tg
to hunt out the refugee. Followin




HOLY ANECDOTES

unknown to him. Had he not the Lord for his sole
prop ¥  What else could cow him down ? His mind
was as serene as serene could be.  Death was staring
him in the face; yet these were the words that

came out of the tranquil depths of his soul to eonsole
his friend :

(GRIEVE ¥E NOT ; FOR SURELY, THE LORD Is WITH US.

Watch him at the field of battle and you notice
the same reliance in the Lord. While swords and
spears clashed, and volleys of arrows showered, what
would the Prophet do? With his forehead on the
dust, he would humbly besecch the Lord. Such
was his sense of utter dependence on His grace,
The soldiers would strut and slaughter, but the
General's strength lay elsewhere. He would rub his
forehead on the ground or lift his hands up in prayer
to the Almighty—the Source of all strength,

At Badr, for instance, where a handful of his
followers—three hundred and thirteen in all, and
these, too, ill-equipped—were opposed to one
thousand strong, he did the same. Ali says that

gﬂgahu went round, in the clash and clatter

i of arms, to see him and each time he found
J Hmm with his forehead on the ground. He would

-

his hands of prayer to Heaven and thus implore
T e ——
KD SHOLLD TS mANOYUL or Musiies venisi,
;5.1* -HE WORSHIPFED TiLL TiE Day or REsURRECTION,
R

addr ,14,;“‘;;;- Iﬂl‘ﬂfﬂﬂh his entreaties,
L ...__..-.'.._--1:.: _— dea s ar 1 .d H_n

IS Gealing death n all sides.
erson, wounded in the check and

L) - 5 -I-
_;51||4 m.
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And when the Meccans, flushed with a mom
upper hand, shouted : * Glory to Hubal ! ' he bade

the companions shout in reply :
Arran 1s Hica axp Grorrouvs.

And when Abu Sufiyan, the leader of the Meccan
hosts, cried: * Uzza is ours! Uzza is not yours!”,
the Prophet told Umar to ery aloud :

Tne Lonp 18 ovr MasteEr ; He 15 yor your MAsTER.

At the battle of Ahzab, when a ditch was being
excavated around Medina to fortify it against the
teeming hosts of the enemy, the Prophet worked as
a common labourer, and thus chanted aloud with
others :

Loap ! THERE 18 No FELICITY BUT THE FELICITY OF HEREAFTER.
Loen ! Bress THE HeLrers AXD THE REFvcEes !

The same single-minded devotion to and depend-
ence upon the Lord was displayed at the battle of
Hunain. His men lost their foothold. Consternation
seized the rank and file, who were scattered in utter
confusion., At such a juncture the Prophet might
be seen recklessly holding to his post, all by himself,
with the enemy fast advancing upon him. Jumping
off his animal, he called at the top of his voice :

I am roe MEssexGER oF THE LORD ; IT 15 NOT A u::;'.
I aw tuEe sonx or AspuL MuTTALie.

Once it so happened that the Prophet, while
on his way to M&dma, Etﬂppﬁd at noon-time to
rest a while under a wm h&wﬁ," g
he fell asleep. In the meantime =_Z_ﬂ' h 3794
on the look-out for an opportunity te s :
happened to come that way. Findin
was an easy prey, hlr' mught hﬁlﬂ
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Onee again, and for the last time, we find, as
usual, his heart going out to Allah, his Lord. While
on his death-bed and in the agonies of death, these
were the words on his lips -

“Arran! Avrvan! Tre Compaxion ox Hien."
Bapan,

WHAT THEY THINK OF A US!

DweLtanGg in its leader of June 19th on the
need of close co-operation between England and
France, The Times is at pains to point to an imminent
common danger—the awakening of the world of

-
Islam :—

We and France are indissolubly joined, for better or for worse,
in all the vieissitudes that the new future may bring. In Europe
and far beyond there are great questions that can only be suceess-
fully faced, if they are faced in common, There must be ways
of reconeiling the temporary predilections and desires of each
country with the fundamental impulse that unites them both.
The reconstruction of Europe is a vain dream unless Franee and
England ean I'lﬂl‘ﬁ!' upon the method., The world of Islam, whose
vivid awakening is so largely due to forces reverberating from Western

, Europe, muat drift into chans unless France and England can unite
, ina mm to assert the primacy of their civilizing influence,
t d wide i ce woere implied in that vietory,

won on the efield. It was really a matter of
m; the keystone of eivilization. For France and England
to drift apart would be to imperil the whole achievement. Victory
ggumun be pursued with valour.

. .-1- lml Hﬂtﬂn

= the Hﬂﬂnh position in the Middle East,
. an who believes that the Arab,
R, Ilﬁ other Orientals, *if only they were
3 ;‘- us, and long for our administration.

qu and does not
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that has been carried out in the name of Britain, In this wise
we may understand why Britain is disliked and distrusted, even
where we still hold that we have not earned that dislike. We
may &lso come to understand that we have made many mistakes,
some fraught with great danger to us #nd to our peace at the
present time. By these means we may yvet rebulld our ancient
reputation and recover the hearts that we have lost.

The Coalition Government formed during a erisis in the war
rendered an immense service to mankind. At the same time it
committed ¢ven during the war a grave blunder, for which
Britain has been paying ever since,

ReckLEss Prowisks.

It did not bank enough on vietory. Had it lived up to its
high professions and believed in victory through fair westher
and foul, it would not have compromised with principles in
search of support. Promises were flung broadeast to every
possible or impossible ally, though these promises were in some
cases contradictory and could not be kept. Thus in the Arab
world alone we had the Sykes-Picot agreement, the * National
Home ™ declaration to the Jews, and the agreement with King
Hussein and our arrangements with his son Feisal. The Venizelist
Grecks and the Armenians were given high hopes in regard to
Anatolia,

Meantime we shook the enemy by a lofty moral propaganda
based on respect for nationality and enthusiasm for humanity,
It is now admitted that propaganda immensely contributed
to the military success in all theatres of war in 1918. Simul-
taneously President Wilson came on the seene with his fourteen
peints. Mankind, like matter, is infinitely divisible. From
sclf-determination for Czecho-Slovaks and Yugo Slavs the descent
is easy to the sell-determination for Kurds and Chaldzans,
or for Tosks, Ghegs, nl.lnd Kul:zﬂ-ﬂndlhh o b el

What has the British Cabinet, fettered by its own eonteadictory
agreements, done to satisfy the longings it roused in the East
by its inspiring propaganda ? :

Let us put ourselves in the position of some Central Asian
Musulman and see how he regards it. I Mﬁ}hﬁdvﬂh.mﬂﬁ S
- 1 3

and 1 shall not everdraw the picture. A . =
After the Armistice we poured WW e T
which is largely Musulman. Far across the
troops even in famous Merv. At first |
influence, and we announced that we h
Bolshevists away, But as soon as
to materializge, it was we v
go there at all ? Islam hs
to get hold of the Baku oil
fight for them. g

ﬂur northerly front
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its northern frontier, and with the help of a personal bribe o
£180,000, stolen from the British taxpayer, “to popularize
the Anglo-Persinn Agreement " (Englishmen do not know about
this sum which the Foreign Office paid over in 1919, but Islam
does), the Anglo-Persian Agreement was signed.

But here again our bluff was called.  When the Agreement
was being negotinted Denikin was threatening Moscow, and
Hritish troops held the Cuucasus.  Nine months after its sipnature
the Bolshevists were on the Persian frontier and were cutting
Denikin's flect out of the Persian port where it had taken refuge.

The British troops, after offering vain opposition to a Bol-
shevist Ianding at Enzeli, were withdrawn to Kasvin,  Pritish
troops were also withdrawn from Meshed lest they might come in
contact with the Bolshevists, It was now given out that Brit-
ish troops were in Persia to lend moral support but not to fight.
Persian troops under Russinn officers were put in front of the
British troops und fought the Bolshevists with varying fortune.

To the Persinns it scemed that we continued to keep troops
in Persia solely in order to bring pressure upon Persia to mtify
the Anglo-Persian Agreement and to enable the * political
officers ™ whom we had sprinkled over the north to interfere in
loeal and tribal affuirs with authority and prestige.  For nearly
three years after the Armistice the Persinn Prime Minister was
invarinhly nominated by the British Legution and chose his
collengues to suit the British Minister's wiches,

Wirmnnawar vorm TEnerax,

_ The Bolshevists meanwhile announced that as soon as the
m‘; s evacuated Northern Pemsia they would quit

~ Engeli and ‘Though we made it plain that in no circum-
- Mtances would we oppose the Bolshevists, we yet professed to
| believe that in some way we were keeping them out of Teheran,
and v the spring of 1021, financial consideratinns

to withdraw from Northern Persin, we first got up
_ordered British businesses to close down and British
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The late Sir J. Rees suggested that an Indian Musulman
should be added to the Commission, believing, doubtless, that
if the Commission found the atrocities true the presence of an
Indian member would assist India to accept its findings, however
unpalatable. No sooner had he made this sugpestion than another
member urged that in such case a Greek should also be nominated
to the Commission. This member utterly failed to understand
the deep feeling which exists in Islam that an Allied Commission
15 a body of Christians animated by a secret inevitable prejudice
agaist Islam, and more particularly against their late Cnemy,
the Turk. °

To add a Greek is to add one more Christisn, whercas to
add an Indian Musulman is to introduce a new element altogether.
I trust that my attempt to make this point clear will not be
interpreted as an attempt to discredit reports of eye-witnesses
as to the sulferings of Greeks in Asia Minor. The American
evidenee and my own experience of what subject races in Tarkey
sometimes endure leave me with little doubt that these have
been terrible,

But most serious of all is the Caliphate question. Let us
make great allowances for wilful misrepresentation, for insineere
advoeacy by political agitators in India, for the surprising patron=
age of Hindus, and for the curious compaet between the Ali
brothers and Gandhi, From these causes we have suffered
unjustly. But actually where do we stand ¢

Before the war we had happily no responsibility for the pro-
tection of the Holy Places. During the war, by our patronage
of the Sherifian family of Meces, we came to be regarded as the
opponents of the Sultan’s Caliphate, To-day the Government
of India openly advoeates recognition of the Sultan as Caliph,
and on March 80th, Lord Curzon in the House of Lords went
so far 55 to deseribe the Sultan as Caliph,

But what the West fuils to see is that Islam now holds us
responsible de facto for the protection of the Holy Places. We
are regarded as the heirs who have succeeded to the Kaiser's
well-known hopes of becoming the Christian overlord of the
Holy Places of Islam. The Sherifian family, unfavourably
known from Samarcand to Mogador to su
of pilgrims is regarded as our instru :
enthroned its members in Mecea, Bag
And, in the last resort, the protectio
falls, in the eyes of Islam, on us—a

Now what risk do Mecen and 3

-A. "'H'T.'- - a -L.:iﬂ' Iﬁ- :
set up Abdulla
much stands by
Thn Enuﬂ’: ”I'
Whiﬁh t.I';-g H['I I._‘1_|
Thﬂt- the Fharmm Wil
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when it fails Islam will hold us responsible and that all our
enemics will sound a drum throughout Asia is certain,

Befoare the war it lay with the Sultan to keep the Wahahites
from Mecea. And by some miracle of prestige, though the

" Turkish writ had little actual power in Arabia, he did it. He
could mever have done it if he had surrounded Ibn Saud by
his bitter enemies ng we have done.  And had he faled it would
have been no concern of ours. There are many Musulmans
who would bear with more thun equanimity te see the Puritan
purge of the Wahabites applied to the sinful pilgnim cities of
Sunnis and Shias alike. That would be Islam's “affair, and
would eause such a spiritual ferment as would give the Musulman
world an occupation of its own for long.

At present it is our affair, It is a liability of which we must
somehow rid ourselves. It is for the British people to realize
the perilous adventure in which the Colomial Office has engaged
it 'I.I'l. Irnk, ﬂl‘ﬂ.h:li, and Palestine, and to insist on bre u.]iqu.. frec.
We have given the Arabs and the Jews their chance, and we
have reduced Turkey to small dimensions,

Kow let us leave them to it, before we have fresh Arab and

- Kurdish insurrections on our hands, and before we have to ask
the Gencral Staff to think out a scheme for defending Holy
Places.—The Times, July 10, 1922,

League of Nations Union.

Livery DEpate ¥ Leronwontn o tne Parestive
.. Maxpare.
> lm,mﬂmnﬂ in our news notes of lust week, an event of
hjﬂﬂt took place at the Museum Buildings on
i v, June L4th, in ﬂn‘.‘ form of n debute between supporters
ufﬁnulun nnd the Palestine Arabs, Mr. Barry Parker, J.P.,
pr l, and called upon the speaker for the Arab side to open
s :3: s pentleman both tall and stout, with
wed complexion, piteh-black hoir expressive gestures and
ind wearing the htrhn.n of his race and religion,
d ut once lhil he wos not o native of
ut came from Kashmir, in the north of
iﬁﬂlﬂmm of Hitinm Union, and
h‘t uﬂl!r objections to
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The Zionists say, said the speaker, that their return to Pales-
tine has been foretold, and is in accord with Divine commands,
He would show, however, from Scripture and history, that the
Arabs, and not the Jews, had had the longest and firmest tenure
of the country. Beginning with Abraham, the father of bath
races, a native of Chaldea, he remarked that the Hebrew desoen-
dants of this patrisrch—Isase, Jacob, and Joseph—moved
westwards, and settled and multiplied in Egypt.  After hundreds
of years, Moses liberated ** the sons of the bondage ** and led
them for forty years' wanderings to the view of the Promised
Land ; but neither he nor any of the generation of the Exodus
set a foot in Palestine. Joshua did a little better, and took a
few towns, and David later on managed to establish the throne
for himself and his son Solomon ; but the national carcer of the
Jews in Palestine ended with the Babylonian conquest, and did
not last at the most more than three hundred YEars,

The elaim of Zionism was to restore the Jews to their former
dignity and pomp, but it was necessary to eonsider this idea
from the Christian as well as the Jewish point of view. Biblical
history showed that the Jews were punished and expelled from
Palestine beeause of their persistent disobedience to God, persecus
tion and disregard of His prophets, and rejection of His Messish.
When Jesus came, the Jews misunderstood him, and some even
desired him to become their King and leader on the old lines.
For this rejection they were further and finally punished and
dispersed, as was made clear in the Gospel : ** The Kingdom
God shall be taken from you, and given to a nation bringing
forth the fruits thereof * (Matt. xxi. 48). * Behold, your house
is left unto you desolate, Ye shall not see me henceforth, till
ye shall say, Blessed is he that cometh in the name of the Lord '

xx1ii. 39). .

{ The Muslims, unlike the Jews, treated all prophets with equal
respect ; the Qur-An, as was shown by a citation, made no
distinetions. ** And this was Our argument which We gave to
Abraham against his people; We exalt in dlgm!yi;#qm'i'qz
please ; We gave to him Isaac and Jacob; each did We & .
and Noah, David and Solomon and Job and Joseph and Moses
and Aaron; and Zacharias and John and Jesus mﬁm Elias;

every one was of the good ™ (chap. wi.
rejected Jesus and Mohammed ; |
and the Christians only one. Neither af
restore the Jews to Palestine and
their faith, ety
The idea that Palestine

of the Jows thﬂ,snﬂl
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be settled anywhere that was suitable to them ; Palestine,

however, was already inhabited by 600,000 of the Arab race,

with whom the Jews were incompatible. The Jews, as already
I said, were established in Palestine for three hundred years ; but

If previous residence gave o title, the Arabs might claim Spain,
which they had ruled for nine hundred years. The Jewish
aecupation of Palestine was a mere sojourn ; the Arabs lived
there for thirteen hundred years. So much for the idea of the
National Home,

The claim of the Jews to Palestine was not ondy based on
tradition, but on an alleged promise or barguin made during the
war by Lord Balfour. It was truc this announcement had been
made, but it was a violation of previous promises made to the
Arabs that the * Holy Places ™ of their faith—Meeca, Medina
and Jerusalom-—should not fall into alien bands. Moreover, the
settlements made sinee the war insured degree of independence
to Arabia, Mesopotamia, and Syria, but the contemplated scttle-
ment of Palestine by Jews would deny it to the Palestine Arabs,

The present population of Palestine was computed at 800,000
Mobammednn Arabs, 83,000 Christinn Arabs, and 70,000 Jews.
It was sgricultural, not commercial or industrinl, The Jews
were notariously not agricultural, but financial, and the fear was
that the small farmers of Palestine would soon lose their titles
by sale to the new-comers. It would be like yoking the weak
with the strong, and trouble would ensue,

If it was o question of ** saered memories,™ they all had them—
there were tombs of patriarchs and prophets revered by three
r ns; but while the Jews were the least tolerant, the

- Mohammedans were the most so; at the Holy Sepulehre they
'e : 'H‘-I‘IH h&m to keep the keys, Why, then, should
- B new element be foreed in, to bring the Palestine Arabs under

L}

r

~ Dr.Sasasax, when enlled upon to reply, stated it was difficult
. :".L ith * Hiscursive n specch as l::j' had hesrd, but as he

A been a Zlonist for about five years and had serverd as Medieal
T o L ah Hegnment in Palestine, he claimed a closer
o 3 -'., . opponent l]‘.l[l'l."l'll'lf‘l{ g
1 to contradict with emphasis several
agical nature that they hnd heard with

- Ark of the Covenant, and the
ling to his the

e oorasuk as the Arab sp

TR
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in Palestine of at least 1,800 years, instead of the 300 allowed
them by his opponent, As to Zionism, it was not the * purely
religious ideal ™ it had been stated to be, but an attempt to
re-establish Jewish national Life in an stmosphere free from all
hostility, This the Jews for two thousand vears had not enjoyed
in any country in the warld.

The Arab speaker had said his race were agricultural ; but
only 10 per cent. of the land of Palestine, after all their tenure,
was cultivated, He had said they were poor and humble, and
would be exploited by rich Jews ; but even now the best lands,
like the plains of Esdraelon and Jezreel, were owned by great
Arab landlords and worked by the poor. It was the former who
were raising objection to Jewish penetration; not the latter,
who worked harmoniously with all the existing Jewish colomsts.
Arab agriculture was utterly primitive, the people were almost
entirely illiterate, unhealthy, and ill-elad and ill-fed ; indeed,
the onlv bright spots in Palestine were the sixty Jewish colonies,
where food was pbundant, industry advaneing, and the so-called
*incompatibility 7 of the races not so marked.

The speaker denied that the British word had been given to
the Arabs and broken. On the contrary, promises had been
made that the latter would help in removing the Turkish power,
but no Palestine Arab helped in the war, exeept so far as they
helped themselves to whatever they liked in the British camp.
The Jews did rise, however, and formed the regiment with which
he had the honour to serve,

Dealing with the figures of population advanced by the other
side, Dr. Salaman afirmed that the inhabitants in question
were not Arabs, but only a mixed people of Ambic speceh;
there was no trustworthy eensus return, but the Jewish colomes
were known to contain S0,000 persons. They did not come as
congquerors or as propagandists, but as settlers, reclamers nnd
civilizers, and cverything they did for the country would hﬂﬂ'ﬁ
the Lnl:mh:tn.nts alrcady there. The an-!;. Bispmeﬂ .
were, had benefited the world, and p’l‘u&ﬂmd manrmm rﬁm e
notably in the present g
They could do even more ifihﬁmﬂ!ﬂm#hmlhﬂﬁﬂ
were settled in Palestine. [ ' s

At the conclusion of the statem, e
hour being late, there was ouly ﬁmbfﬂ i

these were answered in




FATHER DEGAN ON ISLAMIC MORALS
' After a brief reply had been given by Mr. Kamal-ud-Din,

@ vote of thanks to the speakers terminated the meeting.—
The Citizen, June 28, 1992,

FATHER DEGAN ON ISLAMIC
: MORALS
Cory of Mr. Waheed-ud-Din Green’s letter to the
Rev, Father Dagan in connection with the, latter's
reflection on Islamic morals in the course of his
address at Coalville :—
Diean S,

According to the Sunday Chronicle, you are reported
to have made the following statement during an address :

“To men I say: Spend your mons ¥ on your wives,  Harpies
levy blackmail. God knows and sees all. Remember that you
are citizens of Christian England and not of Mohammedan
Turkey.”

" your words are as stated nbove, 1 can only regard them
o5 8 slur upon the chameter of Mohammedans, and therefore
o an English Mustim 1 should like to reply to you.

In Christian England, and in all countries under Christian
rule, you will find that prostitution is rampant, and your chiurches
with all thor teachings have utterly failed to stop it. A pros-
titute is unknown in a Muslim country under entire Muslim rule,
and this statement is supported by the fact that * Constanti-
mople "' iy m under Christian rule and partly under Muslim

tle. In | portion, prostitutes are found in the

s .*.n times ; in the Muslim portion they are not found
& malﬂ ago when talking to s Church of England minister,
e s well versed in Oriental religions, he somewhat surprised

Ly, :"'I'..-_ T P 'Hhm remark: * There are two things

mn ' ly admire, ﬂn‘l its strictly moral code, and

mn | ...;L LA TR

speet Jor women,'
onl for & Christian minister to admit the traths
L can only say, * Thanks be to Allah " that at

i R e L T e 3
" Bunisters speak without any knowledge
. s _Iljl.:]‘.-l?l:.;'r. 'r"_lrdl:r""‘-_-l .. tm- q-
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I am sending a copy of the Sunday Chronicle and also of
this letter to the Imam of the Mosque at Woking.

Should you eare to make me a personal reply, 1 shall respect
it, and any point you might like to raise I will do my utmost to
reply to,

I have the honour to remain,
Yours respectfully,
H. Waneep-vp-Iix GREEX,

“INDIA IN THE BALANCE"
CORRESPONDENCE

Mz. B. Gissox writes from Jonsered, Sweden ;

The book is a highly interesting one. Very well-written
and full of fresh facts. It was very refreshing to read the books
on Islam. We Christians, even if we are, as I am, free from
Christianity, have so many prejudices—inherited from the
schoolbooks—against Islam that I was gladly astonished to see
the rich soul of Islam. It is a fine religion, and most probably
the best way to the international brotherhood, as Islam is
more international than the other Semitic world religion to which
I nominally belong, {(We in Sweden are so little advanced that
we must be & member of a church, even if we, as T and my family,
have a real dislike for the Churches.) If the League of Nations
should have a religion, then this religion must be Islam.
But Islam will never be strong and reformed so long as the
Islamic Powers and peoples are politically unfree,

We may for this reason hope that you will regain yvour old
frecdom from Moroceo to Im:]:u, and in India produce many
wonderful men, new Akbars in the free Hindu-Islamic India.

Is there, from a religious point of view, & richer country than
India ¥ No muntnr on earth ean compete with India, and
thirty to fifty years hence will India be the leading Pn;rn. We
Europeans will now sink to an abyss, since there will be & new
WAr Of New Wars. hdthsmﬂngufEumpemﬂhum..
will give India one lesson : th-e.n.-:,g..-:___. 1-Moslem
unity. -

Forgive me to have written Mn

Mr. R. A. Bush writes :—

I have now finished reading ’ﬁnﬂ
It seems to me to be an
presentation of the position fﬁlgg __
mnfmum* ﬂrpm# LS
the less ble
puﬂuuuatdy
justice in any
important th
book, so clearly and o

L i
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should be induced, if possible, to take a greater interest in Indian
uffuirs,

Mr. Leland Buxton writes :—

Please accept my best thanks for the eopy of your excellent
book which you have so kindly sent me, and which T have rend
with great interest,

I think it iz & most valuable contribution to the subject, and
I shall do my utmost to make it known,

It seems to me that the vital question at present jn our rela-
tions with Turkey is that of Adranople.  If the Brtish Govern-
ment would eease to support the Greek elaims to that eity, there
wotld be some chance of peace in the Near Eost ; and 1 am
glad that vour book will help to enlighten the British publie—
so easily misled by the mendacious Greek propaganda—on the
extremely important question of Thrace.

The Rt. Hon. Lord Raglan, G.B.E., C.B,
writes :—
, I i much obliged to you for your book, which, having lived
~ for many years in close aequaintance with Arab Muslims, 1 have
rend with great interest.
I I am in general sympathy with your attitude towards the
Turkish and Caliphate questions, but regret that you thought fit
. ko bring in the question of Gandhi and the Amritsar ** massacre,”
ete., in regard to which I, as well as many other well-wishers of

Islam, cannot be expected to share vour views.
h the Hhﬂl‘.‘ I may say that I regurd those questions of

L

hﬂr ll W valuable, and the remainder ax, shall T say,
n tm:puﬁm.in review it at greater length, but I will

Ehl. Hon. Cuthbert James, O.B.E., M.P.,

our eourtesy in sending me your work India

lﬂlﬂ of npathy and much mis-
1 on l‘.hﬁ-lﬂhjwt ul' the Imiiln
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Dr. E. H. Griffin, M.D., D.S.0., M.C., writes :—

I am much indebted to vou for sending me a copy of your
interesting book, India in the Balance, which I am particularly
glad to have.

Unfortunately we all know only too well that the question
of the Caliphate, with all it implies for millions of citizens of the
British Empire, is misunderstond and often misrepresented in
this country. Therefore the clear and authoritatjve exposition
of the subject which you are able to give is undeninbly of great
value and importance. For this reason I trust your book, which
I have read with very great interest, will have the wide cireulation
it deserves, and most certainly I will do anything within my
power to eall attention to it.

Brig.-Gen. A. C. Bailward writes :—

Having read your hook, I find mysell quite in agreement
with you as regards the bad faith shown by our present Govern-
ment towards Turkey, and the evil effects which their policy
15 likely to have on the position of this country in the Enst,

Colonel Algernon Durand, C.B., C.LE.. writes :—

I am much obliged to you for the copy of yvour book, Tndin
in the Balanee, which 1 have read with much interest
I had so many Mohammedan friends in India that it has been
a great source of regret to me to think that any clond should
arise between us as the result of the War and the subsequent
treaties, o
One ean only hope that in the end sane counsels will prevail,

Colonel Sir Charles E. Yates, Bt., C.5.1., C.M.G.,
M.P., writes :— ) '
I have to thank you for your letter af theiﬂih, nd
kindly sending me a eopy of vour book, Idﬁiﬁ‘ﬂ: -
I have read it with much interest, as I have always "
strong advoeate for the return of amﬁﬁmm : u:ﬂ' 00
ey I

3 B

g Ty

to Turkey and for the Bulgar

I am one of thos whﬁdﬁﬁﬁ_ re to see ¢
with Turkey restored that have
Crimean War, and T hope you wil
you think this can best be done.

"
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with your views for many yvears. With renewed thanks and
best wishes,

. Sir E. Denison Ross, K.C.LE., Pu.D., writes :

Thank you very much for so Kindly sending me the copy
of Tndia in the Balance, which is an admirable picce of work,
anel ift widely read should do much to enlighten the publie here,

With regard to the Caliphate question, in my view the main
consideration is not the right possessed ll:.' the Sultan to be re-
garded as the Caliph of Islam, but the fact that the Sultan of
Tlllkr}‘ hius been h‘gnlﬂrd by many millions of MUhammadans
ns the de faefo Caliph; and no amount of historical data ean
either strengthen or remove that helief,

Ir you are puhli-.hnu; i reviscd edition of yvour book, 1 should
like to soud yon one or two notes of a purely historieal nature.
I cannot refrain from complimenting you on vour command

of the English language.
Sir Graham Bower, K.C.M.G., writes :—

1 have read, somewhat hastily, your book, India in the Balance,

nnd am hrt'pf.nn: it to read more carefully and attentively on

n sen voynge which 1 propose toking in Julv. 1 eonsider that in
explaining Islum to the British people vou are rendering n greal

- servioe not only to the Empire, but to humanity and to the peace
of the world.  More than that - you are rendering a preat service
to Christinnity, For both Christicnity and Islam are religions
of peace, and the basis of all peace is mutus] understanding and

Ly %Rﬂliﬂiﬂh or macial antagonisms are the
L i ﬂ% Important that each race and each religion <hauld
_‘g = to out its own salvation in its own way—without
ﬂm from outside. For instance, the intrusion of Christian
.“”‘* !I'lll writers into the guestion of the Caliphate is as
‘fﬁ ' 'llmtl'!'#ﬁl.l foolish ax would be the inlnmm of Maoslern
» the M of the papal supremacy, The Moslems
of the suecession to the Coliphat,
rm you that I deplore the Greek invasion
wor, und the attempt to eanvert Palestine
he Ji _l.'li. To uttempt the restoration
by lmh to attempt the im-
N i pﬂep it would
Snt E-ilﬁmm
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in religion it involves the judgment of God on the nations guilty
of such a defiance of the principles of justice and morality.

It has been your aim to free England from such a reproach,
and I wish every success to your efforts in the cause of truth,
Justice and patriotism.

Mr. Arthur Boutwood, M.A., writes :—

This book, by the learned and courteous Imam of the Mosque
st Woking, is a temperate and illuminating exposition of the
Muslim cas¢ against the British Government. It is convineing,
and it leaves one wondering. In the name of all that is resson-
able, why has the British Government ncted as though it were
the enemy of Islam ?

Khwaja Kamal-ud-Din is not a politician. He is a teacher
of religion who has been compelled, by his religious duty, to
take part in political affairs. This latest book of his is at once
B religious exposition of Muslim polities, and a political eXpros-
sion of the Muslim conscience. In each aspect it is admirable.
It should be read by everyone—by all who have to take part
in the government of India, and by every man in England who
has influence on public policy or a voice in the shaping of publie
poliey.

This trouble is, in England people do not think, and do not
want to know. They mean well, bat they are ignorant, and they
will not take trouble, They have not yet learned the lesson—
though events have taught it emphatically—that the great
equities of * the Imperial idea *” cannot be established and main-
tained except by vigilance and effort on their part. Yet only
by those equities ean one justify the existence of the Empire,

Reeent British policy in the East has been a failure—a failure
dangerous and humiliating, It is high time thst the British
Government * eut its losses.” Especially should it satisfy the
conscience of Muslim India, for where the conscienee is affronted
there cannot be unity. _

I, for one, find it hard to disagree with Kamal-ud-Din when
he contends that the Muslims would make the best guardians
of the Holy Places in Palestine. It is much to be regretted
that the Christian Churches in England have become polemical
for medimval policies. B

Among the appendices to the book are a paper, ** The Penalty
of Apostacy in Islam,” and the written st 5
read by Mahatma Gandhi when on trial,
book there is the notable ** appeal ' publish
Ivengar after the trial. That appe
and candidly by every public man
thing more will T say, It is in
atheistie politics of Christe
wisdom, Far ,_5;[
WHt;r_l_'ntru: must rebapti
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is a miracle still vivid in the New Testament. Is there no one
in England big enough to make England’s Christianity seriptural
and England’s policy English ¥

The book is published by the Islamic Review, at the Mosque,
Woking. The price of the book (ineluding postage) is 4s.

Sir M. Abbas Ali Baig, K.C.I.E., C.5.1., LL.D,,
writes :
Khwnjs Kamal-ud-Din's new book, India in the Balance,
conveys a warning to the people of Great Britnin,againgt the
danger of debasing the value of British pledees given in their
mime and in the hour of their need to their Mushim fellow-subjects,
The nuthor's authoritative elucidation of the doectrines and
prineiples of Islam in their bearing upon international and inter-
racial relations, and espeeially upon the attitude of Muslim
Indin ix in complete accord with the most exacting standards
of loyalty to a Christian Sovercign when his temporal authority
rests on the twin pillars of justice and equality between his sub-
jects af diverse ereeds. There may be differences of opinion
in regard to some of the facts mentioned in the book and their
implimtium. but the writer's Sil'lt'!l.‘l"il'}" of puUrpose i1 :Irprrt'hhng
the disastrous consequences of religions or political bigotry and
bilined prejudice is not open to any challenge. He annlvses with
singular vigour and candour, springing from the strength of his
b eonvictions, the eauses which have unhappily changed the firm
and eonfiding reliance of the Muslims of Indis on British righteous-
ness anid sense of foir dealing into a resentful and decpening
feeling of mistrust,
In view of the sueeessful appeal to Muslim loyalty which,
with v alaerity, rallicd wround the British Throne
w itself agminst the Sultani Caliph, on the strength of
Hritish assurances as to the inviolability of the cherished ideals
of Islam, the disclosure of the abortive pact with Tsarist Russia
~ far handing over the seat of the Khilafat to the arch enemy of
., L TR, Ty : : .
Aslnr hd the covert understandings which have culminated
| Freaty of Sévres, have mised the apprebension
an perfidy without *“ the master’s finesse ™
in the record of British statcsmuanship.
vever, the author's gloomy
trusts that wise and conciliatory
L and harmonize the conflicting
of the world ; that
the great gull between
Muslim maj
veognizge * the faith of the
' Life."" In his view
--l*'f‘“-L"' nge
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only hetween the Arab and the Turk, but also between the Musiim
snd the non-Muslim is characteristic of the higher Catholieity
which Islam ineuleates and which is also in areord with the
teachings of Jesus.

At u time when the conscience of the British public is showing
signs of uncasiness at the sinister development of palitical Zionism
in an agoressive form, Khwaja Kamal-ud-Din's ohservations,
based on bis personal experience of the conditions in Palestine,
muy serve a usefnl purpose in exposing the sophistries which
seck to mask the virtusl repudiation of the War pledge given
in 1915 to the indigenous Arab population of that unhappy land
prior to the Balfour Declaration of 1817, It is obvious from
the author's searching cxamination of the problem that the
eonsideration whieh is held to justify the exclusion of His M ajesty’s
Indian subjects from the Dominions, namely, the right of the
majority to determiine the character and composition of the
population of their homeland, is reversed in the case of the un-
lortunate Arabs, who are being foreed, under the autharity of
a still unsanctioned ** mandate ” to submit to an inereasing
mflux of a foreign and uncongenial element, which threstens to
destroy the eherished traditions of the children of the soil,

The suthor points out that as the Jews do not venerate
Christian shrines, nnd the Christinng attach no sanctity to the
sacred places of Islam, the cliim of the Muslims, whose all-
embracing ereed enjoins equal veneration for the holy places of
the three religions founded on the faith of Abraham, to the pro-
tection of all the sanctuaries in Palestine, rests on unassailable
moral grounds.  To the Muslim, every place * of im _
in Jerusalem is holy,”” whether it be the Temple of Solomon, the
Holy Sepulchre, or the Mosque of Omaor.

The author’s vindieation of the Ottoman Khilafat is supported
hy ample historical evidence. The idea that the right to the
Khilafat should be confined exelusively to a single Arab tribe
is shown to be obviously inconsistent with the fundamental
principle of equality, which constitutes the demoeratie Dasis h.
of Islam. The author points out that the simple but compre-
hensive words of the Qur-dn * who beli 7 id do good " sum
up the main qualifieation for the n "4, position in the
Muslim world., :

in this country from the pen of :
& settlement. ,

problem of
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Unlike such fiery spirits as the Al Brothers, the Moulvie is
no irreconcilable. It says something for the broad " live and
let live " spirit of the home-staying Englishman that one who
came here not only to rally the sojourning Faithful to rehigious
observance but alse to proselytize (his converts including o peer
of the realm) should frankly admit that life in England has
grontly changed his impression of the English people. The
effect of atmosphere, especinlly with non-cooperation rife in
India,, 15 shown in the further observation that this impression
% almost ** fundamentally different from what it ysed to be-
and what it iz still apt to be, T am afraid, when I am in
India. . . "

The clnims made on behalf of the Turkish Caliphate are for-
reaching. They comprise not only the fulfilment of the oft-
quoted pledge of Mr, Lloyd George in Junuary, 1918, but also
n real suzerainty over the Holy Places—Jerusalem as well as
Mecea and Medina, The Moulvie is manifestly anxious to
promote good will, and he does well to emphosize the points
of contact between Christian and Moslem. Though his inter-
[Ifﬂtnﬁuml Hr thl'.! I‘I-l.u.mir IIL\'II" A I‘i;{il], ht‘ even looks to the
Modernist movement here to provide n way of what Lord
Ronaldshay would term synthesis between the two religions-
the coming of a day * when Chrnistion and Moslem will dwell

ns brothers, each gladly recognizing in the Faith of
y the other o veritable branch of the Tree of Life that was in i e
midst of the Garden.”—The Times, June 10, 1022,

Britis ﬁh 'ﬂl- mfjﬂ'lltt with specinl interest just now.
Anaki ‘Hﬁ i% fromi the pen of Khwajo Kamol-ud-Din,
R LI . Imam of the Mosque, Woking, and is issued from
the ‘office of the Islamic Review. The author takes o compre-
ALY ﬂl‘lﬂfrth lﬂhhﬂ- and makes an appenl to the innate
sehwe T, m and fuir play of the English people to
ndinn qu -"-‘ in view of problems which urgently eall

; 'l"-* lﬂlﬂlh‘-‘ l'-'ﬂ say that his \{njﬁt}‘ 5

: _.‘m part of what is actually

L lt.u.th with British poliey
e Caliphate. He is at o loss to
Keming of ° Turki h rule ean be expectod

& majority under
¥ matiers thm any

Hﬂ‘r state of India and recent controversy on British
to the future of Turkey invest a volume on
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answer is obvious. The author passes lightly over the Turkish
atrocitics in Armenia, and, when quoting an article in which
Mr. 8. Srinavasa Ivengar culogizes Mahatma Gandhi and his
* radiant gospel of truth and work," says: " This is not unrest
in the commonly acecpted political significance of the ward,
You cannot deal with a man like this as you would deal with
i strect-corner agitator or a bomb-throwing lunatic. It signifies,
on the other hand, a vast unmistakably national movement—
coherent and ordered,” ete. It is obvious that the author's
sympathies are with the views of Lord Reading and Mr,
Montagu rather than with the policy of the Home Government,
and he reiterates his belief that the latter is not fully alive to
the real urgeney of things in India. There is much in the
volume which will not commend itself to all resders, but on
the principle of * hearing both sides,” Indiz in the Balance will
repay perusal. —Bristol Evening News, June 20, 1922,

Khwaju Kamal-ud-Din, B.A., LL.B., Imam of the Mosque,
Woking, in his new book, asks who or what is to blame for
the unrest in India

Khwaja Kamal-ud-Din, lawyer, philesopher and divine, a
leader in the intelleetual life of modern India, gives an answer
to the question.  Approaching the subject from a point of view,
consistent alike with that of the devout Muslim, the patriotic
Indian, and a true well-wisher of the British Empire, he pro-
pounds his reason and remedy, and throws light on causes,
many of them unsuspected or undreamed of by the average
Briton, which, he says, have led to the recent crisis,

He contrasts the Eastern conception of religion with that of
the West, and points out the mischief arising from the latter's
confusion of religion with politics, and its effect to-day upon the
Muslims of India.

The book treats of Muslim loyalty, prior to, and in spite of,
Lord Curzon’s Bengal partition scheme, and shows how that
loyalty still survived the incessant strain imposed by misguided X
statesmanship. ] —

With the outbreak of the Great War, this same loyalty to

the British Crown induced Indian Muskims
against the temporal Head of their
of the secret pact with Russis concerning
nople eaused unrest, and the implied be
allayed produced a sequel.
Disillusionment followed on the te
as did the militant Christian e{lg!
LB & TRt (] 1 1
the Muslims of the world
eyes. The wreths arva
Muslims no less {
Christinn suseeptib
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Zionism embodied in the Balfour declaration.—Birmingham
- Weekly Post, June 24, 1922,

A uselul, very temperate book, India in the Balance, by the
Imam of the Mosque, Woking (published by the Islamic Review,
Waoking), l.-:lplaml the condition of Moslem feeling in India,
and why it is gravely disturbed by the anti-Turk and pro-Greek
policy of the Government. All who care to understand the
causes of the unrest in India, evidenced by the Gandhi move-
ment and other startling symptoms, will obtain here considerable
enlightenment,—The Star, June 28, 1022, A

The spiritual ehief of the Muslims in London seeks to enlighten
English public opinion on Indian problems, as scen from the
native point of view, and his aell-written book ought to be
read with respeetful attention by lovers of the British Empire.
The author is & scholar and barrister, a philosopher and divine,
who though * one of the foremost figures in the intellectual hfe
of modern India, whose name carries weight and authority in
every part of the Muslim world,” has not previously touched
ﬁg’fﬂ. He does so now in the loval hope of bringing about a

¢ understanding between Britain and the Indian Empre,
“when Christinn and Muslim will dwell together as brothers,
each gladly recogniging in the Faith of the other o veritable
branch of that Tree of Life that was in the midst of the
Garden."'—International Psyehic Gazette, July, 1022,

_— R R ———— T TR T — T I—— -
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Any attempt to unravel the tangled skein of Indian politics
"ltd.-tn lmllﬂlun urapean opinion thercon is peculiarly welcome
Ju In India in the Balance, Khwajn Kamal-ud-Din, the

' ﬁpﬁﬂﬂ H-i'h Woking Mosque, sets out to elear away the

doubts that assail snd to correct the perspectives that distort

the European wview, The grave misconceptions as to the

L Inn !iithnd what it stands for are, he says, still prevalent in

' . and he ﬂm the indifference of the British people to

R m’:ﬂi&ﬂu—m indifference largely due to inaccurate
il the root cause of the trouble,

- sees mo insurmountable barrier to the

' nhlim as are the practical difficulties ;

is cherished by educated Indians,

~but ﬂl\ﬂl i% always the Treaty of

T Imy“ nrising from its

l ’Intagntr nr‘.'-"'whr
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view the fact that the Moslems are in a majority under them,
and are more sensitive in religious matters than any other
people in the world. Steps should be taken forthwith to allay
differences and disputes between Chrnstians and Moslems in
everyday civil life at least, and if there are Moslem rulers who
do not adhere to the law of Islam in practice, 1t would surely
he better to compel them under the commands of their relizion
to improve their ways than to devisc plans of the kind sug-
gested by the Paris Peace Conference, which ean only serve
as a perennial apple of discord, keeping the Moslem and the
Christian communities at daggers drawn for all time.—South
Wales News, June 29, 1922,

The Muslim side of the great problem of Indian discontent is
presented, on the whole, with studied moderationin India in the
Balance, by Khwaja Kamal-ud-din, LL.B. (3s. id. net). The writer
practised for several years as & barrister in India, but for ten
vears has devoted himself entirely to religion as Imam of the
Mosque at Woking,  Whilst defending Gandhi and his fellow-agi-
tators in India, he professes ardent loyalty to the British Crown.
But he appeals to the Government, and to Englishmen in general,
to consider the Muslim position with insight and sympathy, par-
tieularly in regurd to Turkey and the future of the holy places
in the East., His case is that the pledge of the British Government
that no people in Indin should be placed at any disadvantage
after the war on sceount of their religion has been broken. To
Muslims it appears that the Treaty of Sévres is a vielory for
Christianity to the detriment of Islam.  This is his central point :—

“If Greeks and Armenians are the co-religionists of the
smaller community under British rule, the Turks are eo-religionists
of the greater. . . . If the plea of Christinn interests being in
danger has from time to time justified British interference in
the government of other countries, then the question of the .
Caliphate surely justifics the Muslims of Indin in requesting their -~
Government (which is the British Government) to interfere
in the matter on their behalf. . . . But what an irony of fate
and faith ! The very body to which the Muslim in India looks

kX e k BRI NS r

for help turns out to be his adversary.” A
Muslims, we m:mnndﬁd,?wﬂ or
of the hol aces, including Jerw
plea muduyhlsjﬂ is that the Turkish
maintained, His contention as a M
of a question @ In what way can the
expected to eontribute to the
The Yorkshire Post, July B,
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““INDIA IN THE BALANCE"

faced at the present time, including the spirit of unrest and

ever-growing dissatisfaction with things as they are, and as

they seem likely to be, everywhere active among the Mushim

subjects of the King-Emperor, and more especially among the
" Mohammedans of Tudin,

In this book Khwajs Kamal-ud-din approaches the subject
from o strictly impartial point of view. He shows very con-
vincingly both the resson and the remedy, and throws a flood
of light on the eanses, many of them unsuspected or undreamed
of by the average Englishman, which have led to the present
crists. The author has an intimate and first-hand” knowledge
of present-day conditions and feeling among all elasses in India,
IJII.T:'IIE! bhook is one that should be studied carvefully by every
man and every woman whose mental purview is not bounded
by the cricket fleld or the cinemn,

In the foreword is econtrasted the Eastern conception of
religion with that of the West, and it points out the mischicf
urising from the latter's confusion of religion with polities, and
its effect to-day upon the Mushims of India ; while in Chapter 1
& deseribed, from Qur-anie tesching and the history of Islam,
the essentinl principles of Muslim civilization, its conception of
duty on the part of the ruler as well as of the ruled, and

) illustrates the praetioal application of those prineiples, touching
: also on the Muslim attitude towards foreign rulers and the con-
ditions which make such rule irksome.
The book should remove the cloud of deliberate misrepresenta-
tion that has of late years moade a byword of Turkish govern-
ment ; and shows that in sctual practice and the hondling of
woblems l'ﬁq.ll religions complexity, * Turkish misrule "
o unworthy model for more * up-to-date ' administrations.,

ok

© wion the author sums the situation, as it is to-day,
in its politieal and religious aspects, and shows how

prndiy disnster, brought about by ignorance and misunder-
‘.mﬂ‘ Iﬁf- be removed.—Dublin Herald, June 24, 1022,

b Jﬂﬂ;ﬂh of n usefal and timely eontribution to the
' lelﬂm by the treatment of Turkey

¢« s, It is the work of Mr. Khwaja
Mﬂ. Woking, and one of the
Eﬁidl Judin. In a spirit of

; m ease from the
Empire.  The
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The trouble in India is attributed in this book to Britain’s
treatment of Turkey, and the author quotes with approval the
words of Sir Henry Wilson that * friendly relations with the
Turks are essential to the peace of Indin.”” He argues that the
tension among the Indian Muslims would be greatly alluyed by
creating a better understanding between the Arabs and the
Turks, and he elaims that the latter have not ill-used their non-
Muslim subjects, The book is a strong ex-parte statement, but
deserves to be read as one side of a very serious problem.—
Glasgow Herald, July 18, 1922,

The author claims to state dispassionately and without bias
the condition of Muslim feeling in India as it is, and its possible
bearings on the future, neither justifying nor condemning. This
little book is well written. The quiet, controlled and fair way
in which the author expounds his arguments lend them eon-
siderable force and suthority.—Lloyd George Liberal Magazine,
July, 1922,

In dealing with the question of creed, the author of India
tn the Balance ignores the fact that India's grievanee is largely
cconomic. To him the fact that the British Government
treacherously promised the Czar Constantinople seems of infi-
nitely greater importance than the fact that the people of India
are dominated and robbed by a foreipn power. Indeed, unless
he libels it, the Muslim religion enforees unquestioning obedience
and submission to the Government, however bad, and whether
it be foreign or not ; and he even seems proud of having, like
most of the priests of the Christian churehes, preached to the
peopie that it was their duty to fight the Government’s wars
for it. He naively adds that **if anvone went to the platform
in these days with such u lecture he would be hooted down 7—
which is wmcthm.g to be thankful for at any rate.  And he traces
all the change of heart—or alleged change of heart—in India
to the fact that the British Prime Minister has broken his sacred
pledge about Turkey. As though he huﬂhp’hnl] his other
sacred pledges. » . A
However, with regard to .hm'fﬁﬂr that |
ment is now prejudiced in favour of Chr
because they are Ehﬂﬁu, Ee ;mﬁi rest |
never wius o more im !
of the big purses without :rqgn:ul
Probably it is true, utb# 3
events—the Treaty of hi
missal of Hﬂﬂt-!-ml and so
in India ; hnthmgnm |
or ever will real 5
ever their ? .
part of ‘H:H: ook is th
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dentally he points out that * the colttage industry, so vital for
India’s existence, has been ruined by ineredibly heartless and
mhuman progesses,” That s more important to India than
l any question of the Caliphnte.—Labour Leader, June 29, 1992,

Of the many vital problems with which the British Empire

15 foced at the present time, undoubtedly the gravest is the

spinit_ of unrest and dissatisfaction with things as they ure,

which is active among the Muslim subjects of his Majesty the

King-Emperar, und more especially among the Muslims of

India. Such is the opinion of Khwaja Kamal-ud-Din, Imam of

the Mosque, Woking, who in his book, I'ndia in the Balance,

which has the sub-title of British Rule and the Caliphate, and

is published by the Islamic Review, Woking (3s. 0d), discusses

why Indin may soon be but a name, so far as the British

Empire is coneorned ; who or what is to blame for that, und

- how the danger may be averted. That the dunger is u real

ofic 15 patent to anybody who knows anything about India or

I Muslims, and those who do not possess that knowledge will be

' impressed by the grave warning of the Aga Khan, the head of

r the Ismnili Hﬂhlmmﬁ:lm. whose services rendered during the

. war were recognised by his being clevated to the highest status
of chieftainship.

To his eredit, be it said, the Imam handles this dificult
question with the utmost delicacy, tact, and impartiality, As
o devout Muslim, a patriotic Indian, and a true well-wisher of
the Eﬂiﬂﬂi he le the Muects before the reader in o fost
Jueid manner, which cannot be misapprehended by even the

ensest Briton whose knowledge of Enstern affairs is of the

st order.  Khwajn Kamal-ud-Din deplores the ignorance

of Indian Civil servants as to the social and religious conditions

prevailing in India, and regrets their penchant for making their
own

% " wherever they go, and kecping themselves
i Indbans
question of the Cali , that is, the headship of the
of Turkey over the lims of the world, has become
ntermix. 'ﬁi‘l internutional politics, and the Imam
explain the pasition of the * Viceroy of God upon
N the Qur-dn—commonly known as the
ise and very real iflcance in
€0 thdfﬂl“llﬂﬂr in
ndent empire, with Arabia
 m and
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Muslim’s own prophet, and the Imam quotes from the Qur-iin
verses relating to eighteen prophets, ineluding Abraham, Isaae,
Jacoh, Noah, David, Solomon, Job, Joseph, Moses, Aaron,
Zacharas, John, Jesus and Elas, Ishmail, Elishah and Jonas, and
Lot. * These are they whom God puided, therefore follow their
guidance,” is the injunction of the Qur-in, and ** make no
difference between prophet and prophet.,” Muslims pay the
same respect to Jesus as to Muhammad, and another verse
from the Qur-fin showing the close relationship between Muslims
and Christisns is the one which says, ** And you will certainly find
the nearest in fricndship to the belicvers those who say We are
Christian.” The Imam is of opinion that, in the not far future,
it may well be that the dividing line between Islam and
Christianity will become scademic rather than actual.

The Imam contends that Muslims are better qualified than
the Jews are to guard the interests of the three preat religions
which have their roots in Palestine—Judaism, Christianity, and
Muhammadanism—for they have to regard the prophets of the
other religions as their own prophets and to venerate the holy
laces,

: There is much interesting matter in the book, not the least
being a written statement by Mahatma Gandhi in an appendix.
This statement was read by Gandhi this year in the Court of
the district and Sessions Judge of Ahmedabad, and in it he
mentions that his public life began in South Afriea in 1808 in
troubled weather, He discovered that as 8 man and an Indian
he had no rights, having no rights as a man because he was an
Indian. In 1899 when the Empire went to war with the Boers,
Gandhi raised a volunteer ambulance corps and served in several
actions which were fought in the neighbourhood of Ladysmith.
Similarly in 1806 during the Zulu Rebellion he raised a streteher
bearer party and served until the conclusion of hostilities. He
was mentioned in despatehes and received medals Innlﬂ.ﬂ].ﬂ!_ﬂlﬁ .
Kaisar-i-Hind gold medal, When war broke ont in 1914 he
raised a volunteer ambulance corps in London of the then
resident Indians in London, chiefly students, _nndangmu in 1917,
in India, when a special ‘Fﬁdﬂm misde m Iﬂﬂﬂﬂﬁ, H‘
raised a in Kheda. these ) : ]
by the hﬂtha‘t it was possible for
status uffll]l cqunht_}rm EMME 2
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and matters have not progressed so quickly or satisfactonly as
he wanted.
The wniter of this article knew Gandhi well when he lived
in South Afriea, and during the period of strife in Natal and
| Transvaal, when the Indian question loomed large on the poli-
tical horizon, he had many interviews with the recognized leader
of the Indians in the sub-continent. He found Gandhi ever a
courteous gentleman, loyal to the Crown, but resenting the
mannet in which Hritish Indians were treated in British terri-
tory outside Indin and the British Isles. He poigted out on
more than one occasion that British Indians had fought in the
battles of the Empire, whereas the Boers had fought against
England and English rule for a period ol seventy vears, yet the
Boers were granted all the rights which were rigidly denied to
Indians, snd had even the right, which they exercised, of exclud-
ing British Indians fron British territory.
" Whyis it ¥ " asked Gandhi. ** Our eulture is higher than
that of the Boers, and our loyalty has been proved not onee
or twiee, but on every oceasion when danger has threatened.
Is it because we are Asiatics 7 But many of these Indians who
want to enter Transvanl, and arc not permitted to do so, were
born in Natal; they are South Africans just as much as arc
the children of Europeans bom in Cape Town or Pretoria. I
they nre not to be admitted beecanse of their Asiatic origin, why
do you allow Jews to enter the land, and to own the pgold
mines ¥ They are Asiatics just like the Arabs, and their Litero-
ture, architecture and culture is not so high as that of the
Indinns, nor have they ever fought for the Empire like the
[ndians,” It was o problem to which Gandhi was unable to find
a solution, lﬂl{ﬂw he had the sympathy of the best por-
tion of British opinion in Transvaal, the opposition from 1he
British traders in Natal and the Boers in the old republics was
toa strong for him. He left the country deeply resentful of the
 breatment meted cut to Indians,
_ The problem has not been shorn of its difficultics, and
although hhwajn Elhlllrlldr-mn hus demonstrated the dunger
L gested & solution. He has done well to hoave
_the people of England. It is not the
one religion against another, but to
do justice as far as possible to all
ndians in the Dominions it is a
ies that the well-known
in eons the
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REVIEW
STUDIES IN ISLAMIC POETRY!

In the first part of his book Dr. Nicholson, who
dedicates his studies to Professor E. . Browne,
condenses and translates extracts from ‘Awfi's
Lubibu *l-Albdb, an anciemt work of which Professor
Browne produced a very waluable edition.

The Lubdbu 'I-Albab, by Muhammed *Awfi, is the
oldest extant work on poetry in Persian. ‘Awfi
was born and bred in Bukhara in the latter half of
the twelfth century (of the Christian era), and his
book gives biographies and extracts of bards from
C.E. 867 to 1220. His work therefore covers the
period from the spring of Persian poetry up to its
rich maturity amid the Mongol invasion. When
Transoxania and Khurfsin were threatened by the
Mongols, ‘Awfi travelled to India, where he served
under Sultan Nasiru'ddin Qubidicha (of Sind), and
afterwards under his conquerer, Sultan Iltatmish,

Among the matter in his work, not always of the
highest quality, is an absolutely priceless disquisition
on the forms of Persian poetry and very valuable
examples of its main forms. Those whose acquaint-
ance with Persian poetry consists wholly or chicfly
in a reading of FitzGerald's translation of Omar
Khayyam’s Rubd'iyat will do well to read this book,
learn of their limitations, and begin their education.
A rubd', or quatrain, is a short epigram, if we can
use the word epigram and exclude its implications
of sententiousness and sophistication Eﬂﬂlﬁﬂﬂﬂlﬁ 3
of rubd'is are often to be found, 'ﬁf ':_ e I
independent and complete. It ma? "I-E'f- yet to

discover **more quatrains by " Or

ently mnnegtpdpuﬁmr imu '
by the gifted mﬂﬂnﬁm :

E s‘udlﬂ' |-H * .I' I..-‘I -
Cambridge University I
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We will examine some of the different forms of
verse, among which the rubdt has its honoured
place.

(1) The gasida is a poem with a purpose, satirieal,
philosophical or religious. An attempt has been
made to define it as properly a panegvric of some
sort or other; but many a gasida is not a panegyric.
The plainly panegyrical secks to praise some great
person who has something to give—a prinee for
money or other favours, an exalted lady for her
love, Instead of coming: straight to the point, the
poct commenees his ode by some irrelevant topic
of great beauty and arresting interest. He glides
from the exordium (nasib) into the encomium (madih),
not always very consistently.

(2) The ghazal usually deals with love, human
or divine, It is a shorter poem than the gasida.

b (8) The git'a, or fragment ; this is either a verse
detached from a gasida (and thercfore a genuine
fragment) or a complete idea in a small setting.

(4) The rubdi, or quatrain, has been briefly
deseribed above,

(5) Mathnawi includes poems of a lengthier char-
acter, such as epies, romances or expositions of moral

or mystical philosophy.

Tue * Qasipa.”

roduction to the gasida (the exordium,

poem) is the object of great care and
iere is o characteristic example of
of ¢ =M. '.'I'.‘h&mdif, or terminal
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Now onee again make merry with new glee : the end

Of absence long that burns the achuing breast 15 Coming.
The days of grief and woe and anguish—all are past ;
The hour of peace and joy and balmful rest 15 coming,

In another introduction or exordium the trans-
lator is compelled to abandon the attempt to imitate
the system of rhyme, but in ecompensation he indicates
a charactevistic form of construetion :

Behold the nch tiara of gems on the jasmine-bough !
See how the queenly roses unfold their broideries !
Roses like cheeks of houns laden with spicy curls;
Jasmines like lawns of Eden  fragrant and beautiful.

As "twere a bride the rosebush arrays herself; the cloud
Tirewoman-like is laving the dust and grime away,
Now round her neck arranging o string of pearly tears,
Now drawing o'er her blushes  a veil of gauzy mist.
‘Ax’aq oF BukHARA.

Not all of the love imagery is trite or ** finnikin.”
Here is an example of the extremely intelligent :

1 am not secking diversion and 1 am not desiring pleasure,

I am not keeping patience and I am not getting sleep.

My tears, white as quicksilver and as glistening,

Turn to pure gold as they traverse my yellow checks,

By the tears of mine eye, by the yellow hue of my check,

Alchemists decide that quicksilver ean turn inte gold! .
Asu ‘L Ma’Rul.

TEE “{IEﬁEI!I., ...l
The mono-rhyme m ugh all
Persian verse, e::eept the
verse of a gasida is freque J’
is not generally p-uﬂiblq ﬁk re
translation, In the ﬁﬂ@ﬁk g
melre is mitﬁﬁﬂ = |

That idol fair, wl
Alas, she !lﬁlf

Now I, for |
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"Tis well, the eloud of April coneeals o beauteous morrow.
At dawn neross the garden it passed, and in o moment
The pink and opening roses the rose of Heaven borrowed.

JOveanr or BUEnAnRA.

Tre “ OiT'A."

Abil Shu‘ayb of Heriit wrote the following verses
on a Christian boy :

Can it be doomed to Hell, that face of Heaven ?
With fawn cyes, eurly tresses, tulip checks,—

A lip as when the Chinese painter’s brush

O'er vermedl traces the long silver line,

Could he that beauty to the negro give

The Ethiop would be envied by the Turk.

Persian poets are famed for their devotion to the
rose. There arve few lines so charming as these by

Kisa'i :

Roses are o gift of price
Sent to us from Paradise;
More divine our nature grows
In the Eden of the rose,

F
s

Roses why for silver sell ?

- O rose-merchant, fairly tell
‘What you buy instead of those
That is worth more than the rose.

g 'i' nuhﬁ@t to !ntlritu Persian poctry as “ all
“ﬁﬂh had apparently alrcady
sor in tmuhle
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without any typographical device, leaving it to the
reader to deteet it, as he should :

My sweetheart went to vonder world to see among the houris
there

If she might find for loveliness her parallel in yonder world.

Rizwan unbarred the gate for her, because her hair's dark violet

And bosom’s jessamine adorned o damozel in yonder world.

How all the pains and agonies of earth and heaven do load

my heart
Since I am dingering here, but she is gone to dwell in vonder

waorkd.

TrE ** RusA'l"

Examples of this form of poem ean be found on
all the planes : (1) The physical ; (2) the intellectual
or mental ; (3) the mystical or spiritual, The fol-
lowing will illustrate each sort :

(1)
Oh well of honey ! Yestereve thy sight
Gladdened this heart that eries for thee to-night.
"Tis a thing unimaginable, the tale
Of to-night’s anguish, yestereve's delight.
Tirv'polx Ismid'll Ar-pArwARzZI.

(2]
When from her house the soul sets forth to elimb
And hastens back to her eternal prime, .
The four strings Nature fitted on Life's lute
Disorder’'d break at the rude touch of Time®
Bapi'v'nnly Teasé a-Sanaarl.

{B] o = 5 -: - 1-#..-.

Soul of the World, to thee I t
With bleeding heart, and bri

Hfsetthehmd. ﬁiﬁﬂﬁrﬁp
And love still v

The limits of ﬂﬁg
example of the mathnawi




THE PROPHET IN WAR-TIME

THE PROPHET IN WAR-TIME
By Mavrvi Mustaragman, B.A.
Fieuring wita Hawazin AxD SaqQrr.

Tue victory of Mecea eompleted the triumph of
Islamy, and the truth of the Holy Prophet was estab-
lished. The power of the Quraish was breken, and
the wild children of the desert, who closely watehed
the struggle of the new faith with dubious feelings
of success and failure, now realizing the strength of
Islam, readily embraced the new religion of their
own free will.  Yet the fire of jealousy, which was
long smouldering in the hearts of Hawazin and
Saqif, the two famous tribes of the Arabs, celebrated
for their martial spirit and military strength, was
now fanned into a big flame, which once more threat-
ened the destruction of the Muslim Commonweslth.
These two tribes were making rapid and formidable
preparations for an onslaught on the Muslim World,
even before the wvielory of Mecea; beeause they
clearly saw that the progress of Islam was unde r-
Iﬂlﬁllf their aristocratic position. The vietory of
~ Mecea all the more ﬂgmvﬂtﬂl their fury, and thm.
were determined to lose no time in malung an attack
* en Huuhrrm. They had already enlisted the svm-
:f‘,w* ﬂf some of the Arab tribes, who Jmml.i
hm & huge army consisting of the
flous  regim nts of the Arab ftribes was formed
les Hnnhms The wives and the
* also taken to the battle-
: ,mmﬂm
m of this, he was
vere auite unprepar.
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Rabia, a wealthy man of Mecea, in order to purchase
provisions for the Muslim soldiers ; while Safwan
bin Ummayya, another gentleman who had not
vet embraced Islam, was good enough to lend the
arms to the Prophet. Thus an ill-fed and ill-equipped
army of twelve thousand men had to face the well-
equipped and adequately rationed forees of Hawazin
and Saqif. DBoth the armies met at Hunain, a deep
narrow defile about ten miles to the north-east
of Mecea. The result was that the Muslims were
routed in the first onset and the Holy Prophet was
left alone. The enemy was showering a rain of
arrows on the Prophet, who even in that critical
moment said aloud :—* I am the Prophet; it is
not a lie.”

These words infused the Muslims with confidence
and hope. The routed army turned back and fell
upon the enemy with unabated fury. A pitched
battle was fought, and the idolatrous were eventu-
ally defeated with heavy losses. The Holy Qur-dn
thus describes the victory :

Certainly Allah helped vou in many battlefields and on the
day of Hunain, when your great numbers made you vain, but
they availed you nothing and the earth became strait to
yvou mnotwithstanding its spaciousness, then you turned back
retreating.

Then Allah sent tranquility upon His Apostle and upon
the believers, and sent down hosts which you did not se=e, and
chastised those who disbelieved, and that is the reward of the
unbelievers (Chap. 1x. 25-27).

The retreated enemy sought refuge in Autas and
Taif. Fears of a fresh attack on fthHHs]ims were
generally entertained, and the Holy P:n_ghet, in order
to ensure the safety of his people, | 'tﬂ lay g

L

to Taif, which now had hecnme _ﬂfl““:
the enemy. The alqgﬂ ;Ia.:tei 'or twe
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The Woking Mission
Letter

Tur Mosque,
WokING.
Juady 17, 1022,

Dear Stk AxD BrorHER IN Ispam,
Assalam-o-Alaikum !

Our Sunday lectures and Friday sermons attract
large, intelligent and inquisitive audiences. Sundays
at our London Praver House are particularly crowded.
Seekers after truth representing diverse schools and
shades of thought come with their doubts and queries,
and in most cases find solace in the teachings of
Islam. Lectures are followed by a long series of
interesting questions and answers, and then comes
general exchange of ideas. Thus we spend each
Sunday afternoon—some three busy and enlightening
hours.

- Our Imam, Khwaja Kamal-ud-Din, is on a tour
on the Continent, The first-hand information thus

_ as to the state of things obtaining there
‘Ilrﬂ] enable him to form an opinion whether we can
_ nﬂvmhgu extend our activitics beyond these
~ shores. _Hn hqn already visited France and is by

nov sermany, where he is expected to address
ish-speaking German public on Islam. From

roceed ﬁl Austria, which brings his pro-

S € ﬂﬂm bﬂ back with us before
v ﬁllu this year on
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made to approach the authorities in Berlin, and
we hope work will start there before long. Besides
our branch in Germany, we contemplate setting up
another in U.S.A. Our missionary for that country
salls next month.

Churchman is a churchman wherever he may
be. Ewen in this land of freedom of thought and
conviction he makes yvou feel the sting of his narrow-
minded prejudice. So far as our activities are con-
cerned, he has ever viewed them with alarm. and
has at times gone out of his way to place difficulties
in our way. As an instance we reproduce the letter of
a loecal tradesman to us—one whom we have been
patronizing for years. This is what he writes :

*“*DEanr Sim,
Complaints having been received from a member of the
Church of England in the neighbourhood, on whom I depend
for the greater portion of my work. I regret that I cannot under-
take any further orders for vou. In enclosing the account to
date, I take the opportunity of thanking vou for past favours,
Yours faithfully
G—=. F. D

L4

L,

Truth, however, is truth, and must have its way,
notwithstanding obstacles and opposition. Reli-
gious thought in England is feeling the influence of
Islam. Longstanding misconeceptions are giving way
to respect for the sound teachings of our Faith,
and the person of the Holy Prophet Muhammad
(Peace on him). Aectual conversions secured aﬁ:
Messrs. G. Rutland Clapham (Abdul Hafiz),
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thanks are due, and Wlthusthﬂﬂlmk! [ the cause for
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WHAT IS ISLAM ?

WHAT IS ISLAM?

['The following is & very brief account of Islam, and some of
: its teaching. For further detaals [lh.‘n.'i-l' write to the Imam of
the Mosque, Woking. |

Isvasm, Tne ReEwcioN oF Peace—The word Islam literaily
means : (1) Peace; (2) the way to achieve peace; (8) sub-
mission.; as submission to another’s will is the safest cours
to establish peace. The word in its religious sense significs
complete submission to the Will of God. #

Onaect oF THE REucron.—Islam provides its foilowers with
the perfect code whereby they may work out what is noble and
good in man, and thus to maintain peace between man and man.

Tue Prormers ofF lscasm.—Muhammad, popularly known
as the Prophet of Islam, was, however, the last Prophet of the
Fuith. Muslims, e, the followers of Islam, accept all such of
the world’s prophets, including Abraham, Moses and Jesus, ns
revealed the Will of God for the guidance of humanity.,

Tne Quun-Ax.—The Gospel of the Muslim is the Qur-din.
Muslims believe in the Divine origin of every other sacred boolk,
but, inasmuch as all such previous revelations have become
corrupted through human interpolation, the Qur-ian, the last
Book of God, eame as o recapitulation of the former Gospels.

AnticLEs of Farrn 18 Ispam.—These are seven in number :
belief in (1) Allah ; (2) angels ; (3) books from God ; (4) messen-
gers from God ; (8) the hereafter ; (6) the measurement of good
and evil ; (7) resurrcction after death.

The life after death, according to Islamic teaching, is not a
new life but only a continuance of this life, bringing its hidden
realitics into light. It is a life of unlimited progress ; those who

themselves in this life for the progress will enter into

» which is another name for the said progressive life
.Ilht death, and those who get their faculties stunted by their
ny # tn 'r_H:_ life will be the denizens of the hell—a life in-
: appreciating venly bliss, and of torment—in order
1w w of all impuritics and thus to become
: .' State lfl:r.-r death is an image of the

:
{
|
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Worlds, the Friend, the Guide, the Helper. There is none like
Him. He has no partner. He is neither begotten nor bas He
begotten any son or daughter. He is Indivisible in Person.
He¢ is the Light of the heaven and the earth, the Merciful, the
Compassionate, the Glorious, the Magnifieent, the Beautiful,
the Eternal, the Infinite, the First and the Last.

Farran axp Acrtiox.—Faith without action is a dead letter,
Faith is of itself insufficient, unless translated into action. A
Muslim believes in his own personal accountability for his actions
in this life gnd in the hereafter.  Each must bear his own burden,
and none can expiate for another’s sin.

Ernics 1% Isram.—*'* Imbue yoursclf with Ihvine attnbutes,™
says the noble Prophet., God is the prototype of man, and His
attributes form the basis of Muslim ethies. Righteousness in
Islam consists in leading a life in complete harmony with the
IYivine attributes. To act otherwise is sin.

CarasinitTies oF Max ix Ispam.—The Muslim believes 1n
the inherent sinlessness of man’s nature which, made of the
roodliest fibre, is capable of unlimited progress, setting him above
the angels and leading him to the border of Divinity.

Tue Posrriox oF Wosax 1x Ispam.—Men and women come
from the same essence, possess the same soul, and they have been
cquipped with equal capability for intellectual, spiritual and
moral attainment. Islam places man and woman under like
obligations, the one to the other.

EquariTy oF MAXKIND. AND THE BroTHERHOOD OF IsLam.—
Islam is the religion of the Unity of God and the equality of man-
kind. Lineage, riches and family honours are accidental things ;
virtue and the serviee of humanity are the matters of real merit.
Distinctions of colour, race and ereed are unknown in the ranks
of Islam. All mankind is of one family, and Islam has succeeded
in welding the black and the white into one fraternal whole.

Personal Jupemext.—Islam encourages the exercise of
persanal judgment and respects difference of nplﬁnn, 'qlh:@,
according to the sayings of the Prophet Huhm‘nmnd is a blessing
of God.

KxowLEDGE,— The pursuit of knﬂwiedgﬂ is a duty in Iﬂm, '.;
and it is the aequisition of knowledge that ‘makes men superior
to angels.

Sancriry oF Lanouvr.—Every lﬁhnurﬁqﬁ.- ~nables
live honestly is respected. Idleness is de

CrariTy.—All the faculties of man haw
as a trust from Geod, for the benefit nfﬂii
is man’s duty to live for othe d his ¢l
without any inction of per sons,
man nearer to . Charity and t}
made nhhgntut_'ﬁ- and aum,:r" P r,_‘
a certain limit hﬂigfn pay a ‘hﬂiﬂ -4

of the PoOr.
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