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Mr. HAMEEDULLAH BOWMAN

We are glad to have the opportunity of introducing
our friend Mr, Bowman to our readers. Although he
has heen A Muslim for many ¥years ¥et owing to
various eiregmstances over whieh one sometimes has
no control he conld never get in touch with us. But
about the end of August last year when the Imam of
the Mosque at Woking had gone to Southport to attend
an Convention of Religions at which he was billed to
speak on ‘*The Message of Islam®', Mr, Bowman,
who lives in Liverpool, found time to come down te
Southport and make the personal acquaintance of the
Imam. A brief life-history of our brother-in-faith.
published in this issue, will be found interesting
by our friends interested in the welfare of Islam in
England, Whe print his declaration of Faith also.
—Fd. I. R.
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A DECLARATION

. 1, Frederick Hameedullah Bowman, of Liverpool,
England, do hereby faithfully and solemnly declare
o ""'j' mm will that 1 worship One and Only Allah
(God) A“l:.hat I believe Muhammad to be His
esseng f__ﬂlt 'Eﬁnmnt that T respect equally all

: \br Hmaa, Jesus, and others, and
: #Hﬂﬂlm life by the help of Allah.

Twilll “
La i BN Brdamenad-un-Rastd Allah.
Hﬂﬂ God (Allah) and Muhammad is

-“
..,.'..H' | _’m,}‘ F. H. Bﬂm.
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MY EXPERIENCE OF ISLAM
By Freperick H. Bowsmaw

In response to a request from the Imam Sahib,
I have much pleasure in outlining the circumstances
in which I first heard the truths of Islam. My mother,
Alice Bertha Bowman, poetess and novelist, whose
writings have been appreciatively accepted by Royalty,
contributed, many vears ago, articles and verses to
“ The Allahabad Heview.” This paper was published
in India by the late Sarbuland Jung M. Hameedullah,
afterwards Chief Justice of the Deccan. As a small
boy, I read this publication and others in which her
contributions appeared, and I conceived an early
ambition to see my own name in print, especially as
my mother's story, “ A Romance of Llangollen,” had
won an authorship prize in * The Anglo-Indian Weel’s
Times.” 1 myself showed aptitude for literature at
school and became editor of the Fifth Form Magazine,
I was contributing to the public press before I left
school. and Mr. Hameedullah, then a barrister, took a
keen interest in my literary progress. I adopted his
name. Now that he has, alas, passed away, my devoted
gratitude is retained by his family, and I regularly
correspond with his distinguished son, Mr. Mahmud-
allah, Home Secretary of the United Provinces of
India, who so ably maintains the high traditions of . -+
his ancient Delhi ancestry. When I was at school, E
there was a Muslim mosque in Liverpool and T attende -
many services there with my mother. So interested
did 1 become that I even tried to emulate the local
Sheikh, and, in a home-made robe, 1 moun ox
at home to address my own "-==*'r of
and spread the truths of the
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MY EXPERIENCE OF ISLAM

wrote many professionally toured plays, produced
shows myself, had my stories and serials published by
the leading London firms.swrote films and acted in some
of them, and composed various songs. 1 have always
sympathised with suffering animals, which was one of
the characteristics of the Holy Prophet Muhammad.
His humanity extended to the lowest of creatures. 1 am
now President of the Animal Service Associntion, which
I founded for the protection of the beasts of burden.
My latest song is “ Women and War,” a plea for peace,
I have for some years been the editor of WY OWn paper,
~ The Talking Picture News,” and had the honour of
being presented to King George the Fifth at the June
Levee in 1934 at St. James's Palace. 1 noticed this
year that the Imam Sahib of the Woking Mosque was
to deliver an address on Islam at the Southport Reli-
gious Conference, so T went over to hear him. Tt gave
me great pleasure to meet him afterwards. when we
had a most interesting chat. | hope we shall keep in
touch with each other. T was born in Liverpool, and
my people were Protestants. I have, howeve
preferred to think for myself, and the Muslim view of
God has always appealed to me.

r, always
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‘ID-UL-FITR (1358 AH.) SERMON
By Mavnv: ABI_{UL Marnmn

To-day is a happy day for us Muslims and, I
venture to say, for non-Muslims also. This day is
happy for us Muslims, because we meet to-day in a
prayer of thanksgiving to God the Beneficent, the
Merciful, for having enabled us to perform our duty,
which, to use the whrds of the Qur-in, was designed by
God with the purpose ‘‘of fitting us to guard against
evil.” And, further to express our happiness at the
completion of this moral duty of ours, each one of us
is required to pay the sum of half-a-crown as sadagat-ul-
fitr or fitrana. This charity, be it noted, is obligatory
on every Muslim whose paying capacity comes within
the range of the specifications of the law of Zalat, or
the Islamic poor-rate. It must be paid by every
Muslim both for himself and for those dependent upon
him.

This day, as already stated, closes the month of
fasting—a course for self-purification, for seeking light
and guidance from God, Who is the source of all that
is good and the fountain-head of all that is noble and
the Inspirer of every good desire bringing forth good
cconduct. 1 said that this day was a happy day for
non-Muslims as well. For it is through the agency of
this festival (there are two occasions of Muslim festival
each year) that we Muslims by practical demonstration
proclaim to the non-Islamic world the w i.:!' thn
spiritual equality of mankind. Tt is th :
agency of this spiritual education of mankmnd in :
that Islam and we Muslims hw&_ 1cceedec '
down the rwatanna uﬁu’a& to the

W
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one-sixth of the human race. This is indeed a great
moral achievement in itself. A non-Muslim writer,
Dr. Maude Royden, in htr monograph, ** The Problem
of Palestine,” published this year, has the following
remarks to make on this singular charactenstic accom-
plishment of Islam :

“The religion of Mahomet p‘l‘ﬂt‘]ﬂ.llﬂﬂd the first
real democracy ever conceived in the mind of
man. His God was of such transcendent
greatness that before Him all worldly differences
were nought, and even the deep and ecruel
cleavage of colour ceased to count.

“ There are social ranks among Moslems, as else-
where, but fundamentally (that is to say,
spiritually) all believers are equal, and this
fundamental spiritual demoeracy is not a
fiction, as it so commonly is among Christians ;
it is accepted, and real. This accounts for its
extraordinary spread among different peoples.
It accounts for its strength to-day in Africa,

- - where the Christian missionary preaches an
- equality which everywhere is mocked by the

arrogance of the white races and the existence
of a colour bar, The Moslem, black, brown

or white, alone finds himself accepted as oe
brother, not according to his colour but accord-
iz *'hinmad. A

ﬁaWar in France, I was told of some
Moselem soldiers who created a distur-
on finding black troops from Senegal
1e Hmn aatlm:nat as themselves,
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always behave so, whether in Lendon or in
American hotels. It was on the strength of
their religion that tle Arabs conquered, and
by its means they have made their great gift

to civilization.”™

We Muslims are never proud of ourselves as being
Chinese, Iranian or Indian. What we are proud of is
our religious culture. And it may be said, in passing,
that this pride is not begotten of hatred or baughtiness.
We talk of it because it is a gift from God, and we are
humbly thankful to Him for this. The Islamie nations,
at the height of their culture and material glory, never
thought of themselves as Arabs or Turks, but simply
as  Muslims. For them, the difference between them-
selves and others was spiritual. They were Muslims
and others were non-Muslims. We are Muslims and
the sole justification for our existence, other things
being equal. lies in the propagation of an outlook on
life which brushes aside, effectively, once and for all,
those obstacles which stand in the way of bringing
about harmonious relations in the first place between
one individual and another and, for that matter,
between one nation and another, thus eventually
paving the way for a world brotherhood of mankind. =
v It 1s with these noble aims in view that the Muslim
festivals are held. 1 wish to emphasise that Muslim
festivals are not mere festivities degenerating into o o8
mere frivolities. This is because Islam knmm Mtﬂ
social functions, if dissociated from the r
of God, are liable to get out of hand ﬂ-ﬂﬂﬁf'
into a reckless indulgence of the lower
hna therefore, .&njﬂmﬁﬂ bﬁm Ve
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brated. By way of illustration, I may refer you to the
depths of degeneracy into which the European carnival
has fallen. The carnival, as vou know, was originally

a feast which preceded the Christian period of fasting—
Lent. But nowadays the Christian feast has lost ita
original significance and denotes nothing but riotous
revelry and unfettered licence. On the occasion of
carnivals in Europe, both men and,women wear fancy
dress and mob each other with confetti. Theyv set at
naught all social codes of morality. In a word, all
that is saered in normal life is suspended, and its place
is taken by licence. And all this iz at its height in
Roman Catholic countries, more particularly in France
and Italy !

The aim of Muslim festivals is to educate the world
to realise the eventual destiny of mankind, which is
the “fellowship of mankind.”” Thus those friends, who
see fit to object to the celebrating of this festival of
ours to-day on the ground that all festivities should
have been suspended for the duration of the present
war, would perhaps be able to diseriminate between the
nature of Muslim festivals and the usual kind of festiv-
ities to which one is accustomed in Europe. All Muslim
_,; festivals are controlled and guided by spiritual values,
F]ilﬁh are superimposed upon, and dominate, the
ol 'ﬁlllﬂ which play such a prominent part
im festivals. The whole world 18 at present

E. I" . B - -
b = &
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As a rule, plain truths are not liked by us. There
are things which we like, and their result is bad for
us ; and there are things which we hate, and their
outcome is good for us. Thus our liking or disliking
a thing does not make it either good or bad for us.
We Muslims beliexe that all that comes from God is
good, even though we may not understand it. We
Muslims, for that rpason, are neither panderers to nor
danglers in, cheap sentimentalism. But that does not
mean that Islam is devoid of idealistic teachings. The
merit of the teaching of Tslam lies in its capacity to be
practical and yet idealistic. The religion of Islam is
dynamic in its outlook on life and has no time for any
talk or outlook which lacks courage to look things in
the fuce. We Muslims never like to take refuge behind
the stockade of such philosophies and religious outlooks
on life as place a fantastic estimate on the worth of an
individual, his powers and importance, but refuse to
take due notice of the baser side of human nature of
men and women who, for a number of reasons, may
not be =0 elevated and advanced as ourselves, and may
even be bent upon annihilating us outright. We
Muslims like to call a spade a spade and seek remedies
accordingly for those mental and moral aberrations,
¢from which some people and nations may be suffering.
Naturally, religions and philosophies which are oblivious
of thiz phase of the life of mankind not only fail to see
eye to eye with us, but they also deery us by styl: r
us as gross, harsh and materialistic. But it passes my
u_‘llﬂﬂl'ﬂ-t-ll.lldlﬂ.g when I see. their ]nnmmﬂit
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preparedness to look facts in the face, we have been
branded, since onr appearance on the world stage, as
warlike people and as people whose history reeks of
bloodshed and cruelties. It would indeed be a stroke

of luck if anyone of us cagne across a book or a lecture

by a non-Muslim in which, in one form or another,

we Muslims were not described as loving war for the

sake of war. I hope that my assurance will be accepted,

when I tell you that we Muslims are the greatest paci-

fists the world has ever known. The very word Islam
means pacifism, and the word “ Muslim,” its active
participle form, means a pacifist ; or, to use the words

of the Prophet Muhammad, a Muslim is one from whose
hands, tongue and limbs, everyone is safe. But as

for men and women who are nothing but armechair
philosophers. who indulge in nebulous talk and who
would like to solve the problems of the world by mere
thought force, or who, in other words, have not the
courage to face the stern realities of life. it will be
natural enongh, if such people cannot understand us.
Whenever such people read of the Prophet Muhammad

y and learn something of the war conducted by him
i self-defence (Muhammad who counts amongst Iis
y followers to-day over 400 millions of people) it will be
- matural enough if they seek consolation in stigmatis
~ ing us, his followers, as people who literally believe in
~ the use of the sword for securing their ends. Calumnies
1 heaped upon the fair name of Islam simply
lt, if any, is that it refuses to play the
 Nothing, of course, would convince
the necessity of unsheathing the sword,
20 on culogising pacificism to

. 3;'
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mine. Islam not only deals with the problem of war,
but it has also laid down a detailed system of ethies,
governing and controlling war. The only difference,
according to me, between us Muslims and non-Muslims,
especially the Christians, is, that we Muslims freely
admit the presence and necessity of wars and humanise
them by laying down ethical restrictions, whereas our
Christian friends, though they act exactly in the same
manner as we do, will not admit the presence and
necessity of wars. OQur Christian friends have no
support for their conduct either in the words or example
of the Holy Prophet Jesus (upon whom be the peace
and bleszsings of God !) nor in any ethics having for
their basis the words of the Master.

In order to understand this fundamental difference
between the approach to the problems of life by the
two great religions of the world, Christianity and
Islam, 1 quote at some length the words of Dr. Sir
Muhammad Igbal from his book, ** The Reconstruction
of Religious Thought in Islam ™ :

“The main purpose of the Qur-dn is to awaken
in man the higher consciousness of his manifold
relations with God and the universe. It is
view of this essential aspect of the Qur-dniec

teaching that Goethe, while making a general
revigw of Islam as an educational force, said #.5

to Eckermann : * You see, this teaching never
fails ; mthaﬂnuraysbmswamnm#gﬂ.ﬁﬁ .
generally speaking no man can go, farther ..-..__. & W,
that.! The problem of Islam was suggested

by the mutual conflict and at ;'__
mutual attraction, M
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content for spiritual life which, according to

e insight of its Founder, could be elevated
not by the forces®of a world external to the soul
of man, but by the revelation of a new world
within his soul. Jslam fully agrees with this
insight and supplements it by the further
insight that the illumination of the new world
thus revealed is not something foreign to the
world of matter but parme?ates it through and
through.

“ Thus the saffirmation of the spirit sought by
Christianity would come, not by the renuncia-
tion of external forces, which are already
permeated by the illumination of spirit, but by
a proper adjustment of man’s relation to these
forces in view of the light received from the
world within. It is the mysterious touch of
the ideal that animates and sustains the real,
and through it alone we can discover and
affirm the ideal. With Islam, the ideal and
the real are mot two opposing forces which
cannot be reconciled. The life of the ideal
congists, not in total breach with the real,

3 which would tend to shatter the organic whole-
- ‘ness of life into painful oppositions, but in the
- perpetual endeavour of the ideal to appropriate
i;'-ﬂlﬁ«ml mth a "m:w eventually fo ah&ﬂrh lt
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human life in its present surroundings. Both
demand the affirmation of the spiritual self in
man, with this difference only, that Islam,
recognising the contact of the ideal with the
real, says ‘vyes’ to the world of matter and
points out the way to master it with a view to
discover a “basis for arealistic regulation of life.”
We Muslims believe in pacifism in the sense that
we abhor war but.*if circumstances are such that war
becomes unavoidable, then the religion of Islam, unlike
its sister religions, has got an ethic of war. It does
not shut its eyes to the stern realities of life. It has
courage enough to tell the world that war is one of the
ways of God to cleanse it of a vitiated atmosphere ;
it says that war is a biological necessity. We read in
the Qur-an, ** And if God had not repelled some men
by others the earth would have been corrupted. But
God is a Lord of kindness to His creatures.” (2:2531.)
In this verse, for the first time in the religious history
of mankind, I believe, it is stated that wars sometimes
become inevitable, and that their purpose is to purge
mankind of the vicious elements that come to get the
upper hand and trample under their feet justice, liberty,

freedom of speech, freedom of conscience and religious
cunw.nuu_ It is under such circumstances that wars

v
*become & source of blessing to mankind, as a result o.f, rid
which justice and freedom of conscience are restored.

I wish to make it clear that Islam, like St. Paul,
could have said in the words of Jesus, "ﬂﬂ!
persecutors.” We Muslims feed our pe:
enemies when they are hungry, ﬁnﬂ.
we would give them to drink ; fﬂ.
St. Paul, thxta;thswﬂry nake
This is ldﬂﬂw without |
tastio aze synonym
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the demands of human nature and that idealism has
limitations, and that the showing of an absolute un-
diluted leniency to the ehemy might do more harm
than good. Thus, instead, the Qur-in laid down a
guiding Imnclple of life fgr us, which reads, * Repel
evil by what is best.” (23:96.) Thus 1t improved
immeasurably upon such ideas as are couched in the
ph:rase “ Bless your persecutors.” The doing of good
in return for evil is the common te:-u:'hmg of all religions,
and is by no means a monopoly nor a peculiar distinctive
element of Christian ethics. But nowhere is the
principle put in such a beautiful and practical form as
in the Qur-d4n in the verse read by me ; and, what is
more, the whole change has been brought about by the
mere use of a single word, i.e., by what is best. To
return good for evil is only possible under certain
circumstances ; and, notwithstanding all the senti-
mentalism of the Gospel doctrine, no individual or
community that has ever taken that teaching for a
guide, has found it possible in practice to return good
for evil in all cases. Some of the later disciples of
Jesus have, perhaps, because of the impracticability
of the original doectrine, taken mther the opposite
- course. The Qur-4n, however, says, “ repel evil by
"th-t is best.” Evil is not a thing that must be
: It- must be repelled. But, in repelling,
1g to the Qur-in is that Jt must be
; h}' what is best. 1f you can repel evil by
for it, that is the course recommended ;

'- #Mry, and the meekest, t‘ullﬂwe-r
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that the above explanation with regard to the repelling
of evil may be misunderstood by some, especially by
those who wish to live in & world of delusions. So
1 hasten to add that, as far as idealistic teachings go,
Islam is abreast of all and is second to none in the
loftiness of its ethics. Let me give just a short com-
parison between the teachings of Christianity and those
of Tslam to show that they run on parallel lines and
that, in mere idealidn, there is nothing to choose between
them, while the characteristic which distinguishes
[slam from other religions is its genius in conforming
its idealism with practicability. In Christianity, as
is clear from Thessalonians, 1, 5:15 and Galatians,
6:10 and Romans, 12:17, one is asked not only to
refrain from offending or shocking one’s pagan neigh-
bours. but also to endeavour positively to do them
sood. Christianity does not admit any reprisals, even
if the injurv has been done to ourselves. (Romans,
12:17.) Now, if you ask how Christianity repels ewvil,
we are told that the moral order will look after itsell ;
for the principle of retribution is inherent in a moral
universe and that we need make no effort ** to get even
with * people who have done us wrong. Eﬂﬂﬂﬂﬂf
this fantastic idealism iz sure to do more harm than
_good. But now I give to you the parallel teachings in
the words of the Qur-in. We read: o
“ 0 you who believe, be upright for God, bearers
of Witness with justice, and let not hatred of a

people incite yon to act inequitably : act equ
ably, that is nearer to piety ; and be care
your duty to Gﬂ-ll, God 1s nmﬁ?" ;

do.” (5 : 81.) - PR

=
-
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To ensure peace we have often to disturb peace,
and then it is that the martial spirit, that has been
implanted in us by God foy our safety, comes into play.
The protection of life and property is a common instinct,
but it has often served as a pretext for oppression and
tyranny. We, it must be aidmitted, are not free from
mordinacy ; and, if we need something to put us on
the right path, war is indispensable in order to restrain
those who would otherwize be bewond our control.
In other words, we need an ethic of war. We fail to
find any healthy principle of war in the Bible,

No man can be bound by ancther’s injunction,
if that 18 at all likely to be detrimental to his own
interests. But if he finds himself =0 bound, he tries to
find some means to get rid of the obligation. Treaties
in Europe are meant for the waste-paper basket. They
are honoured more in the breach than in the observance.
We need a word from God Himself on this subject to
serve as our article of faith. This is not mere theory.
The history of warring peoples has proved it. Those
who were once the embodiment of oppression and a
curse to humanity on account of their prowess, became
as gentle as lambs under the salubrious influence of
ﬂiwine Revelation, and won for themselves the title of

* Gentlemen Soldiers ” from the world. They were
rrf:ﬂnq& reckless in the matter of life and wielded their
""f,;_- words ruthlessly, but these unscrupulous people
~ m lﬂﬂlmﬁghtﬁm under the teachings Jdf God,
ne ﬁﬂﬂﬁﬂm ﬂfmr has always been a most difficult
ricate problem. War could neither be dispensed

{ 3 of peace, nor could it be pursued

'iﬂqnn l:n; bygone days. The world
rue reform in this respect, and
1 will mgiﬁ thnmnﬁnln.
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others has been repeatedly condemned in the Qur-an.
But, from the very beginning, these motives have
always given rise to fighting in the world ; even to-day
the same hankering makes civilised nations covetous
of the possessions of others. They have engineered
various schemes and have come with plausible pretexts,
but cupidity and usurpation is at the bottom of all
their movements. Islam, however, forbids all fighting
for such objects- It allows war only under those
conditions for which the Creator has purposely endowed
us with a martial spirit. Islam permits fighting for
three reasons :

(i) To restrain disturbances and to keep every land

free from the incursions of others.

(1f) To defend life and property from the hands of
others.

(iii) To enable every person to follow his religious
convictions, to whatever persuasion he may
belong.

1 need not emphasise the first two points ; they are
self-evident. I will merely quote the following verses
from the Holy Qur-in concerning them.

With regard to No. 1, the Qur-n says: “If
you, O Muslims, will not fight, there will be in the land
persecution and great mischief.” (8:73.) With mgszd "‘i
to No. 2, the Qur-an says: ,

“Permission (to fight) is given to those upon w >

wiir is made, because they are ﬂpm;-; '1"1 .
most surely Gndmwellnblutﬂm 3
and those who have been e ;
hcm&a without a just cause.” (2
The third uh;a::t af wﬁ! h oweve!

tion.
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“No compulsion in religion” 1is the universal
immunity given by the Qur-in to an adherent of any
faith no matter what its fgrm. Islam came to establish
freedom of conscience and action in general but parti-
cularly in religion. A Muslim is bound to wage war
against any person, whetker of his own kith and kin
and religion or mot, who interferes avith the beliefs of
a non-Muslim. This state of things has been called
* Faith for Ged " in the Qur-in ; that is to sav, every-
one must be allowed to choose his own faith and to
worship his God i the manner he thinks best. It is
a disturbance of this state of things, that makes a
Muslim draw the sword against any person, Muslim or
otherwise, who wiolates the Islamic ideal of peace.
Liberty of conscience was unknown before Islam. The
feeling in Islam for religious freedom is so strong that
a Muslim is enjoined to act as a policeman, as it were,
in the protection of all religious houses. For example, a
Muslim is ordered to protect a Christian church from
a Muslim attack. The Qur-in is too clear on the point
to allow any other conduct.

We read in the Qur-dn, ** And had there not been
God's repelling some people by others, certainly there

- would have been pulled down cloisters and churches
~ and synagogues and mosques in which God's name is
‘.: mnh remembered ; and surely God will help him whe®
_} 2lps His cause.” (22:40.)
In this verse the Qur-in identifies the enaintenance
eligior ﬁﬁj&!ﬂ of every faith with the “ cause of
to be noted that Muslims are ordered to
ives not only to save their own mosques
ouses nfﬂthﬂ peoples as well. The
Christian nﬁﬁﬂhﬂ llll*]ﬂl:lg 111 itl
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of worship. He has to spare the life of religious teachers.
One more consideration, and I shall have finished.
What should be the attitude of us Mupslims towards
the present war ? In view of the above remarks, our
duty as Muslims 1s quite clear. I do not hold a
brief for any political ideology. I am just trying to
place before you owr duty in the present circumstances.
We Muslims have suffered much at the hands of the
French and the Pritish. Fate had thrown us into
the arms of one another. Clashes and injustices were
perhaps only natural, The Zionist policy in Palestine
has done us great harm. Untold miseries has it brought
upon our brethren in the faith in that country. But
the very fact that synagogues have been pulled down
in Germany upon the slightest pretext makes it obliga-
tory upon us Muslims to throw our weight into the
canse of the Allies. The Allies may be fighting for
the defence of democracy and we Muslims possibly
may not agree with the definition or the signification
attached to that word by European diplomata.

Nevertheless, in the present circumstances, our attitude
is quite clear. Unless and until religions lﬂmby 18

restored, no Muslim should think that he has done
his duty,

——"
ik




MARTYRDOM OF IMAM HUSSAIN AND ITS SPIRITUAL
SIGNIFICANCE

By Dr. M. Harrz SYED, M.A., PH.D., D. LITT.

“And do not speak of those %vho are slain in Allah's way as dead:
nay (they are) alive, but you do not perceive.”

ol Our-an, 2: 154

On Muawiyah's death, Yezid ascended the throne
according to his father’s testament. Yezid was both
cruel and treacherous ; his lli.-"pl"'l"."E*ll nature knew no
pity nor justice, Hiz pleasures were as degrading as
his companions were low and vicious. Drunken

. riotousness prevailed at court, and was naturally
imitated in the streets of the capital. Hussain, the
second son of Ali, had inherited his father’s virtues
and chivalrous disposition. In the terms of peace
signed between Muawiyah and Hasan, his right to the
Caliphate had been expressly reserved.

Hussain had never deigned to acknowledge the
title of the tyrant of Damascus, whose vices he despised,
and whose character he regarded with abhorrence ;
and when the Muslims of Kufa besought his help to
release them from the curse of the Ommevade rule,
he felt it his duty to respond to the appeal for deliverance,

All Hussain’s friends tried to persuade him not to
trust the Kufa promises. They knew the Iragian
character. Bager, fierce and impetuous, the people of

L__.x'llﬁ muthu:ly wanting in perseverance and steadi-e

i Iﬁﬁvﬁmﬂ. the deaart of Am,hm unmolested,

n hut-, as he nppruaﬂhed the con-
"IIB ngns of the Kufan army, which
I _E,--ha wnua-la:mad.hytha
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Hussain’s apprehensions of betrayal proved only too
well-founded. He was overtaken by an Ommeyade
army. For days his tents were surrounded and as the
murderous ruffians dared not come within the reach of
Hussain’s sword, they cut the victims off from the
waters of the Euphrates, Lauamg, terrible suffering to
the small band of ‘martyrs. In a conference with the
chief of the enemy, Hussain proposed the option of
three honourable cbnditions : either that he should be
allowed to return to Madina, or should be stationed
in a frontier garrison against the Turks, or be safely
conducted to the presence of Yezid. But the commands
of the Ommeyade tyrant were stern and inexorable.

No mercy should be shown to Hussain or his party,
but they must be brought as criminals before the
“ (laliph ™ to be dealt with according to the Ommeyade
sense of justice. As a last resource, Hussain besought
these monsters not to war upon the helpless women
and children, but to take his life and so end the unequal
contest. But they knew no pity. Hussain then
pressed his friends to ensure their own safety by timely
flight ; but they unanimously refused to desert or to
gurvive their beloved master. One of the enemy’s
chiefs, struck with horror at the sacrilege of warring i
against the grandson of the Prophet, deserted with
thirty followers “* to claim the partnership of inevitable |
death.”” In every single combat and llmlli-‘l:ﬂ-m
fight the valour of the Fatimides was invincible. But
the enemy’s archers picked them off from a safe d ists
One by one the defenders fell, until gn'"?
remained but the gmnﬂmnf t[]m

L8
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no more to stand up against his pitiless foes, alone
and weary, Hussain seated himself at the entrance of
his tent. One of the women handed him water to
assuage his burning thirst ; as he raised it to his lips,
he was pierced in the mquth with a dart. He lifted
his hands to heaven, and uttered a funeral prayer for
the hiving and the dead. Then raising himself for one
desperate charge, he threw himself among the
Ommevades, who fell back on every side. But faint
with loss of blood, he soon sank to the ground, and
then the murderous crew rushed upon the dying hero.
They cut off his head, trampled on his body and, with
savage ferocity, subjected it to every ignominy.

It will now be easy to understand, perhaps, to
sympathise with the frenzy of sorrow and indignation
to which the adherents of Ali and of his children give
vent on the recurrence of the anniversary of Hussain's
- martyrdom.

This, in brief, is the authenticated story of the
tragedy of Karbala, so well known in all Asiatic coun-
tries, where Muslim ecivilisation has its sway. It is not
enough to admire the supremely selfless character of

- the martyr of Islam. We have to probe deeper in order
~ toget at the true significance and inner meaning of the
we, which the illustrious grandson of the Prophet

o " slam had to make, and by which he set an inmortal

‘of selfless devotion to duty, complete resigna-
L of God and unswerving devotion to the
pelieved to be true.
that sustained Hussain through this
= he so ready to sacrifice at
Tu L. “:ﬂmw'

by A

-
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In spite of every possible humiliation and ignominy
of every description that he and his family faced, why
did he not budge an inch fronx his firm position ?

If he had some control over nature’s forces and was
endowed with supernatural power, why did he not avert
the tragedy or save his little ones from thirst, starvation
and death ? -

Because, like his holy grandfather, his faith in the
unity and the existence of a Power mightier and higher
than the mightiest of natural phenomena, was unshak-
able.

He was a most worthy successor to the spiritual
heritage which the holy Prophet of Islam had handed
down to him. When conviction, however, had once
taken possession of his mind, it was unshakable. No
earthly power or friendly persuasion could move him
away from his iren resolve,

To him, spiritual life was a reality. He did not
pay a mere lip homage to all that was sacred and Divine.
He was the truest of believers in God and His messen-
ger and the Life Eternal. He had fully realised that g
God alone was real, and that earthly life with all its =
glitter and glamour was hollow and unreal. He ]mﬂ#. "k
beyond the shadow of doubt, that the cuter, solid- . -*é
ing world was constantly changing, and was thmﬁm
transitory. Earthly joys were deceptive. To work in _'.;
conscious co-cperation with the Divine Plan was th- .t
manifest duty of every Muslim whose one co ir

life must be to do His bidding.

Once he told his elder brother Iman:
he clearly fmwwhxhwmm,' '
that he was pre s to lay do
mﬂmntatham" '
f@m He reco

.-l..
L A .
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From the outer and physical point of wview, he
seemed to suffer the pangs of hunger and thirst, pain
and anguish ; the cries and lamentations of his dearest
and nearest kith and kin bruised his heart ; but from
the higher point of view, he remained inwardly calm
and resigned, as he was in full possession of spiritual
life. and knew clearly and mnﬁdent"l? that outer forms
and human bodies were, after all, perishable.

To quote an ancient teacher, * This dweller in the
body of everyone iz ever invulnerable.”” As a spiritual
being of a high order, Imam Hussain was fully con-
vineed that the human spirit was perpetual and ancient.
* Weapons cleave him not, nor fire burneth him, nor
waters wet him, nor wind drieth him away.” (Gita,
I1:23) It has ever been “ perpetual, all-pervasive,
stable, immovwvable, ancient.”” One who is conscious of
s spiritual reality cannot be shaken off his feet by the
shattering of outer forms, and frail human bodies.

Not until man identifies himself with the life in-
stead of with the form can the element of pain in sacri-
fice be got rid of. The law of sacrifice is the law of life-
evolution in the universe. Those who look only at the

- perishing forms see nature as a vast charnel-house
‘liﬂﬂﬁ those who see the deathless soul esc aping from
trials and turmoils of earthly life, hear ever the
ons m of Life that knows no end.
{azr rat Iﬂlﬂm Huszain’s whole heart rushed
ever merciful God in one strong surge

-

ip, and he gave himself in joyfullest
_"_ a channel of His life and love to
'm- 'bu a carrier of Hla llght a
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THE MESSAGE OF ISLAM
By Mavrivi Apourn Masio
(Continued from page 76 of Vol. XXVIII)

No religion has escaped the blight of priesteraft
which has in the long run arrogated to itself the fune-
tions of intermediaries between the people and the
Almighty, and has thus relegated in to the background
the importance of the dignity of the humansoul. The
importance of this eannot be over emphasised. For
it is on this concept that all the legal concepts should
be based and are based in Islam. If we begin to
make distinctions at the very foundations, then the
whole of the fabric of our legal and social system
becomes perverted and suffused with ideas which
create disharmony and amorphous social institutions
and customs which harden and tighten, instead of
mitigating, the existing distinctions.

In considering what Islam has done in mitigating
the racial, linguistic, and geographical diserimination
for which nature, rather than man himself, is
responsible, T would commend to you the testimonies
of non-Muslim observers, who, while admitting the un-
paralleled success of Islam towards realising the
]:Lrutherhﬂmi of man by the Islamie mm-mhgmm *-
institutions just do not have the courage to do so

without adding some qualifying and nmd.[fymg aﬁﬁe

ments, .
Count Eﬂ‘j"ﬂ&l‘hﬂg, the well-known mod ern (rer 1,
Philosopher, in his hool:, The Trmﬂ .Dlm,y:- oy Ty

-
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taken by a more universal and no less definite character :

that of Mussalman, Every single Mohammadan whom
1 asked what he is, rephe:i T am a Mussulman." Why
has this religion alone understood how to substitute
national feeling by something wider ? And by some-
thing wider which iz not less stropg and significant ?
How is it that Islam, without a corresponding dogma,
achieves the ideal of brotherhood, whereas Christianity
fails in spite of its ideals ? It must be due to intimate
relations between the underlying tendencies of this
peculiar faith and fundamental traits in the nature of
its followers, concerning which I am still in the dark.”

The above remarks can well be supplemented by
the following, equally interesting, taken from another
spurce :

“One of the most striking features of the
Muhammadan world, which has been emphasised
by many observers, historians, travellers and
missionaries, is the feeling of unity in Islam
which overleaps all the barriers set up by
nationality or by geographical position. Islam
has succeeded in obliterating race prejudice
to an extent to which no other religious system
m the world offers any parallel, and though,
like other forms of the ideal of human brothem
m&.khm has failed to realise its ideal of the
N Wﬂﬁﬂ of all the helievers, sti the measure

- of m\! is the more noteworthy feature.”
ope and Islam 7 by Sir Thomas Arnold

n Races of the World, Volume V,
'_'_-:Oxﬁud Umvmty Press.
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transcendent greatness that before him all worldly
differences were nought and even the deep and the cruel
cleavage of colour ceased to count. There are social
ranks among Mozlems as elsewhere, but fundamentally
(that is to say, spiritnally) all the believers are equal :
and this fundamental spiritual equality is not a fiction,
as commonly among Christians; it is accepted and is
real. This accounts very largely for its rapid spread
among different peoples. It accounts for its strength
to-day in Africa, where the Christian missionary
preaches an equality which iz everywhere mocked by
the arrogance of the white races and the existence of
the colour bar. The Moslem—black, brown or white

—alome finds himself accepted as a brother not accord-
ing to his colour but his creed.

** During the war in France I was told of some
Indian Moslem soldiers who created a disturbance on
finding black troops from Senegal served in the same
estaminet as themselves, They were about to proceed
from protest to violence, when one of the better-informed
pointed out that these blacks were Moslems. Instantly
the protests were silenced and an apology offered.
White Christians do not always behave so, whether
in London or American hotels. It was by the strength
of their religion that the Arabs conquered and by its
means they have made their great gift to I}l’i!ﬂiﬁﬁﬁiﬁnvﬁ

A Muslimi is never proud of himself as being
“ Chinese,”” ** Persian™ or ** Indian.” % s proud
of his religions culture. The Islamic nat
height of their culture ami glorp >
themselves as Ar&hﬁ or Turk

!
i
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The Arabs never despised a Spamiard or Negro
Muslim. An Indian Muslim in spite of the racial
differences between himself and the Negro Muslim of
West Africa never speaks contemptuously of his Negro
brother-in-faith because he is a Negro or a Chinese,
But, as stated already, it should not be understood that
it was merely the theoretical versesof the Qur-in that
enabled the Muslim to ** blur the national character ;"
for beautiful homilies and platitmles are no less a
common feature of the relizious books of the world
other than the Qur-an. All religions, including Islam,
claim to have as their ideal the establishment of a world
brotherhood of man. Every seer, every sage, every
prophet, seems to have wished for it; for it is along

- the lines of world brotherhood of man that the world
will have to travel for its ultimate salvation.

The secret of the miraculous success of Islam, as
witnessed by non-Muslim writers, lies in the institution
of prayer as conceived by the genius of Muhammad,
culminating in the institution of the yearly pi]grimagﬂ
to Makka. Let us, therefore, now proceed to view

~ the part played by prayer and pilgrimage in the zocial
- life of a Muslim,

.';, ~ In the daily prayers all racial and tribal differences
"’l:lm Muslims are effaced, because they learn to
: iﬂ. ﬂu mpﬂqua shoulder to shoulder in brother-
Although it is not essential to offer the daily

: .gq:_ng:egatmn in the mofue, yet the

-;- mt-n contact different members
thu same quarter of the



further step and made the attendance at the congrega-
tion once a week obligatory on every Muslim ; for he
wanted to make the social® contact, already made
feasible by the daily prayers, closer and more effective
and to enable men to learn something of the reality of the
Islamic ideal that all men are brothers and equal in the
sight of God. The weekly Friday congregation requires
all the Muslims of any one quarter of the town in which
they reside to assemble in the mosque. This was
enough to bring together the Muslims of one quarter,
to give them the polish which we get only when we
come Into touch with others. Yet even this was not
sufficiently comprehensive. He, therefore, instituted
the two yearly congregations, where it was enjoined
that Muslims of many quarters of the town should
come together. But neither did Muhammad stop at
this. For, although the daily prayers as well as the
weekly Friday prayers and the two yearly gatherings—
“Idul-Fitr and ‘Idul-Azha—were effective and com-
prehensive enough, they were not cosmopolitan,
catholic and international in character. Consequently,
in order to pave the way for a world-brotherhood
which was destined to arise from the ever-growing
shrinkage of the world, he developed the two yearly g
gongregations into an international gathering to take
place every year at Makka. This marks the highest
stage of social evolution in Islam—or in any uﬂlﬁt
system of the world. _P
Now in this connection T ﬂhnuld!ikutﬂwq fow
words with regard to the cerenionial side of the 1

tution of the pilgrimage, so tllatm
as to how itaumaaﬂainhali:mgitﬁw
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journey as well as to make due provision for those
dependent on him. Security of life is also a necessary
condition. The pilgrimage is performed in the month
of Zul-Hijja the twelfth month of the Muslim year,
and the pilgrim must reach the town of Makka before
the seventh day of that month. The principal points
in connection with the pilgrimage "are :

‘Entering upon a state of Ihram, in which one’s
ordinary clothes are removed and all pilgrims
wear one kind of apparel, consisting of two
seamless sheets, leaving the head uncovered.
It will thus be seen that the state of Ihram
makes all men and women stand upon one
plane of equality, all wearing the same simple
dress and living in the same simple conditions.
All distinctions of rank and colour, of wealth
and nationality disappear. The king is in-
distingnishable from the peasant.

The whole of the gathering, which averages some
1,00,000 men and women from all parts of the world,
assumes one aspect, one attitude before its Maker, and
thus the grandest and the noblest sight of human
‘equality is witnessed in that wonderful desert plain
called the ** “‘Arafit” which indeed makes a man have
: *‘D--‘!E'EB knowledge of his Creator. The whole world 1s
- tg present another such noble picture of real
~ broth 1 and practical equality batwaﬁn man and

=
o -
=

Nz -:Lmnhi in his book, Tﬁe Preaching of
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from all parts of the world to pray in that
sacred place called the Ka‘ba, towhrds which
their faces are set in every hour of private
worship in their distant homes. No fetch of
religious genius could have conceived a better
expedient for impressing on the minds of the
faithful a sense of their common life and of
their brotherhood in the bond of faith. Here,
in a supreme act of worship, the Negro of
West Africa meets the Chinaman from the
distant Fast, the courtly and polished Ottoman
recognises his brother Muslim in the wild
islander from the farthest end of the Malayan

L5 ]

seas,

Thus Islam has really succeeded in removing
colour prejudice and hatred from at least 350 millions
of people and, if it had done nothing else than this, it
would have had good claim to hold the world its debtor
for all time to come. We Muslims believe that the
_justification for our eristence lies in our carrying through
the world a practical brotherhood of man.

Let me now further develop the idea of under-
standing shown by Islam towards the members of
other faiths, We read in the Qur-dn: * Say: Q
followers of the Scripture! Come to an agm&m.ﬁ
between us and you: that we shall worship none but
God and that we shall ascribe no partner ﬁnm
that none of us shall take others for lords God ™
(3-63). L aad

In this verse broad bases are I:n;l .‘ﬁh 1 common
understanding. But this was. ﬂat
The Qur-&nmnkanaﬂ:ﬁtatg-'_
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predilection of the individual to reject or to accept
His Prophets, nor to his liberal education, which also
might or might not make him accept the Prophets
of God. It is nowadays in fashion to be broadminded
and to respect the sentiments of the members of faiths
other than one’s own. Fdr instance, it would to-day
be difficult to find people who wouldl not acknowledge
the greatness and even the prophethood of Muhammad.
But, if you were to ask them if there is any sanction
for such an attitude in their religious seriptures, I think
they would find it difficult to make an answer in the
affirmative.
Thus a non-Muslim can say anything he likes,
even of a derogatory nature, about the Prophets of
God, and no compunction for having done something
wrong and ignoble would torment him ; but a Muslim
dare not do so. A belief in all the Prophets of God
‘born anywhere in the world was made an article of
~ faith becanse Islam does not believe that true and
lasting amity between one man and another, one
~ community and another, can be brought about, unless
- we begin to respect and reverence all those upon whom
18 centred the affection of people who do not see eye
_to. eye with us. Thus a Muslim must respect all the
trophets of God and must regard them as the chosen
f God. The Jew could, with impunity, condemn”
Mﬁﬁ Christian Muhammad, but the Muslim

not do so. ‘He must accept them botl®as Prophets
2 history of the spiritual education of
out like a beacon-light, because it
»té:_-maat thﬁ Prophets of God.

1 im e of this seemingly
-“H put-a,nt Ennugh to
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Islam also is the first religion to take into account
those factors which have stood in the way of the
emancipation of mankind. Bondage can be of two
kinds : either spiritual and mental or material.

The spiritual and mental exploitation of man
Islam has dealt with by snnouncing to its followers
i.e., those who accept the Islamic outlook on life, that
there is mo intermediary between them and their
Creator—God. Islam, like Christianity, has emphasised
the dignity of the human soul, its personality and its
equality in the eyes of God, but, knowing that priest-
craft in its worst forms had crept into its sister religions,
Islam took preventive steps against this insidious
evil, so that up till now Islam is free from priestcraft
in the sense in which it is understood in the West. Thus
we have no altars, no baptism, no hely communion,
no choirs in the mosque, because these practices and
formalities either give rise to the institution of priest-
hood, or become an easy tool in the hands of those
who can adroitly make use of them in exploiting man
spiritually.

(to be continued.)

ISLAM AND THE COVENANT OF ABRAHAM

By Mns. Napme Frorexce TveEs Osman (NEw Ym’ _
(Continued from page 15, Vol. XXVIII) s

In the.Qur-finic account, with the proper unqum x
of events restored, and their necessity rew: :ﬁ.
jigsaw puzzle of speculation is forever aqm -2l
The Muslims believe that Gnd. u:gﬁi Abrabam

ealled '*Abmhnm’ﬂonlymn :n.ﬁ
22 : 1—18). Mmﬂm
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quickly dropped from his eyes when he realised, through
the moving symbolism, what would be required of him.
Ishmael, who had grown *up beside him as his only
child, was to be taken from him, together with the
mother—ostensibly to yield to the exactions of his wife,
Sarah. Yet, in reality, Ishmael, left in a remote place,
would there found a nation that would thrive, although
removed from the developments of contemporaneous
life. Ishmael and his descendants *were ordained to
dwell in simplicity, continuing even the patriarchal
conditions of Abraham’s oewn life, close to the book of
nature, until God should have need of them.

It is related in the (Genesis account that God willed
Abraham to substitute a ram for that son. Now this
ontward manifestation of Abraham’s sacrifice, like the
sign of circumecision, was to play a most important and
identifying part in the spiritual system underlying
world events, for every year rams are sacrificed by
Muslims in eommemoration of this event, and have been
a0 sacrificed by Ishmael’s descendants from time
immemorial. The occasion is regarded as a great feast
day for all who hold Ishmael in reverence. It empha-
gises the preparation that God had made for the
appearance of the Prophet Muhammad, of the line of
Ishmael. Here we may discover a p:m{smnnie attach-
ment to a religious heritage that survives even to our
own ﬂnan. It attests a devotion to the monotheism
ibraham. Before Moses, there was no Mosaic law,
~as ﬁﬂﬂ'ﬂlnpﬁd after the experience of
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Yet with but meagre provisions, Abraham left them in
the desert-like wvicinity of Mount Paran, of Arabia.
(Jenesis, nevertheless, tells us that God heard the voice
of the lad in their extremity.

** The angel of God called to Hagar and amd unto
her:*. . . . fear not: for God hath heard
the voice of the lad where he is. Arise, lift up
the lad and hold him in thine hands, for I will
make of him a great nation.” " (21: 17, 18.)

“ And God was with the lad ; and he grew and dwelt
in the wilderness.” (Gen. 21 : 20.)

Is it not plainly to be seen that Ishmael was
destined to be a righteous man ? Shonld i1t be so
incongruous then that this Ishmael is regarded by the
Muslims as a prophet to his descendants ? He was
certainly not an unworthy outcast. Great harm has
been done through the interpretation given to (ienesis
16:12: ““ And he (Izshmael) will be a wild man ; his
hand will be against every man, and every man’s hand
against him.” This has given rise to the beliel that
Ishmael was a social outcast, but such an idea is the
result of a misunderstanding of the conditions of desert
life. A great organising power is necessary to patrol
and regulate a vast barren waste, so that peace n:ui.-
* security may there prev all. Bafety i1s merely Imal
and every stranger represents a threat. While ﬂlq;.
state of afthirs does not lead to a stable civilisation,
it does not reflect upon the individual character, ﬁm
may develop a grandeur of its own, hviug, -u.g. it yere,
always on the edge of danger.

Clenesis itself flatly mntuﬂm ﬂ'm
that the name of Ishmael is synonymo
outcast. We ﬁm:l mﬂm of a ¢




~ ISLAM AND THE COVENANT OF ABRAHAM

that his two sons, Isaac and Ishmael, together buried
him. (Gen. 25:9.)

When we turn to Arsbic tradition, we find there
stories of the bond of love and piety that united the
father and his distant son, which we have every reason
to believe. We may well® imagine the wvisits that
Abraham paid to Ishmael in his lifetime. Later, we
shall study what they accomplished together.

One more instance may be note in Genesis which
would prove that a bond of sympathy continued to
unite even lIsaac and Ishmael when their father was
gone from them.

When Esau was 40 years old, he took two native
women to be his wives. Gen. 26 : 35 tells us:  *“* which
were a grief of mind to Isaac and to Rebekah,” But
then, we are informed : ** seeing that the daughters of
Canaan pleased not Isaac his father, then went Esau
unto Ishmael and took unto the wives he had Mahalath,
the danghter of Ishmael, Abraham’s son, to be his wife.”

If the tie of relationship between Ishmael and his
fﬁ'ﬁhﬁr had been severed, we should be tempted to con-
clude that Abraham had committed an act of sheer
cruelty in so abandnmng Ishmael and his mother after
_]ﬂm;: long years in common. Instead of that, we are

dvised that Abraham acted with discretion ande
int in a pamful and difficult situation, to which
vas enjomed to submit. His son, Ishwael, on his
e -;:h- e '.’HIE]! forbearance. Through the mists
ha 111||;, 'haanpreaervedtnuathnt brief

united in their pious rites
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CORRESPONDENCE

. Liverroor, W. 1.
The L1st December, 1939,

THE SECRETARY,
Tee Mosgue, WoRING.
Dear Sig, A

I warmly reciprocate the blessings you send me in the name
of Allah and Mohammed (Pence be upon him ).

I explained to the Imam Sahib at Fiuuthpurt. that for many
years, through the collapse of the Islamic mosque at Liverpool in
such regrettable circumstances, 1 have been out of touch with
organised religion. As a boy I certainly joined the fraternity of
Isiam and was a regular worshipper and in maturity I see no reason
to abandon the teachings of my childhood. 1 am much indebted
for your kindness in sending me the complimentary copy of the
Islamic Review for a year. 1 shall read it with reverence.

Always yvours sincerely,
F. Hameepviras Bowmaw,

Kixnceway AVENUE,
Worixag.

The 27th Oclober, 1939,

DeAr Si1n,
Following your very interesting lecture at the Shah Jehan
Mosque to the girls of Fulham Central School and your promise of
a copy of the " Koran " to the most deserving M%“ asked -
the girls to write about the subject-matter of talk and we  _
consider the enclosed to be the best one sent in. m nerhaps, *
you, also, wille interested to read it. It was compesed and written
y Edith O'Dell, 16 years of age. "y

Thanking you once again for your lecture which girls anc -

enjoyed immensely and for your very generous sffer.
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Eixcsway Avenve, WogING.
The 4th November, 1939.
TeRE SECRETARY,
Tae Supan Jepanw MosQuE.s
Woring,
DeAR iR,

On behalf of the Head Mistress and Staff of the Fulham Central
School for Girls, 1 wish to thask His Eminence the Imam for the
copy of the book ** Wisdom of the Qur-in” which he has kindly
sent me for our School Library and also f8r the iwitation to your
annnual festival. The Head Mistress, Dr. E. Toms, and about four
members of the Staff, will be very pleased to attend on Monday,
the 15th November. -

I bave not yet had a suitable opportunity of pussing on the
copy of the Holy Qur-in to Edith O'Dell, so please excuse her delay
in thanking you. Sbe will, no doubt, do so early next week,

With best wishes and thanks.
Yours very truly,
Eteer A, Heavexs,

Emosway, WoRING, SURREY,
The 11th November, 1939.
Dear Sk,

I wish to thank you for presenting me with the Holy Qur-an.
1 shall always treasure it, and it will remind me of a very interesting

morning spent in the Shah Jehan Mosque.

Also, thank you for correcting my essay ; the Mistresses have
pointed out my mistakes.

The Qur-dn will be very educational to me T am sure, and will
_provide many hours of pleasant reading.

Once again thanking you for your kindness to me.

. I am,
1 Yours faithfully,
3 Evrre O'DeLs®

WOLFERHAMPTON,
The 23rd October, 1939,

: of the dootrines of the Faith of Islam, and
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WoLrveERRAMPTON,
Friday, the 3rd November, 1939
Tre Ismam,
Tee Mosque, WoEING,
Dear S, -

I wish to thank you for the very interesting literature you sent
me and also for yvour kind invitafion to the Celebration of the
Festival (but I am afraid that 1 will not be able to attend—but if,
however, I do find it possible I will make every effort to be pressnt).

1 have read through the literature and the Faith of Islam appeals
to me us it is broadminded and unprejudiced. What really mada
me write to you wus that as I was brought up in Christinn surround-
ings 1 have come to realize the hypocnsy of present-day Chnstianity.
Christ himself (rightly or wrengly) was, according to the Bible, an
aheolute pacifist—and yet eoldiers bearing the emblem of the
Crucifix (under the cloak of Christinnity) have brought misery and
suffering to non-Christians—instead of respecting the Fauith of
other peoples,

This present conflict ! We are told that the Allies are fighting
for freedom against tyranny and oppression and have received
victory °* blessings "' from all denominations of the Christian reli-
gion. Umn the other hand, Christian priests in Germsany are
* blessing "' Hitler's victory.

That is what I sdmire about Islam ; it deoes not confine itself
to any particular nationality !

I would like to ask this question : I am a member of the British
Union (Leader, Sir Oswald Mosley) ; is this party compatible with
Islam ?

T believe that both the Jewish and Catholic religions are

rackets and wherever they are present we find poverty, immorality,
ete. I would include ai;-u many other Christian ﬂilﬂ.l.'mﬂ [ﬁﬂ

perhaps a few E:L'eptzunsj I have always <o
the Arab Nationalists' cause in Palestine. 1 have | .
admiration for the so-called ** rebels ™ on the North Wﬂi‘- m_n_- '

of Indin. Are all these ideas consistent with Islam ? 1
If it would not be asking too much I would be grateful if you

could let me have a symbol of Islam in the form of a badge ; it might

be noticed by & Muslim hm,whuml umm" .t

ihnru NEVer thh:p’.lmanmnfl.ufm with a Mushm

n.tlf,m saw a badge Faith i
Inmlmmtpr@nt-ﬂthl‘uﬁvﬂ Celebrats

mﬂﬂﬂﬂlmmﬂmﬁhﬁw .

g & new occupation next week and 1 doubt w
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To November T, 1939,
Ma. R. F. Epwanns,
WoLvERHAMPTON. .

Dean Frexn,

1 am thankful to you for your letter of the 3rd instant which
have written to us on having read our literuture on Islam.
am glad of your appreciative remarks, .

You wish to know if your membership of the British Union,
whiose Leader is Sir Oswald Mesley, is compatible with the teachings
of Islam. Now, in reply to this, | write togay that I can only give
some guiding pri.tlnipii::a us enunciated by Islam, leaving it for you
to decide the wssue, Islamic polity is controlled by certain guiding
principles. The first and the most important is that God has no
associstes nejther in His essence nor in His attributes and the stress
laid wpon this by Islam can be best understood when we remember
that though we are expressly asked in the Qur-dn to obey our
parents implicitly it is enjoined upon us to discbey them at the
rink of their displensure, if they ever invited us to polytheism (the
Qur-dn, 17 : 23).

The second, a5 a mml]arf to the foregoing, teaches us to

remember that all buman beings are equal both spiritually and
morally and are equal before the eyes of law. Even a king forms

no exception. We Muslims do not believe in the myth which is

embodied in the gentence ' the king can do no wrong.” The

Qur-in, consequently, teaches us that everything in the world is
created by mﬂ for the service of man.

The third principle 15 that there should be no compulsion in

. mstters religiona {the Qur-in, 2: 266); there should be absolute

freedomn of conscience and no one is to be persecuted because of his

religions persuasions,

i_ God alone ia the souree of our moral conduct ; it is His sttri-

~ butea that are our watchword, QOuwr Prophet Mubammad onece

@i : “Imbne yourselves with the Divine Attributes ;" that is

" jo say, takes Him for your prototype. According to Ielam it is Gog

~ who is the roler and the chief of the world. His Will is the source

of | legislation in Islam. Have we ever seen God making any

i AL 'Ill i tion of His favours between o white and

| We, therefore, have no right to be infilerant towards

DESUIME ity airs townrds those who do not belong to

ve do or have not the same colour of skin as we

‘understand it, is abaolutely opposed to thode
e of all conduct and legislution in lslam,
in Germany i inspired
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us talk of ways enabling us to treat each other as brothers and
membera of one family. .

To illustrate further the foregoing T site to you the case of the
Jews, I know the Jew is inassimilable and that there are many
who believe that the present-day troubles are due to the finaneial
machinations and control of the affairs of the world by the Jows.
I need hardly point out to you that such statements are sweeping,
It is not all the Jews who are guilty. There are good and honest
Jews too. Why should they suffer for the misdeeds of their co-
religionista ¥

As a Muslim, T would not persecute the whole community for
the crime of the few ; T would not exile the Jews bag and baggage
in purishment of the few guilty ones. I would try instesd to bring
about changes in our economic system without persecuting the
Jews as Jews. When you and I wish to introduce desired reforms
in our own midst, we try to restrict the activities of such as obstruct
our reforms and jeopardise their existence, A discrimination is
made on the basis of the crime but not on the basis of the race or
religion. Only those are made to suffer penalty who harm the
interests of society ; only those are brought to book who create
trouble. It is not only inhuman and unjust, it is also iﬂ!];tfim

lam

to condemn s person because of his race or religion. In
there i= no colour distinction : in Islam religious differences are not
regarded as gynonymous with lack of the existence of truth or -

ness in those who are not Muslims, The Qur-én says : "

one who does good shall have reward from his Lord (2:62; 5 : 48). 3
The duty of a Muslim ends with his having pointed out to a not- .
Muslim the error in his belief.

As to the badge, I have much pleasure in advis ing you that =
there has been a design before the Muslim(?) in Great i
Britain for their consideration for some time and it is hoped that
soon it will be available for the use of its membars, I‘nuw .

18 much apprecinted, —
I hope we shall have the pleasure of seeing you hm m_ g

Bn the occasion of the next festival of ‘Id-ul-Azha which fallson
or sbout the 18th January, 1940, g

Please do pot hesitate to write to me if there is anyi
would like to know ahont Islam.

With kind regards,
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Al-Haj Qassimali Jairazbhoy 2 0 12 0
Friday Sermons .. aid B8 0 9
First Four Caliphs ves T B 1 6
Fitratullah o sad AT 02
Fifty Pretty Stories iordD] ¥ 0 5
Farth of Islam e %k 0 4
Fanpatics and Fanaticism - i = {0 % o 4
Geographical Hictory of the Quran - 5 0 R
Golden Deeds of Islam I | L TR R
Greatness of the Holy Quran i Y- Bl -l B
History of the Muslim Werld by K. B. g i}

Ahsanullah . Bl Bril ]
Havas Arabic-English Dictionary ... 13 ”#ﬁ‘ ‘HF N
Harem, Pardah or Seclusion 0 3 ‘" \

Holy Tradition {Eﬂgli;h W :
Hlﬁtﬂl'j' of Islam... b .




Supplement to ' The Islamic Review,”" March 1940 5

.

Z Rs. as.
Holy Prayers of the Holy Quran
Holy Prayers of the Holy Prophet
History and Doctrine of Bdbism
Holy Quran Series Part [ ... S
Holy. Quran Series Part I ...
Holy Quran Simplified Part 1 o
Holy Quran Simplified Part 11 e

Has any book been revealed by God if so
which & s

Islam at the Cross-Roads ... -
Inversion of Times :
Ideal of Womanhood in Islam
Islam on Slavery
Islam and European Christianity
Islam and Progress -

Izslam’s Attitude Towards anen and
Orphans by C. A. Soorma

Is the Atonement Reasonable ?
Islam and Hinduism Compared
Introduction to the Study of Hadith S

Islam : A Univerzal Religion of Peace and
Progress ik X el

Islam m:ni Force
Islam in the World by Zaki Ail
The Ignored Letter by S. Ali
Jesus of the Gospels ;
L.n;']'.t uuil 'H'njnuu
L Lter *Ilrnngzeh . 25
to nﬂ:ﬁ'ﬂn‘udnhip
m Thougt mdltlsuumﬁ

- " UL

o
I 3

[ -

oo 00 by By by

el ek el e D B
—

a 4 00 00 O O &

[ e ol e T e W I e

e O o T e O T R e T
oh BDho 0D W
oo Do rn WO
1 B v opa D oW

[ T = R
W oe & o
Lo B = XY
LT O TTR S

o & Oh

- KO D DR D a D00

Sl o0 bt~ O 0OW O ® & O

I NuwwoeooCcORS =& oo

o
i
BlWowdiwo =020

!



&  Supplement to * The Islamic Review,” March 1940

Rs. as. s, o,

Muslim Interests in Palestine 0 8 0.9
Muslim Verses . SRR ¢ B ] 0 7
Muslim Wars aums! FR | L 0 4
Muhammad's Quran And the Muslims 1 4 110
Muhammad the Prﬂphﬂt—hl. Muhammad

Al 3 0 4 b
Muhammad : The Hn]y Pmphet by Hafiz

Ghulam Sarwar Fas - T B 7 2
Muhammad the Sign of God 0 6 0 6
Muhammad : A Mercy to all the Nations

by Qassim Ali Jairazbhoy MW . (I | LS
Muslim Prayer Book, Mohd. Ali we 0 B 0 -9
Notes on Islam by Sir Amin Jung Babadur 4 4 6 4
Our Young Generation = w 03 g 3
Prophet of the Desert by K. L. Ganba 2 B 3 9
Polygamy - 0 3 0 3
The Prayer Book - w 0 Z 0 2
A Plea for the Study of the Holy Quran.. 0 4 0 4
Purity of the Text of the Holy Quran ... 0 9 0 10
Proof of the Prophet Muhammad from the

Bible g e 0 5
Prophet Muhammad And His Teachings :

by Ahmad Shafi e D08 - Y
Pourings of a Struggling Soul by R. V.,

“« Shah a¥d il e |
The Propagation of Islam ... ase; ikl 0 4
Presidential Address of the Late M—Haj : % X

Lord Headley e b -E-
Pearls of Islamic Faith . h; 'Iﬂl ' %
- L
Fhﬂ;igag:' of 'I;l:lumﬂ-nran by Hafiz Ghuh::. S i" ” ":ITH! 5 ,

Pearls in the Islamic Faith n's =] -ﬁli_ll-.
Rosary, by Sir Edwin Arnold il 134

Quranic Purdah and ﬁﬂﬁiﬁm Muslim
Women by M, H. Zaidi ... .

Quench not Thine own
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Warning Against Drink .. N TR ]
What is Islam ? Mrs, Qassimali Jairazbhoy 0 2 0 2

What An Unlettered Arab Uttered In His
Trances by Bennet & Brown 3.8 5 3

THE DAWN OF ISLAM

A beautiful collection of the Photographs r_':f the New
Muslims.

Three annas’ stainp or 3 pence.

THE WOKING ALBUM

A beauotiful collcction of Photographs of the New
Muslims {Ladies and Gentlemen) with proclamations and
reasons.—Price Ke. 1-5-0 or Zs.

THE ADVENTURE OF ALCASSIM—AN
IRANIAN ENTERTAINMENT

By
W. BASHYR PICEARD
With Twenty-six Illustrations
By JEaN DE BOSSCHERE
Comes from one whose religions devotion wverges on
saintliness. It is an ideal picture of the resigned and
serene Muslim Dife, which the Western mind tired of its
material civilization 15 unconsciously searching for,

Price Rs. 7-9-0 including postage.
552 Pages, 11s. Net.
ENGLISH TRANSLATION OF THE HOLY qum

WITH
Essays on the Life of the Holy Prophet
An authorised and most sincere presen-
tation of the Holy Quran in English.
. With a comprehensive and critical re-
view of the previous Englizh Tﬁnﬂnt[ﬁns
of the Holy Quran ; two essays on the

life oi the Holy Pmphut Muhammad ;
and complete summary of t:untlnta',"'

AL-Haj) Hariz JIIQ'erLTL.!I.l'l:iE‘l SARWAR, M.A., 1.CS
(Size 93" x 63" ; pp. CXIX, 377)
(Beautifolly bound, Gilt-edged)

Price Rs, 7/8|- ﬂ:. %* o -.‘

Appti tor the Musiim Book Enc:iup Azeez Manzil, Brs oad,
ahore (Punjab, Iml.mj or huslim r, The Mosque,
Woking, England, _~~- LAt T
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the laie d4l-Hajj Khwaja Eamal-ud-Din, Founder of the
R ﬂwuum: NMuoslioy Mission (England}.

THE IDEAL PROPHET:
[HE MOST FAMOUS AND

ERUDITE BOOK ON THE LIFE
LF MUTHARMMAD -
BY
Al fall Ehwala Kamal-ud-Din
[he book 15 a foreeful challenge to
Bll the o _II.J' 'I- "“IIIH- .I‘. mﬂu’ﬂd‘.{"“

right and all the falie <harges "ot

] - &

dilferent critics and shows the Holy
yphel a8 " -l E IDEAL" from differ-
nl polnis L,
Fages 304, Bound benutifully io
green. Demy Svoy ZiZe,

Priee Hi, 3.

4s. Gd.

TOW.ARDS IELAM

Intreduction to the Study of
! '...",:_ e TPEL T El.llj:h: Whﬂ‘l’-‘
Spiritualists, "h.l'iﬂims, Scientigts,

F,

Gecultists ond News Thought devolees
can hope ' And the fuswer (o the
riddles whose solution Is soughl else-
whars g vain

PRt

Ay Dound. 260 pages,
Pl =, 4d.

THE TANESHDOLD OF TRUTH
r the mare of the birarpe eult and

Frice Hs

gtrange  teachlsg which
mod=rn rellgious ‘doubt  finds  exotic
and genernlly unconviocing exp

glon, the sullo m the driving of
eduraled th ) [nr whish Rational-
isin s oo Litlls mﬁ Catholiciem over=

mach, towards the all-suffcient truth

gf I8lam
Beaulifully Bound. Pages 198.

Priee i I,

MESSAGE OF ISLAM

A Leclure given to the Buropean

CEnUmUELY in v m ‘in Sauth
Adrica. Thip in South

s,

TEE BOURCES OF CHEISTIANITY
(Second Edition)

Two New Chapiers added. Firsi

Editlon oul of stock In one year.

A challenge which tears traditional
Christianity to shredsz, but remaing un-
ahsweread. I{ traces the origin of
Christianity in every form {o Paganism
and the Sun-worship cult. Poges 202
Price Bs. 2. it A

THE BECRET OF EXISTENCE
OR

The Gospel of Actlun
In thls volume the author seels to re-
gtore religion (o its place In daily life,
putting it once more in the une per-
spective in which it can peither mia-
lead nor disappoint, The author teacheg
men that the soerel of life, vitality and
prosperity les in the power of action,
as the thriving of a garden depends
upon waler.
I':.ﬁ.uf.!rrr Contents
Translator's Preface.
Foaroword.
The Gospel of Felicity.
The Will-to-Action.

e €3 b3 e

5. The New Epiphony—I«iam-
Christinnity,
8. The Wrong Conceplion of Falth
1., The Philoiophy of Prayer,
8. Hansom, Atonement, Inlorceaslor
NMediation,
P. Tagdir or Predestinotion.
10. The Great Guapel.
1. Let the Qur-an Be Thy Light
Beantifully Boond. Pages 103
Price He, 112 25, K4

TABRLE TALK
Interesting and learned tollks on lm-

portant gubjects given us drawing-ro urn
taiks by the reverend asuthor ¢
different personz in his travels in the
East

SBame of the subjects: Hﬂmum ah
Itz Object; Evil snd its Genesip; Dar-
winism: Evelution: Arabie, the Lan Hud-
nige of RcLIJ.'Jun: Mnn, m Mu:'lng 700
Pages 184. 5% Ins. by 8% ins
Price Re, 1, 1u, 0.
ISLAM AND ZOROASTHIANISM

r:hrhr Conlents

5 uetory,
4 One and the same Religion for

e of Fire.

Worship

. -ul Zoroaster,

il e i i and Angoa-
M i 'LL# Holy Prophet
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ISLAMIC REVIEW

a few excerpts from it, which will serve to throw light
on the historicity and value of the document. The
Professor says:

“ Amongst a collection of old papers orginating,
according to all evidence, from a French Officer
who had served under Bonaparte in the
Egyptian Expedition, Madame Jeanne Aubert,
who came to know of their existence, had her
attention aronsed by three documents in Arabie.

“ Herself hailing from Egypt and being of an
inquisitive mind and well informed, she found
it easy to translate them. One of them was a
firman awarding the title of ** Bey ™ to a chief
of a battalion of the expeditionary army ;
the second. adorned with geometric and quasi-
architectural figures illuminated with designs

ﬂ‘ nd ldtermgs in red and black, dealt with
Lbu::hln law chiefly in respect of heritage and
bomdage ; the third document was a copy of

then er of the Prophet.”
. Kabeft)

ocuments, noticed by Madame
Prl::-yh " was tHeEm

last entitled the * Charter of the
eresting. Two questions

arose L
Wis the. document ) ¢
-
- H mll;;géﬁ o ts 1 nce ?
 Madame Aubert wa: eking the solution of
R P IS issue of AI-M:R

1937, there



THE CHARTER OF THE PROPHET

Upon thig, the monks of Mount Sinu protested
in a letter addressed to His Excellency Makram Ebeid
Pasha. the then Minister of Finance, We quote the
textunl translation as follows :

“Your Excellency,

The undersigned Poryphyrios 111, Archbishop and
ﬂuperinr of Mount Sinai, las the honour of sub-
mitting to your Excellency the fellowing :

This monastery conserves with meticulous care
the most precious of all documents concerning
itself. That document is the Deed by which
the Prophet Muhammad, on the 3rd Mubarram
of the 2nd year of the Hejira, accorded to our
monastery all its privileges, e.g., the exemption
from the payment of taxes on our lands and
property and other belong:
then or should possess in the future tfthEe
of the world. S

. This Deed is written by his son-i
Abi-Tilib and 15 signed by
and by his disciples prese
dreawn up.

Amongst other thy ‘rophet advised all

Muslims to pre h 'i a lgnmﬁt. agegession, .

mternal or The pmﬁ Egyptiaff

e Mus Emrmmh’

ed eus all those

the time it wos —




ISLAMIC REVIEW

What was the nature of the importance attaching
to the document ?

Historically, the text discovered proves that the
Araly Muslims, far from entertaining any hate for the
Christians, on the contrary promised to protect them.
A Holy war had no * raison d'etre.”—FEd. I. R.]

THE CHARTER OF THE PROPHET

“ A declaratiory to the Chrstians of the entire

world,

“To them security ! Protection to their persons

and to their property !

*“In giving this pledge 1 write in accordance with

the Commandments of God.

" In whatever place the Christians are, they are

]rl.u sed there by the will of God. BSuch is the
;prmﬂﬂ_ Wit that nothing can happen against

d. If the Christians are what they are, it
cause (God has so willed 1t. It 15 He Who

E - f" hﬂsﬁmwmled them to our hearts.

i Her&in 1 d how He ordains the rulers of
2lign act in obedience to Him.
“ Those wﬁﬁ, m the south to the north of the
earth both MW | distant lands whether
icised ¢ ing Occidentals, both
rh as have amhmoui




THE CHARTER OF THE PROPHET

| 2%

God and to destroy a way traced by God Him-
self wonld be to expose oneself to the final
malediction. It is immaterial whether the
person concerned be the Sultan or a'! simple
plain believer amongst the Muslims.

“In adhering to the law of the Prophet, in the
discharge of piovs duties, all believers and all
Mustims will observe this undertaking which
has been given by me on behalf of those who
follow my religion and are under my responsi-
bility, To guard this pledge is the ** Promise
of God " to all creatures,

“ With my men and my horses | shall preserve
their lands, with my arms, with my strength,
with the Mushims attached to me, in every
place far and near, 1 shall proweer
their holy books, and the habitatic

I vy e
" Whether they be in mountsy beside a river,
whether they have built F houses by hollow-

ing the rocks of mountd
live in a publi
whether they
protect. ther
even as [ sh
~my own pec
~ all peace an

s or whether they
en ifi 0 monastery,
pyage or in town, [ shall

1 n'tml.l pmt-act'm:,&eﬂ. \
"- | I-!hn!l give to

v -L' -I.in the

L W
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ISLAMIC REVIEW

will have to pass first over myself and my
co-religionists before it reaches them.

“ No one must humiliate the bishop in his bishoprie,

nor the priest in his church. nor the Christian
in his Christianity, nor the ascetic in his cloister,
nor the apostle in his seclusion. No one shounld
remove stones nor any objects of the Chnsthian
church to usp them for a mosque or the dwelling
place of a Muslim,

' He who disobeys in this will betray the * Pledge

of God " and would be acting contrary to what
we have written and would estrange himself

from us.

* One should not impose woollen garments on the

arch-priests nor on the hermits in their cloisters.
Un- should got demand tax from the inhabitants
‘ing in the country, the hills or the wilderness.

» who cannot ,Iiur:l to have servant-slaves

and Bve no commerce, should pay a tax of a

quarter 0f Ml (drachma) of silver per year;
if this tax 18800 heavy, let them give a modest:
garment in place of the tax. If amongst them
are any des ople, let them receive
immediate he treasury of the
"MushmE.

sm or force them to

one should accepb

=
L

can gﬁre, whntﬂ:nll: ozt

-



THE CHARTER OF THE FROPHET

*“This tax is not to be levied upon a tourist coming
from outside whose domicile 13 not known.
If he comes to colleet an inheritance, he will
be under the obligation of paving the * tax of
the Sultan ™ and he should pay the tax of
succession Just as everyone else does

“ No Muslim should harm him nor take from him
anything except that whigh his estate permits
him to give at the time of the settlement of
his estate and the wvaluation of his landed
property.

“One must not inflict unjust impositions upon
him nor make additional charges,

* The Christians will not be compelled to abandon
their homes and go out with the Muslima to
fight the enemy. They e woi oinigedl
to war while the Muslims fight to dgind Shem ﬂ*

: “No one should compel the Chysitns to m;[qp L }
| Muslims for the war. | s a voluntary =——
matter left to the initi of the Christians

themselves,

“In any case we s
but in accon
ascertained

secept help from them
h tradition, after having
r means. pernflt  thgse
he im  treasury  will
uten of the cquipment.

| toguamneli dilapidated for 1

m -



ISLAMIC REVIEW

tenderness and avoiding all things which may
hurt and this upon all occasions.

“If a Muslim 1s requested to aid a Christian, he
must respond to his appeal, help him with
tenderness in charity, abjure danger by efficient
counsel between him and his enemy, either by
making him achieve success or by simply extri-
cating him out of his trouble.

* A Muslim must never cheat, never quarrel with,
never despise and never abandon, a Christian.

* I stand guarantee that all harm is hereby removed
from the Christians and that the most kindly
attention shall be paid to them.

*A Muslim will share with them a joint life in
evervt }Ling.

' No one should ['.um]‘:-r.-I a Christian to marry

W lngther amainst his will

A Chastian should not be compelled to marry
the dawglier of a Muslim nor should he he
farced ?-. gyl his daughter to a Muslim.

“ He will not B#¥obliged to give the hand of his
daughter to a suitar, unless it is his own desire.

“ A Christian stayiy i Muslim should have
co host, The Christian

freely with regard

7




THE CHARTER OF THE PROPHET

agents of communications, Any one who
does anything contrary to the above is guilty
before God. We shall be displeased and he
will be neglecting his religion, unless he fulfils
all conditions indicated herein concerning the
Christinns. Nobody has the right to withdraw
himsell from this law nor to reduce ita force:
the conditions which we have established for
them must be respected h}! the Chnstans also,
in order to maintain the ]Lr[u-_'i]n!u of the Pledge.

No Christian shall come to the aid of those who
plnn n war against the Muslims, either openly
or secretly. Christians shall not hide an
enemy of the Muslims in their homes, neither
shall they supply war material, horses, money
or men, ete., against theg.

“ In their turn, when a Muslim travel
passing through their territory
refugees ask for hospitality

> granted this for three :
they must come to the
and their animals and
hasrm.

“If one of the

refugees 15 pursued, the
l him and not dive hign
ﬁﬂﬂiﬁlmlly the
y upor Muuhmu,
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“T have put this Pledge in the hands of the priests
to assure them of my peace, and I hold myself
responsible everywhere for the sincerity of the
execution of this promise according to the
rules indicated.

“The Muslim must protect the Christian with
pentleness, kindness and perseverance, and must
execute this Pledge till the Day of Judgment
and the dizappearance of the world.

“ And he who should do wrong to a Christian
would be o breaker of the Pledge; he would
see in me his own adversary on the day of

- |

judgment.
“ 71 write this Charter with the testimony of thirty
pious and pure witnesses.”
Abii-Bakr., .
Skuar-1bn-al-Khattab.
Rl 04/

S
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THE CHARTER OF THE PROPHET

b
‘Abdu ‘I-Azim-ibn-Hasan.
‘Abdullih-1bn-"Abdu'l-Ahad.
‘Uthmiin-ibn-Numay!.
“‘Ayd-ibn-Mansir.
Mu‘azzam-1bn-Miisi
Hasan-ibn-Sibit,
Abii Hayfa.
Hishim-ihn-"Abdullih
Abu "1-Qadir.
Annotation from the Copyist
“Thia Charter 15 written by ‘Ali-ibn-Abi Tilib
in the first tlil}'ﬂ of Muharram, two vears after
the Hejirn. There exist only three copies:
one in the house of the Sultan i his coffer till
now, the two others in the hands of the monks :
one in the monastery of “ Tour,"
in the mountains of ** Enachroun.” ."_= .
: the seal (that is to say, the » or thn (.
b impression of the seal) of 'H'IH had —
4 ordered its excoution. mp}- hi,; been
E-.; made from the original ﬂm help of God.
- nd !u
ﬂwl?!"timltghlh ﬂ.l'l'l[l.'id:rl m
m the 7 ﬂ ihe lll.lql

‘l.'huﬂ. : uL.-|-g+..».|-..,-q,,,,I
I'I:rl liah official

n-.un..ml.gr

ol the Prophet, -I.Id

il bl ,? = and the h
rephel  to tho "
i thd Boltan. This s th

7 weharel,

arved Wy o
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ISLAMIC REVIEW

IN DEFENCE OF ISLAM

By A. 0. R, Ragmax

In the Weet, Islam 18 still misunderstood. Here

is an example :  In the course of a letter to the present
writer, a Canadian friend says with reference to some
religious discussion proceeding :

“1 was greatly mterested in vour dizcussion of
religion and, while 1 agree with you in many
instances, 1 find myself in disagreement in
others. You clabm Muhammad was the last
of the prophets. How =0? After all, Chris-
tians claim Jesus was. 1 agree with neither,
in that. T doubt whether either was a Prophet
divinely inspired. True both men were inspired
with a great passion for bringing about a better
uu-l l—call that divine, if you please. There

S Wi rullirlliltlﬂjﬂ' 11;'.'5:1:'11"—1 Il |:|1't:lu.:1|.;f‘f.r my
previoms staterient. It is my belief that Jesns
mad were just ordinary human

beings—h B ey were certainly great men.
But there hi been other great men—how
about Socrates claim Muslimism is the
remedy for m'-‘ oubles, Perhaps so—
hntlduany : is perfect—we are
striving fo srfect—that is the

o reach the perfect,

1] n




IN DEFENCE OF ISLAM

olaim that these two systems are not in
consonance with the naturnl inclinations of
man—] wonder! [t seams to me that man's
first thought is for the materialistic ; he resorts
elsewhere only as & last hope, That's why
I believe these modern systems will win tem-
porarily at least. At this stage in the evolution
of the human mind, man must have something
concrete to grasp at—something tangible—
which both Faseism and Communism offer.
In other words, man to-day has fo be more
interested n food for stomach than in food for
the brain. Remedy the cause of this outlook—
ar give him food for the stomach—then he will
cease to be o maternhst

I suppose all this doesn’t make sense to vou—or

does it ? 8
The present writer would not haye faken the
poins to quote at length from this S8kdian youth,
' had it not been that the views h ﬁlll letter’
are typical and truly reflective the great majority

of Western minds, brought up #nd nourished as they,
are in a conservative tian and ultra-nationsl,
atmosphere comple "1 with the outside
~ world. The fact d and lnlttﬂl'. wesdth nttd

hm p randisement bave
o raison d tern "hmthum thal
wﬂﬂ il _is nfhterialistic (a

1)
L
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stumbling-block to eivilisation, progress and enlighten-
ment. While the priests, the monks and the clergy
spared no pains to arrogate to themselves the full and
unquestioned right to administer justice to the people
in all relizions matters, they left no stone nunturned to
interpolate the lines of the Holy Bible in order to
establish and mammtam their own spiritual hegemony
over the masses. Naturally, they took to discouraging
education and |:i1'f*t':':?'_'w' in every pﬂﬁib]ﬂ way. In fact,
as the late Al-Farooq Lord Headley has nightly pomnted
out, *“the more ignorant a person was, the more
epiritual he was deemed to be.” Obviously, with the
mighty machinery of the state at the command of
these autocratic spiritualists and * benefactors of
munkind,” thinkers, philﬂsuphm literntors, scientists
mui other men of learning, who happened to express
ew 1dehs or old ideas in o new form, were burnt to
ﬁmﬂt a8 “heretics.” Naturally, as long as the con-
captiun'nf"? tendom prevalled in Europe, or as

!..'l.‘,

fong as the Papily hegemony flourished over the

continent, EIII'D].!« luced nothing remarkable or

worth while in sciencelor the arts. TFallacious beliefs
o prevailed. Falee m’ﬂ ept of the Universe were
Ve held and are still th -:- o ted and enlightened

he Bible. For a
Idle Ages, it was
ms the [Eﬂ.tl,'ﬁl}f‘ﬂiﬂ\
sd this hd]ﬂfw

pmple ¢hrough the ui_,_
-ﬂmmﬂﬂmhlﬂ time during
ﬂﬂﬁﬂﬂ'j’ hﬂlﬂ‘ﬂﬂ* i
 Universe and®any




IN DEFENCE OF ISLAM

At the same time the sciences were marching
ahead with remarkable rapidity and bearing fruit in
the barren sands of the Arabian Desert and in the
soothing atmosphere of Muslim Spam. Such antagon-
iem between religion and science as  prevailed in
Christendom has not, fortunately, been an article of
the Ielamic faith. Only the adventurous Greeks came
in contact with the enbghtened Muslims of the East
and imbibed much of their culture %nd learning. Their
trading connections with the Muslim nations enriched
them with the new learning which they spread over
the face of the whole of Europe when driven from
Constantinople by the Turks in 1453. This influx of
learning and knowledge was like a spark to the
acoumulated tinder of discontent against Papal
dictetion and clerical domination responsible for all
the intellectual agony with whir'h\Etmqm was sifithing
The reaction was stupendous, and Eurgpd must be :
thankful to the conquering Turks fgi Wl Jt mgd P

E . from the Rennissance. Even th '
respongible for furnishing otifBL justification and
religious sanction to the oppr
the monarchies and prj [
- Russia, with conseque
hilﬁ*ﬂldﬂ, [14]
Lmh- i oGRS, morii.
et tangibit " to lﬂfﬂlﬂf
. e "..| . ot W
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divorced from the realities of life on this planet as
is the faith preached by the Christian monasties. Such
a view is essentially in contradiction with the funda-
mental tenets and the spirit of the faith of Islam,
which is a message of progress and enlightenment
rather than one of superstition and ignorance or even
of purely theoretical spiritual development removed
from practical reabty.

Apart from tht general, wider and more subtle
question of the complete synthesis which Islam offers
to us, let us analyse and examine the mteresting and
thought-provoking points raised in the letter quoted
above, and answer them categorically for the edification
of all seekers of Knowledge and Truth.

Broadly speaking, the following points have been
st '*H“U|
¥ 1". hy should Muhammad be considered to be
_ L [Lu Prophet and not Jesus ?

: (2) Whathyy:tification is there for treating them
] as Divifile Mcssengers ¥ They were only
E.l'ﬂt-__ BB s also Socrates.
'(3] Hnthmg il How can Islam be ?
(4) ]ig]]gmn is -.' d unreal. It offers no
" ieeds of the human
DINIUNISM, On the

ns for the hunger

- 4
" =

E. ]




IN DEFENCE OF ISLAM

o of Moses. He came with the mission to
infuse a new life into his people and to teach
them the supreme lesson of sacrifice and
love—important elementa of religions belief
no doubt. His chief object in life, however,
was to ameliorate the position of the
Israelites and to make them believe in the
Oneness of God.  Jesus Christ himself
declared, ** Nevertheless ] tell you the truth -
It is expedient for you that 1 go away ; for,
if 1 go not away, the Comforter will come not
unto you ; but if I depart I will send him
unto you. .« | have yet many things
to say unto you, but ye cannot bear them
now. Howbeit when he, the Spirit of Truth,
18 come, he shall guide yon into all truth
for he shall not speak*of himself: b
soever he shall hear, that shall Ji8"speak

He shall glorify me efohn, XVI :

| 7 and 12—14). It is gefflent, therefore, .
that Jesus never put wrd any chim to

be the last of the | On the other

) hand, he held g e promise of a future
Comforter w mmp]eh: the messape
of God, he himself was unable to
aecomplis I-h ._=. '8 m gdm

mm»i
w!hhﬂm.
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as a rvesult of his simple teachings m .
idolatrous Arabia, which was, at the time
of his advent, torn by internal strife, narrow
dogmatism, brutal inhumanity, horrid super-
stitions and general moral, social and political
bankruptey.  In further support of this
view., there is the repetition in the Holy
Qur-in of the declaration that, ** he does not
speak from his own desire except what is
revealed unto him.” It is, therefore, obvious
that the assumed rival claim to the last
prophethood by Muhammad and Jesus 18
but u figment of the imagination of scheming
Christian priests. It has no semblance of
appeal to the average man of intellect and :
there is not an iota of truth in it.
: The second yuestion presupposes the existence
bof the Divine Being—the Almighty ; other- .
i, there could be no question of divine
inspirdtien. 1f it is admitted that the unity
of the ol is an immutable physical law
(as believed By all advanced scientists to-day),
it follows a ccessary  corollary that in
t-]lm'.hml s with the law of om- q
fnrm:t}' m there ia some great
ve mind nkes for. the order,
ghe Universe. That =
and spi.ritual wu_rﬁ‘ : _;

L[ﬂEEIlﬂli "”'1
tlmtihﬂ’. rhty




IN DEFENCE OF ISLAM

what 18 good and what is bad for them,
both as individunls and as members of
society. That 18 why, according to Muslim
beliefs, hundreds and thousands of prophets

&

and divine messengers have, from time to
time, appeared m different countries and
among different nations to guide them along
the right path. They have been distin-
guished from mere impaostors by wvirtue of
the truth of their mj.'im-:ﬁ verified by subse-
quent history, as also by the force of their
own character. Jesus Christ was, no doubt.
possesged of supernatural powers, bestowed
upon him to —-iliﬁr_"r' the dle fancies of the
ignorant and saperstitions Jews, who were
capable of being easily overnwed by startling
feats. But his greatest achievemg
his teaching of the Onenesa of (o

- E L./
= [ T g

a8 well as the propheoy concegainie the advent
L of & greater Prophet, a g fﬂm

Mubnmmad, whose ag W‘Ih ttl
social, ethical and iR -"".'!u upent, been
greater than tl iy other human being.
Now it is it none lmt a divinely

B

mspired oull foretell the coming
syent in yay J s did. Ner cogld
'.. miritual rience of the

- mllmmtn ut‘ ke
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men of letters have been, he could not heal 1.

the sick and wounded simply by a touch of

the hand. No amount of delving into the

mysteries of science, no amount of jugglery

could enable him to show this remarkable

phenomenon in order to convince his in- ”

tellectually backward people of the strength

and purposiveness of the Creator. -

With Muhammad, however, things were entirely

different, Tlis grr-afnnt and, practically speaking, only
miracle was the Holy Qur-in, Unsurpassed as a piece
of literature. even the greatest of the Arab bards found
it impossible to produce a single verse that might
stand comparison with any of its lines. The majesty,
grandeur and beauty of style of the Holy Qur-in can
better be appreciated when we realise that Muhammad
S8 il golutely inechooled and unlettered. He knew
S beolutel nothing of history except what he heard

is timeels.  And yet the Holy Qur-in comprises
storic] counts, accurate with regard to
“chronology and geo@phical references, and in strict
wvaillble accounts of the past, which
ontradicted or challenged

reology. . L
of the salient features 3
uire volumes. Let
th only two more.
\ the sciences were

by o single scholar of his

X - s i S
B AT T' IRCOYETE,
M
e

narhalll SOTE
: BT s



v

IN DEFENCE OF ISLAM

To turn to ancther well-known point, Muhanunad
was not a etudent of biology, nor was that science at
all developed in his time, Yet he could declare the
actual procesa of development of the child that took
place in the womb of the mother. Curiously enough,
his account actually coincides with the one given by
modern physicians, Are not all these signs of divine
mspiration and revelation { .

Could a mere passion for a better world, without

Divine aid and guidance, make an unschooled, unlettered
Arab of the burning deserts, one who knew not a word
of literature, history, philosopby, geography or any
of the physical and gocial sciences—realise the serious
peril which threatened the world and enable him not
lonal

I:ml}' to work out a tremendous wI‘l.'ll.j*.llt_:-u in the r
economy, politics, ethics and general mangg
Arabs, but also to give to the world a g :_I.'-' ge of life
and endeavour, whose wide importgy m to
be understood and appraised “only.
now | :
In order to escape the gdffim of being deified and
| woys declared, I am

idolised, Mubammad \|
only & man like yg  But he say,
1 but whﬂ%ﬂhﬂ

~ "1 speak not of m

¥ m ‘me.” Could the Qurfin
k- ﬂ-{. H' m EUCLn e M“m
] '}.- Mthunmn

T.and the Day of
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with him in achievement or influence? Has any
human being after him played so many and varied
roles with perfect success
Combining and even surpassing in his religmon .
all that was best in the older codes, the piety of Moses.
the love of Jesus, the sacrifice of Abraham, the
compassion of Buddha and the justice and magnannuty
of Solomon, Muhammad gave to the world the final
Dispensation of God, the observance of which will mean
the salvation of humamty.
As to Socrates being regarded as one of the
messengers, there is enough scope in the statement,
«1 have not left any people without a warner,” to
allow him that exalted status.
The writer'ss interpretation of his Canadian
N icnd's comments is that the abhorrence
feldowards the Qur-in to-day by believers

I
1

in mollesy political doctrines has a twofold

L hasis. :;,. , that a religious code need
~ not and canBet guide human beings except
Sae _m the vingbespiritual development and -

i which matters
he concern of the
3 of everyday life
1 and in a rational
code laid down

-
|
; i
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and the flesh. On the contrary, it considers them to
he mutually contributive in every respect. Deing a
fuith of action and not of mere belief and dogma like
those religions which are based on a dualistic conception
of the universe, Islam discountenances the developient
of sn other-worldly mentality. It recogmises the
fundamental rationality of human beings, who can
attain to the highest perfection, ot by isolating them-
gelves from one another, but by living a harmonious
life of universal brotherhood. It is, therefore, quite
naturnl that the differentiation between good and ewil
hus been indicated in the Qur-in for the gudance both
of individuals and of society. Maulvi Aftabuddin
Alimad has very ably explained the whole point thus :
“1It is a false religious outlook that makes people
feel that religion need ‘not bother L
legislation. As a matter of fact/ Ehis is
most difficult part of the fug _: 1 of ‘ﬂﬁm
Talam rightly thinks thag w oy
moral feelings are thg hﬂm society.
The intellect, not JHN nupnr]n;rr to the
emotions, cang hend their laws, far
less contro T laws have to come
from outs] | from uuhndu ﬂuqr do come.
This hadl 50 because man cannot ﬂw
life as a o tise abo hhumnfa:inn
. ‘
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teachings of Islam, one must remember that the Islamic
laws relate themselves primarily to the moulding of
human nature, which, as even a sceptic of the standing
of 'vIr George Bernard Shaw has been forced to admit,
“ pliable.” Once the social mind has been trained

to differentiate between good and evil, it can easily
guide itself along the path of progress and well-being.
It can face economictizsnes, issues on which depend the
development of healthy social life, from a wider and
broader angle of vision than the sordid mundane fashion
in which the problem has been tackled even by our
ardent socialists and rabid communists. Just an
ordinary reference will make the point clear. When
Mr. Winston Churchill, in his characteristically pungent
poestive way, describes Mr. SBhaw as, “at once
#8n aequisitive Capitalist and zealous Communist,”
he _-""*-f' _bare the heart and mind of the average

believer in the Marxian doctrine, who, though aiming

.;ﬂi a moral recon tion of the world and society,
) mn a curiously individualistic

» by a =ense of d.muntiant

a
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will often prove the means of curing its acute ills.
But an equally important part can be played by the
socinl conscience of the people, which can be developed
by an understanding of the spirit of the faith. That 18
why it is essential to study the Qur-in between the
lines. We may take, for example, a passage in the
chapter Al-Fajr, which says that prosperity is denied
to people that are unjust to widows and orphans and
usurp their livelihood. Evidently there is much more
in the passage than meets the superficial glance. It
gives the plain suggestion that if expenence shows that
the social and economic position of widows and orphans
8 in jeopardy, it is incumbent on the state to take
measures to see them protected. If, however, there
18 no serions detriment to their interests, the injygetion
stands that the status guo, if just andequits
be maintained. Does this not afford enoygh 8coj
progress and development ! :

Then again, here is the wy
FProphet, " Give the labo
perspiration be dry.”
in the presence of

mmr
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has said :
“ Al-Qur-in declared that man was not only

God’s tmage, but His vicegerent on earth who,
through acquiring the necessary knowledge,
can receive homage from angels, those sentient
beings who, as the Book says, move forces of
Nuture and actuate her potentialities.”
Besides, the fict that a particular generation of
men and women have succeeded in conducting their
affairs with the most perfect sueccess, does not mean
that the mext generation would be equally virtuous
They have to face their own problems and strive by
their own efforts for the perfect. Islam indicates the
line, but does not delimit the achievement.
Bl thorefore, Makxian and Hegelian dialectics of
" old are@edited with applicability to-day, there 18 no
. v enets of Islam should not be considered
le o tributing to the general evolution
n which, to be candid, is seldom

v been explained, in the
that Islam is not an
reording to  Islam,
e in this world will

m

in the next. Its .
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the world. Fascism is based on the concep-
tion of mace superiority and racial hatred
Communism on indiscriminate interlerence
in the SCONomic '.l.i'li'l.'i[:.‘ aof the citizens
tending to the development of red-tape and
the oppressive buresucracy of the commissars.
Both are totalitarian in the extreme and
do not concede to the %titizens the nght of
independent thinking and judgment on vital
jasues, which is the monopoly of the coterie
of the Duce, Fuehrer and commissars. Both
believe in violence as an instrument of poliey,
and pogroms and coups d'etat are the order
of the day. Even m the Soviet, where o

classloss society 18 =aid to exist,
are bound to arise between
labourers and the town prnh-tn '
superintendents and mag
hand and workers o
equality of wealth
f simply because
moral basig
Promineng

: Under lslamig
exised in the dy
' llunhl.gmi

;'mmu 1

Loy

,ﬂh one it
er, The in-o =
ust ’I:mnma visible,
ahnmufnny wide
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through the Islamic svstem of inheritance. In this
connection 1 cannot help quoting from a speech deliv-
ered by that adroit statesman Mr, M, A, Jinnah in
the Central Indian Assembly. He said :

“ 1 find and I have no hesitation in declaring that
the Islamic code of Law with regard to succes-
sion 12 most equitable, most just, most advanced
and most progressive.”

The other economic laws have also been dealt with
by the present writer in an article appearing in the
Islamic Review of December, 1938, But it would not
be out of place to refer to the great mstitution of
Zakdt (or compulsory poor-rate), which formed the
?_r‘IFJIiI:'H TIEELnn IH':"I“'I"'I’II Illﬂllll-ﬁllf'king I'_'.El.-Pitﬂ.HEﬂ] I:““]
red communism. Every citizen who had an annunal
SEIVInE Ot least Hs, 40 or £3 had to pay at the rate of

Ie 6d, to the Baiul-Mal ; and the amount

| I’]].P&E e
| w]:-ul:h wn-'.l d, apart from the state taxes, was
Lo

r for the removal of the hunger
e millses. This made it possible for

Tve it heir initiative and originality
: " jn times of distress. It
ent and ent-erpn'ae.
of Zakdt lies in its
h and the manner

Bl:t‘lr'ﬂn m "'*"".“'._':5_ :
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¥ aggrandisement upon the earnings of others. In other
words, Islam provided for the establishment of the
communal spirit without destroying the possibilities
of those high and noble achievements which a sense of
individualism gives us, private initiative being, in the
opinion of J. 8. Mill, the root of all change and progress,
For while Islam provides for the utmost freedom of
contact, it prevents the evils of unfair competition

and the exploitation of labour.

In contrast with the well-fed Islamic Common-
wenlth, we have the following picture of Russia given
by Mr. Littlepage in his In Search of Soviet Gold :

“In 1929 hundseds of thousands of ambitious
and energetic \farmer* were dispossessed of
their property. Members of the dispossessed
groups were permitted to buy enough fgg
keep themselves alive, if they had t}
otherwise it was their own look-ou

Evidently there is a wide gu
ereeds—Islam and Communism.

The details entered into i
are fur from exhaustive,
is studied in the prog
hllp to the chaotic
hmlml
r of trial!
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ISLAMIC REVIEW
THE HOLY QUR-AN AND ITS COMMENTARY

By Tae Late Enwasa KaMArL-up-DIN

[Continued from Vol. XXI1I, page 261.]

Tazkiyya, or purification, is of three kinds, and
the idea of all these three is eontained in the meaning
of the word. First, it means the growth of a thing;
secondly, it means its being cleansed from all impuri-
ties: thirdly, it means the manifestation of that ezsential
quality in a thing which forms its raison d'ere. 1t is
this last mentioned purification which is called Faldh
in Arabic. Indeed, the very purpose of revelation is
Falik, as is mentioned in the fifth verse of the chapter
entitled © The Cow.” Faldh i< attainable to such as
have experienced Tazkiyya or purification, as has been
taterd in the chapter called *° Al-Shams™—* He
AHMEE < ottained Faldh, who has purified himself.™
Tale By uit-hearing tree ; it will furnish you with
: cample of Tazhiyya. When 1ts seed is
. it experiences the first stage of
gowing from day to day. The
t. and of branches therefrom,
i iom, the growing of the
Howers and froits—all
of Tazkiyya. Apart
y stage of growth,
example, the seed

guy earthly ingredi-
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w And through all these processes of transformation
the real essence of the thing manifests itsell in a gystem-
atio course of gradual development. After this, the
leaves draw aside and the real essence manifests itself
m the shape of a flower. DBut there are some crude
elements even in flowers, which are discarded in the
fruit stage. This is the second meaning of the word
Tashyya. In ordinary language it may be called
“freadom from dross.” It is, as we know, the crude
and refuse materials that are called “drosa.” To
conclude, when the essence of a thing manifests itself
in ita lnst stage of evolution, it fulfils the third meaning
of Taskiyya. In the same way, the real and final
object of * Prophethbad ™ is the purification of
conscionsness. According vy the prayer of Abraham
there are four functions of *** Prophethood.” First,
there should be revelation from God ; Second
rovelation should finally take the form o
Thirdly, the distinguishing feature of mag
ing, whatever this Book or revelg
must be based on wisdom. :

_ Passing on to the fourth fungiemof * Prophet} ood,’

: it states that it should wltrumental in t’n“!‘n!' 3
| about the purificatioy iousness, In  other
-/ words, coming in the a voice from outside the
' *Imnhul whlt‘_' g
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language of the Qur-in, is called Nafs. For the sake _
::-F facility of discussion, I have used the expression

“ amimal consciousness” with regard to the emotions
as they are, :md I shall use the expression * human
consciousness ' with regard to the emotions when
they are found to exhibit certain special features and
higher possibilities. It may be mentioned at the
outset that all the possible emotions are not to be
found in animal consciousness, whereas all those
emotions, which are possessed by animals severally,
can be seen existing together in human consciousness.
For example, the sense of cleanliness, which 18 noticed
in a cat, is not present in a pig. In the same way,
the humility that characterissa a cow, cannot be seen
in & wolf. In man, however; both the spirits of humility
and aggression are sera existing side by side. One
id in a dog the fellow-feeling of a cow; a
Lnow, is hostile to every other dog. In man,
ind the quality of sympathy as well as
same way, every animal manifests
>us emotions ; but, In man, all
ng together. To speak meta-
s of man is like a zoo, in
ke, a wolf, a cow, a tiger,
nals. The perfection
ma.]itj' un]]r whﬁn

: however, ¥ -_._
~ antipathy.
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ol

into justice, fair dealing and courage. This phenome-
uon, however, i#8 not seen in animals. Similarly, our
knowledge of yesterday becomes the basis of, or the
datum for, our experiences to-day. Both these things,
however, are absent in an animal. The monkey often
sees travellers possing their nights in forests, and
kindling fire for their necessity with fire-sticks. By
nature the monkey is a lover of fire, When the
travellers stop anywhers in a forest, the monkey
comes and sita by their fire. Then again the monkey
has a strong tendency for imitation. With all this,
however, it lacks the logic necessary for lighting fire
iself with fire-sticks. Apart from the extension of
knowledge, man has also the capacity of refining his
emotion. He knows the ociasion for the proper
display of & particular emotion and avails hy
it ltfcordingiv. An animal does not knoy
oocasion for the use of anger; but a
, man does. He Lnows, moreover, j

should be used for a certain g

nmaﬁm-._ -

development of this capacity 1-] essence of
man appears on the su Wm M
wo call the * purifics X

the guidance of prog

man, cleansed of

~ stage, where they
MTHHiI
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Communication. This lower stage is the stage of
Muhaddathiyya. Every recipient of Divine communi-
cation cannot be called a Muhaddath. He alone can be
called a Muhaddath who receives these communications
copiously and frequently. One may call such a person
“one having the semblance of a prophet.” A
Muhaddath, nevertheless, ean be a Nabi only when his
revelations contain instructions for the refinement of
animal emotions. In order that faith in the phenom-
enon of prophethoed does not uuﬂ't-'l" deterioration,
the door of revelation as such hag been left open for
the followers of the Prophet Muhammad. The law,
however, having reached completion, no Muhkaddath,
coming after Muhammad, san attain to the position of
rophethood. We beligve in the finality of prophet-
BB the advent of the Holy Prophet Muhammad,
because: Holy Prophet says so and because 1t is
80 W itten thu Holy Qur-in. Unfortunately, there
are PWF]E: ot @ ipped with proper knowledge of the
= subject, who woulti ke unwarranted interpretations
B w mjrmgp of §88 Prophet and the verses of the
Dur-4n Bﬂf— subject. We hold to this

of bod because we do not
g of our consciousness
emotions reposed
o any recipient of
v Prophet Mtr]mm-
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days. Consequently, we acknowledge that any one,

whom the Holy Qur-in calls by the name of * Prophet,”

must have come with the teachings essential to the

funiction of the prophethood, but that these teachings

are now lost to the world. This loss, however, does

not affect the prophethood of these prophets and so

the Holy Qur-in insists on calling them * Prophets.”

Moreover, there are certain mstincts in man of

which no traces can be found in Bther animals. And,

strictly !*}“!'IIL“'!E, the special function of prophethood

18 the education of these instincts, Here [ propose

to name two such instineta, One is the instinet of

worship and the otker that of corporate social life.

No other amimal exceptme man has ever worshipped

any power gn"ilti'r than its=lf. It is r|r||j.‘ man who

has bowed his head in worship before sto

stars, ete., considering some or all of th

sessing higher power than himself. F

| mstinet, we should not forget, wiasSmanifes
in & refined form in the worsly

Creator. Similarly, in the wq

plone who lives a corp

mstincts are of sue

alone can assure o

If we fail to make

. and social life,

.'. -.m hhtﬂ i
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in a perfect manner the idea of God, from all kinds
of emhbodiment and representation, and who taught
man to bow before the One Invisible Creator of the
Universe. The details of this subject have already
been given. Other prophets besides the I'rophet Moses
had also been giving the same lessons respecting the
unity of the Godhead. But, unfortunately, their
followers all, in course of time, became polytheists,
Even among the* Hindus, unitarianism was the
original religious principle, but this gradually gave
way to incarnation worship. All the elements of nature
and their combinations in thousands and millions
of different forms became objects of worship.
Evidently, it was the ﬂ}h!ﬁfﬂﬂtﬂtiﬂn of thiz very
instinct of worship wiich was finally corrected
10 by the Holy Qur-in. This Book uprooted

olytheism has played havoe with
a fact, nevertheless, that this
leprived humanity of every
kind " gsperity. It is evident
~from this that th _ ng of this instinet of
N o3 ‘h : of surf n.

I : ] comes the instinet

* the ° v of polytheism in such a manner that,
gince its ¥eMglation, its followers never betrayed the
e ‘wealness of orship, This is not the proper place

_}.i R
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¥ To make a mighty ruling nation out of a people that
had spent generations in the servitude of the Egyptians,
certainly needed a very effective system of instruction
in social life. Since the inetinet of resistance, without
which there could be no defence, bad altogether died
in this race, they were given the Law of Retaliation,
The same people, who had not spirit enough to raise
their heads against the most destructive onslaughts,
became, under the training of the Mosaic Dispensation,
objects of fear to other nations, as is seen from the
last chapters of Deuteronomy.

The lsraclite Prophets, that followed Moses, =0
perfected the civilisation with the help of revelation,
that a U]ﬂg'l'iiﬁl-'lflll King iike Solomon came to be born
in this line. As compared vith this, if one looks af
the teachings of the Holy Qur-in, this last rey
will be found to have kindled the light o
in a form surpassingly resplendent.

There seems to be no aspect of g
on which the Holy Qur-in has
hight. Leaving aside other pur
examines the short open
one will find it cover
eivilisation—the phy

~ the political ll'.lﬂ
' ' 3 ﬂmm i
s of wors)
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CORRESPONDENCE

EE1TERING :
3rd November, 1839,

TrE BECRETARY,
Worine Mosome Mission,
WokisG, BUEREY.

DEAR SIR,

T the course of nyy reading T have seen an mteresting reference
to your work, and as o student of Comparative Religion I shonld
be glad to receive any literature you might care to send.

Yours faithfully,
Frepe, A. Harn

Loxpox, W. 10.
Tth November, 1938,

. WoRING

erewith my subseription for six months for the

enjoyed reading this magazine during the
t certainly is a very enlightening work;
gt enough to contemplate embracing a
and though I have made great
only been sucvessfnl in fnding
what to do with.

ay in which 1 can make
mnd either m?fnbuut' my
opportunity of getting 1.
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Paruens GrEeN,
Losxpox, N, 13
10th November, 1939
Tue BeoneTany,
Tue Mosque,
Wokmina.
Dran Bin,

I would be very interested indeed if you would forward me
pome litersture on the subject of lslam,

F..[ 01T l‘i.IIH.‘ wiEd I hu,'l,'-r'- 1ar'1:q'|. "-n,'-j{:lllgf a Fl."l.ll.'-f'.‘l.l'f-fl'l'_’-’ fﬂ".'l.'l- I'IE
apiritunl solace, and bave the ides that ultimate peace might be
throogh Islam,

gu.'ing been born of fairly orthodox Jewish parenta, I have
become somewhat of a freethinker [rl.l'lhmiuﬂ definitely not in any
way otheistically inclined) and should welcome your guidance,

Yours,
5 H. Lews,

L UILDFORD,
Tux Iuvawm, 19th November, 1939
Tue Mosgume,
Woxrma,
Revn. Em,

1, topether with two friends, would much like to wvig
Huqm for the Bervice—I believe it is Friday If
allowed to do so, would you tell mas the hour of the 8
if any particular form of dress is required ! I know

1 have studied Arabie by mysell for somg
- R '
] L d
RO 1 2 L

unity to hear it, cannot speak it at
. A
guvics Growr, &
5 Cie B .,‘..-g N, .
.“I. B - 3

ful language ; but so very difficult !

Apologising for traubling yon,
Th
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Saviseury, WiLts,
2Tth November, 1939

Deap Bin,

I am writing to ask vou if you could be so kind as to forward
to me & list of books suitable to get & knowledge of Islam - what it
stands for, and its principles, as I am very interested, especially

after attending the festival of Idul-Fite,

This, peedless to eny, would be very much apprecinted, as
I have been giving a great deal of thonght to your religion.

I should also like te take this opportunity to thank you for the
bospitslity shown to ue on the occasion of our visit to the Mosque.

Yours sincerely,

T. R. Fraxcis,

WAS IT SLEEP”?
By Eprra M. CHASE,

d vou sleep

unfurling banners in the wind,
earth with steady, marching feat,
ou in its flight ? :
pwn the curtain of vour mind,
d in the city vaults,

ned in trhs Slul! ';!i. !
went out to find
1 d‘nﬂi- ! roTee -.
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A DECLARATION

= ], Mrs. A. Othman, of Rosamond Street, Hull
ingland), do hereby faithfully and solemnly declare of
“n free will that I worship One and Only Allah
3d) alone ; that I believe Muhammad to be His
.mi Servant ; that I respect equally all
praham, Moses, Jesus and others—and
h a Muslim life by the help of flah.

wll-Allah Muhammad-un-Rasul-Allah.
; One God (Allah) and Muhammad is

..I'-'-‘iI
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e
Yod (51) AMEENA OTHMAN.
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ISLAMIC REVIEW
IN MEMORIAM v

1t is with great regret that we have to record the
passing of Mr. Ahmad Shahab Suhrawardy, who died
on Friday, the 16th February, 1940, after a short
illness. A Requiem (Fitiha) meeting was called by
Khwaja S. Mahmud, Secretary of the Mosque, Woking,
at the Hall of the Muslim Society in Great Britain,
London, on the same day. Many Muslims attended the
meeting and recited spassages from the Holy Qur-in in
memory of the deceased.

The deceased young man’s reputation as a keen
student and his outstanding family connections brought
in a record number of sympathizers. Members of
Muslim Legations and representatives from Indian as
well as English Societies and Associations were present
to pay their tribute to his soul. Lord Zetland,
Secretary of State for India, deputed Sir John Woodhead,
sometime Governor of Bengal, to represent him at the
Requiem (Fitiha) and to convey his condolence to
Sir Hassan Subrawardy and the members of the Muslim
Community in their sad loss. Sirdar Bahadur Mohan
Singh was one of the many prominent non-Muslim

Indians present.
The late Mr. Ahmad Shahab was just past his
teens at the time of his death and was a student of =
Christ Church College, Oxford. He traced his descent ,.
from the well-known ancient and learned family of
India. fe was the only son of the Hon’ble Mr. Shahid
Suhrawardy, Minister, Government of Bengal, mﬂhﬂn
of the Hon'ble Justice Sir Zahid Suhrawardy, Judge
# the Calcutta High Court, and gmnﬂ.ﬂﬂphnw
Lieut.-Colonel Sir Hassan Eﬁ]::amrdg B.E.
to the smretuy ufﬂtatafﬁr ndia, Lo

‘Rahim, :;n.m,, >resi
of India, and ex-Ju
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- IN MEMORIAM

a matter of added regret that by his passing the Indian
Muslims should have been deprived of the lust male
link of that illustrions Suhrawardy family. In spite
of his youthful years, Ahmad Shahab showed great
promise of keeping up the family tradition of intel-
lectuals. The Muslim community is not so full of
young men of proved ability to be able to afford losing
from ite midst a young man of his ealibre. But fate
had willed it otherwise—

“ Every one that there is will pass away. There

remaineth but the countenance of thy Lord of
Might and Glory.”"—The Holy Qur-dn, LV :
26 and 27.

The family of the deceased has always taken an
active interest in the spread of Islam in the West. We
have a photograph in our sitting-room in which the
late Allima Sir Abdullah Al-Mamun-Al-Subrawardy—
the doyen of the family, and brother of Al-Hajj Lieut.-
Colonel Sir Hassan Suhrawardy, 0.B.E.—is seen leading

. the prayers at the Mosque, Woking, in as early as
~ 1000—that is to say, about seven years before the
~ inauguration of the Woking Muslim Mission. We offer
~ our deep mthy to the Buhrawardy family in their
ﬁ- m lll:ﬂl read an Urdu elegy which we

yre printing in the Urdu edition of the Tslamic Review,
mg those present were: Dr. Rao, Lady
oy, Maulvi Abdul Majid, Mr. Yusuf Ali, Mr. Rashid,
nail ds Hmﬂjmd Moonis Hassan Akhadi,
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and untimely demise of Ahmad Shahab
Suhrawardy, the only son of the Hon'ble
Mr, Shalid Suhrawardy, and offers its sincerest
condolences to the bereaved family in their
irretrievable loss, May his soul rest in peace !

“ Resolved that copies of this Resolution be sent
to the Hon’ble Mr. Shahid Suhrawardy, Al-Hajj
Lieut.-Colenel Sir Hassan Suhrawardy and the
Hon'ble Sir Abdur Rahim.”

‘IDU 'L-ADHA (1358 A.H.) 180 A.C. AT THE SHAH
JEHAN MOSQUE, WOKING

The second of the two annual Islamic festivals,
the ‘Idu 'l-Adha, or the festival of sacrifices, was cele-
brated at the Shah Jehan Mozque, Woking, on
Saturday, the 20th January, 1940, under the most
untoward conditions. The weather was the most
inelement that England had witnessed for many past
years. It was bitterly cold and frosty. On the previous
day, it had been snowing hard. Travel facilities were
curtailed owing to war conditions, In a word, there
was nothing to encourage a Muslim or a non-Muslim
to undertake a journey of 25 miles from Londen to
Woking. DBut, despite these discomforts and dis-
abilities, it was heartening to find at the time of prayers,
which were said at 11-30 a.a., that the numhﬂxﬂ :
those" who took part in the Service h&dm& e
hundred. 1If one of the charabanes bringing 1 L
number of Indian Muslims from the Eﬂﬂﬂw .'11
had not broken down on its way to W king as ¢
of the freeze, the number of devotees we
mto the neighbourhood of éﬂh
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ayptinm, Malays and English. Some had travelled
long distances and had stayed overnight in London
to be able to join the prayers the following day.

In this unusual gathering there was a deep lesson
to those who are accustomed to living upon truth
acquired and received through pure reason, which,
s i well-known, is never able to sway communities as
communities ; there was a source of deep inspiration
for those who wonder why pluln-mp?n' alone has never
changed the destinies of mankind. The 'Id prayers
are primarily meant to enable the followers of Islam
to give their thanks to God for the performance of
their duty associated with these festivals. This is the
chiel reason that Islamic festivals are alwuys, before
everything else, preceded by a Divine service, a prayer
in congregation to God. But the social value, per-
meated by the religious leaven imparted to it by the

~ Divine service, is no less important. Critics and
r,' - writers on lslam are agreed that the two festivals of
Yy lslam, which owe their conception and their present

[L__m to the religious genius of the Holy Prophet
Mubammad, are such that no better expedient could
i ~have been devised for i impressing on the minds of those
' p‘b have lmptnﬂ the outlook on life of Islam, a sense

of the Mosque, who read his address
arayers, laid stress on this peculiarity of the
Jslam and Islamic life. He quoted instances
istor; r of Islam to show how deep-rooted is

o of the wm of all men in the
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practice. He reminded Muslims of the urgency of
their duty to their fellow beings, who, because they
were as vet ignorant of the pleasures and blessings
bestowed upon Muslims by the practical brotherhood
of Islam, were groaning under the crushing burden
of race-consciousness and passionate exclusiveness.
“ About fifty years ago,” said the Imam, ™ the need
was perhaps nof so serious, Race theories and
academical discussions about the unequal distribution
of wealth were confined to ethnologists and economists.
But now one has begun to preach and glorify the virtues
of the doctrine of servitnde, of exclusiveness, of par-
tiality, of intolerance towards people not belonging to
the Aryan race. The message of the moral fraternity,
of the equality of the soul, of social justice, of charity
towards all, of protecting the weak and the oppressed,
is being preached and derided openly. We Muslims,
in common with our Christian friends, possess tha
certitude and the conviction of the fact that the indi-
vidual does not develop thoroughly except through
devotion to others—through service to his fellow beings.
But there is something we possess that our fellow
brethren in Christendom do not possess. That some-
thing leaves us as the only people who can shoulder
the responsibility. Let us appreciate our position -~
as vet five-sixsths of the human race ase

groanitsg under the crushing burden of race-consciou
nese and passionate exclusiveness and other ridic
superiority complexes and, what is more,
sixths of mankind have not as yet realised
and every one of us is to be stﬁﬂ
This is & huge task, and none can sh
than we Muslims, who not '
parably broad and cos
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After the sermon, the Imam wished every friend
present & Happy ‘Id, upon which the gathering broke
up and friends wished happiness to each other by
embracing and hearty handshakes. A few minutes

. later, the time of luncheon having arrived, all sat down
to partake of the Indian dishes which had been prepared
under the supervision of the proprietor of the Shafi
Indin Restourant of London. As the weather was
frosty and cold (although the huge marquee was suffi-
ciently well heated by the stoves placed at regular
mtervals all over the carpeted enclosure), friends and
visitors took leave of each other to resume their
normal duties and occupations.

: THE ‘IDU 'L-ADHA (1358 AHL) SERMON
B . - By Mavev: Aspvr Mano

i To-day's festival is called the festival of Adha,

(that is to say, of sacrifices) primarily because every
Muslim, after having performed his pilgrimage to
Malkdkn, sacrifices an animal on the plains of Mini near

Makka, secondly because it is in memory of the willing,
unstinted and spontaneous sacrifices made by the great

; Patriarch Abraham and his son Ishmael, But although
: m m perseverance and courage with which
- the son offerec himself to be killed by the lovipg hands
~ Of his father, and the readiness which the father showed

; his son in pursuance of a dream he had

: enough in themselves for their memory to

nads 'm:&wlﬂ time to come h]r the
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Now it is a fact that the principle of the
equality of man and man has been enunciated and
affirmed by all religions. There is nothing, for instance,
to choose between Ielam and Christianity in this matter.
If we read in the words of 8t, Paul the following: * God
hath made of one (blood) all nations of men for to
dwell on all the face of the earth ™ (The Acts, 17 & 26),
then we, when turnifig to the pages of the Qur-én read
the following, the same sentiment in a slightly different;
form: “0 you men! We have created you of a
male and a female and made you nations and tribes
that you may know each other. Verily the noblest
of you, in the sight of God, is the best in condoct.
Surely God is Knowing and Aware™ (LIX :13). Indeed
one could multiply the number of such edifying and
inspiring excerpts and verses from the religions books .
and writings of the prophets and saints of other £
religions. Such words and phrases do indeed create a '
desire for a better world order. They do create a
fundamental change in men’s minds, but they definitely
do not suggest how to express that change in practice
and conduct. For is it not a fact that the belief in the
fatherhood of God and that we all are the children of
God has heen preached in one form or another from the
pulpits of the Christian world for the last two thousand
years ! And yet the net result of continual doses of
these admirable ideals is that the behaviour of the
present Christion crowds is indisting hable from
that of the crowds that believed in the wvirt
clanism and tribalism before the advent o
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year 640 A.D, in the land of Egypt. When the Muslim

conquerors sent a deputation of their ablest men to

disenss the terms of the surrender of the capital of

Eeypt, headed by Ubida, a negro and the ablest of
4 them all, the Archbishop Cyrus exclaimed, “ Take
away that black man! 1 can have no discussion with
him.” The scared Archbishop, to his astonishment,
was told that this black man hads been commissioned
by ‘Amr bin al-As, the Commander of the Muslim
army, that the Muslims held negroes and white men
in equal respect, and that they judged a man by his
character and not by his colour.

“ Well, if the negro must lead, then he must speak
gently,” ordered the prelate, soas not to frighten his
white auditors. The reply of the Muslim negro Ubdda
shows the spirit of the early Muslims and of the Muslims
of to-day with all their backsliding. Ubida miaid,
“MThere are a thousand blacks as black as myself,
amongst the companions of our Commander. 1 and
they would be ready each to meet and fight a hundred
enemies together ; we live only to fight for God and
1o follow His Will ; we care naught for wealth, so long
- 48 we have wherewithal to stay our hunger and to

. glothe our bodies. The world is naught to us, the
pext world is all.”
~ The point which 1 wish to eniphasise is that the
ﬁ" Christian prelate Cyrus of Egypt’ prevails
ven to | b  day in the West, Race hatred still rules
pd comtrols men's judgments. In come countries

e persecuted and even exiled becanse they
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the universal suffrage, but the classes are careful that
its essence does not infiltrate the masses. Considera-
" tions of prestige and discipline create class distinetion
and snobbery. It is simply next to impossible for an
Englishman of the masses to understand the ease and
freedom with which the poor move in Muslim countries
amongst all sorts and conditions of men, The Muslim
rich also show no «race of any consciousness of class.
The snobbery and class distinction of English life are
simply incomprehensible to us Muslims. We, bred
and born in the Islamic system of hife, cannot under-
stand the class distinctions of English life. 'We Muslims
have our poor, but poverty is one thing and inferiority
another. With us there is an equality real enough to
override the greatest mequality. With us priority
m faith and spiritual eminence are the only real claims
to distinction. ]

By way of contrast I give you two historical Cy
incidents, which will illustrate the social and political
ideal of Islam.

In the days of the Caliph ‘Umar the Great, in the
beginning of the 7th century, the King of the Ghassanids,
named Jabala, accepted Islam as his faith. Jabala
went in great pomp and ceremony to pﬂfm:m ﬂlﬂt:
pilgrimage to Makka. While circumambulating theboly
ghrine of the Ka‘'aba, the robe of a poor pﬂyfmwﬂ EEy
accidenfally flicked across the King's neck. m I
turned and in a fury struck his fellow pilgrim v
knocking out his teeth. This is how
‘Umar the Great records what fnﬂm
man came to me and pmyeﬂ fnr
Jabala, H.nﬂ whm he famn befor

e
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added greatly to the gravity of his offence, and that,
unless he obtained pardon of the injured man, he
would have to submit to the usual penalty of the law.
Jabala replied, * 1 am a King and the other man only
n common man.” I said, * King or no king, both of
you are equalin the eye of the law.” The King escaped
in the night and hecame a Christian rather than
apologise.” -

Islam abolishes both priesthood and hereditary
kingship, and for this reason its conception of equality
15 on a different plane to that to which our friends in
the West are accustomed when they use such phrases
as “the King can do no wrong.” By abolishing
saoerdotalism and kingship, Islam emancipates man
completely. It makes him the complete master of his
destinies both in the physical and the spiritual world.
Nowhere has the recognition of the value of the soul
and the dignity of the individual been so much
emphasised as in Islam. In Islam, if there has to be
o king, then he submits to the same law as applies to
an ordinary individual of the kingdom. The well-
known incident of Sultan Salihuddin Ayyubi (known
to Europe under the name of Saladin) who flourished
h 1137 to 1193 A.p. will be remembered by many in
' tration of my remarks. The Sultan (who was Sultan
: f of Sy lﬂﬂnﬂrbﬂﬂ one of the mightiest men of his

da) P peared before the tribunal in an actich brought
pinst him by one of his humble subjects. In a few
words the story is that & man by name ‘Umar al-Khaliti
ﬁﬂrnl' Jernsalem and appeared before
H-phu-dtnmhmdaufm
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judge replied, “do you bring this action against the
Qultan ? The man replied, “I had a slave who
remained in my possession until his death. The name
of the slave is Sonkor. At the moment of his death
he had several large sums of money, which now are
mine by right. He died leaving these sums, and the
Sultan has taken possession of them. I lay claim to
them as my property.” The judge remarked, * Why
have you delayed your action so long ? " The plaintiff
said, “ One does not forfeit one’s right by delaying
to claim it. Here is the certificate, proving that the
slave remained my property until his death.” The
judge read the document and found that the slave had
been bought by the plaintiff from a merchant of Arjish
in Armenia and that the witnesses in the document
had never understood that the slave had ever ceased
to be the property of his master in any manner what-
ever. The instrument was in legal form. The judge !
gaid to the plaintiff, ** It is not meet to adjudge a claim ~
in the absence of the party sued; I will inform the :
Bultan und will let vou know what he says in the :
matter.” The Sultan, when told of the legal suit, '
thought it utterly absurd and asked if the document
had been carefully examined. He was told that the
document had been taken to Damascus for examination
and that the judge had appended a certificate to that
effect. ‘aVery well,” the Sultan replied, “let the
man appear, and I will defend myself against him and
conform to all the regulations pramnhuihp‘m
The Sultan, placing himself before the plaintiff, called
upon him to state his case, Thapkmﬂ;
case, and the Sultan replied in the f ¢

* This Sonkor was my slave; he
mrmmhﬂhh#hmlm |
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it

an instrument that will prove the truth of my case.
Please open it so that its contents may be known.”
The judge opened it and found that it bore out the
statement of the complainant. The Sultan having
informed himself of the date of the paper replied,
ot have witnesses to prove that Sonkor was in my
possession and at Cairo at the said date. A year before,
T had bought him with eight others, and he remained
in my possession till he received his freedom.” The
Sultan then summoned several of his chief military
officers, who bore witness that the facts were in
nccordance with the statement of the Sultan and
declared that the date given was exact. The plamtiff
was confounded.

These two instances should suffice to show how
deep-rooted is the principle of the absolute equality of
all men in Tslam, and will bear witness to the sense of

, justice inspired by the teachings of the Holy Qur-in,
3 and will give some idea of the practical institutions
- which enable ug Muslims to put our ideal of the unity
~ of all believers and the brotherhood of man into actual
The miraculous change that comes over an individ-

. ual when he joins the brotherhood of man in Islam,
~ ond the reality of human fellowslip under the aegis of
I Wh been remarked by all those writers and
travellers who have had the good fortune »f mixing
. Muslims. A recent writer, Dr. M. N, Dhalla, a
Eumu’mm high-priest in India, has
ished a book entitled, “ Our Perfecting
| ﬁ h[lﬁl the following tribute to

!'_. ! ir and racial prejudice :

the of
B o o et
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Without reserve it accords them their rights

and privileges, and receives them into its social

cirele as much as into its religious fold. It is

the only religion that excludes all barriers of

birth and colour, and admits itz converts into X
the community on the basis of complete social
equality.”” The same writer, referring to this
matter elsewhere, makes the following observa-
tions: " Until the race problem is solved,
peace and goodwill cannot come on earth.
The race problem is the most menacing that
confronts civilisation.”

In view of these observations it will be quite
correct to say that moral exhortations, even backed by
religious authonty, are not efficacious. For otherwise
the history of Christendom, for example, would have
offered a different spectacle and would have been free
from race hatred. But the Christian world is the same
to-day as it was at the time of the conquest of Egypt
by the Muslims, as I have illustrated already by 4
referring to the words of the Christian prelate Cyrus. i
Therefore it would be no exaggeration to say that there
is something else that is wanted and there is still
something that is missing from Christianity., In other
words, why i it that Islam alone succeeds whmnthm R
fail ? n

The @iagnosis of Islam is that it is the lack of right
and suitable formalism and ml:mrhlm M -
which alone man can get an upportuni‘by to e 258 his

IF'I_J .,
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and nnumﬂlj" existing between lm
lngh ideals he ﬁnherhmaanﬂmm"' ;
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were unable to make that idealism part and parcel of

the hives of their followers ! What does Islam do to

remove the wide gulf existing between the ideals of
man and his behaviour ¢

The first thing Islam does is this. While it creates

the suitable frame of mind by echoing in common with

all other religions the essentials of the brotherhood of

man, it also realises that mere pious wishes and words

have not been enough to induce nfin to give up his

age-old tribal outlook on life. It is here that Islam is

an improvement on its sister religions, Islam does

succeed in implementing the ideal of human fellowship

simply by devising istitutions that enable every

Muslim to practise effectively and learn visually that

we are in reality the children of God. One of those

institutions, which, linked together, gradually awaken

in & Muslim & consciousness of his real place in rela-

tion to his fellow beings and ultimately make him

cosmic conscious, is the festival of to-day which we

~are now celebrating.

E To-day is the last day of the pilgrimage ; to-day is

- the 10th day of the 12th month of the Muslim year,

- In Makka to-day there are gathered together tens of

- thousands of men and women from all over the world,

b 3 h‘ll gone there because Islam wants every
believer h]ﬂ:ﬁlrm the pilgrimage to Makka at least
pnee in his lifetim InthnWrdauhhulataSirTl‘umas

F ;-Raﬁ‘-,. me describe to you the part this festival of
day plays in the social life of us Muslims. * No
| of religions genius could have conceived a better
OF impressing on the minds of the faithful

common life and of their brotherhood
ith. Here in the supreme act of

e West Coast of Africa meets

o, o et v oy
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the wild islander from the farthest end of the Malayan
Qeg. At the same time, throughout the whole of the
Muhammadan world, the hearts of believers are lifted
up in sympathy with their more fortunate brethren
gathered together in the sacred city of Makka, as in
their own homes they celebrate the festival of Eid ul
Adha. . . . . whatever be the race, colour, or
antecedents of the worshipper, he is received into the
brotherhood of the believers and takes his place as an
equal amongst equals.” (The Preacking of Islam,
London 1913 pp. 416-17).

The marvellous fraternal spirit transcending all
barriers of race, country or colour animates to-day
the great brotherhood of Islam exactly the same
manner as it did 1,400 years ago, when it was preached
and instituted by the Prophet Muhammad, and this
in a degree not discernible in any other community of
mankind, Here, I am proud to say, at any rate we have L
a great example and a great promise for the redemption 4
of humanity. If Islam had done nothing else than
eliminate (as it has incontestably done) the uncon-
«cionable barriers of racial antipathy and national E
exclusiveness from among one-sixth of the human e, ol
ccattered over the surface of the globe and covering
every land and clime, then it must hold civilisation its
debtor for ever. p -, it

(uristianity, after two thousand years of evolution,
has signally failed in this vital aspect. The conception
of a human brotherhood, a social communion that
would transcend geographical, racial er o
boundaries, seems to be equally unrealised n t
great religions of the world, It is Islam
rules out in practice, no less than in t

of race or nation, caste

Fd
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p'llh the world will have to travel to find its ultimate
salvation.

The gathering at Makka which comes to an end
to-day, consisting of tens of thousands of Muslims,
consisting of poor and rich, prince and peazant from
all countries, meeting together from far and near, all
wearing the same simple nnsewn garment, is an annual
demonstration of the brotherhood of man in Islam
and sets a grand practical example of fraternity and
equality. Each of these pilgrims on his return home
enlivens his fellow beings with his experiences in the
plains of Makka. You can imagine the enthusiasm
and how fast it would spread, There is no parallel to
this institution in any other religious system of the
world. Islam is unique in this and unsurpassed,

The gradual evolution of the daily prayers of us
Muslims into the international Islamic gathering, which
i being celebrated this day at Makka and in which we
are joining by our prayers and our sympathy, makes
8 fascinating sociological study. It must be remem-

- bered that a Muslim is initiated into the idea of the
~ equality of man and man on the floor of the
Mosque, where prayers give every day a demonstration
-ﬂ ﬂll simplicity and the equality which run through

i whole of the Islamic system.
: TEM:M must never forget that, as yet, it is

L

_ h of mankind, (the Muslims maki®y 1/6th
of n 'm. 1) ﬂﬂt has tasted the delicious fruit of
quality. 1 the happenings of the last few years
M’ of us Muslims towards our fellow
ﬁlm important. They perhaps
hillr_ll ﬂil]rdnmtknnw
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been revealed to you from your Lord (V. 67). This
commandment holds as good to-day as it did 1,400
years ago. The world is in sore need of ways by which
it can obliterate its racial differences and forget its
antipathies, No one but Muslims can do this task.
About fifty vears ago the need was perhaps not so
serions. Race theories were confined to sociologists
and ethnologists. But now one has begun to preach
and glorify openly the wvirtues of the doctrine of
enslavement, of exclusiveness, of partiality, of intolerance
towards people not belonging to the Aryan race. The
message of the moral fraternity, of the equality of
souls, of social justice, of charity towards all, of
protecting the weak and the oppressed is hEiﬂg
pooh-poohed and derided openly. We Muslims, in
common with our Christian friends, are inspired by the
conviction of the fact that the individual does not -
develop but through devotion to others, through service 3
to his fellow beings. But there is something more that
we possess and that our fellow brethren in Christendom |
do not possess. That something leaves us as the only |
people who can shoulder the responsibility. Let us <
appreciate our pn-mtmn We are the only spinitually
democratic people in the world ; for what other com- -
munity or people can boast of hemg free from the ~
blight of priesteraft ? We alone can give upmtm.lna‘& T

democthey to the world. I know that Europe has
built up idealistic systems that preach race M

that inculeate service to mankind, but experience
shows that truth received through pure re
through religions without the n@p}n
accompaniments of formalism is incap
the fire of living mnmhﬂ to

|
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veritable fraternities. No doubt Christianity has
succeeded in changing the lives of individuals, and is
doing #o0 every day, but whoelesale transformation has
never come ita way. The same applies to other religions.
The world has made progress, unparalleled in its
history in the matter of its conquests of the forces of
nature only to find that it is destroying itself and
digging its grave with its own hgnds. As yet five-
sixths of the world are groaning under the crushing
burden of race consciousness, passioned exclusiveness
and other ridiculous superiority complexes, and these
five-sixths of mankind have not as yet realised that each
and every person of them is to be of service to and to
oo-operate with all the others rather than be an enemy
to all the others. This is a huge task! No one can
- shoulder it better than we Muslims, who not only
: the incomparably broad and cosmopolitan
~outlook on life but who also are the custodians of the
~ secret and the methods to put that universal outlook
~on life into practice.
- May Allah shower on us all the blessings of the
P r;m an-in. Amen !
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THE HOLY QUR-AN AND ITS COMMENTARY
By ok Late Ar-Hazr KEwAra Kasmar-vp-Diy

[Continued from Vol. XXVI I1, page 197.]

Now, as I have already said, if we do not find in
the revelation of a great man provisions for the proper
training of these two impulses (towards worship and
towards eivilisation) not to speak of other things, we
cannot, by reason of this very deficiency, call that
person a * prophet.” As, after all, prophethood is
the outcome of God's attribute of Rabubiyyah or
“ nourishing ;* the kind of nourishment which pro-
phethood affords is that of the emotions or impulses.
It may be of interest to mention here that Abdul Baha,
the great Bahai propagandist, has tried to prove the
prophethood of Bahaullah, and this again on the
authority of certain verses of the Holy Qur-in. He
refers, among other verses, to the following :

“ 8o whenever there will come to you from Me

any guidance, then whoever follows My guid- :
ance, no fear shall come upon them, nor shall 3
they grieve "' (2 : 38). :

Abdul Baha has tried to substantiate with this
verse his theory of the continuation of prophethood.
He, however, does not seem to make allowance fiE. &
the fact that the pronoun in “from Me™ has ss its

S

noun%n the previous verse the word Rabb, So we are

|

w R S

constrained to see whether this subsequent claims
to prophethood has got any teachings reflecting
attribute of Rabubiyyah ; in other M
has any guidance to offer in the rehl
doubt, Hazrat Bahaullah has frame 1
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teachings for any purification of the consciousness,
which the Qur-in has omitted, 1, therefore, fail to
acknowledge Hazrat Bahaullah as a prophet on the
mere grounds of his having introduced certain modifi-

P cations in institutions like those of prayer and fasting.
Verses 130 and 131.

The prayer just discussed gives, indeed, a very
clear picture of Abraham's religion » but the substance
of the whole position has been given in two brief words
in the Verse 130. When God eommanded Abraham
to bow before His will, his reply was, as the verse says,
that he would bow before any command that could
come from the ' Lord of the Creation.” It 1s this
religions attitude, indeed, which is of the purest form—
freed, as it is, from every kind of narrowness—national,

.~ mwial or ritoalistic. The phrase “Lord of the
.' Creation ' refers to the desirability of a religious man
f acknowledging and acting upon such principles alone
- s fulfil the aims of the nourishment of the whole
creation.

It is not religion that & man should act exclusively
. for himself. He should rather keep the good of God's
Y, Creatures in view. This was the religion of Abraham ;
s his precedence before God among the members
f ﬁ- human family.

3-. ~It was this religion which Abraham taught

~ch ﬂllt- I8 to say, that they shoul® obey

ints of the Lord or the Nourisher of the

he Prophet Jucob also, while taking leave
Ff'f m to his children. They
th mnhm thmndm
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differences between the various conceptions of God
with reference to the attributes ascribed to Him,
From this point of view, one may say that the God of
the Christians is not the same as the God of the
Muslims. Tt was on this account that the soms of
Jacob said that they would worship the God of Abraham.

134 — These people have passed away and have
carried the effectd of their actions with them. The
whole affair, in reality, revolves round the worship of
God. Hence to say that unless one becomes, for
ﬁ:{uml.n]ﬁ, a4 Jew or a U]]I‘i.‘d Euiill'fl1 o W!.H not hE EE‘FEII-
euidance, is not correct.

i

135.—The proper attitude for any one to adept in
matters of religion is to say that he follows the religion
of Abraham, who remained, throughout his whole life,
a Hanif, i.e., one dedicated to God. The word * Hanif
literally means ““to he inclined in one particular 1
direction.” With reference to Abraham, it only means
that he was solely inclined towards God. In other :
words, he did not turn in any other direction. And __'
{he right religion is that one should obey the command-
ments of God, through whomsoever they may be
communicated. :

136.—Now in this verse a Muslim is hmmmﬂn&
to amnounce to people that he does not make amy
distination between any two messengers of Mﬁ =~
whatsoever part of the world they may ham =
to appear ; bhath&mnut.mmecmaﬂmﬂl hv ities, -
but with the commandments of God, which
obeyed, it being immaterial t.h:uuﬁ:
delivered.

137 —Huw,xfuthm silo

_“_ e
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attitude in his hostility, God will support the believers,
—and He hears and sees everything.
188.—Thus true religion is that we should be
saturated with Divine grace, and this 1s the highest
possible form of religious life. In fact, the object of
our human birth, as the Qur-in rightly points out, 1
ndthing but that we should base our conduct on His
behests. And the truth about our life 1s that we carry
the effect of our actions with us into the other life.
Now. when we are all subject to the law of righteousness
of action, and the God which we worship is also the
Giod of others, there is no room left for any quarrel on
religions matters. At this point, for the Jews and the
Christians to say that the prophets Abraham and
Tshmael and Isaac and Jacob were Jews or Christians
C is & mere nssertion opposed to facts. These lwuple,
r unfortunately, do not stop to think that the personalities
in question had departed from this world long before
the appearance of the founders of those two religions.
How, on earth, can they be conceived of as belonging
to any or both of these two religions ! Such assertions
are, in fact, attempts to hide the very evidences which
~ are to be found in their seriptures,
' 199.—These sacred personalities have departed
,ﬂh hm& of their own conduct clinging to them,
one else will ever be called upon to account
Mhhmd
Inst section of its first part, tlw: Holy
m & perfect religion of peace, the
Hﬂrhhmntmthmany other religion
1. Of cour Ihlutnndnntmthmgut
axrovmindedness of others
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disturbance in the field of religion. True religion is that
one should do deeds of virtue, the mstructions for whicl
are to be found in the commandments of God, Who is
the common Lord of all peoples. Through whomso-
ever His voice may come, one should how before it.
It 18 a well-known fact that, commanded by the Qur-in,
Muslims pay unqualified homage to the leaders of all
the relizions of the world. If the followers of other
religions, acting up:*n the example of the Muslims,
begin respecting the leaders of faiths other than their
own, in the same way as they revere their own leaders,
the days of religious diszension will soon be over.

It should be remembered that, so far as the
question of good deeds is concerned, one finds a uniform
teaching given by all teachers of religion. Ritualism,
as mtroduced inte religion, has not only deformed
religion, but has also become the fruitful source of
inter-religious bickerings. If all followers of religion
can set aside the ritualistic parts of religion, and
concentrate on the worship of God and righteous acts,
there will be no occasion left for any quarrel. This
js, in essence, the connotation of Islam, as 1 have
explained above, When the literal as well as the
implied meaning of the term ‘Islam * is the carrying
out of God's commandments, it is inconceivable that
one should not like to be called a Muslim. However
much ome may call himself Hindu or Christian or Jew,
it is, after all, a case of associating oneself mthim
or A TACe ; but so far as the question of righteous
actions is nmmern&d one must, more or lﬁﬂ,hﬂ‘k sl
Tumfthammﬂalymmmuﬁmﬁ M"
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from the beginning until now, and again, if the injune-
tions contained in this Book are such as are acceptable
to the vnsophisticated intelligence of man, and further,
if there are no two opinions on the question of its being
F beneficial to man, why should not obedience be given
to this Book alongside with God ¥ And this is Islam
in its recognised sense.
ParT I1
In the last section of its first part, the Holy Qur-in
lnid the world of humanity under & great weight of
benefaction by separating real religion from the rituals
of any system of religion. It taught, in very clear
language, that religion, first and foremost, consists
of faith in God and the Day of Judgment and of good
. deeds—things which have nothing exclusively to do
- with a partioular people or country or person.
In every religion prayer is an institution, which
- inclines to be the embodiment of religion. Then
' there is the further possibility of the direction towards
which the votaries turn in their prayers, becoming a
substitute for the religion itself. The literal meaning
of the term * Qibla,’ the symbolical pivot of Muslim
prayer life, is the direction towards which a person

Xl Q!IIN. In the religious sense, however, it signifies the
- M towards which a religious community turns

i times of prayers. After all, the Qibla, or the
M of every man, 15 the symbot of his
o, For instance, in olden days, the Zoroastrians

to face the sun in their prayers. But to-day a
. Shcing 'ih sun in prayers can pass for a
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erecting the walls of the Ka‘ba in Makka, and although
the Arabs remembered the prayers of Abraham, yet
there was no mention, in Makkan revelations, of the
prayer of Abraham or its occasion.

There was, no doubt, a reference init to the religion
of Abraham, but there was nothing to indicate that
our Holy Prophet was the prophet promised in it.
Further, becanse of all the existing points of devotional
turning, the temple of Jerusalem was the only one whose
adherents were believers in the Unity of God to some
extent, and also because, unless there was any clear
commandment from God on any particular religious
matter, the Prophet used to follow the sensible part of
the traditions of the followers of the Secriptures, until
the time of the revelation upon the matter, he kept
the Temple of Jerusalem as the Qibla or point of turning.
But on his immigration to Madina, the revelation of
the chapter entitled ‘The Cow,” made it clear first
tliat lie himself was the subject-matter of the prayer
of Abraham ; secondly that the Jews and Christians
Lad deviated greatly from the Unity of God, which
forms the corner-stone of the teachings of the religion
of Islam, and thirdly that if that pm:ffa:t Unity of the
Divinity could be found anywhere it was in his teachings.
alone. Hence, if there was any suitable Qibla for him.

to adopt it would be the Katba, the Qibla of Abraham, =

towards which he was naturally inclined now.
142 —Accordingly, when, on receiving ’bhﬂm
revelation, he changed his ﬂ:.bh gf _'u’-r.
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attached either to the East or to the West. The
guidance of God operates irrespectively of these

directions.
143 —Of course, it was in the knowledge of
1 God that the Muslim community was destined to

spread Islam all over the world, and that they were

not to be confined to any particular country as the

Jews wore in Palestine, rather ghey were to be the

inhabitants of the whole world, TFor these reasons it

was necessary that they should have a (Jibla n a

distinguished place, partioularly in view of the lnct

that the Qibla of a people is, in a way, the symbol of

its beliefs, The beliefs of the Muslims were not the

same a8 those of the Jews, as the latter were not

observers of the Unity of God in its purest form as the

- former were. Hence it was necessary that there should

] be something to distinguish the Muslims from the Jews.

8o much so that, even while saying prayers, people

should kmow that they were Muslims and that the birth-

place of their religion was the Holy City of Makka. At

this time, moreover, there were some hypoerites, passing

for believers, who were closely connected with the

Jews. Besides, some Muslims, because of their hatred

~ for the Quraish of Makka, were not inclined to turn

-m _ that city. Circumstances, such as these,

- naturally made this change of Qibla a rather difficalt

matter. 'Mlﬂ of firm convictions, howeve® do not

mind these trials, provided, of course, the favours of

il guard them. As for the Holy Prophet himself,
ymmandment was rather welcome to him.

o
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agree with the Muslims on their change of Qibla.
Besides, when this question was raised, there were
already several Qiblas. To begin with, the Christians
had their own Qibla, not the same as the Jewish Temple
of Jerusalem, and this in spite of the fact that the
Christians belonged to the same tradition as the Jews,
and that the prophet Jesus, as a true Jew, had kept
to the Qibla of Jergsalermn throughout his life. Na

even the followers of Jesus had been observing the
same (ibla for their pravers for two hundred years
after him. In the fourth century, however, idolatrous
tendencies vitiated the pure traditions of Chrstianity—
and the Christians gradually adopted all the features
of the sun-worshipping cult as their own. One of the
changes thus wrought in their religious practices was
that the East, t.e., the rising point of the sun, came to

be the Christian hbla instead of the Temple of L
Jerusalem, the original @ibla of their religion. But )
even the Jews themselves were not free from corruption 3
on this score. There was a sect among them called ‘
* Samaritans * who differed from the bulk of the Jews 3

on this question of Qibla. Thus there were various

Qiblas belonging to different nations, and not one of

them would yield to the other in the matter. = e
146.—Hence the rather serious tone of the

command that the prophet should not follow ﬂm.-

insenzaté® desires of the Jews y
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ISLAM AND JESUS
By Mns, Napme F. Ives Osmax (New York)

i_'.

In the opening chapter of the Gospel of St. John,
the principal titles bestowed upon Jesus are acknowl-
edged by his relative, John the Baptist, and by four

- of the men about to become his disciples. We are
thus at once informed that Jesus was considered to be
“the only-begotten Son,” * the Lamb of God,” ** the
Messinh "' and “ the King of lsrael " in an account of
the ministry of Jesus which follows upon a brief intro-
duction designed especially for those having an
acquaintance with Greek Philosophy, Of these wit-
nesses it 18 Philip who declares: “ We have found
Him of whom Moses in the Law and the Prophets did

: write, Jesus of Nazareth, the son of Joseph.” (John
[ 1: 18, 86, 41, 45, 40.)

The name of Joseph figures prominently in the

two genealogies of Jesus which have come down to us

- in the Gospels. The one contained in the Gospel of

- Bt. Matthew has been given the name of “ The Legal
% Genealogy.” Here the male line hins been traced from
Jesus through Joseph, the husband of Mary. The
~ first book of the New Testament commences: * The
- book of the generation of Jesus Christ, the son of David,
-3 -ﬂl son of Abraham. Abraham begat lsuuc."—uml
¥ ﬂ., until it concludes with the 16th verse—* and
% ob m Joseph, the hushand of Mary, of whom
- im,whuumlhdﬂhmt (Matth. I:1—16.)
e -:Em 'l y well wonder why this genealogy of Joseph
' htﬂfurm.]’muunmurump-mu.
Mlﬁ!ﬂlﬂnmgmﬁ him on the
._-,,.} w. The line of dmnt
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Christ are fourteen generations.” Only thirteen have
been given. Such an omission completely invalidates
the reckoning, from & legal standpoint.

A second genealogy is included in the Gospel of
9t, Luke which, likewise, traces the ancestry of Jesus
through Joseph. This has been named * the Natural
Genealogy.” It is, however, even more naive than
the first. We discoyer that Joseph is now declared to
have been the son of Heli, instead of the son of Jacob.
If we are fortunate enough to possess a Bible with
commentaries, we learn in a footnote that Heli was
Mary's father. As it was the custom to trace a lne
through the male side only, someone has ingeniously
inserted the name of Joseph in Mary's pedigree, sub-
atituting it there instead of her own. (It is not out of
place to remark that if Mary had had a brother, which
we cannot verify, his line would have been superior to -
hers.) In brief, Luke III:23—38 reads: * Jesus,
as was supposed the son of Joseph, which was the son
of Heli, which was the son of Matthat,”—and so on
until we come to the name of Adam, who, we are
informed,  was the son of Ged.” It is very obvious
that a desperate attempt has been made, in these two
genealogies, to make something plausible.

From the two above-mentioned sources, we do
gather the valuable information that Joseph was the
lineal descendant of King Solomon, the son of David,
whereas Mary traced her descent from David through
his younger son, Nathan, Solomon’s brother. Zet
gives us additional light on the matter. He t
Iy prophesied of Jesus in verses to which we
refer ; but he has also drawn a very clear
between the two lines represented

.
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of the house of Nathan apart, and their wives apart ;

the family of the house of Levi apart, and their wives
apart,” ete, (Zech. XIT:12) It is wvery evident,
therefore, that a descent from Joseph was necessary

" to establish Jesus's title to the inheritance of the throne
of David,—a descent from Nathan would have repre-
sented only the claim of a younger brother which could
not have been in force while the goyal line of David
was still in existence. The right of the first-born male
was mandatory in Hebrew law. (Deut. XXTI: 15—17.)
Unless Jesus were the affspring of Joseph, one of his
half-brothers, born later to Joszeph and Mary, could
have superseded him and made his pretensions invalid.
Despite the fact that Mary was of the tribe of
Judah, we know from Luke I:36 that she was also a
pousin of Elizabeth, the mother of John., In Verse 5
of the =ame chapter, we are told that Elizabeth was
barn of the line of Aaron, and was also the wife of a
priest : both having been descended from Levi, they
were separate from the tribe of Judah. They had
long been childless. The holy Qur-in tells us that
Mary's mother, like Elizabeth, also came of the line of
- Aaron, and that she had placed her daughter under
: ﬂﬁiﬂn of Zacharias, Elizabeth's hushand, in obedience
to __ﬁ'_!:t__llldu even before the birth of Mary (Holy
Qur-iin "'H. H} The only tradition that we have
I .h_ﬁu-‘f er states that she had been deveted to
em .._.i. rvice as o child. It is quite likely, there-

' EY. e Hh‘H to Elizabeth, of the line of
. __w '-‘-- eame of the house of Jacob,
-H been born in the priestly

ot u.
s befo wmm._ |

)
!
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Immannel " (Isaiah VII: 14). There ia no doubt
that Mary and her son were given to the world as a sign
from God, for the resulting controversies which have
ravaged and torn mankind have indicated that. We
find an acknowledgment of this inthe Holy Qur-én:
“And We made the son of Mary and his mother a
gign " (Holy Qur-ian XXTII : 50).

It is not recorded that this name “ Immanuel ™
was ever given to Jesus directly by his mother. As
interpreted, “ God with us,"”” it might have been used
as an appellation for any prophet. It may be observed,
however, that the name given to Mary's son by his
parents was not really that of * Jesus.” This latter
is only the Latin form of the original Hebrew name
"Yéshfia®, which signifies ** Jehovah helps.” There is
not a very great difference in meaning between the
two names, ** Immanuel ™ and ** Yéshila ', except that
the name from which “ Jesus " has been derived was
constructed with the aid of that name of God so dis-
paraged by Christians,—* Jehovah.”

(ine of the words used in this prophecy, * virgin," ~
will bear a cautious scrutiny. It appears frequently
in Hebrew Seripture where it was uncoloured by later ;
strained intellectual aspirations, In Psalms XIV: 13,
14, to quote an example, we read of “The Kings
daughter . . . the virgins, her companions that follow
her."” .Thm was, however, o peculiar mmﬁﬁ s
this word in the Israelite mind, very Im 53
Western thought. This was the result _Lu£' \

restrictions placed upon the priests in fh@

woman, a ;Irufﬂll.ﬁ, or a hl.ﬂﬂl.’:.ﬂ
forhidden to thﬁm {qu m s
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at the altar or from going into the veil. Only the most
perfect specimens of man, beast, bird, fruit or grain
(and, of the last, only the first-fruits) were considered
worthy of presentation. Such a state of physical
excellence was a witness to the glory of God in His role
I a8 Creator, and impressive to a wondering people but
recently escaped from a state of bondage and depression,
-~ Thas serupulous selection of an gxterior perfection
rounded out the insistence upon a purity of content,
The direction given to Abraham, “ Walk before me
and be thou perfect . . ."" (Gen. XVII: 1) had again
' been voiced in Deuteronomy XVIII : 13—"" Thou shalt
be perfect with the Lord thy God "—which made the
Ten Commandments obligatory. It was recognised
that a disregard of chastity would spread havoe through-
out the nation and destroy its finest qualities, as well
ns the direct line. Purity of Life was re-emphasised
for the priesthood. The virgin, about to be admitted
into n domesticity closely allied with the life of the
- temple, became an example of virtuous womanhood.
r, It s to be noted that Ezekiel, companion of
g ‘the Babylonian Exiles, pave substantially the same
Mi-unu a8 those contained in Leviticus, for the
pri of his day, but with a difference. The
'-.--.' jority for this modification of the law of Moses was
y _ vision : Neither shall they, the priests,
*-L “E'!i‘l’ﬂllﬂﬂw nor her that is put #way ;
. ”"-:I;.-: | hhmﬂmnfthnmhdufthu house of
, :::" ﬂﬂ.t had a priest before.” (Ezek.
-~ the mhhtuhnn of the more
n, - len,” for our austere term,
ct hmanﬂm:unthm
H!hlw m of

=v-~ : 15#. o
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as the substitute for “ virgin,” the same Hebrew word

has been used in each instance ; * besuloh,” signifying

“ virgin,"—a woman who has had no special experience

with man. In the verse of Psalms which referred to 3
the companions of the King's daughter, we again find B
" bsuloh.” This word is not used in Isaiah VII: 14

In that case was employed a noun not a synonym for
virgin—"" almo,” which means “a young woman.™

We have no exact equivalent for this word in English.

It was used, however, to describe a young woman who

is either married or unmarried in the same interchange-

able way as when our English word * girl ™ is applied

to a female child while, at the same time, it may find

a rightful place in the sentence, ** Bhe is a fine girl,”
which now refers to a young married woman.

The foregoing should explain what has often
seemed 2o incomprehensible,—why an educated Jew, J
o
i

instructed in the language of his forefathers, should

fail to respond to the suggestion that a unique miracle

was prophesied in Isaiah, which found its fulfilment

in the life of the virgin Mary. It also accounts for the 1
strangeness of the fact that, for nearly eight hundred a3
years previous to the birth of Jesus, this prophecy was
current among the Jews while yet they entertained no
suspicion that they were to expect other than what
was common to the race of man. The Jews were not
lookinig for an incarnation of God that ahuuldhn e
at by supernatural means: they were wishing and
praying for that leader who might save them from
thmr dﬁpendenk position, and who mﬁhﬁ % become
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his name Emmanuel.” This is not identical with the
original form of the prophecy.

The Gospel of Luke is the only book in the New
Testament which contains an account of what has
been called * The Annunciation.” We are there told
that Mary, a virgin, was espoused to a man whose name
was Joseph, of the house of David, An angel (we
ghould add in vision) came to acquaint her with the
news that she should conceive a son: * And the Lord
God shall give unto him the throne of his father, David,
and he shall reign over the house of Jacob.” In other
words, Mary has been informed that she will bear a
gon, in God's time, of her fiancé, Joseph, of the house
of David, who had just been mentioned. Mary's
astonishment brings the reply that with God nothing
18 impossible (Luke I: 27—36). Did not her cousin,
Elizabeth, conceive a child in her old age, she, who
like Sarab, had been called barren? We are then
informed that, three months later, Zacharias publicly
- scknowledged the male parent of the child soon to be
~ born to his relative, Mary. Amid an outburst of
- prophecy and thanksgiving occasioned by the birth
1! his own son, he exclaimed: “ And (God) hath

.' ~up an horn of salvation for us in the Louse of
. m David " (Luke I:69). The entire first
obapter ~of Luke provides us with a perfect cxumple of
what m ‘ _ mhy interpretation.
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difficult, however, to find any degree of sympathy for
sentiments such as were once so graciously written
to us, ** Que peut-il y avoir de plus beau, de plus saint
que I’ Eucharistic qu' un Dieu se donnant en nourrilure
dnosd mes ? " What could be more beautiful, more e
holy, than the Eucharist, where God gives himself as
food for our souls 7" We should beware, at the same
time, of condemning lightly those who cherish a con-
ception of GGod so high that it seems to them inconceiv-
able that His Prezence eould be ciroumscribed by the
finite, or His Majesty suffer the detraction of that
incongruous personage, another member of His
“ Divine Family.”

We have read, however, that the New Testament
does not claim this sacred relationship for Jesus alone.
In the genealogy of Luke just given, Adam, likewise,
wase called “ the son of God ™ although in his case the
term of consanguinity was not capitalised. Romans _!
VIII: 14 informs us, * For as many as are led by the <
Spirit of God, they afe the sons of God.” This ex- :
planation would not justify the inclusion, in a legal
genealogy, of that which has to do only with a
spiritual state. A second explanation may then be
advanced that a terse reference has been made to God
as the Creator of physical man. This interpretation
may at first seem more appropriate, yet further -
consideration must pronounce it as inadequate. The " o
word “son” itself opens up the way for a £
sonstruction,—it demands immediately the existence
of @ mother. As a result, our minds cannot but revert
to the first allegory of creation as given in the
chapter of Genesis. This is truly a noble represe
of what a mere statement of human ©
its consequent dmrm r :
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to be found in Exodus. Moses was instructed by God
that he should say unto Pharaoh, “ Thus, saith the
Lord, ‘Israel is my son, even my first-born . . . let
my son go that he may serve me. " (Ex. 1V :22, 23).
We may well believe that such an address must have
come 88 & rude shock to the mighty Pharaoh who had
been acoustomed to thinking of himself as the divine
son of God,—realised by a most ingenious procedure.
The Holy Qur-in, written nearly thirteen hundred
years ago, provides us with a truer picture of what
must have been Pharach’s response than does even
Exodus itself, and which we now can appreciate—
thanks to the progress made in Egyptology: “If
thon wilt take a god beside me, I will put thee in
prison” (Holy Qur-in XXVI : 29).

In an effort to add to the prophetic background
of Jesus, this event, recalled in Hosea, has been requisi-
tioned for the New Testament. We are told in Matthew
that the child Jesns was in Egypt “ until the death of
Herod, that it might be fulfilled which was spoken of

- the Lord by the Pmphet.., saying * Out of Egypt have
1 called my son’"” (Matth. 11: 15). Two references
- bave been given in the Bible footnotes, the first being
: :ﬂmhuu XXIV:8: "“God brought him forth out
w There is no special reason to believe that
.m prophesied the * Flight into Egypt ™ which,
m in Matthew alone, was taken bw Joseph
3.%' pily. The second reference is the one from
“:;._' .""“" in Matthew directly quotes, but it
g meant to be used in this connection :
' rﬁ_.,h mﬂ.thmlluwdhmandulhd
tﬂm XI: l} 1\.11 u! ﬂm
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born . . . let my son go that he may serve me"
(Ex. IV : 22).

From a perusal of Old Testament werses, the
conclusion should immediately be reached that, if
Jesus did assert his sonship to God in the presence
of his compatriots, there should have been no cause
for any astonishment, on their part, This is borne
out. by John VIII: 41, where we are told that, while
speaking with Jesus, the Jews acknowledged the
fatherhood of God o his presence; “* We have one
Father, even God,” they exclaimed. When Jesus
was about to be stoned for blasphemy, that most
gerious of all offences in the Hebrew religion,—the
prophesying falsely in the name of God,—he hastened
to recall to them that verse of Psalms LXXXII: 6:
“ T have said ye are gods: and all of youn are children
of the Most High.” We find other declarations, :
however, which carry Jesus far beyond the bounds of ;’
this analogy : *' The Father is in me and I in Him." o
(John X : 38); * He that hath seen me hath seen the
Father ” (John XIV: 9): although he also ean still
say to them, “ The first of all the Commandments
i, ‘Hear, O Israel, the Lord our God is One Lord ' ™
(Mark XII: 20). If even these statements might be .
explained away as an example of spiritual mggatam - e
the climax nm}rhﬂﬂmdtnhavnhean wche B
the Jewish viewpoint, when it is said ﬂnﬁ Jm

s
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announced, * Before Abraham was, 1 am." Fu. re
told that Jesus saved himself by hiding, after the use
of these sacred words, and ** went out of the

going thmughthamﬂatnftham,mdﬁ p
(John VIII ; 58, 59).




- WHAT 1S ISLAM?

[ The following is a very brief account of Islam, and some
ol its teachings. For [urther details, please write to the IMAM
ol the Mosque, Woking, Surrey, England. |

Ispam: T Rrucion oF Prace.—The word Islam literally
means: (1) Peace; (2) the way to achieve peace; (3) submission,
as submission to another’s will 15 the salest course to establish

peace. The word in its religious sense signifies complete sub-
mission to the Will of God.

Onjecr oF e Reticion —Islam provides its followers
with the ect code, whereby they mav work out what is noble

and g in man, and thus maintain ?u:‘:ur between man and
iman.

Tue Prorner or Isiasv—Mubhammad, popularly known
as the Prophet of Islam, was, however, the last Prophet of the
Faith. Muslims, ie, the followers of Islam, accept all such of
the world's Prophets, including Abraham, Moses and [esus, as
revealed the Will of God for the guidance of humaniry

Tue Que-an.—The Gospel of the Muslim is the Qurdn.
Muslims believe in the Divine origin of every other sacred
book, 1:{.‘:“::::!’. I;: l:" such previous revelations have Become
CoOrrupt Toug wman interpolation, the Qurin, the last
Book of God, came as a recapitulation of the former Gospels,

ARTICLES OF Farve ix Istam.—These are seven in number:
Belicf in (1) Allah; (2) Angels; ;{(3} Books [rom God;
(4) Messengers from God; (5) the Hereafter; (6) the Premeasure.
ment of good and evil; (7) Resurrection after death.

The life after death, a:mrdill% to Islamic teaching, is not a
new life, but only a continuance of this life, bringing its hidden
L

It is a hife of unlimited progress; those who

- realities into b
’-hﬂ'ldﬂinthi.llﬂl th : -
| m. wh is another nenmucr lure t’l:rug““ will enter into

W
e said progressive lif
death, and those who get their faculties ul;m%rd by lh:_-i;
~ misdee in_this life will be the denizens of the Hell—a life
~ incapable of preciating h\‘..'l.\'tnolfy bliss, and of torment—in
 onde hﬁ%&nﬁm H.ILH::'I r!an Sil-" iﬂilur:;i“ and thus to
become fic . Stat ;
of th spiritnal state in this life. T e
i '4 sixth article of Faith has been confused by some with
; I_‘“"""lm,f known as Fatalism. A Muslim neither
aclieves in '-"""‘l'ii'." s nor ¥ ;tln&i;d he t;clitwu in Pre
vement. Everything created by is for good in the
"""'-.L circumstances. Its abuse is evil
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All the Worlds, the Friend, the Guide, the Helper. There is
none like Him. He has no partner.  He is neither begotten nor
has He begotten any son or daughter. He is indivisible in
Person. He is the Light of the Heavens and the Earh, th:
Merciful, the Compassionate, the Glorious, the Magnificent, the
Beautiful, the Eternal, the Infinite, the First and the Last.

Farril axp Acnox.—Faith without action is a dead-letter.
Faith by itself 1s insufficient, unless translated into action. A
Muslim believes in his own personal accountability for his
actions in this life and in the hereafter. Each must bear his
own burden and none can L'}.LIJE;HE for another’s sin,

Eriics oF lspav—"Imbue yourself with Divine Attri-
butes,” says the noble Propher. God is the prototype of man,
and His Attributes form the basis of Muslim ethics. Righteous.
ness i Islam consists in leading a life in Eﬂmpl!'l'.t I'IB!'I'I'I-IJIL]" -
with the Divine Attributes. To act otherwise is sin.

Capasiniries oF Max iy Ispasm.—The Muslim believes in
the inherent sinlessness of man's nature, which, made of the
goondliest fibre, is capable of unlimited progress, setting him
above the angels, lm.l leading him to the border of Divinity.

Tur Posirioxn oF Wosman ax Istam.—Man and woman
come from the same essence, possess the same soul, and ,
have been equipped with equal capability for intellect g
spiritual and moral attainments. Islam places man and Wﬂmﬂ]'t
under the like obligations, the one to the other.

j;w_uu 1y oF MASKIND AND THE BroTHERHOOD OF Istasm.— .
Islam is the religion of the Unity of God and the equality of
mankind. Lineage, riches and family honours are accidental
things; virtue and the service of humanity are the matters ﬂf j
real merit. Distinctions of colour, race an creed are unknown -4
in the ranks of Islam. All mankind is of one family, and Islam
has succeeded in welding the black and the w lt into ﬂ
fraternal whole.

PersoNaL Jupcment—Islam encourages the t:ﬂﬂﬁ' :
- personal judgment and respects difference of vhich,
according to the sayings of the Prophet Muh:mmnﬂ ﬁ; _,11__-.
blessing of God. _ '
KnowrenGe—The pursuit of Ir.nnw!:dgﬁ is a dut
Islam, and it is the acquisition of knowledge that make
superior to angels. .
SancriTy oF Lasour.—Every labour ‘Iﬂ:u,ﬁ
live honestly is respected. ll.ﬂmm is deemed a
Crariry.—All the faculties of man]:ﬂlx
as a trust from God, for the benefic of his fe
is man's duty to live for others, ltl!l'
applied without any distinction of per
brings man nearer to God, Charit
have hcmhﬁnmﬂn obligatory, an
roperty above @ certain
Fimpfhr}rth: bennlir. of the
1_.. 'i'h :
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“The more | think on the matter
the more certain am | that Islam is
the only logical Faith and 1 hope
that in my own small way 1 shall he
able to spread the Truth to others.
Never in my life before have 1 been
so stirred by Faith as in these last
few weeks."'

Pate 1¥-5-40 H. R. EASTCATE.



%

THE INDIAN MUSLIM SOLDIERS AT

The photo was taken in front of the Sir Salar Jung Memo




SHAM JEHAN MOSQUE, WOKING.

i *

after the Jum's prayers on Friday 7th June, 1940.

)
.
I

£ [



ISLAMIC REVIEW

INDIAN MUSLIM SOLDIERS AT THE SHAH
JEHAN MOSQUE, WOKING

The news that the Muslim Indian soldiers who had
been fichting side by side with the British Expeditionary
Frree in France were coming to the Shah Jehan Mosque
at Woking for their Friday prayers had made the tiny
Mosque at Woking the cvnosure of the British publie
on Friday, the 7th June, 1940. Led by their officer-in-
charce, the men and the officers, some three hundred
strong, marched from their camp some ten miles away
from Woking to the Mosque. The Secretary of the
Mosqne had gone out to meet them at a grood distance
from the Mosque and piloted them to the Mosque now
that the road signs have beenremoved from the country-
side, It was exceptionally warm—rather uncom-
fortable—to walk in the sun. The heat of the sun
reminded one of the tropical sun. But the enthusiasm
of the men was so great that only one idea seemed to
dominate their actions and their movements—they
wanted to see their Mosque and bow their heads before
their Creator under proper Muslim atmosphere which
they had not seen or experienced during the period of
their absence from India ever since the beginning of
the war. For this spiritual bliss they were willing to
undergo any privation. One had but to see their faces
to realize the joy they, cach one of them, experienced
at the sight of their Mosque in the land of the Trinity ;
their Mosque which had become world-famous, despite
its tiny dimensions, by virtue of its tireless efforts
mostly under discouraging conditions, in the service
of Tslam : their Mosque which had succeeded in infusing
courage into the sinking heart of many a young man
who had become dazzled by the glamour of the Western

steadying him in his belief in the

e
) g



INDIAN MUSLIM SOLDIERS

has been the source of the light of Islam to many a
Westerner. They were more than glad to <ee that
there was an English Muoslim community composed of
their Mudlimi brethren and sisters in Islam that had
assembled at the Mosque to aecond them happy weleone
in their midst, The wisitors were received by the
Euglish Muslim ladies, Mrs. Burrows, Mrs. Groves and
Mrs. Farmer, who also went rdund offering to each
one of them cold drinks which were most appreciated
after the long walk in the hot sun.  Our sister-in-lslam
Miss Al-Hajjo *A'isha Wentworth-Fitzwilliam, could not
come and sent mmstead a teleeram of welcome to the
Indian Mushm soldiers. Al-Hajjn "Alsha Fitzwilliam
has been exceptionally busy in taking interest in the
welfare of the Indian Muslim soldiers so that the
English Muslim community is proud of her.

After a short rest under the shade of the trees in
the grounds of the Mosque the visitors set about per-
forming ablutions for the Friday Prayers. The First
Call to the Prayers was sounded by their religious
leader, Maulvi Abdul Ghani. It was impressive to see
the men responding to the words of the Call: * Come
to prayers, Come to prayers, Come to success, Come to

- success.” No sooner did these words reach his ears
than every one just left the work or the talk wherever

- it was. Every one had one idea : to go to the Mosque
becanse the call had been made. Within the next few
‘minutes every one had come to the Mosque and taken
~ his seat inside the Mosque or outside it, its lawn inside
 the Will enclosure having been covered with
 earpets to accommodate the overflowing number of the
lees. After Iiﬂh one had said his individoal
rayers m of four rakats, Maulvi
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reads: “ This day have I perfected for you vour
religion and completed My favour on you and chosen
for you Islam as religion,” (5:3.)

The Tmam laid emphasis on the fact that we Muslims
should be worthy of the favours of God ; for favours
involve obligations.  There 15 no privilege without
l_".{.lrl'n?.-'-']'mtul:irl_u duties, no honours without rEl-_rpunsi—
hilities. The Khutba (the sermon) waz delivered in
the Undu language and was followed by As-Salat ‘ala’n-
Nubi in which the whole of the Congregation took part.
The Ads-Saldt ‘ale’'n-Nabi was followed by a short
sermon by Maulvi Abdul Ghani in which he exhorted
the audience to spend that which it loved most.

After the pravers, tea was served to the Congre-
gation by the Woking Mosque and a photo taken which
we reproduce as a frontispiece to this issue.

THE HOLY QUR-AN AND ITS COMMENTARY

By Tue Late Ar-Hass Kawats Kamar-vp-Dix
(Continued from p. 228, June 1940 issue.)

To further emphasise this, it is also stated that
it 1z o step in the right direction and dictated by con-
siderations of truth, so much so that there is no room
in it for any doubt or misgiving. |

In this section there are a few words that need a
special explanation. In Verse 142, the objectars to
the change of Qibla have been called unwise not without
strong reasons. The fact is, this change was such a
patent necessity that to criticise it was a clear indication
of lack of intelligence. For, to the Quraish of Makka
it should be a matter of joy, as their traditions centred

round the Kﬂ'bﬂ- Gf Abmhnm_ Thm ﬂnﬂtlﬁ was ~t# .

phr—:thund which related to it would ﬂl@- - "
people, Thus it left l:llum no g for

-
-

)
-




THE HOLY QUR-AN AND ITS COMMENTARY

this change : particularly when the prostration was
directed towards the house which was already held in
esteern by them. As for the Jews, they also acted
foolishly in criticising this step, as this change of il

r supported  the truth of their own Seriptures. They
conlil not very well expunge the prophesies concerning

theé Elflill]IFlI!!lf}l:l of Arabin, wlhih were |j-'|.tm seattered

all over their Seriptures. Bute surpassing all these
peoples in foolishness are the elergyman-critics of our

own time who, holding the position of University
Professors, insult their very gowns by offerimg such
ridiculous criticism as thut the Prophet first bowed
towards the Holy Temple of Jerusalem to please the

Jows and then towards the Ka'ba to please the un-
believers of Makka, I wish these people hid sense
enough to realise that, during the 12 yvears of his stay

in Makkn, when he had not the shchtest contact

with the Jews, the Prophet was prostrating towirds

the Temple in Jerusalem. It is, indeed, a very eurious

way of placating the Jews that now that he came to

their city, i.e., Madina, he should give up Jerusalem as

the city of his devotional turning. On the other hand,

the opportunity to placate the Makkan unbelicvers was

3 Ilhtﬂ he was 1i‘l.'ing in Makka. It was a sirnge way
of concilinting them that during that time he would be
turning towards the Temple of Jerusalem, in preference
to the Ka'ba, the House they vencrated so much, and
that he should turn towards the Ka'ba when Makkan
~ hostility reached its extreme point.  Tn both situations
‘he acted in & way which would enrage rather than
conviliste the one party or the other. Thus it will not
| untrue to say that this last mentioned group,
hristian clergy, are the most foolish of all the

s change of Qila.
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the word “ equitable ” has heen used in translation is
*Wasat " which affords another example of the unique
excellence of the Arabie lanpuage. * Wasat " means
middle part. It also means “best.” It & a well-
known fact that the best thing is that which is free from
both oversufficience and inadequacy and holds to the
;_-rﬂd!_‘n meat.  No doubt, the H-.-ur-hing.-a of the Qur-in
are there to show that those who would believe in and
act upon them will make an ideal nation, Apart from
this, however, the primary sense of the word, i.r,
oheerving the middle course, is a truth which applies
most foreibly to the teachings of this faith. For
instance, whereas the Jewish law has prescribed tooth-
for-tooth retalintion,® the Christian principle encourages
the oppressor to finther oppression by the mjunction
of turning the other cheek when smitten on the one!
Neither of these teachings can be applicable to all
conditions and at all times, As distinguished from
these two extreme principles, the Holy Qur-in has in
view the correction of the evil-doer. Retaliation is
permissible on proper occasions, whereas there is also
recommendation for forgiveness. But the object in
cach casze is the reformation of the evil-doer. If, on the
oue hand, the whole religious structure, both
Hinduism and Judaism, is based on rituals, on the
other, the Christian faith has pone to the opposite
extreme of dispensing with the necessity of all laws.
As distinet from both these extremes, the Holy Qur-in
lays down the principle in its Verse 177, that although
some kind of form is necessary for worship, yet in itself
it is no virtue,

In Verse 143, the Book apeala:;-:rfﬂao:hma:j |

i Hahlm " occur together in «ﬂm

“ Raf’at " mm:hmum _
*Hatnkkok, Isaiah.
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tion and kindness which manifests itself in alleviating

the suffering of others. For example, if a person

relieves someone in a pn'-1t|n11 of danger, he will be

entitled to the epither * Ra'if The merey of Ralin

L i called forth ¥ Y RO § ri|i.||: leed, however '-t[l'l” Thi

two attributes ll..'l‘n_‘ heen used togetlier, on the ground

Lhat the rr:f it of God comes wito | |.:|} only when some

good deed has been done. Leaving asule other events,

this change of @ibla became a tr il for some Muslims,

but their previous virtuous conduct, expressimg itzell

in their embracing the new fuith, was a murantes tha

they would come out of this tria] unhurt, sinee o

had in Him these attributes of °° Eehimiypn "ol

“ Raf'at.” Possessing these attributes, He could not

allow the faith of these people to be wasted. In fact,

this was a very serious matter, as is indicated by the

word ** Kabir *' occurring in the verse under disiussion,

But as Ra'if and Rahim, God helped them out of this

trial by His own mercy because of their previous faith.

Section 18, Verse 148.—In short, this change of

@ibla had many underlying purposes. The pith of

religion, however, was rectitude of conduct, Henee it

is commanded that the faithful should lead ot liers 1n

" the matter of virtuous deeds. Wherever they may

'r be, God will collect them as He has power over every-

ing. Of course, the manifestation of His power 15
tioned by intelligence and wisdom.,

149.—The believers shoulid face the Ka'ba wherever

- they may happen to be. This is the truth. The

 i8 & creation of the Lord, and is befitting the

-ﬁ;-. ‘nh not: possible that God should be indifferent

0.— the bahmm may happen to

" :.-5 «ﬁhﬂ-md House, 50 that people
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never appreciate this step, because they are incapable,
by nature, to understand a fact in its proper bearing.
The faithful, however, have no need to be afraid of such
people.  They should be afraidl of God alone. He
will complete His blessings on them and they will he
walking along the right path—a thing which, in fact,
15 i great blessing by itself,

The word bhashigat has heen used in this verse
and it means a feeling of fear with respect to some
person, from whom something of consequence is ex-
pected to happen to the possessor of the feeling. This
fear is further associated with a kind of respeet for the
person so fearad. Thus we are told in this verse that
the people of unjust nature are not such from whom
one should apprelend any harm or as are worthy of
any respect.  One should have bhashiyat or fear of God
and be attentive to Him alone, lest e lets something
befull Lim. It is such a fear which will result in the
completion of blessing from God and in His guiding
the person concerned in the right way,

15L.—1It is to regulate and utilise this tendency
of fear for God, innste in human nature, that the
Prophet has been sent to you, He is one among you.
He communicates to you messages of God, purifies
your minds, teaches you knowledge and wisdom and
instructs you in such things that you were totally
ignorant of, » You should bear in mind all that he says.

152.—Remember ! It will not carry you any-
where if you have a rosary in your hand and you repeat
with its help the names of God. To remember anyone
you should remember his position and his will so that
the person remembering may conduet himself according
to the will of the person remembered. If;,mn
member God in this correct way, He Wﬂ%mﬁ:
result, remember you, and will aﬂhhﬂ‘l i
and honour, It unnﬁamhh}' :"_--
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the meanings of sikr, translated as * remembranee,”
18 * honouring.”  Continuing, the commandment says
that we should offer our shekr or thanks to Him, il
shoulil not retorn ingratitude for His gifts,  The word

«  shukr also does not mean jnst a verbal acknowledgment
of a0 fuvour, as there will be no sense in it.  The real
gratitude 15 to realise the value of the @ift and to use
it in the proper wav, In other whrds, to apply a gifl
m the work it is intended for is the true expression of
gratitude for it.

Section XIX, Verse 153.—It was but natural that
the change of Qible should aronse opposition, as it
presented lslam in a new form. The believers are
asked to exlibit patience in view of troubles conse-
quent upon it. They should seek the lelp of God
Who would remove all difficulties arising out of this
question. Here the only solution of difficulties sugwes-
ted is that the afilicted should turn to God, and apply
to Him alone for succour incessantly. But in such
spiritual struggle patience is indispensable. In fact
patience is the key to all successes. Sufferines are

- noavoidable and it is these that call forth patience,
. but it is through patience again that the life eternal
s obtained,
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ISLAM AND HINDUISM

" And (We sent) apostles We have mentioned to
you before and apostles We have not mentioned to

yvou ; and to Moses Allah addressed His word, speaking
(to !11111}

* (We sent) apogtles as the givers of good news and
as warners, so that people should not have a plea against
Allah after the (coming of) apostles; and Allah is

Mighty, Wise."—The Holy Qur-an, Chapter 4, Verses
164 aned 105.

Islam entered India more than a thousand years
It did not come here as a ecasual visitor, although
individual Muslims there were many who came as such.
It came to settle down and form an integral part of
its national life.

I<lam appeared in the scene of world affairs with
the =ole object of service. It went everywhere to
serve and to help. The approach of Muslims may not
liave been alwavs a pleasant one but the approach of
Islam as a thtrluII has u]“dft—. been affectionate and
peaceful. Pm:rple know too much of Islam’s army
maneeuvres, but very little of its loving penetration
in different parts of the world. They know too much
of Mahmud of Ghazni but too little of Khwaja
Mu‘inuddin Chishti. That is Islam’s misfortune, but
let not that fact detain us to sorrow.

Behind the political conquests and administrative
machineries of the Pathans and the Mughals was the
imperceptible vet salutary effect of Islamic spirituality
slowly but surely revitalising the drooping national
character of Hindu India.

Itmﬂmmtaketﬂt]lmkthntﬂ.rﬂmﬂﬂﬁﬂ@ﬂ“ ’
influences the spiritnal lives only of those ‘ﬁhﬂ come ’ﬁ'g,‘..,""
confess it formally. Like a shower of rain on m"
top, its services are meant as much for distan N
as for the area mm&dlahl! affected L

.
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students of religion that a fresh revelation invariably
works a consuderable change in the :-'!pi'[‘i'fl]-’ll outlook
of the followers of older religions. If, for example,
Islam revolutionised the Arab life and the life of those
w o |_-,|'|'|||.- to emmbrace 1t later, i did not fuil to arouze
a new zest for real religions life in the minds of the
people of other and older religions.  Thus, we find
progressive changa for the better takmg place in all
older religions since the advent of®stam. I Chinstinmity
and Judaism have bepefited  enormously  from  the
invigorating emotions  amd  wleas  proceeding  from
Islam, Hindutsm ol not remmn unaffectad |'-_".' them
either. As a matter of fact, Hinduism, as it existed
before the advent of Islam, can be said to be an alto-
gether different thing from the Hindwsm that has
ﬂE'.'-'E'El.npl'xl gtpnee, It 13 true that elements of recon-
gtruction have always been found in the body of these
religions themselves but it should not be forgotten
that the will to avail them and the lLight to discover
them always come from the religion of the moment.
And this is no discredit to the reformed religion. The
older 8 0s moch a religion from God as the newer,
Both have the same source. If they do not help one
another, who will ?

Of conrse, it is high time that different religious
communities had eschewed the idea of the monopaly
of Divine favour. The exclusive sanctity attached to
any pnrhi#uhr I‘Eligiﬂll or land has to be renounced
not only to arrive at a true conception of religion but
in the very interest of international and inter“religious
e The services of Islam will prove invaluable
\_*hhw. It stands nonchalantly for an equal

At #ﬂlﬂhgnnu and for an equal favour for all
religious communities humanity has  known.
ire those “ who believe in what has been
to you (Muhammad) and that which was

i
.y
L X1

ey

y "1r+'ll- TImac :7-1: and ﬂ!l-ﬂ' “do m
i "'-“'-'-.“-- s m,.nr
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respect the founders of other religions. He is, of course,
not prepared to accept any great figure in the past as
an incarnation or a son of God. He takes them as
God-inspired men.  But in doing so he, in fact, pays
them more real homage than those who try to ascribe
any higher dionity to them.

[t 1= time, indeed, that the world had appreciated
the fact that Islam gever proposed to supplant any
religious tradition but enly to supplement and enlarge it.

Hinduism has proved itself a great and persevering
religion.  Perhaps next only to Judaism, it has the
longest continuons tradition.  In fact, the great Hindu
mation has shown a cultural stamina parallel only to
thut of the Jews,

It is noteworthy that after ages of lapse, the Hindu
mind s once more anxious to revive the past traditions
of the race.  Let us hasten to assure our Hindu brothers
that it will bring nothing but gladness to the Mushm
heart, if revival of Hinduisin means the revival of the
davs of the great teachers of Hinduism—Shri Rama and
Shri Krishna, And let us warn them that anything
short of it will be a betrayal of their sacred memories,
We further assure our Hindu compatriots that Islam
can help them enormously in salvaging the sacred
traditions of India as they really were. The light of
the Qur-dn will act as a searchlight to discover the
deep universal truths, that lie hidden underneath the
huge mass of uil{:gﬂr} and metaphysical symbolism
which the ingenuity of human mind has contrived to
weave round the simple rational religion of old-time
Rishis,

.l
The Eastern mind is famous for its ready acknow-
ledgment of any help and benefit received. The West ;ﬂ
has, unfortunately, a very different history tugprm!- s
on this score. The debts of mh]]ﬂmi nd cultural
help which the West owes to Islam, has been pers
denied. We do hope themw of I
will not follow ﬂmt ﬂumﬁf yath and




ISLAM AND HINDUISM

admit the enormous spiritual and intellectual inspira-
tion which Islam brought as a gift to this great and
ancient lond,  An scknowledgment on these lines will
pave the way for a friendly discussion as to what Tslam
can do in the fulfilment of the new ambitions which
are animating the nunds of patriotic Indians.

Freedom from foreign domination is no doubt. a
praseworthy ideal, but to our mind, this is not an ideal
great enough for a country so great in spiritual traditions
as India is. 8o often do we find our higher destiny being
fulfilled in spite of ourselves. Who knows the highor
destiny of India will be fulfilled in spite of our passion -
ately holding to comparatively lower ideals inspired by
the materialistic West ?

Let our Hindu compatriots tuke note of the fact
that Islam has entered o new phase in its present appeal
to them. It is new, not in the sense of its being alien
to the constitution of the religion. It is new in the
senze of being emphasised afresh and in an unpreceden-
ted manner. It is the moral and the spiritual phase.
It was there all the time, but the political glory of
Islam had kept it overshadowed all this time. Now
that that political glory has more or less receded into
the background, it has the opportunity of shining in its
fullest brillinges,

With all the colouring it hns taken from the
materialistic West, the Hindu mind, we are sure, is
- still religious and devotional at bottom. 1t is pxpected
1o respond more readily to a spiritual appeal than to
“a material one.  1elam's is the only appeal of spirituality
tosday in the world. The appeal has proved powerful
sugh to elicit a response even from the West, Will
a1l flat on the Hindu ear ! We can «ay with confi-
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THE GUILT OF MAN
THE CAUSE OF WORLD'S ILLS: A RETROSPECT

By €. ParamEsgwar Priral

[We have great pleasure in publishing the following
article from the pen of a devout Hindu schelar. 1f
all Hindus were, like the writer, followers of the original
tradition of Hinduism, and animated by its original
and inner spirit, Hindu-Muslim problem in India would
have already been half solved. We recommend to
the careful study of our readers his appeal for a faithful
following of the spirit of religion to the total exclusion
of all simulation and show and exhibition of selfishness
and agerandisement. We need hardly emphasise that
it is these latter things which make for the pugnacious
side of a religious movement, and which gradually
lead to the corruption of the system.

[slam recognises the source of all religions in God,
but it Las also regretfully to affirm that there is scarcely
a religion to-day which has not suffered in purity, :
owing to the * guilt of man,” both of form and meaning.
With regard to Islam, this much can be said at least
that, however much malpractised, its structure and
general outline remain uncorrupted till to-day. The
excrescences of it. fortunately, have not yet formed
part of its body. The true Islam is yet, luckily, readily
l.']]‘.':tll'IE,'ul‘._-hﬂ.hIE from false Islam. That is the only
credit we claim for this religion. We are afraid the
same cannot be said of other religions. In them the
real and the faked are lumped together in an indis- |
tinguishable mass, P
mgu"i'u’hat 18 more, in Islam mmnmpﬁm and :i
malpractice have never been umiversal @_{m other
religions, If one section ﬂ!f Itﬂ ﬁnﬁm have |
and acted wrongly in a certain mati wother :
hag always been found to "
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n correct example in the matter. And this is a clear
proof of its being a living meligion,  In this world of
immperfections, we should not expect to find any prood
clearer than this—Ep. I.R]

About fourteen centuries ago. to a deputation of
Banu Anir who waited upon the Holy Propliet Mu-
hammad and who spoke of him as their * Lord " and
as " the best of us," the Prophet sidid :

“Yonr Lord is God. When yvou speak. you must
think and weigh whether or not it be Sitan
who 18 driving vou."”

There are many great sayvings which seck to impress
upon persons the desirability of exercising restraint
on their thought and speech, but there is none so
penetrating and telling. The teachings of the God-
inspired, though directly addressed to groups of indivi-
duals, are always of universal values they are for
universal application, and the above teaching is by no
means an exception. It goes to the very root of the
problem of right conduct and right life. It does not
merely reiterate the advisability or desirability of
* Discretion in speech being more than eloquence,”™
‘ag Bacon puts it, 1It, on the other hand insists on the
imperative necessity of bringing to bear upen our
thought, word and deed, prudence ani judgment every
time we think and express whether or not we are faith-
- ful and truthful to our God and to ourselves, It fine,
i ~enjoins on man the duty of self-analysis and self-
h‘& istion in every moment of his life—an anxions
‘and honest search and scrutiny within himself of
i an atmosphere of the felt Presence of the
ent Lord, whether or not he pays unstinted

'
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lip-homage to the leadership of the holy Prophets and
Rishiz or a surface profession of faith in God and
Religion, whether Hinduism, Islam, Christianity or
any other, as being of any moment or value. .4 ..
Whoever belicves and acls aright, they gshall have no
fear, nor shall they grieve,” is the Divine Promise given
in the Holy Qur-im (V1 :48), Professions of faith in
God, in the truth of Revealed Religion, in the leadership
of the holv lenders and teachers, are helpful only in so
far as they influence and dominate the follower’s inner
fife =0 s to find its own consistent expression in the
outer life in the form of thought, word and deed,
Religion, according to the Quranic and the Hindu
teaching, is the way of life. Hypocrisy, simulation
of godliness or pety, or half-hearted allegiance to
sclflessness and virtue, has no place in religion. Te
he or not ta Be? that is the only question in Religion.
The Principle of T<lam, preached by the Holy Prophet
of Arabia. is the Principle of the Religion taught by the
holy Sages und Rishis of India. The two, Hinduism
and Tslam, are not complementary to each other, but
they are ome and the same essentially, They both
tench in unmistakable terms the umty of God and the
unity of all created beings. They both declare that
God is the sole and Supreme, Omniscient, Omnipresent
and Ommipotent Creator, Protector and Sustainer of
the Universe. They both enjoin on their followers to
be deeply, sincerely and consistently devoted to God,
and to be true and faithful, inwardly as well as out- x
wardly, to their professed beliefs and faiths. They
both emphasise on the supreme necessity of alising
God, of imbibing the Divine attributes of God, in this
very life. In Chapter I, Verse 138, the Qur-in says: |
“Dye yourself with the colouring of God
i better than the colouring of God.” A
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God (in this hife).”” (VI:21.) The life which has not

for 1= serious purpose this l]_'l.’q'inu' onesell with the
colouring of God, this meesting of God, this identification
with the All-loving, Almighty Creator, 13 “an evil;
and is a play and an idle sport.” (VI: 381, 32.) They

both preach of the necessity of worshipping God, amd
both insist that those who worship muost * guard ™
their prayvers, must be sincere i their worship, The
Qur‘iil:l E‘[Ijﬂ‘i“ﬂ B i & . I{I"I"['I IIi]' ]'lr:l}"r‘l' ¥ 'rl'l[' !:r'.wl‘r
keeps (one) away from indecency and evil, and the
remembrance of God is certainly the greatest,” (XNI1X:
45.) But it also reminds the worshippers of the truth
“*Woe to the pm_‘rilu.[ ones who are unmindful of thewr
prayers, who do good to be seen, and withhold alms™
(CVII: 4—7.) They who are believers, they who are

heirs to Paradise, are those who guard their prayers and
are the keepers of their trusts and their covenants
(XXIIT: 8—11). PBoth Islam and MHinduizm declire

that the Source of all religions is God. They both
mpose on their followers the obligations to live for the
triumph of Virtue, of Good, * And thou dost conform
(thyself) to sublime morality * (LXVIII:4). They

both command man to believe in the existence of incor-
ruptible, inviolable, self-acting Laws of God, such as

of Cause and Effect, of Compensation, of Rec iprocity,

- of HI!'II‘[HI‘IF. of Perfection, ete,, sithject rml'l.r to the
o Almighty Creator. They both teach man to live in
‘ God’s way, to depend on God alone, to be God-reliant,
. to seek protection and guidance from the Lord of
" __rf o Worlds alone, ever and llmya. Just as the Princi-
ﬁmmhbm 18 Islam, which is an Arabie
d fo - . the sum total of the teuthmgn
: ol u &Hl annﬂ:m 15 epitomised in
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There are a hundred-and-one other reasoms why
the apparently two great religions, nay all the religions,
are emanations from the same Source, The points of
sipiilarity noted above, as between Hinduism and
Islam. are the most vital ones, and we trust that no
Muslim or Hindu will have any hesitation in acknowl-
edring that in pesentin] fundonmientals the two are one
anid the same. They represent a concrete instance of
the hasic tdentity of all religions. In the course of a
contribution sent to The Young Messenger of India,
and published in its Swadeshi Annnal, 1937-38, Sir
(. P. Ramaswami Iyer says:

“1f we (Hindus) are to be true to our faith, we

chould cive an example of tolerance, reahising

that it does not in essence matter whether a

pan follows one Avatar or another. Our

{aith is great enough, strong enough, tolerant
comprelensive enough, to regard and
respect and treat as brothers bent on the same
quest the followers of the Buddha and our
Loly men and seers, of Zoroaster, of Moses, of
Jesus Christ and of Muhammad and others to
whom the truth has been revealed in various
forms . . . .. If we believe in our philosophy,
if we know what is best for us, we ghall know
also that our faith speaks of the Supreme Who
reveals Himself differently to men of different
and countries and stages of growth

17

erouch,

epochs
and culture . . . .
“Jf we are true to our faith ;" ““if we believe in
our philosophy " and * if we know what is best for us,”
to quote the words of Sir €. P. Ramaswami Iyer— :1
ihese in a way sum up the nature and magn eof the
problem that eonfronts the whole world. " Es
<aid the great Ruskin, * likes to do good,
in a hundred finds this e
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enjoyed doing evil since God made this worll.”  And
yet what 18 the element which we find predominating
and eontrolling the world ! Is it pood or evil, virtue
or viee !+ s it the Divine or the Satanie? Ifa
Musalman studies the holy scriptures of the other
religions, he does so for the definte purpose of picking
holes in them, distorting them and taking captious
exceptions to them.* In lus Pomparative study of
rehigions the Hindu's attitude is by no meanz difforent,
That unfortunately is the prevailing tendeney which
finds warm support and meets with almost fanatic
approbation from the large majority of the [ollowers
of the respective “ faiths.” That s the common
experience, rare, noble exceptions apart. They read
i their own holy revealed seriptures of the unity of
man and the Ilrl.ii'_v of religions, but they, without a
qtm!m. seize every conceivable oceasion to  divide
humanity and create seets of their own, in total and
wanton {]iumgnnl of their sacred nh]i;_ruliun o trace
out and emphasise on elements that harmonise and
unite moan with man and religion with religion. There
i an instance told of an educated, hLighly placed
Christian missionary, respected in Clristian  social
eircles, who, in the course of one of his usnal nocturnal
kighway preachings in a place in South India, once
wanted to draw a comparison between the © Hindu
God " and the * Christian God " for the pdrpose of
Mluhing that the “ God of the Christians” was
~*a better God,” To give his comparison a concrete
_ shape, for the edification of the unsophisticated masses,

missionary hﬂ a picture specially drawn and
bl > gaze, wherein was painted Lord
th hltt!lr in one hand and mahng
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a pose expressive of his alleged sensuality, staring at

the form standing beside him. Nearby, in the same
picture, stood the form of Lord Jesus Christ in a
praverful pose with his hoth hands uplifted and face
turned. Tle biting sarcazms of the missionary against

his “ Himda God ™ kuew no bounds, Nao E]}iT_hﬂ_‘rT‘
aceording to hinm. was too vulgar, too unholy or too
indecent to call the ¥ Hindu God ™ by. He reviled
Hinduismn and the God of the Hindus in unmeasured
torme, on the strength of the representation given in

lLis picture.  When he finished, a Hindu from among

the pudience stepped forward and answered the mis-
sionary in a few chosen words. Tt was a tit for tat, and

the missionary stood dumbfounded. The two plctures
seemed to corroborate by a reversal of logic the reasoning
adopted by the Hindn. It is too obscene to be recorded
here. but it was thoroughly justified by the logic of the
circumstances, But just consider whither the world

is drifting to, in its pursuit of that * logic.” Verse 62

of Chapter 11 of the Qur-in is a warning to those who
resort to such blasphemous methods in the name of
propagating God's Religion, and the same must be in
essence the principle of all other religions. The Satan-
driven man, however, makes of the revealed relizions

the scapegoat of his unholy passions and prepossessions.

He knows that what his religion demands is the total

and absolute surrendering of his nal ego, his
entire being, to the Lord of the werlds, to the God of

all religions, and to His ways; but wherever possible .
in actual practice, he vilely surrenders the Divine
Command to the dictates of his personal ego. Such |
is the insincerity of man! His intellectual acquisition
of right knowledge cannot, at any rate does not, grant
him the requisite capacity to resist the base empta-
tions that drag to the opposite pole and to live
in the light of that knowledge. He d
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willingly too, perhaps, in spite of himself. He has the
freedom to choose and to prefer, Ile s repeatedly
warned as to which way is Godly, and which Satame,
He 1# again amd again told that the {:uu!-'-.'r,t}' rirs
throngh truth, harmony, strength, happiness, per-
fection and 1::11:]ut‘ta1|ll}'. He 1= also told that the
Satanic way runs through 1'.11«-"-||l.-n-.]. dizeord, nusery,
disintegration and destruction. Thus the fact was
never concealed from him that be s subjected to two
diametrically antagonistic influences—the Sublime and
the Batanic—the one positive and creative and the
other negative and destructive ; the one is Life, while
the other is death., But, despite his professions of being
n follower of what 18 sublime, he far more readily takes
to vice than wvirtue, the evanescent rather than the
eternal.

Man is given his freedom ; he is given the knowl-
edge that freedom has its responsibilities,  He iz told
also how to use that God-given freedom for hiz own
good and happiness. Man is free, but he is bhound
down by the very fact of his freedom. He must taste
the fruits, sweet or bitter, of his thought, speech and
deed. Onece in his life-time (to relate here an incident
recorded in The Ideal Prophet, by Khwajo Kamal-ud-
Din), while engaged in a religious conversation with

~ on influential citizen of Makka, the Holy Proplet
- Mubammad had turned away from a humble, blind
~ seeker after truth. For this conduct, the Proplet

f w God's disapprobation. After this, whenever
the , Prophet saw the poor, blind man, he used
0 go out of his way to do him honour, saying: ** The
nan is thrice m on whose account my Lord
e, mmphnh.ahmtmuum
he:did 9, with Jove and
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If that is how the Law works in the case of a chosen
gervant of God, when it is duly recognised that that is
how the sanctity of the Divine ways is preserved even
as against a seemingly trifling deflection on the part
of a holy cne, whose whole life was one continuous
praver atd dedication to God and whe was in conscious
communion with God, the present plight of the world—
of humanity, becomes readily explicable. The whole
cause of 1t is clearly traceable to the fact that, as
pointed out by the great Prophet, man allowed himself
to be driven by Satan, even though he knew that his
Lord is God and even though he had the freedom to
refuse to be so driven and to tread only in God’s way.
That warning had been given to the world about one
thousand four hundred vears ago. Could not have
the leaders of peoples, if they had but paid serupulous
heed to that golden rule of virtuous conduct, if they
were but true to their philosophy and faith, enabled
humanity to approximate itself more and more in the
pursuit of what is virtuous and sublime towards
reaching perfection within the long years passed ?
The great exponent of Islam in Arabia converted a
whole people of a vast country from crudity and
savagery to refinement and civilised ways of life within
a period of twenty years. Instead, the world at the
present time is in chaos. It is in the firm grip of agents
of savagery, misery, grief, destitution and devastation.
Whence this rebuke, this reprisal # These are effects.
What are the canses 7 If the world or any part thereof
has been treading the path of Ged, the path of Life and
Happiness, will it have gathered, as it has done, the
fruits gatherable mll]r in the aby=mal pﬂth of misery
and death ? There is no question more important
and more vital than this for the world to consider at
the present time: Man n&ldum! if ever
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tion whether or not he constantly and incessantly lives

in the Light of God, whether or not by some mishap

he is driven away from it hy the Satanic inflaences of
his low, -carthly, selfish nature—whether or not lie,

in every moment of his life, conforms himsell strictly

to his professed fuith, to the revenled teachings of the
Lard to whom le professes outward allegiance, He
refused to serutinise, study and qudge his own thoughts,
speeches and actions to satisly himself whether or not

he was living every instant in faithful fulfilment of hs
fundamental duty to the Lond, to his fellow-crentures
and to himself, of which lie had been acquainted and
warned—Whether or not hiz own low (lestires  were
deluding him and getting the better of his Faith and
his Duty. To his professions of faith, to the teachings
and warning which be believed to have come from the
Almighty Lord, he has been cleatly indifferent—in-
gincere. He has been insincere to his freedom, his
fuith, his professions, his claims, his duty, to himself
and to his progeny. That is the natural consequence

of being insincere to God, to His Revealed Word.
Insincerity, if the blackest vice, is also the blackest
guilt. True, man-made laws nowhere place any stigma

3 on it, but God-made laws do. And man reaps what he
gows, God is Supreme. Let us, therefore, remember,
gincerely from this moment the holy, divine words
all bumility uttered through one of His choses servants
“When we speak (or act), we must think and

| weigh whether or not it be Satan who i driving
-4 us. For our Lord is God.”
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THE QUR-AN—IN VINDICATION OF JESUS
CHRIST AND HIS MOTHER
By Mavivi AnsasvLran
SURA ALU-IMRAN
Verse 85.—" lz-qiilat-im-ra’atu ‘Imrina : Rabbi mnj
Nazartu-luka mafi batni mubar-raran
]‘".J.-T.'Hi.:il]lul minni
Irmaken :EIII..I.-'-.-E'II:IT]]I ‘alim.”
“ Behold ! A woman of Imrin
=aid, My Lord ! 1 do
Dedicate unto Thee
What iz in my womb
For Thy special service :
Ro accept this of me :
For Thou hearest
And knowest all things,”
Verse 86.—" Falamma wada'at-ha galat : Rabbi inni
wudn'tubd untha
Wil-liho a'lamu bimi wa-da'at
Wa-laisaz-zakaru kal-untha
Wa mnni sammaituhi Maryama
Wa inni w'izubd bika
Wu zur-rivvatahi minash-shaitanir rajim,”
When she was delivered,
She said : * My Lord !
Behold ! 1 am delivered
Of a female child ! "——
« And God knew best
What she brought forth——
* And nowise is the male
Like the female.
1 have named her Mary,
And I commend her
And her offspring L N
To Thy protection ' e
From the Evil one, X .
The Rejected.” '
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Ferse 37.—‘Fa-tagabbalaha Rabbubi bi-qabilin Lazanin
Wa-ambatahii nabitiun hasanan wi-Kaf-
fulahd Zakanvya
Kul-lnma dakhalu “alaibid Zakarinvya-l
Mihriba
Wajada ‘mdahi nzqgan
Qala ¥a Maryamu annd laks haza ,

Qalat huwa muin itk

Innal-laba yarzugu mer-yvashi'n

Bighart hi=ih."”

Right graciously

Ind her Lord accept her :

He made Lher crown

In purity and beauty :

To the care of Zakariyya

Was she assigned.

Every time that he entered

(Her) chamber to see her,

He found her supplied

With sustenance. He said :

"0 Mary ! Whence (comes) this

To vou 1" She said ;

“From God : For Gud
. Provides sustenance
[ To whom He pleases,
' Without measure.”
* Verse 38— Hunilika da‘a Zakariyyd Rabbahu ; qala
Rabbi hab
Li min-ladunka zur-rivyatan tayyibatan
R ek et
“in Pray to his Lord, saying :
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Verse 39.—* Fanidat-hul mald’ikatu

Wa-huwa gaimuy vusalli fil mihribi
Annal-laha vubashshiruka bi-Yahvya
Musaddigam bi kalimatim minal-lihi
Wa-savyidaw wa hasiiraw
Wa nabivyvam minas silihin.”

While he was standinge
In praver an the chamber,
The angels called unto him :

* God doth give thee
Glad tidings of Yahya (John),
Who would testify to the truth
Of o word from God, and (be
Besides) noble, chaste,
And a prophet,
Of the (zoodly) company
Of the righteous.™

Ferse 40.—* Qala Rabbi annd yakdnu I ghulamuw

Wa-gad balaghanival kibaru
Wamra "ati “dqirun
Qula kazilika-l-liho vaf*alu ma yashi'u.”

He saad : * O my Lord !
How shall I have a son,
Seeing I am very old,
And my wife is barren ? ”
* Thus,”" was the answer,
“ Doth God accomplish

« What He willeth.”

Ferse 41— Qila rabbi-j‘al-li dyatan

Qala dyatuka al-l1a tukalliman-nisa

Thalithata ayyamin

1lla Ramzan

Wazkur Rab-baka kasiran

Wa sabbih bil-‘ashiyyi wal ibkar." ‘b
He says: ““O my Lord ! N e R

Give me a sign!”
“* Thy sign,” was the answer,

: .



JESUS CHRIST AND HIS MOTHER

“ Shall be that thou
Shall speak to no man
For three days
but with signs,
Then ll'!"]:lrll:tl.'
The l1f.iir.-‘+."-— of 'Il'.l‘-' Lord
Agnin and agnin,
Al ,I._ﬂnrlf_'-' Him
In the evening
And 1o the mornine,”
Verse 42— Wa-iz qalatil mula’ikatu ya Maryamu in-
nal-lahastafiks
wat-tahharaki was-tafiki ‘ald  msdi-l-
“alamin.”
Behold ! The angel said :
0 Mary ! God hath chosen thee, and puris
fiedd thee and chosen thee
Above the women
Of all nations,
Verse 43— Ya Maryamugqunti li-rab-biki was-judi
War-ka't ma‘ar-rakiin.”
* 0 Mary, worship
Thy Lord devoutly :
Prostrate thyself,
And bow down (in prayer)
With those who bow down."
Verse 44.—"" Zilika min-anbi’il ghaibi
Nuhihi ilaika wa mi kunta ladailiim
Iz-yulgiina aqlimahiim
.i;jrj'uhum yn.ltfu.’lu Maryumn

g -
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Thou wast not with them
When they cast lot

With arrows as to which

Of them should be charged
With the care of Mary ;

Nor wast thou with them

When ﬂll*}'.llir:irll'ri."f] (the ]mf]lt]'.

Virse 45, —" Tz-qilatil mala'ikatu va Marvamu in-
nalliha
Y ubaszh-shirulk bikalimatim minha

Temubul Masihu ‘Isabnu Marvama
Wajithan fid-dunyd wal dkhirati
Wa minal mugarrabin.”

Behold, The angel said ;
"0 Mary ! God giveth thee
Gilad tidings of a word
From Him : His name
Will be Christ Jesus,
The Son of Mary, held in honour
In this world and hereafter
And of (the company of) those
Nearest to God.”

Verse 46 —* Wa yukal-liman-nasa fil mahdi wa-kahlaw
. Wa minas-swilithin.”

* He shall speak to the people
In the childhood and in maturity,

And he shall be (of the company) -k
Of the righteons.” ‘
Verse 47,.—" Qalat Rabbi annd yakiinu-1i waladuw "

Walam }'a.mﬂaani bashar




ISLAM AND JESUS

Shesaid ; * O my Lord !
How shall | ll.'l.‘fl" i BOTY
When no man hath touched me ?
Il said ¢ * Even so ;
{eon] ereateth
What He willeth :
When He hath decresd
A Pan, He but saith
To it *BE ', and it 187

ISLAM AND JESUS
By Mgrs. Napire Frorexcr Ives-Oswax (New Yorg)
[Continued from Vol XXVIII, page 271.]

Whenee came this impulse so unlike Hebrew
thought to deify a man ! From sources, we protest,
similar to that which deseribed Jesus as the unigue
Logos or “ Word of God ™ emanating from God, in
ordeér that educated Greeks, familiar with the theories
of Plato, might become impressed.  This title, without
any parallel in the Old Testament, is to be found ouly
in the writings aseribed to John, in his Gospels, Lettors
and Revelation. No other reference in New Testament
sources has come down to us. Vaguely reminiscent
of the allegory of Genesis, wherein God is declared to
have spoken, *“ and it was s0,” this notion is never so
warmly defended as by those who have not the remotest
“idea of what Platonic Philosophy is like.
~ *The Qur-&n, however, offers the following argu-

ent hm who nught. wish to view the expression
bly: “ And were every tree that is in the
ens, and the sea to supply it with ink,
a8 b hmnp it, tln words of God

[
3
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(Qur-in 3:27.) Jesus may thus be regarded az one
of the “ Wards of God ™ in the sense that we all are
His creatures. This example is but one of the many
instances of the infusion of Greek ideas into early
Christian writings.

3ut before we can speak directly on the matter
of Greek influence upen the religion presumed to have
sprung from the utterances of Jesus, we must first of
all realise how the scene had been laid which made
such a participation possible. We must trace back to
the 3rd century B. . when artists, artisans and scholars
accompanied the army of the Macedonian Conqueror,
Alexander, in its irruption into the East. The glory
that was Athens’ had gone. Many of the Greek
followers. including merchants and soldiers, continued
to remain away from their homeland, introducing their
langnage and methods elsewhere.

Even when Roman arms succeeded in mastery,
in the Near East, the superiority of Greek masterpieces
was recogniced at home so that they were taken as
models by Roman copyists, in the field of literature as
well as in art.  Greek instructors were in great demand.
The Roman administrative genius guaranteed hence-
forth that security for the spread of Greek ideology
which had litherto been able to serve only a state
preoccupisd in the main with itself. By that time,
Lowever, current Hellenic philosophy and literature
were no longer robust,

The following torch of Greek intellectual activity
was caught, as it were, by the Greek-speaking inhahi- -
tants of Alexandria, a city in Egypt named after its
founder, Alexander the Great. In the fmﬁ of
thought which there ensued, the Jews :

ir

i e ] -

S Y
i .I.-"-

many of them becoming quite Hellenised. LA4€y OF
their ancestors had fled to , during past
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]E‘!‘Ftr'lﬂihn.ﬂ. .-chmi;_rh r‘r']‘t.;ru11.n| from their co-reli-
gionists o Judea, they tound no new barriers risen
between them becaunse of lancuage difieulties, So
many of the Jews in Palestine hond neglected to speak
Hebrew for so long o time that 1t was found necessary
to have the sacred z-l*rip’rur-'--- translated nto Greek for
public use in the synagogues.  For generations they too
had been subjected to Greek influfee. Those of Antioch
and Alexandria enjoved a greater freedom of activity.
After the disappearance of Jesus from the life of
Jerusalem, a chaotic condition seems to have been
the order. At least extravagant tules of miracles are
recorded in the Book of the Acts of the Apostles : there
WOTe [Nnass hﬂnlin[:.‘! hj’ the []l'.-uip[u'.-:. including I'aul,
for which it seems so unreasonable to think that these
publie benefactors should be thrown into prison—
especially by persecutors from that race of whom I‘ml
spuke, " For the Jews require a sipn "' (1 Cor. 1 ; 22
the application of handkerchiefs and aprons upon tlm
body of Paul brought relief to many (Acts 19:12):
prisan doors were unlocked by angels (Acts 5:10):
and an example is given to us where Philip was made
to vanish (Acts8:38). A most interesting sidelicht
on their social programme is revealed in connection
with a miracle which is declared to lave struck fear
into the hearts of all to whom it was told, We learn
that the converts, intent upon reconstructing a better
social order, and ** being of one lieart and one soul, . .
- meither said aught of the things which he possessed
3;“_ his own . . . but they had all things in
comimon,’'—" the possessars of lands and houses sold
mm 'ﬂl pnna n-f tl:m things that were
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immediately dropped dead. (Acts 3:41—45; 4 32—
5:11.) That the New Testament favoured such an
economie  arrangement doubtless accounts for the
support given hy oeccasional Christian bishops and
elerovmen to Communism.

The marginal note on this instance of the awful
retribution which comes to individualists directs us to
another episode relatéd in Joshua 7:1; but here the
recital is not concerned with communal or personal
property : we are told rather of a man whoe took that
which was never his and which had been specifically
forbidden by God.

Detailed accounts of only two groups have come
down to us in the New Testament, that of the sect
designated by the Jews as Nazarenes,—also known as
the Judaical Party,—and the Paulist Christians or the
Anti-Judaical. We are advised, however, of Paul's
movements almost to the exclusion of the other apostles,
Peter alone having shared some of the prominence.
What we find principally outlined is the struggle to
enlist the svmpathies of the Gentiles, tngether with the
Jewish reaction to this attempt.

At this point we wish to adwvise the reader that
whereas the four books of the Gospel are respectfully
recognizsed by Islam (although the records, as a whole,
are not considered completely trustworthy), as recep-
tacles of*the life-story and the teachings of Jesus, the
remainder of the New Testament is considered to lack
even that doubtful authority. In other words, the
activity which is later described is mot regarded as
hﬂﬂng any more claim to be part of Jesus’s original
mission, than are procedures of modern t-.hnmhmm

The outstanding fact is that Paul is not

have been a genuine apostle. e
Both in the Acta nndm ]:lis Iﬂtﬁﬂ!hﬂﬁ' heen
% 7
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instrumental in the altering of the entire course of
Christian history. Paul may be recognised as a revenge-
ful, unbaluinced mwan who maliciously spied upon the
carly tollowers of Jesus, out of his own mmitiative, to
deliver them up to persecution. We quote but one verse
of his dizcourses to prove our point,  Said Paul : " She
that as marrned careth for the things of the world, how
she may please her hushoand.  The anmarried woman
eareth for the things of the Lord, that she may be holy
i body and in epint.”  1f ever there was a gross libel
on married woemanhood, that 1s it

This ex-Pharisee held a superior political position,

im contrast to his fellow Jews, which fuct made him
all the more fearless mn his dealings with them—if
** fearless " be the exact word— for he constantly
claimed protection from the foreign rulers of his people.
As a lien of sympathy, he seemed only to have had the
Hebrew tongue. Paul was like many a young student
whe goes to study in a foreign land, only to return and
despise the domestic culture. In his early vouth, his
half-baked temper had displaved itself in an abhorrence
of innovation. A level-headed Roman later said to
him, wonderingly, * Paul, thou art beside thyself;
much learning doth make thee mad.,” (Acts 26 24))
What hnppemad to 'aul is what continues to operate,
even to-day, with religious zealots of every age—when
nmn:p:mﬂ men attempt to interpret the m-npturm.
e ing to their own *“ brilliant intuitions.” Con-
- Vinced of the soundness of his own theories by which
' Aie woulc mhthn-hﬂ and the Greeks, by carrying
'~ , ﬁﬂiﬂ Greeks, he really identified himself

h the Gentiles. Paul claimed to have had visions.
‘ere genuine is not to be adduced by the
understanding and erudition.
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THE HOLY PROPHET ON PROMISE
AND TRUST

Jiabir reported that when the Messenger of Allah
thed, and some wealth was bronght to Abu Bakr from
the side of “Ala ibn-i-Hazramy. Abu Bakr proclaimed :
Who has got o delt due from the Messenger of Allah,
or a promise {rom him ? Let him come to us. Jabir
salil 1 The Messenger of Allah gave me a promise to
give (me) such and such things. Then he spread out
his hands three times. Jabir said: Then he gave
me a load (of money) which 1 counted, when lo ! it was
(a loud) 500 (dinars). He said: Take double of 1t.—
Aqrecd,

Al Huzaifah reported : 1 saw the Messenger of
Allal getting white. He had become old and Hasan-
ibn-i-Ali was resembling him. He ordered for us 13
voung she-camels. We then started to get them when
his death intervened: he did not give us anything. When
Abu Bakr stood up (saying): * Who has got any
promise from the Prophet # Let him come!™ I went
to him and informed him. Then he ordered for us
these.—T irniizi.

Abdullah-ibn-Abil-Hasma‘a reported: I made a
business contract with the Holy Prophet before he was
raised up (us a Prophet), and there was price due to
him (from me). So I promised to come to him ﬂlm- :

with in its (appointed) place. Then I fnqob
1 1r:~nmmhere-.l after three duj's_. whun lo! hﬁ was in l'h;,




HOLY PROPHET ON PROMISE AND TRUST

Zaidl-b-Arqam reported from the Holy Prophet
who snid @ When a man pives promise to his brother
and his intention is to fulfil it for him, but he does not
fulfil it, nor does he come at the appointed time, there

1% no =i aoginst ham.— b Dicciensd, Tirmizi

Abu Hurairah raised (it to thu- Prophet) who said :
Verily the Almighty and G lorions Allah says: I am
the Third of the two co-sharers so longe ag one of the
two does not commit treachery with his friend. Then
when he commits treachery with ham, | o ont from
the midst of the Abed Dhawied.,

Same reported from the Holy Prophet who said :
Pay trust to one who has entrusted you, and he not
treacherous to one who was treacherons to Yokl —
Tirmazi, Abuw Daiedd.

Abu Sa'id reported that the Messenger of Allah
said :  Verily the greatest of trusts in the sight of
Allah on the Resurrection Dav (and in a narration :
Verily the worst of men in rank to Allah on the Re-
surrection Day) will be (that of) the man who goes unto
his wife (and she goes unto him) and then who mives
out her secrets.—Muslim.

Jibir-ibn-Abdullah mynrted from the oly Prophet
who said : When a man gives an information and then
draws attention (for keeping it secret) it is a trust.—

Tirmizi, Abu Dawid.

) “Umar reported that the Messenger of Allah said :
m M a man ﬁum:mttmg hrmu'h of trust in
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for shedding unlawful blood, or for unlawful sexual
intercourse, or for taking away property without just
canse—Abu Dareiid.

Sufvan-ibn-Asad-al-Hazrami reported : 1 heard
the Messenger of Allah say : Tt is the height of breach
of trust that vou commnnieate a news to your brother
which be believes voul to be truthful while you are lying
Al P,

Abdullah-itm-Amr reported that the Messenger
of Alluh suid = When four things are in you, there is
nothing against vou in the world which may cause
you loss : guarding of trust, truthfulness in gpeech and
beauty in conduct, and moderation in food,—Ahmad,

B Hrtrr!u'.

Anas reported @ Tardly did the Messenger of
Allaly address us without sayings: There is no fuith
with him who does not deserve any trust, and no
religion with him who is unworthy of any promise.—
Bathage,

to L.




CORRESPONDENCE

CORRESPONDENCE
EasteoTe, Rusur,
To ‘ Minnpesex,
Tur Tuam, Fieh Adpend, HHG,

Tue Mosgrr, Woxixa.

Drean Sin,

T wish to thank you wery nm.n.lu for vour letter of the 12th
nnd to apologise for not having replival for it until new.  Actually
1 wad not here when the letter arrived, and <o theee wig some slight
delay before T actunlly recerved it

[ thank you alse for the book which you enclosed entitled
*The Religion of Jesus and Traditional Chostaamty,” 1 am study.
ing it very closcly, having already perused it onee I find i1 most
enhightening and helpful, as also the other Book entitlal = Wht is
Islama £ ™' It w dilicult to convey by corpespondenee exactly what
one fevls in the heart, more L Inlh ol sus b important matter
ms religion. 1 wonld like to repeat, Bowever, how attrocted [ am to
the noble yet simple Fath of Islam, amd | wonld aodesd weleome
the opportunity of having a persopal discussion on the subject with
you.

It is extremely kind of you to invite me to spend o day or two
; na your guest, and [ mtend to avail myself of your kind invitation
at the verliest possible ocengion. 1 anticipate that it will be some
time towards the end of next week, but will toform Vou am to prl.'ri.-t-
. prrangements m due conrse,

- May 1 slao take this opportunity to sny how much T enjoyed
your hospitality lnst Thuniny afternoon when 1 visited you.

With best wishes.
Yours sincerely,
B. Ivax Jamser.

To Bu:’sn:l.L Moan,
Tne Inan, Wasstean, E 11,
- Tux Mosque, Woxive. 24tk April, 1940,
ﬁf“ Isam,
: be upon you! 1 have to thank you very much for the
Ko !ﬁ‘. Wiks _HI‘{“. It is the very wize that | wanted. Being
""." Ave Bervice means tht 1 have to earry all my clothes in my
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B e L‘.rﬂﬂTEE'B. E. F.

E Iaan, e 20th Awnl, 19040,
Tur Mosqgre, Worme, Fu
REVEREND Sri,

For some years now 1 have been deeply intorested in Telam,
Onee 1 became so interested that T made up my mind definitely to
change my religion. 1 Lad the great fortune to meet an English
Mushm, Mr, . E. “':l.rrt'n. who has been more than p.[llh-m in
structing me where I bave heen ot all aneertain,  Throngh him
L kave beenlueky enough to have several copies of the Fslamic Bemew
and, above all, o chonee of trading the Qur-in,

I would be grateful to vou if vou conld I.iq-u_q- gend me the
Declaration Form und any itersture that you may think would
M=l Tei nlsg ]-:]ln“:.‘ mstruct e gs to the wuy of UI.ITﬂi.I‘.l.i.I.i]_.' L copy
of the Qur-in (Epglish Tiapslation) as 1 am oo Active Bervice,

I nm,
Yours respectfully,
R. G. K.
Tarvor Roan, W, 2.
To 2ith April, 1940,
THR Tyawm,

Tee Moszgue, WoRmNG.

DEar Sm,
I sm anxious to Lave full an! ieulars of the Islamie Religion,
1

conditions of joing and any other particulars you ean furnish mie,
Yours truly,

A, Kisseapoo,
WHEATHAMPSTEAD,
ST. ALRANR,
To 20th April, 1940,
Tae IMaM,
Tne Mosgre, Wogmsa,
DEar Sin, .

I should be grateful if yon would send me some authentic free
literature on Tslam.

Some of my friends are interested in promoting the study
of the varions Religions and lslam will receive our careful con-
sideration.

Yours truly,
HG GM& ™
HEH"!IW{;
Tar Iaawm, l@“‘
Tue Mosgue, WokIxc, -
E'IH - S

' Could you P‘mmdmmﬁtmm |
“ What is Tslam t T s Sk



NOTICE OF BOOKS

NOTICE OF BOOKS
ISLAM AND THE MUSLIM PRAYER
(Sixth Edition)
By e Late Kuwara Kasar-vn-Diy,
Founder of the Woking Muoslim Mission, England,

.Ptl'fh'l..‘lfh;"l:' ﬁry HH' Irrh’n rl;l_lf .1.|'JJ.~'|rlI.r'r.l .1!.1'.-.*-..1..“:? el Lafr'.r-n'n;
Trust, Lahore, Price Rs. 1-4-0

This useful book as its name indicates s a com-
prehensive manual of prayers and mode of worship,
which overy Muslim is expected to observe, It consists
of 100 pages with fourteen photographs of eminent
New Muslims, illustrating the mode of worship and its
various postures. The book contains onginal text of
the prayer in Arabic with its tronsliteration and
translotion. A perusal of the detailed contents will
give you an idea of the importance of the work.

The first three chapters offer an enlightening
dizcussion on the religion of Islam as compared with
some other great religions of the world.

Thus it is as useful to a person anxions to know
about the faith of Islam as to one who wants to ohserve
ita institutions with understanding.

Islam condemns ununderstanding ohservance of
rituals. This makes the appearance of a dook like

this doubly indispensable to the English-speaking world

CONTENTS

E 'T'ﬂ!ﬂhﬂnﬁhumﬁginm of the world.
- mm ilp .-|I :
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Caarter 1V, Worship. The Five Pillars of Islam.
First chapter of the Qur-dan. Times
of Daily Prayers, Wazii or Ablu-
tiom, Tayammum, Azin or Call to
prayer, lIgimah, The Service,
Iqamah, Takbir Talirimah, Qiyim,
Ruki, Qaumah, First Sajdah,
Quiml. Second Sajdah, Salim.

Caarrer V. The Special Prayers.  Salit-ul-Jandzah
The funeral prayer. The Friday
Prayers, ‘Id Prayers, Khutba of
‘Id-ul-Fitr, Khutba of Id-ul-Azha,

Arpexpix 1. Some of the short chapters from the
Qur-in—Transliteration and Trans-
lation.

Arpexpix 11, The Holy Prayers from the Holy
Qur-in—Transliteration and Trans-
Jation,

Appexpix 111, Pravers by Al-Hajj Lord Headley Al-
Faroog.

Hlustrations
[hram (Hajj), Tgdmah, Takbir Tahrimah, Qiyam,
Rukii. Qaumah, First Sajdah, Qa‘dah, Salim. The ‘Id
Prayers. The ‘Ld Sermon.
The Book will prove most useful for children.
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WITH ABARIC TEXT
INTRODUUTION, COMMENTARY AXD INDEX
By Musulans Mubammed Al MA., LL®

Author of
“The Beligion of Ialam,” “Mubammad he Frophel'
“Early Caliphate,” Eie,
THE BOOK CONTAINE
INTRODUCTION :

Which coostilules an luminating afd auth itative digcuss)
l.m.'l.uml ulr:.i its sltutions and o mmt!'ﬂu:'rr n';-:uum nfnu?:
armngement and collection of the Holy Qur-an
TRANSLATION AND COMMENTARY
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beld by Musllm and Divines of oulstanding nulhz:i::
ARARIC TEXT
Is & Marvel of Photographic Reproduction.
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ISLAMIC REVIEW

THE QUR-AN—IN VINDICATION OF JESUS
CHRIST AND HIS MOTHER

By MavLvi AHSANULLAH -

Verse 48.—“ Wa yu'al-limuhul kitiba wal hikmata
wat-Taurita wal Injil.”
“And God will teach him
The Book and Wisdom, The Law and the
(Gospel.”
Verse 49— Wa Rasiilan ili Bani-Isra’ila
Anni gad-ji'tukum bi-ayatin mir-Rabbikum
Anni akhluqu lakum minat-tini ka-hai’atit-
tairi
Fan-fukhu fihi fayakiinutairam
Bi-iznillah
Wa-ubri'ul akmaha wal-abrasa
Wa uhyil mauta bi-iznillah
Wa-unab-bi'ukum bima ta’kulina wamai
tad-dakhiriina
Fi-buyiitikum ; innad fi zilika la-Ayatan
lakum
In kuntum mu’minin.”
And (appointing)
An Apostle to the children
Of Israel (with this message) : _
“1 have come unto you, o
With a sign from your Lord, '
In that I make for you
Out of clay, as it were,
The figure of a bird, . on
And breathe into it, TE R T ]




JESUS CHRIST AND HIS MOTHER

By God’s leave ;
And T declare to you—
. What ye eat and what ye store
~ In your houses. Surely
There iz a sign for vou
If ye did believe."
Verse 50.—" Wa musaddiqal liga
Baina yadayya minat-Tauriti
Wa-hi uhilla lakum ba‘dal-lazi
Hur-rima ‘alaikum waji'tukum bi dyatim
mir-Rabbikum
Fat-taqul-liba wa-ati‘dn.”
“ (I have come unto you),
To attest the law
Which was before me,
And to make lawful
To you part of what was
(Before) forbidden to you ;
I have come to you
With a Sign from your Lord.
8o fear God,
And obey me.”
Verse 51.—* In-nal-liha Rab-bi wa
Rab-bukum fa‘budihu
Haza siritum-mustaqim.”
“1t is God
Who is my Lord
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When Jesus found
Unbelief on their part,
He said : “ Who will be =
My helpers (to the work of Gﬂd} " Baid
the disciples :
“We are the helpers: We believe in God
And do thou bear witness
That we are Muoslims.”

Verse 53.—' Rabbani iman-nd bima an-zalta
Wat-ta-ba‘nar Rasiila
Fak-tubni ma‘ash-shihidin.™
“ Our Lord ! We believe in what Thou hast
revealed,
And we follow the apostle,
Then write us down
Among those who bear witness.”
Verse 54— Wa makarfi wa maka-ral-lihu
Wal-lihn khairul mikirin.”
And (the unbelievers)
Plotted and planned,
And God too planned,
And the best of planners
1s God.
Verse 55.— 1z qilal-lahu ya ‘Isé inni Mutawaffika
Wa rifi‘uka ilayya wa mnhh—hnukﬂ
Minal-lazina kafarii .
Wa ja'ilul-lazinat-taba‘ika fawg; =
Lazina kafaru ila ]’Hﬂfmﬂ q R




JESUS CHRIST AND HIS MOTHER

Of those who blaspheme;
I will make those

. Whe follow thee superior
To those who reject faith,

- To the day of Resurrection :
Then shall ye all
Return unto Me, ,
And 1 will judge
Between you of the matters
Wherein ye dispute.”
Verse 56.—* Fa-ammal-lazina kafarfi fa-u'az-zibuhum
‘azilban

Shadidan fid-dunya wal dkhirati,
Wa mi lahum min-nasirin.”

** As to those who reject faith,
I will punish them

With severe agony

g In this world and in the Hereafter,

- Nor will they have

: Any one to help.”

Verse 57 —" Wa am-mal lazina fimanii wa ‘amilus-
swilihiti
- Fa-yu-waf-fihim ujfirabhum
s Wal-lihu 1a yuhibbuz-zwilimin.”
w ** As to those who believe

And work righteousness,
@Oﬂ 'lrﬂl pay them in full
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Verse 59.—" Inna mathala ‘Isi ‘indal-lihi ka mathali
Adama

Khalagahii min turibin
Thum-ma qila laha kun- ﬁxyakﬁn.

* The similitude of Jesus
Before God is as that of Adam :
He created Lim from dust,
Then said to him : * Be !*
And he was.”

Verse 60.—* Al haq-qu mir Eab-hika
Fala takiinii minal mumtarin.”
*{This i18) the Truth
From thy Lord ;
S0 be not of those
Who doubt.”
Verse 81.—" Faman haj-jaka fihi
Mimba‘di ma ja'aka minal ‘ilmi faqul
ta‘dlaw
Nad‘u ab-ni’ana wa abnd’akum
Wa nisd'ani wa nisa’akum wa anfusans
Wa anfusakum
Thumma nahiahﬂ fana.;‘al
La‘natal-lahi ‘alal kazibin.”
*“ If any one disputes

In this matter with thee, . -

Now after (full) knowledge
Hath come to thee, -

Say: ‘Come! let us

Gather tngat-har




THE HOLY QUR-AN AND ITS COMMENTARY

Verse 62— In-na hiza lahuwal gasasul haqqu
Wami min ilahin illal-labu wa in-nal-liha
_ lahuwal ‘Azizul Hakim.”
“ This is the true account ; There is no god
but God ;
And God—He is
The Mighty
. The Wise."
Ferse 63.—" Fa-in tawal-law
Fa in-nalliha ‘alimum bil mufsidin.”
“ But if they turn back,
(God hath full knowledge
(M those who do mischief.”

THE HOLY QUR-AN AND ITS COMMENTARY
By tHE Late Knwara Kamar-vp-Din
(Continued from page 369 Vol. XXVIII)

154.—The acutest of all sufferings is that which
comes to us in the way of God. Sometimes this
suffering goes to the extent of laying down our very
lives. Those who experience that extreme form of
suffering, no doubt die from the physical point of view,
but they achieve the glory of an eternal life and their
1 m lives for ever. It is a well-known fact that
- persor 'ﬂhmh gome sort of sacrifice in life are ever
':1-1*'-'-": 1\) people. How can then God forget
' Mmlnufur His sake 2 People
A or may not quite appreciate such
ﬂp fact is that God kupn such
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155.—TIt is to create this quality in us that different
kinds of trouble befall us, such as fear, hunger, loss of
wealth, loss of relativet through death and other kinds
of losses, Evidently they tend to create patience
and perseverance in us, If these qualities hold a very .
high place in human character and are indispensable
to every kind of success in life, it is inconceivable how
they can grow in a man, unless he is tested by these
blows on the smooth running of his life. When a
person, however, comes out successful through such
a test and acquires thereby the quality of patience,
he renders himself capable of every kind of achievement
in life. Tt is to draw our attention to this fact that the
verse concludes with the announcement that good
news should be given to the patient,

156.—The sign of the patient is further given as
that when any calamity befalls them they feel more
than ever that they belong to God and have to return
to Him eventually. In fact, unless and until such a
realisation comes to man, he can neither have real
patience nor experience real happiness, A man should
have a state of mind which neither the ordinary happi-
ness of this world nor its grief is able to perturh. Ha
should be completely given to God and should he
thankful to Him in whatever condition of life He may
be pleased to place him. He should feel that the :
condition of life which is ordained for him bjrl:ql -
Master is the best for him. He uhuulﬂg;rﬂup]mm -t: -_'
for perpetual service to the Lord and he should "-“-.':'
fully follow the road indicated by ﬂum I@p r'
any one think over it ; he is sure to | realise that t|
position outlined here hﬂm only cor
man with relation to .Bnd. J?n_\, e
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bring about the above-mentioned change in themselves.
Buch alone will have real safety.

167.—]t is to bring out this idea clearly to view
that the next verse states that people who have got
this evolved state of mind will receive favours from
God and will be directly under His mercy. It i1s not
the kind of consolation with which we often pacify
apgry children. It is an l.mquﬂatmlmhi'* fact, because
if the highest object of life is to come out successful
through difficult affairs of life, the achievement can
fall to the lot of only such people as possess the landable
quality of perseverance. It 15 only such people whose
memory lives in human history, so much =o that people
by themselves adopt certain ways of their life in honour
of their memory. Ewen God confers similar honours
on them by appointing certain affairs of their life as
religious institutions for future generations.

165.—Thus the separation of Hagar from her hus-
band and her rushing hither and thither in search of
water to quench the dire thirst of the baby was, indeed,
a great test of her patience. And all this took place to

| fulfil some wise purposze of God. The progeny of
> TIshmael was destined to establish the kingdom of God
. on earth, and the light of Divine guidance sent for this
purpose was to attain perfection in the city of Makka.
3 rm for the materialisation of this Divine purpose,
the patience of Hagar in the midst of this acute suffering

: .1m1l condition, She was mnmug

lnth'm incident is given
oy utﬂuw:d Sabr. 1t is,
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in our being engaged in the task of finding some way
out of it. However much baffled any one may be in
the struggle, he should not relax his enthusiastic efforts,
Near the sacred House of Makka, where the Lady
Hagar had left her thirsty baby, where also lies the
famous well of Zamzam, there stand two famous hills
called ** Safa ™ and * Marwa.” The Lady Hagar was
running about the space between these two hills in her
search for water. In the course of her anxious
wanderings she came across this well of Zamzam—an
event which ended her troubles. This incident in the
life of the Lady Hagar is very important inasmuch
as it was, at bottom, a crisis affecting the very existence
of her szon Ishmael. Hence this act of Hagar has
come to be part of the sacred ritual of our pilgnmage.
Bo much so that our running in the course of our pil-
grimage in commemoration of this incident in Hagar's
life has been called Sa‘y. The Lady Hagar made an
effort in fulfilment of a Divine purpose, and God had
this effort incorporated in the rites of the institution
of Hajj.

159.—Among its other aspects, this happening
ie a sign of God, a very clear indication of His existence
in that it points to the miraculous incident of a child
being saved from death from thirst in a place absolutely

devoid of water, and of that same child leaving behind '

a mighty heritage in turn. To conceal such a sign as
this is to invite the chastisement of God. The advent
of the Prophet Muhammad has a direct connection
with this remarkable incident in the life l:vﬂ-:_
Unambiguous references to this advent were
found in the Tsraelitish books, mﬂit as

=

-2 =y
<l




ISLAM AND JESUS

but were also despised by man wherever they went.
In other words, they were accursed both by God and
man. This is not merely a religious belief of the
Muslims. The facts of the history of the Jewish race
testily to the truth of this statement.

In Deuteronomy, Chapter 28, verses 18 and 19,
mention 18 made of the curses jhat were to overtake
the.Jews. It is wnitten how their wives and children,
their wealth and their cattle would all come to harm :
how they wounld be involved in all kinds of diseases and
epidemics. Further, in verses 40—68 of the same
chapter, there 18 a description of the various ill-treat-
ments which the Jews were to receive at the hands of
the people of the earth. One's hair actually stands on
end at reading the horrible descriptions of how the
Jews came to be regarded as accursed in the eyes of
both God and His creatures. And yet they ohstinately
versisted in their wrong course of actions.

ISLAM AND JESUS
H‘f Mnrs. Napme Frorexce Ives-Osman (NEw York)
(Continued from p, 369 Vol. XXVIII)

) Warning had been clearly given : ** And many false
- prophets shnll rise and shall deceive many . . . um']
sha lhnwputmgmnnd wonders,"” [“ﬂﬂl 24:11, 24.)
3y the very course of religion, Paul ventured
- ﬁh a field where only prophets had walked.
. },, ,ﬂr Uhrist was declared to be the last prophet, and
0ol 'lﬁ T h must deny himself such an honour
nost, make himself equal with the eleven
_ "ln I not an apostle ? Am I not
5 en Jesus Christ, our Lord ¢ " he
ost petulantly, in a letter to his poor
: Ho- cut nﬂ’ all hope of

e
ns ;
.
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Both Peter and Paul claimed that they had been
directed to invite the Gentiles. Peter received per-
mission from the Council to do this. Paul speaks of
himself, however, as *“‘ the Apostle of the Gentiles."
(Romans 11: 13.) He goes even further when he
declares that the Gospel of the Circumcision was given
to Peter while the Gospel of the Uncircumeision was
delivered to himself. (Gal. 2:7, 8.) The climax of
his audacity 1s reached when he adds :

* Cireumecision is nothing and unecircumecision is

nothing * (1 Cor. 7 : 19) and again : ** therefore,
if the uncircumcision keep the righteousness
of the law, shall not his wunecircumcision be
counted for circumeision ? ”* (Romans 2: 26.)

It may easily be seen from this that Paul had very
little real understanding of what the rite of eircumeision
actually meant. He jumbled all Hebrew observances
together into that vaguely defined but much despised
object, ** the law.”” To him the Land of Canaan meant
next to nothing, not even a strategic position. He
was willing to amputate all Jewishness, with which he
held no sympathy, in order to make his doctrine
acceptable to the Greeks. As for their besetting sin,
ldulatry, he passed that over easily in speaking of that
which ** in the times of this ignorance God winked at.””
(Acts 18:30.) *“ They be no gods which are made
with hands,” he said to them. (Acts 19:26.) Never-
theless he did not push them too far; he would ﬁﬂ-:-; -
give them a personality, as they ﬂﬂﬂ ﬁlﬂﬂﬁn |
expressed in terms of the human form, ﬁﬂﬁ&_

Paul had his own theories: "Hﬁ# :
and his seed were the promises n
andtnaaﬂda'aﬂofmtqr Mﬂ to th
seed,” which is Christ.”  (Gal. 3:16.) . 3y so referr
toﬂ-mla,a s Iﬂ}  went athwart, witl
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noted that he is obliged to select from those very
passages distinetly referring to the Covenant of Abraham,
of which the rite of circumeision was to be a sign. Before
Agrippa, he makes the presumptuous speech: “ And
now I stand and am judged for the hope of the promise
made of God unto our fathers: unto which promise
our twelve tribes, instantly servigg God day and night,
hope to come. For which hope's sake, King Agrippa,
I am accused of the Jews."

The new adoration of Jesus escaped Judaical per-
secutions by losing itself among the Gentiles. When
the Jews would not listen any further, Paul cried,
“ From henceforth I will go unto the Gentiles.,” (Acts
18:6.) Even the fame of Peter does not come down
to us linked with the movement among his own people,
That small body of Jewish Christians who would still
adhere to the Covepant of Abraham were soon out-
distanced. The Gentiles wished to break completely
with the Hebrew religion. They had no sympathy
with its ritual. That small body of Jews who stoutly
maintained that Jesus was a Prophet and a man,
~ Speaking in the allegorical manner peculiar to his people,
*ﬁlll cusily dismissed by the superior Greeks. We are
in Acts 18: 13—17 that the Greeks took the

of Ruler l'fﬂ'il Synagogue and beat him before the
"1 dgment-s !'hhﬂ case was dismissed before the
m he had dared to complain :
-;,;_.,ir ”:| }; 1 men to worship God contrary

0 to Hﬂ. almost all Christians
’F,L: - nf the Roman Empire.

(Do dod wlumpled in

L
e
-
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to believe in their gods. Purely intellectual move-

ments always progress slowly. The masses had not

yet emerged from that age when gods and goddesses

were declared to have walked the earth, participating

in public processions. Even when bands of determined :

Christians threw down their temples, there were still

to be expected recrudescences of ** paganism,” unless

a new manifestation of Christian saint-worship took

its place, by way of metamorphosis, The old religions

were never dragged up by their roots: to change the

metaphor, new clothing and morals were given to

familiar friends, new purposes to old ceremonies.

Christ, Mary and the Saints reigned in the heavens

where formerly male and female divinities feasted and

quarrelled together. Julian the apostate was able to

stage a classical revival as late as the 4th century.

Bt. Augustine, in the 5th, could thunder his denuncia-

tions against those who needed busts of Homer,

Pythagoras, Christ and Paul in their chapels in order

to woo a worshipful state of contemplation. The

Gentiles were not embarrassed by any old traditions

when they took a man, come down from Heaven and

then returned to it, to be their God. Rather, they had

been thoroughly prepared to do this by their allegories,

poems and plays. J
The new movement was embraced at first by ﬁ

glaves and by the lowly. Paul of Tarsus woefully but

still proudly admitted: *For ye see your e&IEng, ’,-}

Brethren, how that not many wise mﬂnmm flesh,

not many mighty, not many noble, are m

God hath nhusun the foolish thmgs of the world

confound the wise.” (1 Cor. 1: Sﬂg Bf

of life which dmtmguiahld m_n!' ]

and the sense of sec
attained, even amid roubl
ed some of the more ser
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proportion as these same qualities irritated the worldly.
Nevertheless, we find such references to vice itself, in
the New Testament, associated with the early chureh,
s0 that we are made to ponder on the workings of mass
peychology which had originally propelled the converts.
Even 8t. Paul was obliged to give further specifications
for that delicate distinction of Jpsus: Be not children
i understanding . . . but in understanding be
men.” (1 Cor. 14:20.)
The first great test of the new religion came at
Rome. Tersecution flared up over a political contro-
versy which involved the formal worship paid to the
head of the state. Not every emperor chose so to try
the Christians, or continuously. Rome was very
tolerant. It understood polytheism. New gods were
always welcomed. Under that most odious of Roman
emperors, the cruellest tortures were devised. Yet
even here some of their sufferings came about as the
result of an irrelevant cause, the Christians being
cunningly used as s scapegoat. Persecution, however,
never tends to weaken; it cements and hardens.
- Conditions were propitious for the believers to survive
~ underground, Only by a long series of vague hypo-
~ theses can the scene of the martyrdom of Peter and
Faul be placed at Rome.
- How simple it is, in this credulous world, for
marvellous stories to spread. Without doubt any
number :w could be garnered, as we write,
g the humble followers of our negro contem-
Jivine," of Harlem, New York City.

. el Y
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us as Bahai'ism, an offshoot of the Shi‘ite sect of
Islam. It does not appear to be so very difficult to
convince others that a man is God. In-the cage of
Jesus, there was this difference: those who believed
in him as God the most ardently had never seen him.
When we reflect upon that initial delusion, we cannot
determine whether mapkind has been made the victim
of a fraud or of a mistake : most probably, the mixture
of both. At any rate, at the bottom of that early
ohscurity rests the secret responsible for the moulding
of world events.

The new religion of Christ, existing in many forms,
did not appear to have been destined for world pro-
minence until the fourth century, when the Roman
Emperor, Constantine, in search of support, attracted
to himself the Christian faction by declaring himself
a convert. Thus the situation was abruptly changed.
As civil advancement could be secured only within
the ranks of the Christian party, the waverers hesitated
no longer, while the ambitions came. [}unstantina
moved the seat of his empire, for greater safety, to
B}*zantmm, renaming it Constantinople, leaving behind
a bishop in Rome. The bishops of the Eastern Empire '
became nought but creatures of their royal masters.
But now we go ahead with our story. The real interest
lies in the East, where books are to be written and
traditions a:mng&d whmnmadahﬂ:mg;ﬂmarmm

version is to gain the ascendency.
C

The Greeks of tha mtuﬂuﬂhﬂ M
alarm of the Jews when they saw Christi
among their masses. Thagh

%
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emphasis laid upon sin which proved the disturbing
factor.

Intolerance had been practically unknown under
the laissez-faire order of the past where there had
flourished more of a state religion than of a personal.
Although there was an appreciation of character, ideally
supposed to supplement the physical beauty, these
spiritual and moral principles were never brought to
perfection, as was the outer form. Vice had come
upon them, by degrees, in proportion as their art
expanded. It is true that certain religious movements
inspired from the Orient had made their appearances
in Greece and in Rome, but these had never obtruded
actively upon the lives of the disinterested. Only
those were approached who showed interest in this
purity, to be achieved by physical means, or who
desired to be taken, as an initiate, to receive the secret

The Greeks had always been susceptible to Oriental
influence.  Through the centuries, certain Greek
thinkers had voyaged to the East, to announce later,
ot home, philosophical systems which were to gain
mm their own names but which were no other
hﬁlﬁ current in Asia or in Africa. An example
il to be found in Pythagoras’s contribution of
it ideas. Thus there had always been a slender
t of Hastern metaphysics existing side by side
_.,,, m religion and with speculative Greek

phy. But, by that time, the broader stream of
h,,, miﬁml Mﬂmhlr and gained
‘the sce n which cut into the
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these things from the wise and prudent, and hast
revealed them unto Babes.” This did not, however,
obviate the need for “ someone defender of the gospel
who, versed in the learned arts, might be able to combat
the Jewish doctors and Pagan philosophers with their
own arms.” (Mosheim FEecles. Hist,, Vol. I, p. 63.)

In other words, if }he educated Greeks were to be
converted, Christianity would have to be recast in a
GGreek form. We have attempted already to show
how Paul of Tarsus performed this service for the
simple. We may add, however, that he also took the
Hebraic teachings of Jesus and made them illustrate

the nebulous theories of neo-Pythagoreanism, with its
doctrine of intelligence (Acts 17:28): he gave to the
Greeks a new application of the triad, which had already
served other religions, by associating in a new combi-
nation the names of the Father, the Son and the Holy
(3host. Centuries were required, however, for this to .|
hecome dogma. The divinity of Christ was not affirmed |
until the Euuum] of Nice (a.p. 325), held under the |
auspices of Constantine, * Thus the simple, human,
compassionate, democratic Teacher of Southern Syria J
was brought back to his homeland after a sojourn of
some 300 years in the Grmco-Roman World, as the
2nd person of a triune deity.” (Abraham M. Rihbany. j Ba
The Cnunml of Constantinople, 56 years later, aﬂinnﬂﬂ: L

insisted upon t.he Unity of Gﬂd decla st the
doctrine of the Trinity in Unity was to ﬁ the doctrine
of the Church. : >4 '
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IMACE-WORSHIP—BHAKTI RUN RIOT
By Mavivr ArraB-up-Din Arman

* And they serve besides God that which does not
control for them any sustenance at all from the heavens
and the earth, nor have they any power.

“ Therefore do not give likeness to God ; surely
God' knows and ye do not know."—The Qur-in, 16 ;
73-T4.

* Say : If there were with Him gods as they say,
then certainly they would have been able to seek a way
to the Lord of Power.”"—1Ihid., 17 : 42,

It is happy to reflect that the light of reason pre-
vailing, the gross form of idol-worship is scarcely defend-
ed by any coltured man to-day. It is true that
idol-worship starts with the idea of representation ;
but this subtle metaphysical distinction between

- symbol and reality, particularly in worship, is incapable
- of being maintained by an average man. Having,
~ therefore, the fullest regard for the explanation offered
by intellectual Hindus in regard to what they insist
~ on calling * image-worship " it is difficult for us to see
~ what difference it at all makes to the unlearned votary,
» “?pﬂhlﬂlﬁﬁ%itﬂﬁmn“ that is
~ aseribed to God, of whom it is intended to stand as a

symbol. If it is argued that such representations are

i he hﬂnﬁhﬁmﬂm of the devotee, it iz pertinent
to nsl ‘lhh*hm has ever helped a considerable
S bes of peracna to riso to the height of free, abstract

] i .:{"....'I':_i.
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hold that a formless God is inconceivable. But such
an argument can come only from a person who has no
refined experience of spiritual matters. .The most
elementary fact about human mind is that it proceeds
from material experiences to abstract ideas. All ideas
called ** concepts * in logic are products of this process,
called * induction” it technical language. Although
associated with concrete things these ideas by them-
selves are of an abstract nature, not reducible to
material form, in the strictest sense of the term. Of
course, the intelligent votary, who worships an image
as the symbol of the Eternal God, if he at all sticks to
his avowed perspective, simply reverses this process.
He has to call forth much of his knowledge acquired
through this process of abstraction in aid of the image,
through which he tries to worship his God. He has to
imagine qualities in the image which are not there.
For example, it is to be credited with a mind which 1t
does not possess. 1t is to be believed as possessing the
power of hearing, which is also contrary to fact. It
certainly needs a violent exercise of mental faculties
to have to cope with the fact that a lifeless thing is to
be regarded as having eontrol over the life and destiny
of man. If there is any strain on the mind of man in
worship, it must be the greatest in this process of regard-
ing the idol as the symbol of Eternity. A great figure
in modern Hinduism, who was by no means unorthodox
in other ways of life, asked why he was not fond to
practise the Hindu mode of ip, replied that he
had a living goddess to worship. Further asked where
it was, he said that it was his mother. A very sig
cant statement indeed! A straight worsh
to man is more . ole

worship.” If, for & '
mother, he is worshipping

s S
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reflection of & corresponding Divine attribute. As a
matter of fact, among those whom the Qur-in will call

“ polytheists,” the most sensible are they who worship

their king, like the Egyptians of the time of Moses or

the Romans during the latter part of thewr history.

The mind in such a worship follows a course which

is more or less natural. The king does have, however
superficinlly, some power aver the life, death and
destiny of his people. He has some control over the
provisions of life, moral and material. It is for this
reason, that in all nations the king has been regarded

as the representative of God on earth. Thus in the
presence of living human beings, particularly of a king,

it is ahsolutely devoid of any sense to create figures of

wood and earth and metal for purposes of worship,

after the pattern mostly of none but man himself. As

for the figures of animals, real or imaginary, or symbols
representing no animal life at all, we do not think this

part of idol-worship will ever find any intellectual
supporter at all. Incidentally, the fact that in all
idol-worshipping cults, the worship degenerates into

i the adoration of these and even more reprehensible
- npmhﬂum goes to show that whatever the original
E Hﬂ in * image-worship, " it very soon paralyses the

faculties of its adherents,

Hi’b be argued that everything in nature is a sign
ﬁ&ﬂlﬂumhmymnﬁnsnmmder
_ﬂ ehiy wm will be ** Why fix any object at
"!J'-;H‘" z that confronts your sight is good enough
il ﬁli way. Il not man's own ael.t'
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polytheistic modes of worship are a concession to that

weakness in human mind which wants to adore every-

thing that is impressive and thrills his senses rightly

or wrongly. The faculty of worship in man, on the "

other hand, is a far deeper hankering. Physical ;

phenomena may arouse this hankering superficially

on certain occasions but it needs a spiritual concentra-

tion, undisturbed by any physical sensations, to give

it a real satisfaction. It is for this reason that in all

polvtheistic cults, the number of adorable things may

be legion—so much so that every interesting pebble

lying on wayside has been found to serve as the symbol

mm worship—and yet the spiritual hankering of the

nation remains unsatisfied and is in constant turmeil

i zearch of the unknown Ged. An example of this

is met with in the Athenian altar for the * Unknown

tod,” which provided 8t. Paul with the theme for

hiz first sermon in that city. I wish 8t. Paul could

realise that that spiritual vacuum in the Greek mind

could neither be filled by such an impressive human

personality as that of Jesus. It could be filled only

by a full-hearted spiritual thought of God Himself,

existing in His Unity and shorn of all representations. -..
But apart from the fact that represemtations,

inasmuch as they attempt to stir our spiritual faculties ‘:“1

through the mediumship of our physical senses, do

their job in an indirect way and very imperfectly on

account of the very nature of things, with all the -L

efficiency of the art of representation, man can m

nnl}r one expre.ﬂamntoanmuga. Mm ufﬂtb-
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power of synthesis. Gathering, collection and centra-
lisation are the methods by which man fulfils h mself.
The idea of Unity is the natural culmination of this
eternal himkering of the human soul. The conception
of one power covering the whole of cosmos is only a
logical sequel to man’s ever-expanding urge for synthesis.
It is the acme of the process of smrmun-f up, of which
human life consists. The invocation of ONE Supreme
God, E:plulmng the whole of life and existence, brings,
therefore, that satisfaction which the soul needs in its
synthetic grasp of its being. Any proper name standing
for that synthetic ideal in its entirety will serve the
purpose—whether it be Jehovah, God, Allah, Khuda

+ or Parameshwar. But any attempt at decentralisation
will be a violence to this natural flow of the human
soul, Far from being helpful in the attainment of its
objective, such a conception of the Deity will shatter
the central object of worship to pieces.

The force of the argument of Unity is implied by
~ the replies of the polytheistic worshippers themselves,
~ when they say that these image-gods or goddesses are
~ subordinate ones, acting as intermediaries hetween the
- mlma Invisible God and mankind. It is significant
th ¢ in the Hindu pantheon there is no representation
__“'f-"-- or the Supreme God.

'#' f we Mln the pantheons of the polytheistic
ﬂiﬁh’l’nﬂﬂ the representations for purposes
o _':'H ﬂhw into four classes :

(1) Rep _ nf ﬁ‘.‘ltﬁﬂu of external nature,
"- .." of Divine attributes in

| '1_ h a8 Lakshmi in Hinduism

Bur 1 and the Moon, the Sea, ete.,
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An examination of the order in which I have
placed them, will reveal a gradual fall in the scale,
Left to its own resources human mind firet stumbles on
the objects of nature in its search for the controller of
his destiny.

Slipping further down in the scale, he bows before
his fellow human bejngs with impressive personalities
and great powers over men.

Getting more confused, he begins to adore the
passions of man which are generally found to ride over
man’s mind.

Lastly, in a reckless condition of his spiritual
struggles he seems to surrender himself to each and
every thing that creates sensation in his mind.

It should be remarked here that the correct method
of approaching God should be and has always been,
revealed to man. The revelational origin associated
with all the great religions of the world points towards
this fact, as also the other fact that original worship
in any of these had invariably been the same, i.e.,
monotheistic. For example, it is admitted on all hands
that original mode of worship in Hinduism, as observed
in early Vedic days, was of the monotheistic type. The
Christian prayers, in the time of Jesus Christ, were :
strictly monotheistic,. We do not find there the -
worshippers associating Jesus with God in their prayers.
Nor does one find any Buddhist of Buddha's time fac-
ing any statue of Buddha or even ‘Buddha lmnaalfﬁr'
his prayers. So far ag Hinduism is concerned, the firs .h_',
beginnings nfpulythmmmtﬂhmm"ﬁ! S

manlras of a ]ﬂtﬂf m Eﬂ:ﬁ ==:=-:
Eams]andﬂmimpﬂmﬁm
Hmﬂmammmmm 11




WHY ISLAM DID NOT SPREAD WESTWARD

unadulterated spirit of monotheism. Be that asit may,
the fact that all attempts at reformation in Hinduism
invarisbly. aim at a monotheistic conception of God
shows " that Hinduism must have been monotheistic
at its foundation.

WHY ISLAM DID NOT SPREAD WESTWARD

By Mavnana Appvr Mann, M.

In a short article entitled “The Religion of
Humanity,” which appeared in the Sunday Times for
7th January, 1940, there are some interesting, though
provocative reflections on Islam and Buddhism. As
they come from such an important Church dignitary
as Bishop Hensley Henson, they are worth a dispas-
sionate and objective examination. The reverend gentle-
man expresses himself thus :

“, ., If Judaism be omitted as incorrigibly
nationalistic, there are but two religions which
can be reasonably brought into comparison
with Christianity—Buddhism and Mahomed-
anism. Both these great religions have dis-
played wonderful expansive power. In that
respect it would be impossible to demonstrate
the uniqueness of Christianity. When, however,

- the enquiry is extended to the ethnical quality
~ of the following which the three religions have
ety 'Mlﬂihﬂﬂkdlhmdnftheu BUCCESS in

~ maintaining their ground under the mnovel
ms which modern civilisation has

. .. :' may be fairly maintained that

has an apparent superiority, and
_;- ovide a mmm:m
R Bxaky make good i M

\ of Humanity. Finally, if
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the religions to their practical effects in politics,
in society, and in personal morality, the con-
clusion can hardly be avoided that Christianity
carries the promise of universal acceptance,
The expansion of Buddhism has been almost
wholly limited to Asia, that of Mahomedanism
to Asia and Africa. Both religions appeal to
the coloured races. Now Christianity includes
within its profession “ all sorts and conditions
of men,” and though the course of its history
has made it predominantly a white man's
religion, yet its expansion outside Kurope has
been =o considerable as to demonstrate its
ability to win also the acceptance of the coloured
races.’”
From the above four conclusions follow :

1. That ethnically the followers of Christianity
are superior to those of Buddhism and
[slam.

2, That Christianity has influenced polities,
society and the personal morality of its
followers, A

3. That Islam and Buddhism are suited best to. =
the coloured races, which, according to the 5
reverend gentleman, explains the eastward <
rather than the westward spread of Ialm

4, That Christianity is a universal mhgium

Not only are these conclusions ubﬂuﬂﬂy M X

Hensley Hmun. if not e |
of those who hﬂmﬂt in ﬁ}
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world are the direct outcome of their supposed ethnical
guperiority. He assumes a thing the validity of which

is yet to be established. If the Western races are
essentiafly and intrinsically superior to the Eastern
peoples, then one wonders at the entire obscurity of
western superiority in days when other civilisations

prior to the Renaissance were in their full glory. The

truth is that no nation is ethnically superior to any
other. Nations, like individuals, rise and fall. Every
people has its heyday, its day of the unfolding of its
latent capacities. Each plays ite destined part and

then suffers eclipse. We can talk of the superiority

of certain outlooks on life, certain principles, but not of

the essential superiority of peoples. In passing, a
reference may be made to the deep influence which the
Islumic peoples exerted on the culture of Europe.
Islam has affected the speculative and applied sciences

of Europe; Islam has influericed all the European
langusges ; Islam has contributed to the development

- of the technical industries of Europe; it has left its
- unmistakuable mark upon the arts and letters of Europe,
and upon political, social and pedagogical institutions
of Europe. All scholars recognise the considerable
‘extent of the influence that Averrhoes had on 8t. Thomas
- Aquinas, that Abumassarra had on the Franciscan
“school, that Thn Arabi had on Lola, and that the
uslim eschatology had on the writings of Dante.
ok: &m#m auf die Kultur Evropas
dtstav Diercks, Leipzig, 1882, Die Renaissance

A D " Hﬂﬂllhﬂtg 1022 and DIEI.PEIH




ISLAMIC REVIEW

Turks and Arabs who have indubitably left their impress
on the material and mental progress of mankind. We
would proceed to examine if there is any truth in the
claim to ethnical superiority. Not to meéntion the
races that have accepted Islam (and they are by reason
of the various causes confined to the regions lying
between 17 and 41 of the northern latitude), the claim
of the white races to ethnical superiority cannot even
be established when one compares the white races with
the blacks, who, as some believe, cannot boast of a
glorious past to their credit.

In the United States of America experiments
have been made which prove conclusively that the
Negro iz not inferior to his white compatriot in any-
thing whatsoever. It has been established that 1t 18
more a question of environment and opportunity than
of capacity. In 1860 there were 4,441,830 Negroes in
the States, of which 4,215,614 were in the Southern
States, where the law had prohibited, under pain of
severe punishment, the teaching of Negroes to read and
write. Ever since their emancipation, the percentage
of illiterates has fallen rapidly. In 1880 there were
still 80 per cent., in 1890 57°8 per cent., in 1910
304 per cent., in 1920 22'0 per cent., in 1930 147 per
cent., which is three times less than in Spain. The
university education at Tusgere, Howard, Fisk,
Atlanta, Xavier (New Orleans), Lincoln, Morgan,
Hampton, more than 22 official higher schools, 17

higher schools run by the Blacks thmm w-* ..
ted in 1926 a revenue ufthmhnmimﬂnﬁlﬁﬂm
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cent. of the Blacks lived in willages and that it was

prohibited by law for the Blacks to frequent the schools

of the Whites. Also that on the fields of Alabama

or Carolina, where the villages are dispersed and where

the Blacks live on the plantations of cotton, the schools

were rare, DBesides, the one dozen great States of the

South allocated in 1916, accopding to the report of

Thomas Jesse Jones, 6,429,000 dollars to the higher

education of the Whites and 350,000 dollars to that of

the Blacks. The same report stated that there still

were required more than six thousand rooms for the

accommodation of the schoolgoing population of the

Blacks. In the Mosley School of Chicago, experiments

by comparative tests on the mental capacity of the

Blacks and the Whites have been made. One has

made use of the test method of Gray for oral and loud

reading. The Blacks of the North who lived in towns

and in the same milien as the Whites, succeeded as

well as the Whites. The Blacks of the South having

had their parents who were still illiterates and not

e having known anything better than the life of the cabin

~ on the plantations were evidently at a disadvantage.

Tt is, therefore, rather a question of the milieu than of

~racinl aptitudes (¢of. Revwe de U'aucam, Louvain, for
m- 1940).

W Islam did not spread westward is a very

:Iﬂ intdguing speculation despite the fact

us k g at the gates of Vienna in 1683 A.p.

| _ : 1 f_‘; -- h&lm for about seven centuries.

also ¢ ﬁul that the relations between
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Christian fanaticism. Muslims never refused to worship

in the same building as the Christians, Religions
animosity, if any, was a very subordinate phenomenon.

“ Tt was a gradual development, and seems to me to

have had a spasmodic beginning in the first century

under the influence of Christianity. It may seem
paradoxical to assert fhat it was Christian influence

which first stirred Islam to religious animosity and

armed it with the sword against Christiamity, but the
hypothesis becomes highly probable when we have
realised the indifferentism of the Muhammadan
conquerors. . . . Their attitude towards other

beliefs was never so intolerant as that of Christendom

at that period. Christianity may well have been the
teaching influence in this department of life as in others.
Moreover, at all times and especially in the first century

the position of Christians has been very tolerable, even

though the Muslims regarded them as an inferior class.
Cliristians were able to rise to the highest offices of

state, even to the post of vizier, without any compulsion

to renounce their faith. Even during the period of

the Crusades, when religions opposition was greatly
intensified, again through Christian policy, Christian =
officials cannot have been uncommon: otherwise L
Muslim theorists would never have uttered their '
constant  invectives against the employment of
Christians in administrative duties. Naturally zealots
appeared at all times on the Muhammadan as '.
well as on the Christian side and mﬁgmﬁ N
oppression took place. These were, however, excep- )
tional. So late as the eleventh Hﬂm}." 1l

processions were abla {H} fm throug
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population. We have but to imagine these conditions

in & Christian kingdom of the early Middle Ages and the
probability of my theory will become obvious.” (Pp.

20—32.) °

Naturally the assumption that Islam is best suited

to the needs of the coloured races and that Christianity

18 better than Islam will not carry us very far. It will

not convince many. A Muslim will maintain stoutly

in his place exactly in the same manner as will a
Christian. Thus if we wish to understand the reasons
that led to the spread of the religion of Islam eastward

we shall have to approach the question from the
historical and later psychological causes. Islam
appeared about 1,400 years ago and before even the
world could realise the extent of its dynamic capacity,

it had spread, within fifty years of the death of its
promulgator, from the bank of the Indus, on the one
hand, to the coast of the Atlantic Ocean on the other.

All this happened without the aid of a secular emperor

and with the “ indifferentism of its conquerors.” Its
sister religions owed their spread to the material help

| given to them by one emperor or another. Buddhism
- Owes its tprea.d to the mlght of Asoka, Christianity,
~ after having remained hidden in the nooks and corners
e nltlun WH for three hundred years, to the manipu-
‘I ﬂﬂoﬂhnhne. Zoroastrianism to the fabulonsly
] ‘_*_ ~and powerful Cyrus. Not so Islam. Yet.
trangely mgh..ltrﬁunld not fasten its roots in Europe.

I ﬂmlm into the hands of the Muslims
D., ©o with the rising tide of the power
b W the arms of Muslims that
period of the Crusades, has resulted
Idnm and the people of the

mnd unmtm mw@,
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to such grotesque and absurd propaganda against
Islam and Muhammad that we, when to-day we read
it ourselves, are simply left aghast and amazed. An
etymological study of the word * Muhammad™ in
the Great Oxford Dictionary 1s an instructive commen-
tary on the methods of misrepresentation of those
days. A translation of the Qur-din was forbidden
under papal bulls. The earliest translation of the
Qur-an in the English language is not more than 200
years old. The misunderstanding has ever since been
so deep that the West has spurned Islam ** as a religion
bitterly rejecting its monotheism and its iconoclasm,
and practising, even with its own (Christian monasticism,
far less human brotherhood and abstemiousness than
were the characteristics of Islam.”

Economic causes fed the religious fanaticism
fanned against Islam. In the name of religion the
West launched against Islam a series of wars whose
motives mainly were relief for European over-popu-
lation and success in the commercial enterprise of the
Genoese and Venetians. To add to this, came the
sudden and irremediable decadence of Muslim civilisa-
tion. And when the time came to realise the debt

which Europe owed to Islam, Europe found before its
eyes the world of Islam prostrate, evincing no signs
of life and vitality. This ended in the subjugation of
prﬂctic-ali}' the whole of the world of Islam by the West.
Tt is these circumstances that led to the spread of
Islam eastwa.rcl and to the drawing ﬁf ‘I'h& mnddhd

should thm]r. and know better. The g estion
has nothing to dnwﬁhthﬂm ©
In their higher forms, | it is interes
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and rehabilitates in others the teachings of Jesus Christ.
Europe knows more of Islam now than it did, say
fifty vears ago, yet it does not know enough.

Even so in Europe to-day there are eight million
Muslims, including those in Russin and Turkey, out of
which 1,750,000 are Jugoslavs in a total population of
15,000,000, Almost four-fifthse of the total number
of Muslims are Jugoslavs, while the remainder are of
Turkish and Albanian origin.

How far the teaching of Jesus has affected the
life of Europe iz a point and claim which need not be
belaboured. One has to cast a cursory look around
and to form one's own judgment on the matter.
Capitalism, armaments, disregard, even scorn, of a
different race or colour, the accumulation of riches are
some of the characteristica of Europe which are
antithetical to the fundamentals of Christianity.

As to the claim on the universality of L‘hrmtmmt}:
let us see if there is any germ for this claim in the words
of Jesus. It is on the eleven concluding verses of
Chapter 16 of St. Mark that the claim to the universality
of the teachings of Christianity is based. And it is

- these eleven concluding verses that have been proved
A tn ‘be spurious ; they are fnrgerms and admitted addi-
tions to the ancient MSS. It is these eleven verses
" ‘Mark that supply the justification of the Christian
~ Foreign Missions. Also the verse of St. Matthew

2 18 hlaz’lﬂnﬂb]r on the point either. In it the

" nations _ is a milhmnalnhﬂn and a wrong
e | --*_'j 6 “ tribes " by which is meant the




ISLAMIC REVIEW

as a mystery of salvation: it, in the first place, gave
itself out as the accomplishment of the Jewish hope
which defined itself in the notion of the * Kingdom of
God. ’ P

“1t 18 this accomplishment that Jesus the
Nazarene, after John the Baptist, announced, having
himeself received the bgptism from John.

“ 1t is equally certain that Jesus was not proclaimed
as Christ, nor as * the Prince of the Kingdom to come *
until after his death.

* But the new faith did not move as the mystery
of salvation nor did it detach itself radically from
Judaismm until after the capture of Jerusalem by Titus
and the destruction of the Temple when the Christian
propaganda had directly touched the pagans.” (Alfred
Loisy, La Crise Morale du temps présent et Uéducation
humaine, Paris 1937, pp. 11 et seq).

RESPECT FOR INTERNATIONAL PROMISES
IN ISLAM

By Sippar Ixpar Aur Sman

An inviolable respect for all treaty engagements -
is time and again enjoined upon the Faithful, not only ° =
in relation to contracts between themselves, but more 1
explicitly to all international covenants; for the Qur- F,-
anic command has it: “ O you who believe! TFulfil
the obligations.” [C’lmpt-e: e a S

The word used is ** "Uqid ” which mnﬁm;ljr
covenanta with God, but also mnludm g
treaties, international promises m'
men, and the Faithful are to co ﬁ
adhesion to nuchunn mportan -: f
social relationship. :

The nnmm&mi.@!

* And fulfil thn‘
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a covenant, and do not break the oaths after making
them fast . . . " (Chapter XVI: 91.)

A breaker of engagements is likened in a Quranic
parable to a woman who, after spinning her yarn and
giving it the strength of unity, tears it into shreds and
thus destroys ** the strands of mutual accord.”

It is clear from the above that both through direct
commanis and by mferential meaning, the keeping of
n promise when once made either hetween two men
or two states is to be strictly observed. Whosoever
does not fulfil the terms of his solemn pledge is unfaith-
fial not only to the Muslims, but to God.

Incidents ean be cited to prove how strictly these
mjunctions were observed in Islamic history, One
example will suffice : Tt is a story of the most scrupu-
lous integrity and reapect for treaties, and as it
wppertains to the Prophet himself, we can take it as
the troe symbol of all Islamic practice,

With fourteen hundred pilgrims, the Prophet was
Journeying towards Makka. None was armed except
with swords, for the taking of swords was as perfunctory
during those daye as the carrying of walking sticks is
to-day,

The Quraish, the enemies of Islam at Maklka, began
m for war. But the Prophet sent word to
M he was coming with his followers in peace
‘@ ﬂhﬁ' to perform the pilgrimage, and that he

Viu m But the Quraish forbade

Mh. After a few skirmishes

L

ﬂh't'

.“Z-.ll- | Itu wWihs ﬂﬁmr.l tlhlt-
vere to visit Makks, that next

.........
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that should any Muslim resident of Makka leave the
city, he should be made to return by the Muslims ;
and, finally, that the tribes of the desert should be free
to choose with whom they should ally themselves
in battle.

When the treaty was being written out, and while
Suhail. the Quraish delegate, waited, some men in the
camp ran to remove the chains from the legs of a
refugee. The unfortunate man was staggering with
privation and fatigue of the journey., The Muslims
washed his wounds where the chains had eaten into
the flesh,

Then, before he could relate his story, he fainted.
Every effort was made to resuscitate him, and when
lie revived he was taken before the Prophet.

One horrified look he gave Suhail, the Quraish,
who sat beside the Proplet of God. The treaty had
just been signed.

It was the turn of Suhail to speak: *“ To prove
that you are faithful to your contract,” he addressed
the Pmphet, ‘“a fitting opportunity presents itself.

This refugee iz my own son, Abu Jandal ; because he
lias embraced Islam a befitting punishment has been
given him, That he has been put in chains is proof of ‘
what I say.” 3

He looked at his son and then, with that cruel
voice by which the men of the desert knew Subail from 'ﬂ
afar, he insisted that the refugee should be sent back
to Makka wearing the very same chains m wlaiﬂr-- :
he had escaped from that city at the approach =
co-religionists, Suhail pointed thtﬂ

Fourteen hundred warriors sto
Prophet—warriors who har]: n k
they could throw themse
father who wamid b "
.ﬂfhiunwn-!nn!' g
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These men of the desert were not a whit inferior
in military skill to Subail, the vile Quraishite, and he
was alone in their midst. What if his blood flowed !

| He richly deserved it ; and, above all, a Muslim's life
was in danger,—a Muslim who was so utterly helpless
that even his father desired his persecution,

What seas of passion mustynot have been heaving
in their hearts! What fire must not have been burning
in their eves! And what would the Prophet now
command ¥ Why did he wait ?

" But the treaty was not signed,”” said the Prophet
to the delegate of the Quraish, ** when yvour son entered
the camp.” Buhail only lvoked at the man in chains
like o viper that devours its own serpent-born :  ** Aye,
aye,”" he replied, “ but the terms of the treaty were
agreed wpon.”

One must have a heart of stone not to be moved
by this human drama, bot the faithful engagement
was placed above all other considerations—a word of a
Muslim was something sacred, s=omething which
E udmitted no ambiguity, a contract which could not be
_ In silent resignation Abu Jandal was borne away
- im chains: *. . . and Allah shall open a way for
~ thee,” said the Prophet to that true son of Islam.

T m.ﬂuhﬂﬂ did receive his freedom, and later
- Joined ﬂl*m. is beside the point. What is of
impor : uﬁﬂn is the extraordinary degree of
wh ” - was exhibited by the Prophet to-
-mm pmmiuu once entered
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owing to the weaker military strength of the Muslims
as compared with the Quraish at the time:; and, in-
admissible though the argument is, T am yet prepared
to give another example of positive respect ‘of inter-
national treaty by the Muslims even at a period when
the might of the Islamic legions could not be effectively
challenged ; that 1s, during the Caliphate of *Umar.

On an occasion when the Muslim armies under
Abu Obeyda had besieged Damascus, and when the
Mushm general Khalid had actually forced ome of the
pateways of the town, and victory was within his
grasp, the people, opening other gates unknown to the
attacking Muslim general, made a treaty with the lugh
command of Islam.

Order was at once given to Khalid to stop the war
and give peace to the people. The actual conquest of
Damascus was thus stayed when no one could have
prevented the Muslims from making the eity their own
within a few hours.

Finally, in the Qur-in to refrain from fighting
agninst those with whom one has a treaty is signified
as a duty; and observance of the clauses of treaties
*to the end of their terms,” is strictly enjoined upon .
Muslims. Only two of the tribes, namely, Banu Damra i
and Banu Kinana, had adhered to their engagements
and- against them the Muslims did not fight ; but per-
mission to do battle against others who had hroken
Cove n;mta with the Muslims was g'rﬂntall. fur thay had

following terms :
“0O Ali! deliver this meamgﬂ 3
Mu]m]:nmit.d thnt wnl‘mﬁ thrown
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the Muslims hold any contract that they sign with
others. Indeed, so much is this so, that the Qur-in
enjoins upon the Muslims the duty of fighting when
treaties are broken.

—— T . T e

CORRESPONDENCE
“Another on the Th:’nhnld"

SYDEEY,
AUSTRALIA.
24th .r.l_"l'l"’r'n’J a0,

Tue Instam,
Tur Mosgue, Worrsa.

Drar Sin, _

I am writing to tell you that T wish to becomy a Mushim.
My people have no objection as they consider it very good.

Bver since I was quite young it was my intention to study
all religions and 1 fiod in Islam poch beantiful truths which can-
oot be traced in other religions, Its universality, broadminded-
l pess and simplicity appeal to me especially, :

5 I would be very grateful if you would send me information
and more liternture rogarding prayers and fasting.
- Yours sincerely,
M. Hawrrtox.

SnanTI BADaN,
Loxpox.
June 215, 1940,

On behalf of Bhanti Badan I am asked to thank you most

us it was & unigue opportumity and we are
geateful for the hospitality shown to us.
your work be blessed and prosper so that the Truth
all human beings.
“ Yours truly,
3 ; H. Harvipay,

Hecretary.
e
Sovtnen Hoserray,
Dantrorn, KesT,

2dih Juna, 1940,



T = - -:-r:-:;r T_:
_ %
ISLAMIC REVIEW ' E
: Lm-rmn N. 10.
- jﬂﬂﬂ 1840,

Dear Twmanm,
You cxpressed a wish that I should write and tt.li you my

reasons for becoming & Muslim. Here they are.

[ was given a copy of Fslam and the Mushmn Pmye.r by the
late Khwaja Komal-ud-din. Before 1 had read to page 18 1 knew
I had found a religion that would help and satisfy me. Two things
especinlly impressed me ;

1. The Muslim belief in the inherent sinleseness of men.
2. That Mushm prayers are not selfish.

As Christians we are taught to believe that we are born in sin ~
and can only be saved by the clesnsing blood of Jesus Christ. (%
for this reason that we are ** baptiged " and later on ** confirmed."*

I tried hard to helieve all this but my commonsense refused. It
was all childish and scemed an excuse to do as one liked and wriggle
out of the consequences. The coward's way in fact | -2

I could not believe that the hahil:ﬂ I BAW Were sinful and again ~
I found that most of the so-called sins were just a breaking of com- AT
munity laws and not God's Laws at all. It was a great relief to &
find that under the teachings of the Qur-in nothing is in itself right
or wrong but only the use or abuse of it.

Secondly, although the Muslim prayers puzzled me at first (for "_
1 could not understand them ; something was mesing 1t m:nﬂﬂj Jrub '
when 1 began to study them I realised they were

very m'.-urIJ.=r g0 ; they sing vothing but God’s mercy nndm
and I am sure that their constant recitation must foster a desire

to be more godlike in our daily lives. This contrast "H"Iﬂl
Christian_prayer, which is a constant whine to be saved [
rezults of one’s misdeeds or for things we think we need,
We, us Christians, are taught God is & kind Father, Who N |
listening to our prayers, ready to grant all we nﬂﬂtﬂﬂfm
long and loud enough.
I, for one, alwnf;? asked for all T wanted and I have h :fﬁ'l

prayers answered only to find I would have been happier h:
myzelf in God's hands. For my vision was -,!iﬂﬁ‘- wﬂ#—ﬁh‘
I prayed for so constantly oune day became a burden

around my neck a little later. '

So these things slone decided me and Im
!Fft- tII:u child’s state of religion and now tl
rut

Every day Inmtna-tnmghhhﬁt
Ialam uﬂzy the wisdom of the Holy €

The Bible seemed so ﬁm nif‘ !
thought horrible.
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L ame sure as 3 Muoshim you are anxious to see Islam pro-
perly undenstoad. May I help you 1o realise this aim by
making a suggestion or two?—Induce vour friends to read books
an Ixam and let them see what Islam is.  You must have a
few non:Mushim Friends. Thev can, as 2 rule, be divided into
two seis of people—those who are Favauralily inclined wowards
Islam and intellecivally dissatisfed with Christianiny and those
who know II:I-I;IIiI'IE ol Islam.
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