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THE HOLY PROPHET MUHAMMAD

(peace be upon him)
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nnd blocked gold 300, pages i I o,
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filse charges against the Holy Prophet 2 _ 7

Mumamman Tue Howv Propoer, by Alhajj Hafiz Gholam
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Mrs, A. Yahi of Hull. Mr. H. GOOD-FELLDOW
Embraced Islam on 24th June, 1941. {Shihab-ud-Din) of Stoke-on-Trent.
- Embraced Islam on d4th June, 1941,

Mr. Leslie Ord Pinder of Clasgow,
Embraced Islam on Gth April, 1941,
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DECLARATIONS -
()
T, Lesuie Warrer Harorp Bgrvse, of ..
e tms-.h, nr. T&wkuahur}", (los., do hereby fmth—
: olemnly declare of my own free will thar
8 "ia,mil Only Alldh {Gud] alone ; that I
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ISLAMIC REVIEW

I, (Mgrs.) ETHEL YAHI,}IJ.E . « » & Street, Hull, do
hereby faithfully and solemnly declare of my own free
will that I worship One and Only Alldh (God) alone ;
that I believe Muhammad to be His Messenger and
Servant; that T respect equally all Prnpheta—.&hi‘nham,
Moses, Jesus, and others—and that T will live a Mushm
life by the help of Allah.

Lid dldha ill-Alldh Mubammad-un- Basul-Alldah.

[There is hut One God (Allah) and Mubammad is
(rod’s Meszenger. |
Dated 24th June, 1941, E. YanL

I, (Miss) CLAUDE Béif.a:cr, clo . . . , Llantrisant,
nr. Cardiff, 8. Wales, do hereby faithfully and sol-
emnly declare of my own free will that 1 worship
One and Only Allih (God) alone; that 1 believe
Muhammad to be His Messenger and Servant ; that
I respect equally all Prophets—Abraham, Moses, Jesus
and others—and that 1 will live a Muslim life by the
help of Allih.

Ld ildha l-Alldh Muﬁummﬂﬂ-uﬂ-wﬂﬁ

[There is but One God (Allih) and W <
“ '-u.

God’s Messenger. | -
' r"‘ﬂi-f A
(4}

Dﬂtad 20th June, 1941. : .u-:ﬁg
& I, Ernest Pax Tarron, of . . *E,"“ :--...;-
o hereby faithfully and solemnly declk -
free will that T wmhpﬁlm a.:ml
alone ; t]m.t I haham L[ 18 o b
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DECLARATIONS

(3)

I. (Mrs.) Enva NeEsriy Doray,of . .. .. , Eve-
sham, Wores., do hereby faithfully and solemnly
declare of my own free will that T worship One and
Only Allih (God) alone ; that I believe Muhammad to

be His Messenger and Sarvant ; that I respect equally
all Pmphﬂtﬁ——ﬁbmhnm Moses, Jesus and others—

and that T will live a Muslim life by the help of Allih.
Li ildahka il-Alldh Muhammad-wun-Rasul-Alldh

[There is but One God (Alldh) and Muhammad i=
God’s Messenger. ]

Dated 29th August, 1941. Enxa Nesrix Doray,

¥ e {8)

I. (M=rs.) Vera Uzgr, of . . . . Street, Liverpool,
do hereby faithfully and solemnly de clare” of my
own free will that I worship One and Only Alldh (Goed?Y
alone ; that I believe Muhammad to be His Messenger
ﬂ-ﬂﬂ Servant ; that I respect equally all Prophete—

Abra ha -..;,;-_--,-. Jesus and others—and that 1 will

e LR ¥ AT
25 T

m life ‘J]Vﬂlehalp of Al'dh.
"" v Muhammad-wn-Rasul-Alldh
;_Ii’qirﬁm God (Allah) and Mmmaﬂ i
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IN MEMORIAM

We regret to announce the death of our English
Muslim sister Mrs. Nishat Arnold. at Bournemouth, on
the 21st of April. She together with her husband
embraced Islam only a few years back, but their zeal
for their newly adopted faith made them wvery con-
spicuons in the British Muslim brotherhood,  Her
death is thus a great loss to the community.

The death took place very suddenly, her husband
Mr. Abdul Latif Arnold informs us, being caused by
cerebral hemorrhage. This together with the fact
that she died at a young age, makes this event
doubly sad. And yet as Muslims we have to realise

that
 For Allah we are and to Him do we return.”

Innd lilldhi wa innd iloiki raji‘in.
The body was interred at the Brookwood Mushim

Cemetery on  April 24, the Salat-al-Janaza ba:mg_
eonducted by Maulvi Abdul Majid, the Imam ﬂf she 2
Mosque, Woking. s
We convey our heartfelt condolence to Mr. A
and pray to Allih that He may sustain
bereavement. e -




‘ID-AL-ADZHA (1360) AT WOKING

On Sunday, 28th of December 1041, the great
Muslim fostival of ‘Id-al-Adzha (1360) was celebrated
with its usual great success at the Shah Jehan Mosque,
Woking. The festival falling in the middle of winter,
it was very cold for some days before the event and it
was feared that smow and frost would prevent many
friends from being present. But the Muslim com-
munity in Great Britain is generally fortunate on these
occasions and the day of the festival was favoured with
brilliant sunshine and it was not so cold as to prevent
friends from spending some time chatting and con-
versing in the sunshine before going for prayers into
the well-heated marquee which is generally erected for
these functions on the lawn before the Sir Salar Jung
Memorial House. The guests began to arrive at about
half-past ten in the morning and by the time of the
prayers which were said at half-past eleven o%lock a
congregation of some hundred Muslims with their,
friends had assembled. The congregation was greatly
increased by the presence of thirty officers and men of
the Inr]m;n contingent in Great Britain who had been
enibled to be present through the kindness of their
commander, Col. R. W. Hills, M. C. These soldiers were
under the command of Risaldar-Major Mubammad .
Ashraf Khan, T.O.M. As customary, all the Muslim
peoples were well represented and Muslims from the
Eﬂ&t nnﬂih'llhm:n prayers gide by side with their Muslim

T pe. After the two rak‘ats of prescribed
m led by Maulvi Abdul Majid, M.A.,
hie ‘M Jﬁhﬂn Mosque, the congregation
) listen to his ‘Id-al-Adzha sermon.
he :Eunﬁnmentul aquality of man
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by the many nations of Islam and applied by them in
their days of power and glory. An amazing mani-
festation of the idea of brotherhood. not vet really
understood by any of the other religions of the
world. was to be found in the glorious institution of the
pilgrimage to the Holy City of Makka which reached
its eulmination that day. In Makka Muslims of all
races, dressed in the same simple unsewn garment,
met on an equal footing and, getting to know one
another, helped to spread the mutual understanding
and brotherliness so clearly shown in the religion of
Islam. By developing and spreading these ideas
Islam ecould be the saviour of sorely-tried humanity
and bring mankind back to a proper appreciation and
value of the human being as an individual. Christi-
anity could be a great ally to Islam in this work since
they beth appreciated the wvalue of the individual.
After the sermon the Imam Bahib wished all those
present a Happy ‘Id and the guests in their turn wished
one another the same with the distinctive Islamic
embrace. The congregation then repaired to another
tent where a delicious Indian luncheon ‘was served.
After lunch most of the guests were oblige @ depart
as they had some distance to go in ord ..--;4-,; 3 ) ;
their homes. However, some Itl]i"nﬂ. on
conversation during the afterncon.
in the evening all the fuen;ﬂn:hu&._"
aﬂry&a}r routine was resumed mﬂm a
| mlgbmhun of ‘Id-al-Adz




MUHARRAM, 1361

On Saturday, 31st Januarv, 1942, the members
of the Mushim Society in Great Britain assembled at
their house at 18 Eccleston Square, London, S.W.1,
to do honour to the tragic memory of Sayyidina Imsm
Husain who met such a cruel end on the field of Karbala
on the 10th of Muharram A.H. 61 (October 10, 680).
The meeting was opened with a recitation from the
Holy Qur-dn by M. Dawud Cowan, M.A.. Assistant
Imam of the Woking Mosque. In the chair was Mr.
Ismail V. deYorke, Chairman of the Muslim Society
in Great Britain, who called upon Dr. Shakir Mohs nmda
the principal speaker, to deliver his address. In his
talk Dr. Mohamedi gave an account of the tra gic events
which are so well known to all Muslims and students
of Islamic hiﬂtury He showed the steadfastness of

.+ Imam Husain in the face of great adve raity ard his

. willingness to die rather than forsake his pripciples.
Therein was a lesson for all Muslims which should be
deeply studied and which would enable them to regain

their past glory. This eloquent and instructive talk

was followed by a Marthiye or funeral oration which

was read in the Urdu language by the well-known
.Hﬂ!]lm autho; and journalist, Sirdar Ikbal Ali Shah,
ew words of appreciation of the nobility and
of Imam Husain were said by Maulvi Abdul
LA., Imam of the Woking Mosque. The

proceedings "I'an then brought to a conclusion by M.
~ Cowan "'ﬂm__ the congregation in the recitation of
f' or pmm l;'!f hlnsamga for the Hnl




ISLAMIC REVIEW
THE HOLY QUR-AN AND ITS COMMENTARY

By THE LATE AL-HA1r Kawarsa KaMarn-up-Diw
(Continued from p. 215 of Vol. XX X.)

[t is interesting to notz that while issuing instruc-
tions for the Hajj rituals, the Holy Quor-dn draws
our attention to the moral aspects of the institution
which are, in fact. the real purpose behind the rituals.
The pilgrim is required not to make any arousing
reference to sex life, as this is the real meaning of rafath,
the word translated as foul speech, not to abuse any
one nor to quarrel—an injunction fraught with a
great prophecy. In spite of various setbacks in the
Muslim religious life, this aspect of the Hajj continues
to this day with all its glory as I shall show later on.
But the Book does not content itself with mere prohi-
bitions. It goes a step further and enjoins us to start
doing positive good deeds. Bad feeling and tastes
removed, the mind is in a suitable frame to foster the
spirit of positive service. A note of warning is also
issued against setting out on pilgrimage without suffi-
cient money for the expenses of the journey as this
may lead to such degenerate practices as begging and
borrowing. And we are sternly reminded that the
most indispensable provision for this undertaking is
pletj* In other words, every moment of this sacred
journey should be utilised in growing the sense of piety
in us. In passing, we are told that if aﬂ'ﬁn&n an
opportunity for doing some trade or busine 5 on mt; £
way to or eyen while in the Sacred ﬁil& '
forbidden—a permission that stresses the
there is no fundamental crppnmm__
pursuits and our quest fntfiﬂﬂ;. _I;;Fﬁ,
in worldly affairs and forgetfulnes:




THE HOLY QUR-AN AND ITS COMMENTARY

from the Lord,”” they are not at all any hindrance to
our life in God.
A further warning is issued against allowing any
trace of pride to be léft in the mind in the course of
pilerimage. The last pride to depart from our mind
is the pride of ancestry, particularly if we belong to a
martial race. Usually it is the memory of the glorious
deeds of our ancestry that keep up our spirit of chivalry.
The Qur-dn wants all our pride to be centred in God.
Thus does the Book strike at the root of all tribal,
national and racial jealousies. Herein is a message
for the warring nations of the East and the West to-day.
1t is only when these nations will begin to glorify od
in the place of their respective national heroes that
they will see the end of their ruinous national jealousies
and not before. Let the British people cease glorify-
ing Nelson, the French Napoleon, the German Bismarck,
|' and so on, and let them celebrate the I}I‘d]‘-{‘ﬂ of God

for whatever glory He has given them in the coursd
of history, and a new era of peace will be found dawning
on the history of Europe.

As we know, there are people who, even in sacred
ﬁbmmﬁﬂm, seek nothing but worldly felicity. These
aspire after no spiritual progress, the ultimate object
of all religious life. There is a rebuke for such people
in verses 200 and 201. We are reminded in a plain
language t;l:lat although to pray for worldly felicity in
acts of devotion is not forbidden, but to stop at that
and not to seek spiritual objects as well ‘through these
sat the very object of thee acts. The .
g ?ﬁﬁ,ﬁ most arduous and expensive of
; proper that the occasion should
on against the chastise-

e Daxeafuos,” sids hr
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object of pilgrimaige is the achievement of spiritual
progress. And we are assured in verse 202 that the
slightest effort on the part of man. even an earnest
desire, in regard to spiritual progress is taken note of
by God.  As a matter of fact, no prayer for such a pro-
gress goes unheeded by Him. Whereas other prayers
may or may not be granted, prayers for spiritual
blessings invariably receive the acceptance of God.
If we examine the working of the human mind, we
shall be able to see readily that earnest prayers for
spiritual progress are rather few and far between to go
forth from it. While hundreds of prayers are addressed
by us to God for the removal of worldly difficulties and
for the bringing into being of worldly advantages, it 15
very rarely that we pray very sincerely for a spiritual
enlightenment of the mind.

The concluding words of verse 203—" And kncw
that vou shall be gathered together to Him ~—are
‘very significant. Our attention is pointedly drawn to
the fact that the Hajj gives us a foretaste of the condi-
tion that will obtain on the Day of Resurrection. It
provides us a faint glimpse of that huge experience
which is to come to us in the life beyond death. Indeed,
T have no hesitation in asserting that one who observes
this institution as a believer. is sure to be convinced
of the fact of Yawmul Hashr, or the day lﬁf final
gathering. And even an unbelieving o sserver  will
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India, Afghanistan, Baluchistan, Iran, Turkestan,
Mesopotamia, Russia, Svria, Egypt, Turkey. Abyssinia,
and even from England, that mvself, with two friends,
left Makka for the wvillage of Mina, where, as the tradi-
tion’ goes, Ishmael was brought to be sacrificed in the
name of (jod by Abraham. We passed the night there,
and after saying our morning prayer we started for the
plains of Arafat. and this, as I have said, we had to
reach before the sun attained its meridian. A splendid
cavalcade which could extend over more than twenty
miles, ﬂﬂnqmtmg of camels, horses, mules and asses,
COnVeying the pilgrims to their destination. sprinkled
with vehicles and coaches here and there, while more
than half the number were on foot. They differed in
language. ecolour and race, they belonged to diverse
ranks and grades, but all fastened in the strong cord of
fraternity and saturated with the true spirit of the
belief in the Unity of God and the equality of man.
Descent and wealth everywhere claim respect and
distinetion for their owners if they are known to others,
but rich costumes and expensive clothing can com-
mand awe and respect even amongst strangers. But
the Divine wisdom which wanted to demolish all man-
made boundaries of differences in order to create uni-
versal brotherhood in man could not suffer even that
in t‘hn‘h luﬂﬂlmg atmosphere of Makka in the days of
- pilgrimage. Every pilgrim, no matter what was his
r i or a plebeian, had to divest himself of his
‘ﬂaeppmg into the huiy pmmnm of

=,
e
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passing days and nights for months anil weeks on terms
of purest equality in the service of One God. And
what was their form of address to each other ¥ Father
or mother, sister or brother, son or daughter, as the
age and sex allowed. Fair faces with all the charms of
their feminine beauty, but no wveil to cover them, and
vet as safe from stare and glare as when behind the
screen, all eyves there being bent down and fixed on
the feet of their owners, with minds free from lust and
evil desire. One thing which left an everlasting im-
pression on my mind was the chivalrous and orderly
behaviour which 1 observed in that wast flood of
humanity. Men, women and children were hastening
to the appointed place which they had to reach within
a limited time, mostly on foot, yvet there was not the
slightest sign of pushing, elbowing or shouldering.
‘ Ladies and children first” was the rule of the day which
1 saw scrupulously observed even by the most un-
polished coming from the heart of Central Afnica.

There was, however, one thing which my eyes
remained searching full three days of the gathering
but could not find—that ubiquitous person who graces
with his presence every assembly, religious or secular,
in the whole world. 1 mean the policeman. To my
surprise I was told that the gentleman has never been
in requisition in the days of Hajj (pﬂgnm}:ﬁmm thi., ¥
very beginning. Dmthﬂlﬂngﬂomnfﬂndmm
heaven, I wonder, in these dnruanﬂbm;g that hetero-
geneous n.mnmhly undﬂ 1ta pauwﬁll :
criminal and® evil *s In our nature become

ppmmli and we hnom :.=_;_.-.:=_-..=- t being
that the authorities at Makka can so :
with the services of ﬁn
necessary asset tﬂﬁ"ﬂ Mﬁ:ﬁ
hs'ht:w*ilb ny se
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form. 1 have been to fairs, religious and secular,
Muslim and non-Muslim, in different parts of India;

I have been to different places of gathering in the
Western world as well, but I found no place without a
representative of the police force, and their wvery
absence in the holy place in these three days of pilgri-
mage showed to me that religion, after all, could make
angels of men and create that spirit of universal brother-
hood and human fellowship which can make sin
unknown, as it consists in sacrificing our own needs

in the interests of others. This can cement conflicting
elements into one harmonious whole. If such a spirit
works in man, it is sure to banish evil. All criminal
acts and wrong deeds are the shadow of our desire to
possess things belonging to others. Covetousness lies

at the root of all wrong actions. It prompts all offences

and germinates all crimes. Could a desire to possess

b others’ belongings, even in the slightest form, find its
way into the mind of one who thinksit his first duty to

give his own needful for the benefit of others? This

is the basic principle of the whole ethical code of 1slam,

as the Book of God says: *° You cannot attain
ﬁgmmm unless you spend for the benefit of others,

out of what you love to possess.”” That was the spirit,
which T found permeating the atmosphere and which
mtﬁﬁ kﬂlnn, no matter even if it be original, and crush
the head of the dragon without going to the cross, Is
- no - thnnefhm justified in thinking that the
¢ to Makka washes off his past sins ?
»ﬁ;m I have mentiongd and saw,
o . Ellﬂ takes better of him
m&ﬁ been purged of his
! nnwh:ﬂa nf nghtﬂmm-

SEr ol P
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days of the Prophet would again be restored to us.
Yes, I saw the kingdom of heaven established again
at the foot of the Mount of Paran, and it reminded me
of, and strengthened my belief in, the coming of the
same in the days of the Prophet in Arabia. Can vou
imagine a government or a rule in any country without
having police or other functionaries to keep order ?
But the world saw that regime in the days of the
Prophet at Madina, when crime became extinct, and
even those who unfortunately fell prey to some evil
propensity could not help makineg a clean breast of it
before the Holy Prophet within a day or two of its
occurrence, though unobserved by any other eve.
Omnipresence of (iod became a living reality in the
companions of the Prophet which dispensed with
police investigation. No one was needed to arrest a
culprit. The offender himself was his own captor.
Falsehood was unknown, and therefore no case needed
this modern rigmarole of jodicial procedure. No one
stood in need of any evidence to nubstan‘hnta%l - proof,
There were no allegations of facts or jaxuﬁe.r luqﬁ
Statement of charge or claim in their true hﬁalmu' on
one side and admission or confession un-ﬁu ‘other.
Thus God Eeemed to rule everywhere, and “‘ﬂh}' hw
dom come —the dream and prayer of .Jesus—be CATNE
reality at the hand of Prophet Mnham:maﬂ. .3 '
Sallallak alaihi wa sallam.
A few words more about the rituals to be obsery

in thﬂ Hﬂ] Je Etld we ]J-E-‘?B m with this ]
lying each n"sﬂnL Tﬂlﬂr* t of .
observed by the g amic Arabs, I
creation not of pag '-; :;" bia | -
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thereby become polytheistic or pagan. Such of the
practices as were of pagan origin, such as whistling,
the clapping of hands, going naked round the Ka'ba,
the aristocracy not -going to Arafat but returning
from Mupzdahfa, and boasting of one’s ancestors, were
discarded quite unceremoniously. But such of them
as dated back to the time of Abraham, were retained,
In this Islam showed not only its identity of tradition
with Abraham’s faith, but its attitude towards all
religions in general. It always makes a distinction
between good things ‘and bad things in every religion.
It always retains all that is helpful in the cultivation
of spirituality in man. We have already discussed the
inner significance of the Thram. the throwing of stones
and the gathering at Arafat. Now let us say a few
words on the cireumbulation of the Ka'ba called Tawaf,
on running between the hills of Safa and Marwa krown
as Sa'y, and the kissing of the black-stone. The cir-
cumbulation symbolises our spiritual struggle in this
lI:EB In every work that we do, in every experience
,ﬂuii comes to us, in everything that makes us feel

our ence, we shall seek the pleasure of God. And
if we. realise this of our own choice, circumstances
i el us to do the same. As a stone set in motion

_-’ e it is tied to a pole by a string, we are to revolve
round ar Iﬂ'll-'-'-lﬂ the Will of God. Or like a moth to

our shaded Beloved in our desperate
. His ﬂamﬂa This latter spirit is a
1- ... Tﬂunhsafad-tu those souls
-‘.:l~" er levels of consciousness.

Hﬂ" commemorating, as
ga '. in &rﬂﬂnﬂlﬁﬂn of d.mtram,
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struggles when all our efforts appear to be abortive and
feel as if we are on the pomnt of a total spiritual wreck.
At such moments not a drop of spintual water seems
to be available to moisten our parched soul. The
Sa‘y, or the running, i1s a reminder to us of the necessity
of a keener struggle, of a harder effort even in such
moments as these, when one’s mind 1s mclined to be
paralysed and disinclined to be up and doing. In the
words of the poet :

** GGive harder strokes to the strings of your insfrn-

ment.
When vou find the music dull.”

Asz for kissing the black-stone, made so much of
by non-Muslim crities of Islam, it must be understood
at the outset that it is no essential part of the Hajj.
One may just make a sign of respect from a distance ;
that will suffice for the ritual performance. Neverthe-
less, it is an act which has the seal of the Prophet’s
practice.  And it has its significance. The black-
stone, as the Caliph Umar had rightly said, is nothing
more than a stone. But it stands there as a great sign
for the believers. It bears the memory of countless
ages. That ancient Ifouse which was built in an un-
known past, that has been sanctified by the prayers
and touches of numberless Prophets, haﬂ!m ﬁw_
reverses of fortune, has witnessed the

&
nuimerous long-term prophecies and has M 'ﬁf ‘
the fulfilment of the mightiest ﬁm of all ages,
vizt the hmm{tha great World Prophet from this most

unattractive spot, has -nﬂ;i"'_m
~‘maintained throughout the
For countless times __JIH




FROM THE CROSS TO THE CRESCENT

memory, the most striking one in the world's history.
The stream of events of which this stone is a silent
record” 18 a mighty signpost to the existence of the
Holy Creator, so deeply concealed in the confusing
cross-currents of history.

FROM THE CROSS TO THE CRESCENT

By Aspvr RaAzzaqQUuE SBELLIAH
- Continued from page 194 of June 1942 issue.)

The very first words he is to recite when standing
for his prayer (and Muslim prayers are begun standing)
are :

* Burely I have turned myself, being upright, to
Him, Who has originated the heavens and the earth and
I am not of the polytheists. Surely my prayer and my
sacrifice and my life and my death are all for Alldh,
the Lord of the Worlds, no associate has He, and this
am I commanded, and I am of those who submit.””  «

The words are very significant and it is not diffi-
cult to understand the impressions they will create on
the minds of the worshipper. Having uttered these
words, he softly raises his hands up to his ears, indi-
cating his total dissociation from all the affairs of the
wﬁﬂd and his completest attention to the Lord of the
spirit, and then folds them on his breast. This latter
hmm&u best posture one can adopt in approa-
M&Mm’ It is a mark of attention, respect
- @xwellas obedience. The worshipper issure to feel phe
: mﬂpm’lme in him, and he is careful
‘matter lightly. He also knows that
‘pronounced the Takbir followed
'm his w and until the
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the point of death. Should an enemy come behind him
with a drawn sword, intent on taking his life, even then
he should stand firm, and not desert for a deserter i1s
a traitor and a lost man. With these things mn mind,
and within the precinets of an unadorned and very
plain mosque, and standing behind the imam or leader
(whoever it be, whether king or beggar), he raizes his
hands to his ears and folds them on his breast, with the
words Allah-o-Akbar (God is the Greatest). Our
actions are often an index to our character, and so in
the Muslim prayer or worship there are certain actions
or gesticulations to be performed which enable the
worshipper to more fully realize what hLe is doing.
Thus the raising of the hands to the ear indicates that
the worshipper is beseeching God to protect him from
the temptations of Satan, whereas by lowering his
hands frqm ears downwards he means that he shuns the
Devil, and stands humbly before his Lord with crossed
Iands, as if awaiting His commands. A very correct
and humble position indeed. With the perfnﬁpcq of
the Takbir, the worship may be said to have begun.
From here onwards, he recites the prayer; * Glory to
Thee, O Allah, and Thine is the praise, and blessed is
Thy name, and exalted is Thy Majesty, and there is
sone to be served besides Thee.” The words . . .
and there is none to be served besides Thee ™ fix the
mind of the wotshipper to the absolute Unity of God.
recite the Fatiha, a prayer that bears some resemblance

" to the Lord’s Prayer. The only differenc

" Fatiha is more complete in the sense ths
convey, than the Pater Noster. ]
Fatiha opens the Muslim's mind st
Pﬂmti of true ¢ ..-_ :“” gpoes ol Fnd
due to Allah the Lord of




FROM THE CROSS TO THE CRESCENT

Mereiful. Master of the Day of Judgment. Thee do we
worship. and Thee do we beseeeh for help. Guide us on
the Right Path, the path of those on whom Thon hast
bestowed favours, not of those on whom Thy wrath is
brought down, nor of those who go astray. 'The best
elucidation which I could offer independently to this
beautiful prayer is that, in the first instance, it tells
me that whatever a man is about to undertake is due
to the Beneficence and Merey of Allah, inasmuch as it is
He Who has given the life itself of which the all in
question is an expression and that being so it behoves
everyone to express one’s gratitude in the words, “In
the name of Allah, the Beneficent, the Merciful’® since in
this as in every other thing he is blessed to enjoy the
fruits of His Goodness. Having recognized this trutlh.
the worshipper says that “ All praise is due to Alldh
the Lord of the Worlds.” To whom else sheuld all
praise be due than to the Giver of Beneficence and,
Mercy ¥ It is also a natural procedure to start our
petition tﬁh tha acknowledgement of Him as the Cause
of all blessings, and as one to Whom alone our praise
must go.  Then follows that grim reminder, “ Master
of the Day of Judgment.”” Having realized that He
is the Giver of all things, and that all praise should go
to Him, we are reminded of the wvital fact, that we
Mhmtu be answerable as to how we used His
ings. .Fﬂt if we are not held responsible for our

:IH ﬂm nﬂmtj' of t:nll‘:mg’IHnm the
he Merciful, and Master of the Day of
Bt aitiba of fove

, '_Ehﬂmﬁ&ﬂmh[mﬂrnWr

ons, mﬂ sh or rﬂwarc]
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we go than to Him to seek guidance and help in
this world 2—and this is very forcibly realized in the
words, “ Thee do we worship, and Thee do we
beseech for help.”” What an absolute and perfect
prayer ! Our whole existence, we are told, must be
sought through Him, and we entirely depend, for our
salvation, on His help and guidance. We poor frail
beings undeniably want His help, and, this being so,
we are made to fully comprehend this ever-living truth
by saying, ‘“ Our worship is due unto Thee alone, and
let Thy Beneficence and Merey be on us and may our
supplications draw Thy guidance and help ! Therefore
guide us in the right path, the path of those on whom
Thouhast hestowed favours, not on the path of those on
whom Thy wrath has come down.” This last sentence
needs no explanation, for its conclusion is natural and
irresistible. But what do the words “ on whom Thy
wrath has come down™ mean ¥ This is a question
that may be fairly asked, and must be answered too.
There are some people who are known as extremists in
all environments of life. This is definitely bad, for
Islam alwavs inculeates the via media in all matters.
At the time this verse was revealed to the Holy Prophet,
there was much opposition from the pagan Arabs who
persisted in their persecution of the Holy Prophet and
resolved on the destruction of Islam. Naturally. these
persecutors incurred the wrath of God upon them-
selves, and they were not those who were guided by

G5d, but were the people “on whum mm come
down.”” Moredver there is nlm a M

extreme love of the Chr
of mimﬂﬂhmhthu _
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teaches. The final line in the Fatiha 1s ** nor of those
who go astray.” Herein the worshipper asks God that
he be given the strength to maintain his faith in Islam
until death, and should not be like those who, once
having known the Truth. had departed from it for
worldly gains. I have taken a bit of time to explain
this beautiful Prayer of the Holy Qur-in so that by
contrast to the Lord’s Prayer one could see the gulf of
difference that exists between the two and the inspira-
tion one may receive in directing one’s worship to the
Ever-living God, through the one or the other. A
Muslim has to remember all what this praver means,
and not merely to utter its words. Having thought-
fully concluded this prayer, he then bends his body
forward resting both hands straight on the knees.
In this position he then recites certain other words of
praise,— thus displaying his willingness to bow before
His decrees ; and last of all he prostrates himself by
placing his head, which is the symbol of honour ande
dlgnjtj', on the ground. This action expresses humility
in its highest form. It means that we have lost our
own entlty in complete submission to the Divine Will.”
(P. 43: Islam and the Muslim Praver, by Khwaja
Ka-mal-nd-ﬂm.} Could anyone conceive a truer form
of worship to God, self-annihilation, and absolute °
dependence on Allah—for everything in this world and
the hereafter is plainly expressed in this final act.
I have never seen the like of it in any other place of

Eafr

SILp. ﬁﬁ ﬂhﬁﬂﬂ t-n bend before, but a mere v,

2 is thn-.h such a prostra-
’ha_nbmveﬂ and it is
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method of worship, as taught by the Holy Qur-an.
Such an act is undoubtedly natural, and it is this
natural form of prayer that is found among the millions
of Muslims the world over. Whether it be the East
or West, North or South, the same form of worship is
adopted universally in the Muslim world. Just think
for & moment what it would mean to hl’illj.._!' your head,
“the symbol of honour and dignity " to the level of the
commbon dost. Who doees not feel a natural aversion,
when doing this to a man ? Does the idol-worshipper
feel that he has really adored his God by prostrating him-
self before a thing created by the Living God Himself?
He may at best feel half-satisfied, but never have full
satisfaction nor a lasting one. Neither is it a pleasant
recollection to have after * indignifying” yourself
hefore mere idols of stone and wood. But to a Muslim

. . it is all different. He cannot and will not subject his

* symbél of honour and dignity * to any persof in this
 .world, other than his God. The most illiterate Muslim
will never da it. He will not pay this one particular
form of howmage to anyone but to the One God to Whom
it is due. ** Render unto Ceesar that which is Cesar's,
and unto God that which is God’s ** 13 more than exem-
plified in this part of the Muslim prayer. The head
which is the seat of * honour and dignity ** is by the
Creator’s plan placed above all other links in the human

structure. Submission is signified but by laying low
that which is best and highest. And what muH ‘e

the best and highest but the seat of Wisdom, Power,
Dignity and Enda? ‘There are many int ual an | st d
great minds in the 'wurH to-day wl o hold that there is 4

nothing comparable tu,thu" :
the Muslims. No ¢
status or any nthﬂ



“THE GARDEN OF PEACE”

join the worship, he is bound to take his ““place” by the
side of the beggar in rags who wanders the earth’s
surface with a bowl m his hand. At moments like
this the Muslim realizes that the emperor and the
beggar are the same in the eves of the Almighty Allah.
And it is this prayer that has always moved me, so much
so that I have never been able to resist it and find its

equal or rival. It is the Lord’s plan of worship, and
mmmutable are the laws of God.

“THE GARDEN OF PEACE"
By W. B. Basave-PIcKARD, B.A. (CANTAB.)
(Continued from page 175 of June 1942 issue.)
XX

This day the sun has shone merrily, and only a
keen wind has restrained our thoughts of spring. But, -
though the day has been so beautiful and the night so
serene and silver, with a great moon lighting the land
almost as day, nevertheless now towards midnight the
rioting of the wolves of hate is heard and hnauty and
serenity are overcast by war. To follow Islam is not
to perpetrate war save in self-defence. Aggressive war
is no part of the panoply of Islam. Islam is the religion
ﬂfm An Islamic world could know no war. For

B m ‘Iihm*ﬂﬂ aggression, how could there be any self-
v nce ¥ But Whm religion is persecuted, whare
nosques and ‘synagogues are, thrown down,
casion to fight against aggressive per-
F yom, not mosques alone but

18— i1 g.. wm:d any sacred house

.......
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indeed, arose from resistance to oppressive wars of
persecution, which in Arabia sought to stamp out the
spark of divine light which had shone there, lighting
up the grotesque falseness of the old adoration of idols,
the hewn stones of error, loved of antiquity. And,
in the hour of triumph, what had Muhammad to show
but mercy, forbearance and forgiveness! The congueror
of Makka forgave his enemies, when God, in the course
of time, brought him up out of persecution and deliver-
ed them into his hand.

S0, in the night, the Book is read and these are the
verses : “° Bemignant, Hearing, Knowing God. These
are the verses of the Book that makes manifest. Per-
haps you will kill vourself with grief because they
do not believe. If We please, We should send down
upon them a sign from the heaven so that their necks
should stoop to 1t. And there dees not come to them
a new reminder from the Beneficent God, but they turn
aside from it. So they have indeed rejected the truth.
therefore the news of that which they mock shall soon
come to them. Do they not see the earth, how many
of every noble kind We have caused to grow in it ?
Most surely there is a sign in that, but most of them
will not believe. And most surely your Lord is the

Mighty, the Merciful.”
XX1

How changed is the aspect of nature this day !

A chill fog has stolen delight, and instead of the sunny
reminder of spring, there is winter’s frost over the
meadows and upon the house roofs. Yet such a day
is well enough for work, and much Wﬁ H:M m
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hurrying minutes within the hushed household, the
garden again is entered, the Book taken from its shelf
and these verses spring to life from the page : ** Except
the servants of Allah, the purified ones. For them is
a known sustenance, fruits ; and they shall be highly
honoured, in gardens of pleasure, on thrones, facing
each other., A bowl shall be made to go round them
from water running out of springs, bright, delicious to
those who drink. There shall be no trouble in it, nor
shall they be exhausted therewith. And with them
shall be those who restrain the glances of their beautiful
eyes, carefully protected as fragile eggs. Then shall
some of them advance towards others, questioning.
One from among them shall speak and say : * Verily,
I had a comrade of mine, who said : * What ! are you
of those who acknowledge the truth ? What 7 when
we are dead and have become dust and bones, shall we
then certainly be brought to judgment 7 ** It sHall be
said : *° Will you behold him * 2™

“Then he looked down and saw him in the midst of
hell. He shall say: ‘By Allah! you had almost
caused me to perish ! and had it not been for the favour

of my Lord, I should certainly have been amongst those
arraigned !

T Ia_if,, then, that we are not going to die, except
our previous earthly death ? And are we not going to
‘hll. Ehaa:t&!ed? Most surely this is the mighty achieve-
o ml“m the like of this, then, let the workers

- work!” (Qur-én, XXXVII, 40-61.) ° ~-
W« P XXII1 ]
Alth n | lﬂi_ﬂlﬁﬂf war, it will not be gainsaid
in their heart of hearts, weary of
€, boldly prosecute and shew
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peace—assuredly the eventual ending of war. They
consuler what kind of peace will arise from the ashes
and mutilation of war, and how such peace can best
be preserved and made permanent for the human race.
Myzeif, considering this question of enduring peace,
come to the conclusion that lslam offers a wvery real
and substantial foundation upon which a nobly planned
and lasting structure of peace may be raised. For
what, 1 ask, 18 the mamn cause and root of war, the
malignant growth that, as soon as cut down, springs
up with new and accursed vigour, the bitter root that
must first be eradicated before the good earth can bring
forth her blessings in abundance and men may rejoice
together therein at peace 7

This root, mistake it not, is race antagonism,
national mistrust and jealousy. Now this very curse,
this evil spirit of national hatred, has been exercised
within the bounds of the Islamic brotherhood, a brother-
hood which has triumphed, and still triumphs, over
race antagonism and national hatred. In Islam, a
man is first and foremost a Muslim and a brother—
afterwards he is English, French, German, Chinese,
Zulu, Indian or American. He belongs to the great
family of humanity. That he is different by many
national characteristics matters not. Who would
dezire all mankind of one pﬂ.ttami Wha but a race
fanatie, meriting the curse of hun . would desire
to supplant his own brothers by ﬂﬁh‘ mm!
e (nce given this quﬁmnq in tl ;ﬁ
mankind and the Y.lﬂion of the 1 utual om
may tender to nnﬁ'ﬂne, M'ﬂt

Sp——
------
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XXI11

To-night the intermittent  rumblings of
warfare and the dronings of planes have disturbed
the serene air of early night, but the interior of
the household has been but little rufled, just as
in time of storm some stout breakwater preserves
the peace of a sheltered harbour, though the hissing
waves dash angrily without. At such times, thoughts
arise that others may be less fortunate, may be bearing
the brunt of violence and devastation, may be hurled
rapidly from this life to the next, or left shuddering
and maimed upon the brink. Yet at all times,
especially in matters that are outside our power of
amendment, it is well to remember the words of the
Qur-dn that * God hath power over all things.”

At no time, not for one instant, is any affair putside
His cogmzance. At no time, not for one instant, 1s
any affair outside His complete control.

How then can peace be shaken, the true peace of
the submissive heart 2 While anything remains to be
~ done to better the lot either of ourselves or of others
about us, our efforts will be nsed ungrudgingly, and from
‘this very state of action a covering of peace will be
ﬂhunt ﬂu! hmﬁ knowing that what ean be done is

' @‘ig will the heart be disturbed which is

mi ﬂwluch keeps ever mindfil

f ';é'w!r forget, even for
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* Praiséd, Glorious, Knowing, Hearing, Powerful God !
Thus does Allah, the Mighty, the Wise reveal to you,
and thus He revealed to those before you. His is what
15 in the heavens and what is in the earth, and He is
the High, the Great. The heavens may almost rend
themselves asunder from above them and the angels
celebrate the praise of their Lord and ask forgiveness
for those on earth—now surely Allah is the Forgiving,

the Merciful.” (Qur-in, XLII, 1—5.)

XX1V

To marry is part of the faith. Nay, is it not said :
““Who marries fulfils half his religion ™ ? And the
meaning of this is obvious. By marriage the root of
selfishness 1s cut off. A thousand oppeortunities arise
for self-sacrifice, kindness, tenderness, patience and
therein” is the sublimation of human love. Never may
«the celibate life be placed above true married life. As
man is incomplete without woman and as woman is
incomplete without man, so the highest ideal of human
life can never be that of the celibate.

If, by self-torture and a thousand anguishes and

- the cravings of natural instincts unfulfilled, the celibate
may win thruugh to some restless m avoiding
vice still it is a question whether society is not endang-
ered rather than benefited. Would the world ba at war
and humanity wading through blood and d
days if Hitler had married ? m ankin

by the tmphhmmd oddity, the
waywardness of some Hﬂ_"_"__ y soul see
ment which it cannot ﬁn&-—ﬁ -=--:
athwart the utﬂnﬂ course nf
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Let it not be thought that abstemious celibacy
brings either man or woman nearer to God. How can
this be aught but a precious delusion ? Should the
Creator be well pleased at the despising of His creation
and the manner thereof ? Hath God made the Con-
tinuance of the human race to rest upon fundamental
wickedness ¢ Perish the baseness of such thought !

So Islam has recognized the way of human happi-
ness and has made marriage to be part of the faith.
Hath not also the Holy Prophet Muhammad said :
1 keep fast and I break it, 1 pray and I sleep and
I am married. So whoever inclines to any other than
my practice, he is not of me.”” And again, ** 0 assembly
of young people ! whoever of you has the means to
support a wife he should get married, for this is the
best means of keeping the looks cast down and guarding
<hastity : and he who has not the means, let him keep
fast, for this will act as castration.” And also. * There
15 no monasticism in Islam.” And yet again, * Marriage
is incumbent on all who have the means and the ability.”
And is it not written in the Qur-in, ““ And let those
who do not find the means to marry keep chaste until
God makes them free from want out of His grace " ?
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THE FUTURE OF RELIGION

Professor Joad 1s known all over the world for his
easy mastery of the knowledge of philosophy. A typical
Britisher, he has brought the intricacies of philosophy.
ancient and modern, within the range of commonsense
understanding. Guided by the strong practical sense
of hiz race he follows convention only so far as it does
not. obscure the practical side of the issue. By his
penctrating analytical intelligence he seems at times
to understand the minds of the various theorists better
than they themselves would do. He, more than any
one else, therefore, is competent to veice the philos-
ophical mind of Europe just at this moment,

His own genius apart, the time factm“m also very
helpful for the Professor to take a very realistic view
of the present situation. In easy and pe&mfu] times a
philosgpher runs the risk of being led away by the
appearances of things to channels of thought divorced
from reality and may indulge in speculations that have
no bearing on the practical life of man. Bat at a time
such as the present, the philosopher has perforce to be
realistic. And the Professor has indeed been very realis-
tic in his broadcast lecture the other day. He very
rightly diagnoses *“as the peculiar disease of our civi-
lization a gulf—a gulf between our power and wisdom.™

We have a perfect mastery over the means of
existence but are absolutely ignorant of its end. We
produce first-rate machines, while we ourselves possess
«only second rate characters, and thmmﬁﬂ's',' chine
for despicable purposes. Th& maunin Mﬁw m
of any higher purpose ufltﬁu us we take the
satisfaction of our gross animal
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nevertheless leave our inner urge of worship unsatisfied,
with the result that the instinct of worship getting
horribly perverted creates hideous channels of self-
expression. °° As the God above the skies grows dim.
an all too human figure complete with raincoat and
moustaches or stomach and row of medals, arise to
take His place. This is not the first time in history
that men deprived of God have dressed up men in the
attributes of God to take His place. T am suggesting
then that the worship of the State and of the dictator
45 the embodiment of the State is a direct by-product
of the decline of religious belief.”” ** We greet the leader
each munungﬂglﬂ we thank him each night that he has
provided us nﬂmuﬂr with a will to live.”” Such is the
first, of the fem Commandments issued to the workmen
of Nazi fiictories. The Professor rightly apprehends
a similar catastrophe for his own people, if some outlet
15 not soon found for * the accumulated fund of un-
expended seriousness ’ from which the nation is suffering
at the moment. On the basis of personal experiences
with the British people we can personally testify to
the truth of the Professor’s statement, that * the stage
is set at the moment for the re-entry of religion from
the wings ; set as never before.”” But when it comes to
the question, ** Which religion or what kind of religion
iur it that is going to take the field 2’ we find the Pro-
making suggestions not very clear to the average
m *EB- !m:fﬂl insﬁmma that the revived mhgmua
: I M* ow mfnﬂhannﬂls of Christianity ™=

1.._ 8 of n'ﬂ the grea.t-rehgmna of
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the Missionaries, will tell the Professor that all other
religions of the world must have to be false, the devil’s
work, to make Christianity a true religion. To be fair
to the Profeszor he acknowledges this difficulty in a
suggestive manner. He remarks, “ Will this newly
fermenting wine of the spirit pour itself into the old
bottle of the Churches? . . . I am inclined to
doubt it.”” Evidently the Professor suggests a re-
construction of the Church, a thorough overhauling
of the system, allowing for a play of the spirit of
universalism that must characterise any  religious
movement that can hope to succeed to-day. But in
that case, the Church may rightly apprehend that
nothing will be left of Christianity. It is no exaggera-
tion to say that the existence of Christianity depends
on narrowness and exclusiveness. Remove these time-
worn« barriers and Christianity can hardly stand as
a separate religion. As a matter of fact, people will
not know why they should any longer stick to
Christianity.

The present writer has been surprised on some
oceasions to see the most enlightened Church-leaders
quite shamelessly proclaiming before a mixed gathering
that the light of revelation came exclusively to the
Israelites and that the same light was denied to every
other nation of the world. It is this Jewish parochialism
that stands in the way of Christian co-operation with
other religions and it is this which is maintaining the

“Official Ghnerhmm.jr and its anmtmj ﬂnmnmh.n N
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with an opportunity such as they have not had for a
hundred years. Can they take it ¢’ We pray the
appeal enters the hearts of those for whom it 1s meant.
Vanity has stood in the way of many noble enterprises
and salutary changes in the world. The Church has
long since realised the untenability of its position. It
i8 wvanity that is responsible for their sticking to a
system which was called to existence in a dark and
ignorant age by the remote ancestors of the present
generation. It needs just a little moral courage to
shed that vanity and thus spare humanity the tribu-
lations which beset it at the moment. It may upset
the interests of some people, but those who are sincerely
religious will find themselves better off in every way,
with a truer set of beliefs and a fuller code of life.
Strange as it may seem, this adaptability can be best
manifested by the Anglican Church among all the
existing Churches of the world. The present writer
has ample evidence of this from his long associations
with the religious circles of Great Britain.

We cannot, however, close this eriticism of the
Professor’s leeture without saying something on a point
raised by him in connection with sin and evil. In this,
we are afraid, the Christian tradition prevents ]u's
m:nvmg at the right conclusion. He is right in de-

nouncing his own generation that was Brought up to
““think of evil as a by-product of circumstances, of

ﬁur axa.mpla or of psychological maltreatment

et

niseducation in childhood. Tt followed that ewil,
ething that could be cured by social and htma-.l

ut when proceeding on this line ha comes
he new #ﬁﬁuﬁﬂ‘ﬁﬂ_aﬂrﬂ_ “ an attitude which
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In fact, 1t has been the misfortune of Christendom,
its greatest thinkers not excepted, to oscillate between
extreme views and not to enjoy the safety of the golden
mean, in every affair of life. It must believe in Christ
as God Himself or reject him as a mythieal figure ; it
must have either ecapitalism or communism. either
absolute pacifism or total war. It forgets that all life
lies in reconciliation between two opposites. Its
attitude towards evil is only another example of this
extremism. It can either consider it as irremediable
in the heart of man or regard it as a mere by-product
of external circumstances.

But it could have easily done credit to its newly
developed scientific attitude towards life and its pro-
blems, if it had adopted the Islamic view (1) that evil
1s no fundamental part of human nature but only an
accident in the process of its functioning, (2) that this
accident is avoidable through proper safeguards both in
the inner nature of man as well as in his surrounding.

The Christian view of life, viz. that evil is a mighty
foree at the wvery bottom of the creation, practically
invincible, is not only untrue from a scientific point of
view, but casts a very dark shadow of despair on man's
general outlook on life. It is scientifically incorrect
because notlng has been found fundamentally evil in
the world just-as nothing has been found absolutely
good in it.  Potentially, therefore, everything can be
_regarded as good. It is our use or mmnfnﬂnng
“thint makes it either good or bad. The most essential
need of physical existence such as Mﬂ’m& ii a
wrong measure and on the wrong occasion, may prove
fatal to life, whnrana the dum Y0150
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the vilest of sin when satisfied in an improper manner,
that the great virtue of chivalry is only a sublimated
form of the instinet that otherwise expressed 1s known
as anger, that even killing may be an act of virtue if
done under given circumstances.

Nor is such a view helpful to man’s moral struggle
in life. No student of psychology will deny that the
doctrine of Original 8in or of man’s being fundamentally
avil, is= bound to bring despair to the mind of men.
We do hope the Professor will not insist, like a clergy-
man, on the argament that the psychological stunt of
the ** grace of blood » will relieve this gloom. History
bears testimony that the gloom has been never relieved
in the Christian mind, Orthodox Christianity has
never been able to manfully fight the evil either on the
cultural or on the moral plane. The IProfessor can
easily understand that a belief in this Christian doctrine
is, in the last analysis, putting a premium on moral
indolence. We wish he had known the solution of the
question as presented by lslam.

Islam admits that the environment is partially
responsible for the appearance of evil, but only partially.
It, accordingly, addresses itself to the proper ordering
of the social system. For centuries the Christians
sneered nt Islam on account of its entering into the
details of man’s worldly life. But hard”facts of life

-+ : iave now compelled them to admit that social surround-

' 'M m to do with our moral outlook on life.
. ﬁmﬂ not agree with these moderniste.
ing is all that is.necessary to
mﬁgﬁ. The inner nature of
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aspects of it have to be attended. Hence it is that at
the end of everv regulation which the Qur-fin issues
for man’s guidance in worldly affairs, it recurrently
refers to God’s omnipresence, omniscienes, omni potence
and all those qualities of His that may inspire us to he
good and virtuous inwardly—and further prescribes
methods to keep inwardly pure. The Qur-dn is never
tired of reminding us that the Devil is our greatest
enemy and gives us the details of his machinations.
Indeed, thereisno other book in the world which provides
man with an equally elaborate system of inner purity
in the midst of our struggle for existence. But all
these instructions of purity presuppose the potential
goodness of human nature, It, however, evil is inherent
in human nature, all talk of sublimating this nature
becomes meaningless. The Holy Qur-dn beautifully
summarises the actual position in the following words:

* Certainly We have created man in the best make.

* Then We render him the lowest of the low,

* Except those who believe and do good.

*“So they shall have a reward never to he cut

off . o e T {Ch. BB

It is c-Ien.r me 1:}1|-: passage that according to the
Book, man is created with very great possibilities and
a high destiny, but he has also the tendency of sinking
to the lowest depths of degradation, and that it is to
check this Jatter that the system of Ihvim Eﬂm;

by revelation has been designed. Eﬂdmﬂr.ihniltﬂn _

ot Christianity lies in mistaking a controllable tendenc
for a basic uyge thntmnnnthi,,_:' ed. . -

change of attitude on tlugﬂ‘b
certain thing can someti
its history. Who knows th




ISLAM AND THE WORLD CRISIS
By M. R. ZABREDI

The world is now passing through a crisis—a most
terrible crisis. The modern civilization of the YWest 1s
now on its trial and en the crossroad. The *' new order™
foreshadowed by Hitlerism may mean the death-knell
of many cherished ideals of humanity, if the *' new
order ”’ really dawns on the war-worn world.

The modern civilization 1s mostly of the Christian
pattern. The real teachings of Christ, the Apostle of
Peace, are practically thrown overboard, or the
Christian Powers would not have been involved in this
sanguinary war initiated by one of the greatest Christian
Powers. In other words, Christianity seems to have
failed, as 1t has failed to keep peace in its own spheres
of influence. On the other hand, the Christian Powers
have imperilled the world’s peace.

We are too much in the erisis now to thipk and
ponder deeply over the cause and consequences of the

- - .
catastrophe, as we are much too preoccupied with

self-preservation and national existence. But even in
these terrible worries, some retrospection may be
considered worth the while,

- The world needs peace and preservation. But
‘how can peace come ? 1 think it is Tslam and the
message of Islam that can save humanity. What
Lﬂﬂﬂﬂ IE]ﬂ-Iﬂ stand for ? Islam stands for universal
o erhoo ﬂi‘ manhnﬂ under the omnipotent father-
a iny One God. This is the marrow
| If this message is accepted and*
ation ﬂf the world, ér if mankind
de thamnelm as units of the

-
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man-killing armaments to consider this humble
but humane message of Islam which is not in a position
to enforce its claims or message on the mad and
maddening crowds out for the blood of one another
like blood-thirsty hounds. But to-day or to-morrow,
this message of universal brotherhood of mankind
must be accepted or the world is doomed. The
armageddons can only destroy but not save the world.

Islam’s message 13 not mere theoretical. It is
practical and dynamie. Imagine for a moment that
the world consisted of Muslims alone, worshipping one
Allah with their faces towards one Qiblah. 1 do not
think the different units of this vast brotherhood would
then have rushed at one another’s throats, as the present
world is deing. The ** Believers are one Brotherhood,"
said the Prophet of Islam. It is not mere lip-deep
assertion : it is in the blood and vein and marrow of
the Muslim. Left to themselves, I am sure, t]:la
Muslims of one country will not cut the throats of the
Muslims of other climes and countries.

I do not mean to say that the Muslims have not
killed Muslims. Bloodshed is not unknown in the
Muslim world. But history does not record this kind
of bloodshed in the Muslim world. Islamic history
is-not besmeared with bloodshed of the kind now &
noticeable. Christianity, with all its vauntings of §
civilization, has prmnh&d a Mﬂw m ;
A witnessed. 1Its failure is now ge in letters of
| hc;l and bombs. Peace mﬂ eranin
‘dream unless”the message of the universal
mptail ]:F,F ﬂill‘

nfm.unhnﬂm




WHAT IS ISLAM?

[The following is a very brief account of Islam, and some
of its technique. %nr further details, please write to the IMAM
of the Mosque, Woking, Surrey, England.]

Ispasm: T Reucion oF PeEace.—The word Islam liter-
ally means: (1) Peace; (2) the way to achieve peace; (3) sub-
missien, as submission to another's will is the safest course Lo
establish peace. The word in its religious sense signihes, cour
plete submission to the Will of God.

Osjrcr or THE Reucion—lIslam provides its [ollowers
with the F«rﬁm code, whereby they may work out what s
noble and good in man, and thus maintain peace between
man and man.

Tue ProPuer oF Istam.—Muhammad, popularly known
as the Prophet of Islam, was, however, the last Prophet of the
Faith, Muslims, i.e. the followers of Islam, accept all such of
the world’s Prophets, including Abraham, Moses and Jesus, as
revealed the Will of God for the guidance of humanity.

Tae Qur-aN.—The Gospel of the Muslim is the Qur-an.

« Muslims believe in the Divine origin of every other sacred
ok, inasmuch as all such previous revelations have become
«corrupted through human ine lation, the Qur-an, the last
. Book of God, came as a recapitulation of the former Gospels.

ArTiCcLES OF Farre v Ispam.—These are seven in number:
Belief in (1) Allah; (2) Angels; (3) Books from God:,.
(4)Messengers from God; (5) the Herealter; (6) the Premeasure-
ment of good and evil; {7'5 Resurrection after death.

’ The life after death, according to Islamic teaching, is not
~a new lile, but only a continuance of this life, bringing its hidden
realities into light. It is a life of unlimited progress; those who

ualify themselves in this life for the progress will enter into

- ' . which is another name for L‘EE said progressive life
- after death, and those who get their facultics stunted by their
~ misdeeds in this life will be the denizens of the Hell—a life
- mr_ﬂblﬁ of appreciating heavenly bliss, and of torment—in
3 to get themselves purged of all impurities and thus o

~ become fit for the life in Heaven. State after death is an image
~ The sixth article of Faith has been confused by some with

ﬁﬁﬂh&n:ﬁﬁn; e helieves in Pre-
thibg ereated by God is for good in the
he given circumstances.  [ts abuse is evil

ive in number: E;] Declara-
d in the Divine Messen-
F¥asli -:.' = 9 ﬂ.llm—gi"i“g':
1 Mﬂ:mr of
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All the Worlds, the Friend, the Guide, the Helper. There is
none like Him. e has no partner. He is neither begotten nor
has he begotten any son or daughter. He is indisivible im
Person. He is the Light of the Heavens and the Earth, the
Merciful, the Compassionate, the Glorious, the Magnificent, the
Beautiful, the Erernal, the Infinite, the First and the Last.

Farran asp Acnon.—Faith without action is a dead-letter.
Faith by itself is insufficient, unless translated into action. A
Muslim believes in his own personal accountability for his
actjons in this life and in the gEl’E‘.’IflEl'- Each must bear his
own burden and none can expiate for another’s sin.

EtHics ofF Ispam. —"Imbue vyourself with Divine Attri-
butes,” says the noble Prophet. God is the prototype of man,
and His Attributes form the basis of Muslim ethics. Righteous-
ness in Islam consists in leading a life in complete harmony
with the Divine Attributes. To act otherwise is sin.

CarabiLiTies oF Max 1x Iscam.—The Muslim believes in
the inherent sinlessness of man's nature, which, made of the
goodliest fibre, is capable of unlimited progress, setting him
above the angels, ;;m,nsl leading him to the border of Divinity.

The Posmox oF Wosman v Ispam.—Man and woman
come from the same essence, possess the same soul, and they
have bgen equipped with equal capability for intellectual,
spiritual and moral attainments. Islam places man and woman
under the like obligations, the one to the other.

I'QLMITY oF Mangmnp AnD THE BroTHERHOOD OF ISpAM.—
Islam is the religion of the Unity of God and the equality of
mankind. Lineage, riches and family honours are accidental '
things: virtue and the service of humanity are the matters of 4
veal merit. Distinctions of colour, race and creed are un
in the ranks of Islam. All mankind is of one family, and Islam
has succeeded in welding the black and the white inio one
fraternal whaole.

PersoNAL JupGMmeNT.—Islam encourages the exercise of
personal ]uﬂgment and respects difference of
accordin the sayving of the Prophet Muhmmdf 1il--'l
ing of ad . \

Knowrence—The pursuit of knowledge
Islam, and it is the acquisition of knowl,
superior to angels. .

SANCTITY OF Imun..—lwrr llhﬁllf

respected. e

live hnn{:sl_l]r is
Cuariry.—All the fﬂﬂﬂlﬁﬂ 'ﬂ' mﬁn

-

mnl.ruul':rnmﬂﬂﬂjfﬂ'lhg of
m mrm‘s duty to live for M
i: without #ﬂn‘.‘- ’
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DECLARATIONS 5
(1) p
. I, Marmaduke Wetherell, of ., .. . . School,

Winclmute:, .Eﬁmtﬂ do hprebj' falthfuﬂy and solemnly
liwhre of my own free will that 1 worship One and

i Q"IY 14 ‘*(_Gﬂ} alone ; that I believe Muhammad to
Ehrmmngm: and Servant ; that T respect equally
:Pmphata-l—jihmhnm. Moses, Jesus, etc.—and that
E will live a Mushim life by the hﬂlp of Allah.

- L *zp ﬂ:ﬁu Al-Alldh Muhammad-un-Rasul-Alldh

:' R |- d 'l"
[There h“" ﬂm ﬂq& (A]Jﬁh) and Muhammml 8

.-‘i Messenger.] i

o
_.i;_ < sthiE ) M W&mnm
1 17tk January, ]
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(2)
I, Douglas Ahmad Lawson, of . .

Road, London, N. W. 5, do hereby faithfully and m:]ernnly
declare of my own free will that 1 worship One and Only
Alldh (God) alone ; that 1 believe Muhammad to be
His Messenger and Servant; that I respect equally
all Prophets—Abraham, Moses, Jesus, and others—and
that I will live a Mushm life by the help of Allal.

La ildha ill-Alldk Mulhammad-un-Rasul-Alldh

[There is but One God (Alldh) and Muhammad is
God’s Messenger. ]
Dated 20th January, 1942. D. A. Lawson,

. {3} -
I, Frederick Randall, . . . . . Winchester,

Hants, do hereby faithfully and solemnly declare of

my own free will that I worship One and Only Alldh

{U:{:-d} alone ; that I believe Muhammad to be His

Messgnger and Servant; that 1 reapeat equally all

Prophets—Abraham, Mﬂms Ht—’:sﬁu'l and others—and
* that I will live a Muslim life by the help of Allih.

La ildha ill-Alldh Muhammad-un-Rasul-Alldh

" [There is but One God (Alldh) and Muhammad is
God’s Messenger. ]
Dated 26th January, 1942. F. RANDALL.
- (4)

1, (M1ss) HENRIETTA RATTRAY, of Hastings, Sussex,
do herehv faithfully and solemnly declare of my own ;
free will that T worship One and Only Allih (God)
alone : that I believe Muhammad to be His Mmgﬂ.‘ :

* and Bﬂrvﬂ.nt* that 1 respect equnﬂr all :Empﬁﬂh— o
Abraham, Moses, Jesus and others—and that T will
live a Muslim life by the ]mlp pf A]il.h ‘ -




'DECLARATIONS

I, (Miss) ALICE {?KIT{}H. of 4 Cavendish
Place, Beeston, Nottingham, do hereby faithfully and
solemnly declare of my own free will that I worship
One and Only Alldh (God) alone; that I believe
Muhammad to be His Messenger and Servant ; that
I respect equally all Prophets—Abraham, Moses, Jesus,
and others—and that I will live a Muslim life by the
help of Alldh.

La dldha ill-Aldih Muhammad-un-Rasul-Alldh

[There is but One God (Alldh) and Muhammad is
God’s Messenger. ]
Dated 17th February, 1942. Avice KiTcn.

L]
I. RoBIN SALTER, ﬂi?]. . 3+ » Road, Alder-

shot, Hants, do hereby faithfully and solemnly declare
of my own free will that T worship One and Only Allah
(God) alone ; that I believe Mubhammad to be His
Messenger and Bervant ; that [ respect equally all
Prophets—Abraham, Moses, Jesus, and others—and
that T will live a Muslim life by the help of Allah.
La ildha ill-Alldh Muhammad-un-Rasul-Allgh
[There is but One God (All&h) and Muhammad is
God’s Messenger.]
Dated 27th February, 1942. (8d.) R. BAavTER.

. THE MUSLIM SOCIETY IN GREAT BRITAIN
| | WELCOMES SIR AZIZUL HAQUE

On the afternoon of Baturday, 16th May, 1942,
1511& !ihnuman a.nd the members of the Muslim Society
m Gﬁuf- 'W‘B'l.'u .115 Home in their honse at 18

Eeccleston § hﬂnann 8. W. 1, to *welcome Sir
'-‘f.- "-. ,,Hh. D. LITT., the new H.lgh

@’h n aﬁqlz his mmnt arrival to

1p in this mﬁﬂ It was a lovely
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Commissioner. Sir Azizul Haque arrived at 4-30 p.m.
and by that time some 150 members of the SBociety and
their friends had assembled. A large party of Indian
officers was also present, led by Risaldar-Major and
Hony. Lieutenant Mohd. Ashraf Khan, 1.0.M. Before
introducing the guest of honour to the audience Mr. 1. V.
de Yorke, Chairman of the Muslim Society in Great
Britain, called upon Mr., D. Cowan, M.A., Assistant
Imam of the Woking Mosque, who recited the Fatihah
as an opening to the meeting. Mr. de Yorke then
=aid a few words by way of introducing the High Com-
missioner to those present, detailing his manifold
activities in his own country and especially his great
interest in education and educational problems which
are 80 important to India to-day. Mr. de Yorke ex-
pressed the great pleasure and honour of the members
of the Muslim Society in Great Britain in having the
opporfunity of getting to know such a distinguished
son of Islam as Sir Azizul Haque. The High Com-
missioner in reply thanked the members of the Muslim
Society for their hearty welcome and expressed his
great pleasure in making their acquaintance. In an
extremely eloquent address he assured his audience
that he would do all in his power to foster friendly
relations between his country and Great Bl:m,m 'ﬁ

Sdes

difficulties might be great but. goodwill on both
could overcome all these difficulties an ‘a new era of

prosperity and peace would dawn., With 'l'.',l?.u address

the formal part ufthepmoe&dmga nam& tsqpnenﬂpnﬂ
the friends repaired to uthur:qamugqﬁpmm

served and some ti me : *:,_
The nunnanuufth@ “can | from the r
of n ;uurnnh.nt whu said that o




IS ISLAM INIMICAL TO SECULAR PROGRESS?

By SyEp Wizarat Awx

The answer to the above query cannot but be in
the negative, for the laws of human progress are the
same all over the world. Initiative, intelligence
and strength of character are not the sole monopoly
of the Christian races in Europe, and if the present
and immediate past have witnessed unparalleled
ascendency of the West in human affairs, the East shall
not fail in the ultimate balance of human achievement.
There 1s no denying the fact that self-sufficiency and
arrogance have marked every dominant tvpe of civili-
zation in history. Ancient Egyptians considered their
achievements so perfect that they daily propitiated
their gods lest they should grow jealous, The Chinese
felt that they had realized their heaven on earth. The
Greeks imagined that they had reduced such an in-
commensurable thing as life to a system for all eternity.
Rome thought itself to be the hub of the universe. It
18 now the turn of Europe to do as Rome did or follow
the examples of Egypt and ancient Hellas.

Islam 15 not only a creed but also a social pelity,
and the bond of Islam, however enfeebled by narrow

schisms, still binds six hundred million people of different
races, colours and countries, as no other bond in the
world’s Iong ‘history has yet done,

Look at its temporal history. If Tslam was really
innm:::a] ‘lio' mlar llﬂ’ﬂlﬂpment-, how was such an
as X - made ? Let us summarise the
tqmpqml llintnq : :
nced with Arabia and conquered
e other portions of Asia in the
n .5;.1 ﬁgpn in the eighth. Again
sub-continent of !Jlﬂ.l-& in the
quered it fing A y in the

o
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battle of Guadalete, and within five years Spain was
conquered. Such was the daring of Mushm conquerors
that had America been discovered at the time., the
banner of Islam would have been planted there as well.
Soon after the conquest of Spain, a Muslim force was
led into France through the pass of Roncesvalles and
according to European historians themselves. were it
not for the check at Tours in 732, France and Germany
would have fallen into the hands of Muslim conguerors.
The Eastern Empire of Byzantium had already felt
the prowess of Islam in the seventh century in Arabia
Felix and in the succeeding centuries Islam was rapidly
mounting up the rungs of the ladder to Europe from
Syria. Mesopotamia and Asia Minor. In the seventh
century itself, besides the victories of the first four
Caliphs, Armenia had become at first tributary to the
Saraceps and then part of their territory ; the Roman
army was defeated at Tripoli, Sicily was attacked,
"and Constantinople itself was besieged ‘hy the Arab
fleet for four years. After the eighth eﬁlﬂ-'ur]r the
Eastern Empire was forced to purchase peace with a
heavy tribute, but Crete was won soon after and then
the conquest of Sieily and Muslim interference in
Southern Italy began. Few now remember ﬂ:ﬂt Rome

herself was threatened in the middle # ninth .?:

century and that Sicily was fd.t M e .-

an integral part of Islm:n:‘s d-embracin it
The conquest. gﬁu . - PPN s

was reserved for anotk
Whﬂﬁﬂ hﬂﬂﬁ:ﬂﬁ 4“; :'ij" _Zf“bnh-. 7
in Asia, w]:ﬂ&

Thu Eﬁl]ukw took
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chattering hoofs of Turkish chargers in the ecity of

Constantine. The successor of Hildebrand orgamized

a Crusade, and Christian nations assembled at Clermont

shouted forth the resolve of Christianity to rid the

world of Islam, and in the cries of ** Dieu le vent "

3 announced the enly Jihad, in the European sense of

the word, that has yet been waged in the world.

Jerusalem was captured before the eleventh century

had closed and Godfrey of Bouillon made its king.

A second Crusade was organized half a century later,

but it lacked the flush of enthusiasm and ended in a

fiasco. Forty years later, Saludin captured Jerusalem,

and after a wvigorous struggle repulsed the forces of

Christianity in the third Crusade and enlarged the

boundaries of his Empire. But profit and loss were

both going up, for if the Turks conquered Armenia

 and Georgia in the eleventh century, repulsed Europe

H from Asia in the twelfth, and laid the foundation of the

7 Ottoman Empire in the thirteenth, the Moors in Spain

slowly declined after the death of Almansur in 1002,

- and the Christian chiefs of Navarre and Leon, Castile

i anﬂ A.rmgonm up a almlggln against them, leaving
o g %

: “ - conguest ufﬂlﬂ!hhhﬂﬂpla would have come

If a centu _'tﬁaflhr were It nu#ffnr Timur’s capture

. - .@.1._.. w}[ mn' ﬂﬂpt‘i‘ﬁt}f

mﬁm in 1360, at
n 1396, but had in

regnum of a decade
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prowess was fully proved. At last in 1458 Muhammad
Il reversed the action of the Muslim Conqueror of
Spain, and with greater success, for although the latter’s
charger did not gallop across the Atlantic to the shores
of America, the galleys of Muhammad the Conqueror
sailed on land from the Bosphorus to the Golden Horn,
and helped him to realize the prophecy that new Rome
would yet be subdued by the Muslims. Thus Islam
provided itself with an empire in Europe in the East
to compensate it for the loss of that in the West, half
a century later. For in 1492 Granada fell, and
Fordinand, “ the Catholie,” who had commenced his
reign with setting up the Inquisition at Seville in 1481,
celebrated the success of Christian army by the whole-
sale expulsion of Jews in 1493. The Moors who had
been assured of perfect toleration learnt six years later
what o expect when the power to enforce such stipu-
lation is gone, and their persecution which eommenced
in Ferdinand’s reign confinued into the l'uign of his
grandson and successor, the Emperor Charles V, who
finally expelled them in 1524 from a land which they
had ruled for eight hundred years. But the power of
Islam had not gone, and the naval triumphs of Khair-
ud-din Pasha, known as Barbarossa, who had even
attacked Nice in 1543, compelled Charles V to
ackunowledge the strength of Turkey, and & year later
make to her, with Ferdinand ﬂimwmmﬁ L
peace. Ferdinand became a vassal paying "
ahd Charles’ V himself subsequently entered
treaty. Thes old Caliphates of Baghdad, Cordova
and Cairo had Mnm MWMHL he
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the world’s greatest statesmen and rulers. And those
Muslim kings could hold their own against the best in
Christendom.

But there is nothing more difficult to keep up
than to equipoise in political power, and if a nation or
race cannot advance, it must go back. Byron sums up
the history of all nations in describing that of Rome.

“* First conquest, and then glory, when that fails,

Wealth, vice, corruption, barbarism at last,

And history with all her volumes vast

Is but one page.”

Glory failed Islam after all these conquests, and
trhe decline of the Muslims through the stages of wealth,
vice, and corrupfion at last set in, as was but natural,
because the Muslims were no longer true to the spirit
and ideals of Islam. But Islam cannot on that account
be called inimical to secolar progress.

It is wrong for SBir Harry Johnston to ‘-.H.],J' that
the greatest foe of lslam is undenominational secular
education. “Undenominational Secular Education
has been imparted in India to Hindus and Muslims
alike for upwards of seven decades, and yet Islam
is not only believed in, but practised by the educated
members of the community. The Christinn missionary
has more than once confessed to his sense of failure in
-eonverting the educated Muslims. The * greatest foe
of Islam*™ is not *secular education,” but the
mﬂm prejudice of some of the pseudo-
- Beae wwope who affect agnosticiem and consitler

e i nnﬂmomlmmanﬁnm of a materi-
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own view. Speaking of the achievement of the
Prophet’s system, he writes :

“ For the female sex it certainly achieved much,
and there too it 1s best to hush the voice of sentiment
and treat his rules and innovations as an attempt to
grapple with a hopeless problem : hopeless in the sense
that no community of any magnitude has ever found
a blanket (to use Isaiah’s image) that will cover the
whole frame. The seclusion and wveiling of women
were, as Muir has well observed, a direct consequence
of polvgamy and facility of divorce. Polygamy is
itsell an attempt at solving a problem which Indo-
Germanic nations solve by harbouring prestitution.

“In the latter system a portion of the female popu-
lation is wholly degraded, in the former the whole
fomale population is partially degraded. If by the
introduction of the veil Muhammad curtailed women’s
liberty, he undoubtedly secured for them by laws
the rights of inheriting and holding property which
under the older system were precarious.™

Not that we absolutely agree with this view. The
normal condition in Islam is monogamy, and the per-
muission to marry up to four wives, hedged round, as it
is, with conditions remarkably stringent which—thanks
to the illicit pmﬂtmes of Muslims themselves—Christian
critics slur over, gives to the code of Islam just that
elasticity which is necessary for a body of laws univers-
ally binding on Muslims of all countries and. ﬂnﬂm and
for®all eternity. But while Islam permits-
mands—a limited number of m,rwm
lays down no such restrictions, Monogamy,
repeat, is the mmlmmMﬂiﬁthr'_ slim world and
polygamy which disregards the stringent conditic
lald down in the Qﬂ-ﬂl“
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consequence of polygamy and facility of divorce, they
are practised in order to check polygamy and polyandry,
both secret and open, and to lessen the temptation to
abuse the Islamic law of divorce. The separation of
the two sexes in the daily intercourse of life would
5 prove too exacting a demand for a society which is
habituated to the zest which the presence of forbidden
fruit provides in its Eden. As for Islam, howsoever
it may have curtailed the liberty of a woman’s move-
ments, it alone strove to give her economic freedom,
which will, we trust, some day ent off her fetters n
Europe and America. where she is still the slave of
man-made laws and man-made conventions. And,
howsoever Christian Europe may sneer at the marriage
and divoree laws of Islam, it is plain that it is not itself
satisfied with the laws made by man that it substitutes
for those of God's own malking.
(4 We have another great authority to refute this
oft-repeated charge against lslam. Lord Headley -
became a convert to Islam about the end of 1913. His
many friends and relations looked upon him as a lost
goul and past praying for.

Soon after his conversion, he received a letter
from a devout Christian informing him that * Mohame-
dan religion * was one of sensuality and that the Prophet
had a great many wives. What an idea of lslam|
Lord Headley wrote in reply as follows :

“'ﬂ!ﬁrﬂﬂ_y Prophet of Arabia was particularly
and chaste. He was true to his obe
dt!mam 15 years. older than himself.
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otherwise enjoy. This was quite in keeping with his
unselfish and noble life. He gave away so much of
his worldly belongings that he had hardly enough to
live on.”

Another oft-repeated charge against Islam is that
it tolerates *‘slavery.” This is far from being the
case. Islamic laws for the treatment of slaves are so
humane that it will be a misnomer to call it ** slavery.”
Of course, a religion like Islam cannot stand in the
way of secular progress. Islam, says Mark Bykes, 1=
compact, vet international, whilst strongly united by
bonds of simple ceremonial and even simpler dogma.
Even now a Moor is more at home in Shiraz than a
Spaniard in Berlin or a Rumanian in Vienna. * Al-
though there are many Germans in London and few
Afghans in Cairo, yet the Afghan is less of a stranger
within the gates of Al-Azhar than is the waiter of
Gambrenus in the Soho lodging-house.” Indeed, a
Muslim cannot be cribbed, eabined and confined within
the narrow limits of race or colour or geography. His
instrument is neither politics, nor finance, nor racial
pride, but a set of spiritual and social ideals and his
stage is the whole world. And the pace of progress of
a player on the world stage cannot but be swift.

The learned Professor K. A, Nilakanta Sastri, M.A.,
writes, ““ Wherever they (Arabs) went they ruled ; the
conquered were subjects and outside the community
of the faithful. Thn: barrier was mapmbh and no
fufion was pdssible.

This is an erroneous view. Tﬁnﬂdﬂﬂﬂ‘-‘ih
majority of the Arab subjects—the Jews and Christians,
took good care to see that the Hﬂpﬁﬂhﬁl""m
tinued in an unfinished state. The result wa b
fmthfnl Iﬂ‘il"ﬂ]"li felt thmhﬁt;lli conqu

.........
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necessity, however, to live side by side created an
atmosphere of toleration, absolutely unknown to
Medimval Burope. This toleration found expression in
Islam in the creation of the BScience of Comparative
Raligion and its enthusiastic cultivation. Apart from
conversions to Islam, those different groups subsisted,

i sharply divided from one another. Asin the Byzantine
Empire punishment for conversion to Islam was death,
so also in the Empire of the Caliph conversion of a
Muslim to Christianity meant capital punishment for
him* Those people were, indeed, unfortunate who
kept themselves aloof from Islam.

Mr. Marmaduke Pickthal writes in his elaborate
lecture on ““ Islamic Culture™: “ The multitudes were
no doubt warned that Tslam was something devilish
and that Muslims would destroy them. And then the
‘Muslims swept into the land as conquerors and by their

* eonduct won the hearts of all those peoples. "In the
whole history of the world, till then, the conquered .
had been absolutely at the mercy of the conqueror,
no matter how complete his submission might be, no
matter though he might be of the same religion as the
conqueror. That is still the theory of war outside
Islam. But it is not the Islamie theory.  According
to the Muslim laws of war, those of the conquered

{ people who embraced Islam, became the equals of the

| uunqmm:s in all respeets. And those who chose to
religion had to pay a tribute for the cost
fence, but after that they enjoved full libetty

‘and were secure and protected in their

I'|T nt'
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proofs of its onee brilliant career which dazzled the eyes
of the world.

Those who had the honour to helong to the heal-
thiest and mightiest social order the world has ever
known—Islam—were indeed the happiest of all. The
Muslim subjects, in the heyday of Islam lived, 50 to
speak, in paradise and did not lead miserable lives so

complained of to-day.

THE PROPHET'S MARRIAGES
SOME DEEPER ASPECTS

By MAULVI AFTAB-UD-DIN AHMAD

Much misgiving exists even in the minds of well-
meaning people regarding the plurality of marriages
that the Prophet contracted during the latter part of
his life, In minds, Western and Westernised, that
_have no experience of polygamy, this creates an un-
wholesome sensation. And this in spite of the fact
that Muslim divines liave given very sound argnments
to prove that it is unreasonable to aseribe this action
of the Prophet to any urge of sensnality. It has been
pointed out, for example, that in a country where
sexual immorality was at its highest and where maturity
was attained at a rather early age, the Prophet lived
a spotlessly celibate life till the age of twenty-five ;
that at that age when he could easily marry the most
beautifal virgin of Arabia, he preferred a widow of
forty ; that with this motherly lady he lived a devoted
life for full twenty-five years, and that he Wﬂ
polygamy only when he was fifty, when the hﬂt n!'
youth had altogether gone. It;lmanﬁ been pointed
out thu.f. qu life in pp]m was ic as befc sT...




THE PROPHET'S MARRIAGES

vigils and most of his days in semi-starvation cannot

be regarded as enjoving his polygamous life from the

sensual point of view. But even strong arguments

such as these leave some minds still unsatisfied. And

it is no nse avoiding the issue just for the sake of modesty.
Modesty in the old sense in matters of sex does not

b exist in modern minds. And religious preaclers have
to face the situation as it is or else they will fail to carry
conviction to minds otherwise well-disposed with

regard to certain vital questions of religion. They

should lose no time in bringing in for an open dizcussion
questions that are agitating many minds even if conven-

tion frowns at such a disenssion.  True religions leaders

do not stand in need of any misty hallow of sanctity ;

they, on the other hand, invite with a challenge all
scientific eriticism of their own personalities. Prophet
Muhammad as a true religions leader is not afraid of

*f any scientific eriticism, however severe and exacting

it may be. I, therefore, propose to raise one by one,
all those misgivings that lurk in many minds with
regard to the Proplet’s marriages and resolve them
by an open discussion. To begin with, there is really
nothing to thrill in a pluraht-]r of marriages, The
thrill, if it at all comes, is a very short-lived one. By
an analysis of the relevant psychology we can easily
understand that the real thrill of the company of a
second-woman lies in the idea of its sinfulness. The
mmﬁmgm “Ilu not covet your neighbour’s wife”
M its foundation in this vicious tendency in man.
marrie Hﬁw beantiful, charming and
ik +ﬂ'u attraction of a commonplace
- mumm lugpuy married. The
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polygamous marrigges and regarding all polygamons
marriages for that matter will vanish. One may,
however, object here by saying that if an open door is
1eft for divorce and one is allowed to divorce a woman
as soon as she becomes stale, even the short-lived thrill
of having new women as wives may be perpetuated.
There is force in this argument. But it is exactly here
that the Qur-an and the Prophet's example acquit them-
selves admirably. Easy divorce is absolutely banned.
The procedure of divorce is an extremely tedious one
in the Qur-4n. And the Prophet has summarised the
whole attitude of Islam towards the question by
saying: **Of all permissible things divorce is most
digliked by God.” As for his own self the Qur-in
gave a still harder ruling. The following verse was
revealed in the seventh year of the Hijra, i.e. full three

yvears before his death :
‘] is not allowed to you to take women after-

wards, nor that you shonld change them for
other wives though their beauty be pleasing
toyou . . . o+ ' (30252)

So the Prophet had to retain all those women—all
of them widows and divorced wives of others excepting
one—whom he married. Although the verse prohibited
divorce at a certain point of time, it goes to the credit
of the Prophet and the religion he preached that he
never divorced any wife even before this. Thus once
a woman was married to the Prophet, she continued to
be jhis wife for all times to come. Neither was he
allowed to marry a new wife after this, This fact
should finally ‘disperse all clouds of doubt that may
her in people’s minds in this connection. As there
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speak, loses that aspect of her attraction which tickles

the imagination of us of this age. Shakespeare is very

right when he says that semsuality demands an

unlimited supply of fresh food for itself, I one is

found, therefore, to put a stop to his desire anvwhere,

1 the suspicion of sensuality shall have to be ruled out

from an estimate of his character. In the case of the

Prophet the stop was placed on his sex life in a twofold

way. He was commanded not to marry any further

full three years before his death. Even if he had lived

up to the age of, say. ninety and even if all his wives

had died within a year or two after the revelation of

this prohibition order, he was not to marry any more.

Considering the case from the human point of view, it

was an extremely hard ban that could be placed on a

man’s sex life., The scientific-minded critic, even if

1 he is hostile to the religion itself, will find ample reason

s 3 here for rejecting the theory that it was sensuality
that prompted the Prophet to take to a plurality of *

wives, :

A very important fact that is generally missed in

derstanding the question of sensuality in relation

to polygamy is that it is greediness that constitutes

sensuality. Just as a man of millions may live a simple

life, while a man with very limited means may yet be

fond of luxury, similarly a man with one wife can quite

possibly be less content than a man with a plurality

nﬁ-m Further, all sobre married men will agree

mm: eenness of sex urge recedes into the hack-

apiatia ___Hﬂim *ﬂﬂﬂﬂﬂﬂfupe-m of uun]ugnl
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part of conjugal life, This is as true of polygamous
life as of monogamous life.

It is the abnormal modern outlook on life that
sees in the wife nothing but an incarnation of sex in
its gross physical form. In this outlook, greediness of
the flesh reigns supreme, a greediness which will not
stop short of absolute communism in women, and of
gratification at will. As I have said, sensuality
van brook no restrictions on itself. So much so that
if & man can put a stop to his presumed sensuality
at any point, i.e. it he can at any stage of his career
ery a halt to his sex gratification, that person cannot
reasonably be called a sensual man. We have to
find out other grounds for his sex life, monogamous or
polygamous. Sensuality and self-control can never
go together. The characteristic of sensuality is that
it increases as 1t goes on satisfying itself.

The conception of woman as impersonation of sex
is the very basis of real sensuality and constitutes a
denial of the soul in her. Islam is violently opposed
to such a conception as can be seen from its teachings
and laws.

Confronted with the fact that the Prophet lived a
spotlessly celibate life till the age of 25 and further
lived a life of ideal monogamy for another 25 years in a
country where sensuality and debauchery were regarded
as the strong man’s proud privileges. the sceptical
critic would advance the plausible theory that some
prople may grow sensual towards the end of their life.
Such a theory, however, is based on a wrong vhserva-
tion of human nature. The peopls who go wrong in
this wu?mthm‘-‘ht mml[@'ﬂ%mmﬂ
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In the case of the Prophet the opportunity was
not lacking even in the beginning of his life. Polygamy,
the only latitude that he ever allowed himself, was not
at all regarded a sin or a dishonourable act in Arabia,
it was rather sanctioned by the sacred traditions of the
race. Least of all, he could have married a virgin girl
when he first thought of conjugal life. There was no
question of repressed desire in this case that could
manifest itself in an advanced age. As a matter of
fact, his own tribe in its attempts to dissuade him from
his challenging preachings, itself offered him, for a
second wife, any one he should eare to choose from
among the beautiful virgins of the race. His reply
was a flat refusal : that shattered once and for all the
half-hearted suspicion of the Arabs themselves that
the Prophet’s agitation could have anything to do
. with some kind of sex complex. But although the
sl Prophet’s contemporary enemies, after a thorough test,
were satisfied that his career had no tinge of sensuality
anywhere, their counterparts of the 19th and the 20th
centuries of the Christian era would still like to stick
to that exploded theory, notwithstanding their lack of
first-hand knowledge about his character. The irony
of the situation, indeed, could go no further.

-~ The falsity of the theory of the Prophet’s sensunality
thus proved beyond all doubt, it still remains for us
toassign a befitting purpose to his plurality of marriages
towards the fag-end of his life. For this we have to
g0 /into the deeper aspects of sex life than we hate
 hitherto been familiar with. We have te realize that
- sex life, I ﬁ Mﬂmm, has its culture

-
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sex manifestation even of the best refined of our times
will put to shame even some of the lower species of
animal life. Our sex expression has indeed been
robbed of all grace and culture that beseems us as
human beings, endowed that we are with reason and
apiritual ambitions. And herein will be revealed the
importance of the Holy Prophet Muhammad’s life.
The Prophet appeared in a country where sex life had
degenerated into utmost vulgarism, where nudism was
practised on occasions of national fair, in broad day-
light and without the least anxiety for privacy. When
he laft this world he left a whole nation behind with
whom sex life had attained the highest level of purity
and refinement that the world had ever seen. T cannot
go into the details of the question for fear of disturbing
the conventional and senseless idea of modesty that
the West has developed. T will content myself with
an illustration from another aspect of our life, to suggest
the possibility of refinement in a sphere that has been
most unfortunately discarded by Christianity as a
dirty, affair altogether. Let us take the case of eating,
an essentially animal need. And yet what a refinement
has been introduced in its satisfaction ! Eating is
done by the unrefined road-digger, with unwashed
hands and face and perhaps with uncleaned mouth,
his food placed on a piece of newspaper on the bare
ground, where dust and flies are too likely to contami-
nate it, and munching it ‘with a sound that may be
hetrd by every passer-by. How wvastly different is
this eating with that of a member of the royal family
taking-his lunch in a room and with plates and other
necessary things that are paragons of cleanliness, with
a body spotlessly clean and in a manner highly
delicate. Both are eating but iﬁhu-rmmm
sueh a wide gulf between the two acts that i '
hardly be regarded as one and the same.
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there is such a thing as refinement and culture in the

satisfaction of the sex urge in man, given which this

gross animal need can be elevated to a point where it

may contribute to our deeper happiness of the spirit.

But the West, so long as it persists in abhoring sex

. under the spell of Christianity, cannot conceive of the

possibility of this refinement in it, with all its clinies

and koowledge of Bugenics, and will thus not be able to

appreciate the services rendered to this very delicate

but essential side of our nature, by Prophet Muham-

mad, Among the many items of refinement that

modern sex life lacks, modesty is one. Devoid of

modesty, sex degenérates into an expression of savage-

ness and the married couple, even of 50 years' standing,

are as mueh in need of it as a young man and woman

that are just thinking of entering into a wedlock. Sex-

p expression is designed by nature to be soft like moon-

> light. If we force it to assume the character of the

glaring rays of the tropical sun, it is bound to scorch

our mind and soul. Control and moderation should

mark every step of the expression of this most unpuly

emation in man. Refinement and cleanliness should

be its unfailing attendants. To what details this can

go, can be realized by one who has studied the relevant
aspects of the Prophet’s instructions.

- The Prophet knew that the national character of

iapﬂﬁplﬂ takes its shape from the manner of its sex-

-expression, and hence his anxiety to introduce refine-

‘ment in this latter. Now in this refined -sex life, the

b mhﬂh ‘play an equal part with the man. The

- iy M himself to be the instructor for

Ahias o MWH followers, and he had

nity and responsibility, Close asso-

“!Iiﬂln.a- male master has
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religious one. In such a cause, there should be no
room even for rumouts as was unfortunately the case
with a previous teacher of religion—Jesus of Nazareth.
The Prophet being legally married to a few chosen
disciples has raised the moral tone of his movement
rather than lowering it. In the absence of his regular
marriage with these disciples, the question we would
have to face would be not ** Why did the Prophet
married so many wives ' but *“ Why did he keep so
many concuhines 2" Besides, there are certain things
which one cannot transmit to others without an intimate
personal contact. Further, one or even two women
were not enongh for the purpose since it involved not
only retaining all those numerous details of private
life, but also spreading them all over the world. All
workers in the field know what a difficult task it is to
spread wholesome habits of life among the generality
of mankind. Considering the traditions of Muslim
sex life spread over the whole world, one can safely
say that the Prophet’s training was imparted to proper
persons, as all these traditions have their source in the
wives of Holy Prophet—all credit to them. One of
the dangers of the modern Western education among
the Muslims ie that this glorious tradition is being
discarded for a more vulgar approach to sex life, both
in its moral as well as in its physical aspects, an un-
intentional disrespect to the sacred memory of those
great benefactors of world womanhood, rightly re-
membered by the Muslims by the exalted title of the
““ mothers of the faithful.” fa iHhe
Now T proceed to discuss still another aspect of
this question, and this will add clarity to what I am
trying to convey. It is man that has brought religion to
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of religion, both those whose names are found prese rved
gither in history or in traditions and mythology, and
those whose names are lost in the course of history
were all persons belonging to the male sex. Wherever
a man claims to be spoken to by the Holy God and to
4 be His agent and mouthpiece, men, wise and critical,
gather round him, anxious to test the truth of his
claims and accept him as a guide if the claims prove
genuine. Man knows where he needs the power from
God, what darkness of his nature, He is to illumine,
and what weakness of his character He is to remove
by His direct light. Thus if the elaimant is found to
possess a character which a direct contact with God
alone can vouchsafe, the claims of the man should he
taken to be genuine. The claims may be attended
by miracles and signs, but the sign of prefected charac-
ter, the miracle of rising above all weaknesses of the
2, flesh is the greatest proof of the veracity of the claims
of a person claiming direct contact with God and indeed,
the surest of all tests. The first disciples of a true
religious personality invariably apply this test to the
claims of the master. And it iz only when they are
fully satisfied in this regard that they offer their all for
the new cause which has nothing but opposition from
the world at large. Prophet Muhammad’s first dis-
ciples, Abu Bakr, Umar, Uthman, Ali, Talha, Zubair
and numerous others like them who pledged their
everything for the new canse, all of them applied thie
test to his claims, and were satisfied that he shoyed
nmistakable signs of God-contact. But when the
oman h ard his elaims, and even found the wisest
en of realm testifying to the veracity of these
 had her own doubts. No woman has
m to guivilog‘of being &
1 .- and show himlﬁz:
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reverence and pay him allegiance from a respectful
distance. Nor within historical period has the woman
been able to test the truth of & man's claims of Divine
Agentship from close quarters. Both Jesus and
Buddha demanded the faith of woman in their claims
from a distance that the difference of sex set up. And
woman has her own peculiar test to apply to a man
in order to be satisfied that his whole being has been
really illuminated by the light of God,—a transfor-
mation without which the claims of Divine Agentship
cannot stand. She is privileged to reach the regions
of man’s character which are inaccessible to & man,
And unless she is satisfied therein, she cannot let her
soul to be guided and moulded by a man for her
spiritual destiny. At least the intellectual and spiritial
womanhood cannot so surrender itself to the guidance
of a man on behalf of God. She knows how a man
whom snen of unquestionable eritical observation may
pass as a redeemed man, may yet have certain weak-
nesses lurking in him which can be detected by woman
alone., The last remnant of the greed in man, lus
concealed beastliness, can deceive manhood but not
womanhood. So womanhood has rightly her peculiar
doubts about the genuineness of a man even when the
whole world of manhood is satisfied with regard to his
prophetical elaims. And let there be no mistake about
it that unless womanhood receives her full satisfaction,
it cannot be spiritually redeemed. Whatever Neitzsche
might have meant when he said that it was only when
man was man enough that he could redeem the woman-
hood in_the: wmﬁm;hlﬂ statement can be cent, per cent.
correct  in ‘this. particular sense. HMM
the doubts of womanhood wﬂhmw
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of thiz diffienlty that most of those that try to pass
for Godly men keep themselves at a safe distance from
the intimate approach of womanhood. But Prophet
Muhammad was the manliest ot men that have ever
tried to reform mankind. He was as much anxious to
! redeem the woman as he was to redeem the man, He
was confident of his own powers. He knew that he
could demonstrate even to the shrewdest woman the
absence of any greed in his soul. He thus purposely
summoned not one woman, who very possibly might
be of the believing and uncritical type, but a repre-
sentative body of women, to come and examine him
from a close range, where no simulation was possible,
and see for themselyes if God-realization was not the
supreme fact in his life. He so invited them in order
that womanhood throngh them might be redeemed
through a perfected faith in the revelation of God.
* The women whom he so invited were not slow to
understand the purpose of their relation with him,
The shrewdest and most ynuthfu] of them, ﬂ.}"l‘ﬁ]lﬂ.
| has a tellmg evidence to give on the subject. It is
recorded in Bukhari that, asked about the Prophet’s
I' conduct ﬂunngamrhamhnﬂuf illness of his wives,
A}*ﬂsﬁa related that he used to be in close contact with
ﬂlﬁﬂlﬂﬂﬂ significantly added, *“ Who is there among
you whﬂ]m-un much control over his self as the Prophet
]'!yl m'ﬂ his 27 Ttis remarkable that the same obsér-
vation i!l .Il'[!'hhﬂ of nnut.har wifs of the Prophet—

mu.thr. The qﬂmnn has an
ﬂlﬁ wml'ﬂaﬁa uf man in a
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traditional conception of man which had a good margin
for the peeuliar weakness which the best of men betray
in his intimate relation with the opposite sex. They
had, no doubt, an extraordinary measure of devoutness
and sincerity for religion, but this was nothing compared
to what they experienced aiter their experiences with
the Prophet.

A new moral universe, so to speak, opened before
them as they came to know a person in whom God-
realization had removed the last shred of greediness,
whicl,, in the judgment of universal womanhood, man
was incapable of shedding. Thus womanhood was
religiously redeemed as never before. The religious
experience that came to it through this channel was
unprecedented in the religions history of mankind.
The wives of the Prophet were, so to speak, a jury
sitting in judgment on behalf of world-womanhood
on the sex life of the Prophet and privileged to witness
a new manifestation of human religious character.
"The impression which they so received went down to
the very depths of their consciousness and brought
redemption to womanhood in the most absolute sense
of the term. From the ordinary womanhood of the
then Arabia they rose to the highest levels of human
consciousness, They came to constitute a band of
saintly figures after the death of the Prophet the like
of which world lad never seen before. The increasing
material prosperity of Islam brought immense wealth
at the feet of these * mothers of the faithful,” but the
end of each day would find them pgnuﬂ%-m'lmnﬁit
of their unbdunded charity. anm of q;_u mesn

i CRgl T

wealth,” they still considered barley-bread a lux

=

that it was in the days of their Prophet
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Prophet Jesus is reported to have said that i1t was
easicr for a camel to pass through the eye of a needle
than for a rich man to enter the kingdom of heaven.
Tt may or may not be a true statement to make, but it
will be absolutely true to say that the impossibility

! is greater in the case of a woman rising above the
sitractions of wealth and ecomfort, Tt was, therefore,
nothing short of a miracle for the Prophet to have so
entirely changed the nature of so many women at a
time. Some of them were quite young when they
became widows and lived up to the ripe old age of
eighty, but they ended their lives in the same way as
they had begun it, in eschewing everything that might
be called worldliness and in applying themselves heart
and soul to the remembrance of God and His revealed
words. Such a redemption was possible only by the
impact of the Prophet’s self-effaced, flesh-subdued

» personality on their character. The Prophet thus

created a tradition of womanhood which was unknowa
to the world before. This tradition, in spite of many
disturbances in the course of history, continues to our

. own days, when it seems to be imperilled by the inroeds

| of Westernism.

* But just as the living personality of the Prophet
and the living words of the Qur-in have survived all
the mortal blows of the West and to-day, in their turn,
hope to lend it a helping hand in the midst of its diffi-
culties, the glorious traditions of redeemed womanhood
sstablished by the Prophet’s wives will also surviwve its
and up boldly in the world in the not very

2 to save dissipated womanhood, whose

prigin. in ﬂlﬂ lewd conception of sex,
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ISLAMIC TREATMENT OF CONQUERED
NON-BELIEVERS

By M. Y. Knan
AHAD NAMA No. 1.

[This copy of the diploma, written personally by
the Commander of the Faithful ‘Ali ibn Abi Talib (may
God be pleased with him !) was transcribed on a piece
of red vellum.]

In the name of God, the Merciful, the Compas-
sionate !

This is the letter from the Apostle of God (may
God bless him and assoil him!) to the freed man
Farrukh bin Sakshan, brother of Salman Farsi (may
God be pleased with him !) and to his family and post-
erity that he may have, as long as they exist, regmﬂleaﬁ
of which of them may turn Muslim or remain faithful
to his original creed.

" The Peace of God be upon you ! \ﬁ:ﬂ'ﬂj’ God has

ordered me to say: Thers is no deity but

God, the One, Who has no eompanion ! And

"I repeat this and have ordered the people to

repeat it. The created world is the creation

of Gad, the whole power belongs to Him, Who

creates the people, and makes them live and

then makes them die and decompose. He is

*  the refuge, but everything ceases and dis-
appears. ‘Everybody has to taste death.” There
is no pessibility of opposing the will of God,
no possibility of infringing His authority.
There are no Limits to His grentness. He has
no equal in His ]m:gdnm. .'E‘mlla]#h
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praises of those able to speak and eannot be

imagined by the thoughts of the thinkers!

He is the One Who opens His Book with glorifi-

cations and makes it His own remembrance,

accepting thanks from His slaves. His glory

cannot be measured by anyone. And whoever

praises God and testifies that there is no deity

except God, he will be in peace, in protection,

in safety and chastity. O men be faithful to

your Lord and remember about the day of the

destruction of the earth, and of the breathing

of fire from hell, the day of great horror and

repentance, and of your appearance before the

Lord of the Worlds. I order vou in the same

way as (other) prophets used to do, to enquire

about the Great News, and to learn it after-

wards. Whoever believes sincerely in what

3 was inspired into me from my Lord, lie will

receive the reward which we receive. He wills

be pious in this world and attain happiness in

the Paradise of the Delight with angels, servants

- of God, and the Propliets, His apostles. And
- he will gain safety and freedom from hell.

- "“This is what God promised to the faithful, and

. verily God has mercy upon whom He pleases.

\ ~ He s the All-knowing, the Wise, severely

3 ~ chastising those who disobey Him, but also

g 8 :Mf!ﬂ.c M?mg. When this Qur-dn de-

- scended to me on the hill, T saw i lowering smd

raf é‘fﬂﬁﬁﬁfm of God. Whoever does

Iinlfa 15 one of the sinners, but

: fﬁu mllﬂlﬂll.wﬂphﬂtﬂ
. e of ﬁﬂﬂ who co

1 ,..ﬂll..n"rr" 1,“1' i
-.-.J"_'-'_q-l. - upon hir .,, 1 m
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upon his sons, with regard to their lives and
property in the lands in which they live, plains
or hills ; as well as freedom of use of the wells
and pastures. They must not be treated unjustly
or oppressed. And those to whom this my lefter
will be read, must protect them (i.e. Zoroastrians),
leave them free and prevent offences from others,
and not show hostility to them by insult or by
using foree.

“1 abolished for them the special shaving of the
head, the wearing of the zunnar as well as
paying taxes, to the Day of Resurrection,
together with other restrictions and burdens.

“ They are entirely free in their possession of fire
temples as well as of the landed and other
property attached to the latter. No one also
‘should restrict them in the use of rich dress,
‘the use of stirraps, construction of stables,
performing burials, or obeerving anything
which is accepted in their religion or sects.
They must be treated better than all other
(non-Muhammadan) peoples under protection.
Verily the reward of Salman (may God be
pleased with him!) is obligatory upon all the
faithful (may God have mercy upon them !).

“ And it was said in the revelation received by me
that Paradise more impatiently desires the
presence of Salman than Salman wishes to go
there.. Really he is my intimate friend and
adviser to the Prophet of God (may God bless
-him and assoil him !) as well as to all Muslims.
 Salman is one ufmr&m];"ﬂ" 2 i
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embrace Islam or remain in their ancient ereed,
Whoever obeys this my command, he will gain
the pleasure of God, but those who mayhap
disobey God and His Prophet, will be accursed
to the day of resurrection.

“Who is generous to them, is generous to me. and

"~ he will receive naught but good from God.
And who offends them offends me, and 1 will be
his enemy on the day of judgment. IHis punish-
ment is the fire of hell. 1 withdraw my pro-
tection from him. The Peace of God be upon
you, my compliments to you!"

** Al ibn Abu Talib wrote (this) by order of the
Prophet of God (may God bless and assoil
him!), in the presence of Abu Bakr, ‘ Umar,
‘Uthman, Talba, Zubayr, Abdul Rahman hin
Auf, Balman, Abu Dharr, 'Ammar, Buhavb,

: Bilal, Mighdad bin Al-Aswad and others of the
faithful (may God be pleased with them and-
with all companions of the Prophet!). This
is the (impression of the) seal which was on the
shoulder of the Arabian Prophet Muhammad
al-Quraish. :

Prace oF THE Seal or MumammaD.
~ The above Ahad Nama is in the possession of
Nanabhoy Framji Mama, BA, LL.B., a well-known
Zoroastrian lawyer, now living in retirement at
| MM}! Ahad Nama Nos. 2 and 3 "are also
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forbid 1) for he becometh worthy of the curse, whether
lie be the king himself or a poor man, or whatsoever
person he may be.”

Let us now read what the two prominent successors
(‘Umar and Ali) of Muliammad preached and practised
on this subject.

THE CALIPH ‘UMAR'S CHARTER OF LIBERTY
TO THE PEOPLE OF AELIA
“ In the name of the Mast Merciful God.

“This is the treaty for the people of Aelia, This
is the favour which the servant of God, the
Commander of the Faithful, grants to the
people of Aelia. He gives them the assurance
of the preservation of their lives and properties,
their churches and ecrosses, and of those who
set up, who display and who honour these

_crosses. ~ Your churches will not be transformed
into dwellings, mor destroyed, nor will anyone
confiscate anything belonging to them, neither
the crosses nor the helongings of the mmhabi-
tants.  There will be no constraint in the matter
of religion, nor the least annoyance. The Jews
will inhahit Aelia conjointly with the Christians,
and those who live' there will be required to
pay the poll-tax, like the inhabitants of other
towns. Greeks and robbers are to leave ‘the
town, but will have a safe conduct until the
reach a place of security. m,' those
prefer to remain may de so on condition of
paying the same poll-tax wiﬁ‘ﬁt ﬂ‘my

< of the people of Aelia desire to leave with the

ﬂmm tiimg their mmmﬁfg ir
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they wish, they may leave also with the Greeks,
and return to their own land. They will have
nothing to pay until one harvest shall have
been gathered in. All that this treaty contains
is placed under the alliance and protection of
God, and of His Apostle (peace be upon him !),
and of his successors, and of the Faithful, so
long as they pay the tax.”
Witnessed by :

Khalid ibn al-Walid,

Amr ibn al-‘As,

Abd-al-Rahman ibn Auf,

Muawiya ibn Abi Sufyan.

15 A H. (Translated by Sir William Muir).

THE CALIPH ‘UMAR’S CHARTER OF LIBERTY

TO THE PEOPLE OF JERUSALEM
“In the name of God, the Merciful, the Com-

passionate |
“The following are the terms of capitulation,
which I, the servant of God, the Commander
of the Faithful, grant to the people of Jerasalem.
I grmt them seeurity for their lives, their
possessions, and their children, their churches,
their crosses, and all that appertains to them
~in their integrity, and their lands and to all of
‘their religion. Their churches therein shall
ﬁﬁthhimpowﬁnhad nor destroyed, nor injured
- from among them ; neither their endowments,
I ‘“‘* ‘Hﬁrﬂﬂirﬂigﬁ;ty andnnta.thmguf{-heu'
. property; neither shall the *inhabitants of
le %‘ei‘pﬂ‘ﬁﬂ to violence in Yollowing

| "“ﬁ&’ﬂ:ﬂﬂﬁm of them be inj ureui »
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JIZYAH UNDER ‘UMAR
The object of imposing Jizyah, as explained by
Qale in his commentary of the Holy Qur-n and as
enumerated in the Patent of Muhammad, which he
granted to the Monks of Mount Sinai and to the
Christians in general and also, in his Ahad Namas, to
the Zoroastrians, was a payment in return for protec-
tion afforded by the Muslim arms to the non-Muslims.
But in the days of ‘Umar the position of Jizyah wus
made gtill clearer and left no room for any doubt,
Firstly, Islam fixed rates, as was done by Nausherwan,
and confirmed that Jizyah was not a technical term
invented by the Muslims, It is the same tax as was
imposed by Nausherwan. Secondly, it was repeatedly
proved on different occasions that Jizyah was the
payment in return for protection. The following
passage from “The Preaching of Islam = by T. W.
Arnold (p. 55) elucidates the position of Jizysh. Prof.
Arnold says i
“This tax was not imposed on the Christians, as
_some would have us think, as a penalty for
their refusal to accept the Muslim faith, but
was paid by them in common with the other
dhimmis, or non-Muslim subjects of the state,
whose religion precluded them from serving in
the army, in return for protection secured for
" . them by the arms of the Mussalmans. When
" thie people of Hirah contributed the sum agreed
. upon, they expressly mentioned that they paid

oppress us, whether they be Muslims o
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How clearly this condition was recognised by
the Muhammadans may be judged from the
following incidents in the reign of the Caliph
“Umar, The Emperor Heraclius had raised
an enormous army with which to drive back the
mvading forces of the Muslims who had in con-
sequence to concentrate all their energies on the
impending encounter. The Arab general, Abu
Obeydah, accordingly wrote to the governors
of the conguered cities of Syria, ordering them
to pay back all the Jizvah that had been
collected from the cities, and wrote to the
‘people, saying, ‘ We give you back the money
that we took from vou, as we have received
news that a strong force is advancing against
us. The agreement between us was that we
should protect you, and as this is not now in
: our power, we return you all that W& took.
But if we are victorious we shall consider ours
selves bound to you by the old terms of our
l-gmﬂﬂi!nt' In accordance with this order,
enormous sums were paid back out of the state
treasury, and the Christians called down
[
blessings on the heads of the Muslims, saying
“ May God give you rule over us again and make *
you victorions over the Romans ; had it been
they, they would not have gweﬁ us back
. r:- ¥ Wﬂm&g but would have taken alP that re-
| *m#ibhm’ (65-58) , .
i ¢ Q.' ﬂ:ﬂi Jizyah wag levied on the
J hlinunf bha mlln'my service
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case with the tribe of Jarajimah, a Christian
tribe in the neighbourhood of Antioch, who
made peace with the Muslims, promising to be
their allies and fight on their side in battle, on
condition that they should not be ealled upon
to pay Jizyah and should receive their proper
share of the booty. When the Arab conquests
were pushed to the north of Persia in A H. 22,
a similar agreement was made with a frontier
tribe, which was exempted from the payment
of Jizyah in consideration of military service.”
(p. 56.)

“ We find similar instances of the remission of
Jizyah in the case of Christians who served in
the army or navy under the Turkish rule. For
example, the inhabitants of Megams, a com-
munity of Albanian Christians, were exempted

~ * from the payment of this tax on condition that
they furnished a body of armed men to guard
the passes over Mounts Cithaeron and Geranea,
which led to the Isthmus of Corinth. Similarly,

* the Christian inhabitants of Hydra paid no
direct taxes to the Sultan, but furnished instead
a contingent of 250 able-bodied seamen to the
Turkish fleet, who were supported out of the
local treasury. The Mirdites. a tribe of
Albanian Catholics who occupied the mountains
to the north of Scutari, were exempt from
taxation on condition of supplying an armed
contingent in time of war. In the same spirit

_in consideration of the services they rendered

to the state. the capitation tax was not imposed
upon the Gm&kmﬂlmnswhhahdnﬁﬁt *
tlm aqueducts thut mppm “onstantinopl

the Esyptmn M although HMu

-
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faith, were made exempt from military service,
a tax was imposed upon them as on the
(hristians, in lien thereof.”

The orders from ‘Umar to the officials in Iraq in
A.H. 17, his Firman to the citizens of Azerbaijan after
its conquest in AH. 22, an agreement in the same
vear with the Prince Shahrbaraz of Armenia, and his
Firman to the people of Jirjan in the same year confirm
that Jizyah is a tax paid in return for protection and in
cases where any military service was undertaken the
paople were exempted from paying Jizyah.

In short, from the sayings of ‘Umar, from his
agrumants and practice, the purport of lev}nng Jizyah
is very well explained and illustrated.

The armies were maintained out of the collec-
tion of Jizyah. Articles of food, clothing and other
requisites were provided therefrom, In agreements

. made by “Umar he included such provisionk#also
wheréver he imposed Jizyah. In Egypt, the rate
of Jizyah was fixed at four dinars—two dinars in cash
and for the remaining two wheat, olive oil, honey and

_ vinegar were collected, which constituted the diet of

soldiers. But when the ration arrangements were

satisfactorily made the Jizyah was converted into a

cash payment and instead of two dinars four were
collected as originally.

~ “Umar remembered his Christian and Jewish

subjects to the last moment of his life. We find in-

' m of his clemency and sympathy tpwards them

. -,-.-‘-::1"-.1'__. m B‘Iilh’h#ﬂ and Kitab .ﬂ.] :K_]:u_l-,ﬂ.]1 eto,
,-' Mm& it magnanimous,of the
.Jﬂ m{'ﬂl on the better treatment
10te the 'w&s of Bhah Wali-ullah,
d on showing favour to the
lix I mhﬂ'ﬁﬂ Hﬂﬂh;ﬁl

" AETH o
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The question of the rights of Zimmis arose in
‘Umar’s time. International relations were first
begun during his Caliphate and were established on a
more sound basis. The enemies of Islam have accused
‘Umar of intolerance towards unbelievers. In his time
all privileges and rights pertaining to non-Muslim
subjects were discussed and framed. His régime is
rggﬂ,r{lgd as the 1deal [-:IEITIEIEI'H.E}* of Islam.

No comparison can possibly be drawn between the
condition of non-Muslim subjects under ‘Umar and
those under the contemporary kingdoms of Persia and
Rome. The subject races under these two great powers
were worse than slaves. The Syrian Christians, in
spite of being co-religionists of the Romans, had no
proprietary rights on lands in their possession. They
were themselves treated as a kind of property, so much
so, that with transfers of lands from one master to
anotier they were also transferred and the proprietary
rights that were enjoyed by the previous party were
transferred to his successor. The Jews were in still
worse condition and did not deserve to be called
human beings. A subject race has some rights but
they were deprived even of the semblance of, or even
the very name of, right. The condition of the Christians
in Persia was still more pitiable.

When ‘Umar conguered these countries an entire
‘thange took place in their condition. The rights and
privileges granted to them raised them to a status of
equality. The agreements written at the conguests
of different countries are copied below. They confirm
the qpinion that Christian European Powers, while
claiming to be generous, have never given WM

rights anjrwhm to thuir nubﬁmh,m,q 4 gy h '1
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unnecessary, reference to a detailed agreement is made in
many of these contracts. The Caliph *Umar’s Charter of
Liberty to the people of Jerusalem, which was wrnitten
in his presence, clearly confirms that the lives, properties
and religion were safeguarded in every respect. It
is apparent that the civic rights which a nation can
enjoy are connected with these three aspects of life.
The churehes and synagogues were not to be demolished,
nor were their buildings to be mjured, nor their
boundaries touched. In religious matters it was again
confirmed that there should be ‘no compulsion in
religion.” To satisfy the Christians it was agreed that
the Jews would not be allowed to live in Jerusalem as
they had erucified Christ there.

The Greeks who had fought against the Muslims
and who were in reality the enemies of the
Muslims, were still granted the concession that if they
wanted to stay in Jerusalem they could do so, bu¥, if
they desired to leave the city, they were free to do so.
In either case they were entitled to have peace. Their
churches and houses of worship were not to be interfer-
ed with. Above all, the Christians of Jerusalem were
free to leave their homes and join the Romans, if they
so desired, but all their churches in Jerusalem would
be immune from dnnger Has any nation offered
better terms than these to their subject races in this
): q‘.hl. of ui?ﬂimhun ?

o It is F'; ﬂm utmost importance that the lives and
~ prope the Zimmis were placed on an equal footing
h Hiiul_!mu ~ If a Musiim killpd a Zimmi,

tslim killed in return. 1Tt is narrated

f“;._‘msmber of 'hhﬁ tribe of Bakr
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NOTTINGHAM,
17th February, 1942,
Dear Eil‘,

I have filled in the declaration form because 1
am convineed that Islam is the most enlightened and
truest of all religions. I wish I had known it long
ago. From now on I shall be glad to think that I am
following a faith which most certainly seems to me
to be a genuinely democratic one.

I am glad there is no priesteraft in Islam and that
it is regarded as the duty of Muslims to seek knowledge.

Yours sincerely,
(Miss) A. KITCH.

EBRACENELL,
28th February, 1942.
Dear Sir and Brother-in-1slam,
Very many thanks for your letter which I received
wsterday and for the very welcome literature. 1 have
ii:ft the hospital and for the next three weeks 1 shall
be %ére in a convalescent home. My injury (a smashed
foot) is healing nicely and 1 am looking forward to
being up and about. I shall certainly be delighted to
visit (I hope regularly) the Mosque at Woking when
I am well. I am especially looking forward to the -
pleasure of meeting yourself and others of our brothers,

Yours in Islam, 3
(3d.) ROBIN SALTER. E

HammersMmITH, ’
12th February, 1942.

~ Most Respected f:."t:.iilt. B ¢ U ontetll ol Naiigly

I am taking the liberty of writing to you as I know
of no other whom T bﬂhﬁﬁhmjﬁ :1:!,
tne in my-«present difficulty. I have lived several
years in & -Em-mpt, India, Palestine and other
countries. tra and experiences have ta
me the Truth ; they have led to the one True Ri
I have discarded my Christianity and have e
Islam. This is not the result of a
mind but of years of conside
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My Dear Manager Sahab, ' P
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appetite and strengthening my stomach. I have found it most
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digestiv® capacity of the

Lahore:
Dated 6th July, 1942,

Spring Works,
Post Box No. 103, s
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A DECLARATION

I, Joax WirLrLiam pE Brioxiig Movre, of . . Stuart
Crescent, Stanmore, Winchester, Hants, do hereby
faithfully and solemnly declare of my own free will
that I ‘I'i'l:!tlﬂh One and Only Allah (God) alone ; that
I helieve Mutiaw to be His Messenger and Servant ;
t:ha;'l“ t equally all Prophets—Abraham, Moses,

ane , an t]lﬂ.}- I will live a Muslim life by
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IN MEMORIAM
MADAM KHALIDA BUCHANAN-HAMILTON

The Muslim ecommunity in Great Britain suffered
a grave loss through the death at Letchworth, Herts.,
on 12th January, 1942, of Madam Khalida Buchanan-
Hamilton, President of the Muslim Society m (Great
Britain. The funeral took place on 14th January,
at the Brookwood Muslim Cemetery. [Inna lillahi wa
inna ilaiki raji un.

Mrs. Hamilton who embraced the religion of Islam

in 1929 had been a very active and enthusiastic mﬁﬂﬂmr
of our commumty.

She was a product of that old-time English home
discipline, which lent a hallow of dignity to woman-
hood, made it sacrificing, charitable and sensitive to
others’ suffering. But the deceased did not allow this
tenterness of heart to be tainted by the parochial out-
look of old English Society. She had the Islamic
breadth of social outlook to add glory to her generosity
of heart. Rich or poor, whoever among the Eastern
Muslims came in contact with her felt as if she had been
a lifedong devoted friend. Her unaffected smile
would remove the gloom from the saddest gl.mdfm
ing under the pressure of insurmou

. If her pnvnta charity ﬁt ﬂ-h’ﬂm‘l tited




AN IMPORTANT MUSLIM MEETING

Our readers may be aware that the deceased was
the widow of the Deputy Surgeon-General Charles
Williamm Buchanan-Hamilton of the Royal Navy.
eousin to the first Duke of Abercorn and a nephew of
James Buchanan, who was at one time American
Ambassador in London and was elected President of
the United States of America in 1856. General
Hamilton died in the middle of the year 1929 and
beecame a declared Muslim shortly before his death.

Mrz. Hamilton was a standing reply to the Christian
charge that Islam recognized mo soul in woman. She
had a soul no less alive than any Chnstian man can
elaim to have.

Many a friend will remember the General’s pleasani
sea-facing house * Abercorn ” in South Sea, which had
an open door for Eastern Muslim guests. With the
death of Mrs. Hamilton all that memory beco mies i
matter of the dead past ; but the couple’s contribiition
to the faith of Islam will keep them alive in the ever-

brightening horizon of true religions hfe in the British
| Isles. |

AN IMPORTANT MUSLIM MEETING
IN LONDON

Dn the afternoon of Saturday, 21st Februay y, 1942,
the Muslim Society in Great Britain held an At-Home
HH tlmu- house at 18 Eccleston Bquare, London, 8.W.1»
The ‘Qf ¢ meeting was that the memberﬂ of

lety fm ’!mw» the apportumt-y of meeting

lie just recently formed Public Re-
> ang ﬁimamm on "the cultural
ns in I"uln.‘nd which wa& de-
AT oW %y ﬂ; Pﬂh‘ﬁh Mﬂﬂhm
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tea was served so that members might get to know
each other. Mr. Farmer then called upon Mr. D.
Cowan, who opened the meeting with a recitation of
the Fatihah. After the recitation of the Holy Qur-&n
Mr. Farmer gave a short description of the excellent
work the Public Relations Committee are doing to
control the English Press so that nothing of a nature
caleulated to offend the Muslim community goes
unrefuted. He also exhorted the Muslims to unite
whole-heartedly in the task of opening the eyes of the
country to the existence of a Muslim community and
of spreading the light of Islam. This was followed
by the talk of Mr. Arslan Bohdanowiez which we
reproduce below, and after it had been delivered
a number of friends availed themselves of the
opportunity of asking the speaker questions about

the Eualim community in Poland.

CULTURAL MG?EMENTE OF MUSLIMS
IN POLAND .

By Mr. Arsanaxy BoHDANOWICZ.

I propose to speak to you about the cultural
movement which existed before the present war, or
more exactly between the two wars, among my com-
patriots, the Polish Muslims or Tatars.

The manifestations of the cultural life of a national
OF mhgmua minority depends largely on the manner in
which it is treated by the central authorities. Tt was
p:rnmsel}f because the Polish Government not only
tolerated but even favoured and supported our nulh:lil
movement that it was able to ﬂﬁﬂlﬂpm a very interest-
ing manner. . S o

This benevolence nfﬂn‘?ﬂﬁﬂhﬂn. € t toward,

‘us was not the result of chance m'ﬂ long traditior
and it would appear to me to be necessary, before
dealing with t-hamh et of this
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As our name shews, our ancestors descended from
the Golden Horde and they had settled in Poland as
the result of the policy of alliance which she had followed
towards our country of origin. In fact, being obliged
to defend herself against the Order of the Teutonic
Knights in the West and against the Principality of
Moscow in the East, Poland alone avoided conflicts
with the Golden Horde and later even concluded
treaties of alliance against her neighbours of such a
character that the Tatars soon participated in the
wars in the ranks of the Polish army. Thus Poland
was the first continental power in Europe to practise
a policy of alliance with the Muslims. T particularly
stress that she was the first to conclude a treaty of
alliance with the Golden Horde. She did this at the
beginning of the 14th century, i.e. two centuries before
the treaty which the King of France, Francis I, con-

, eluded with Turkey. Since this policy of allian®e®with
the Golden Horde had yielded positive results, the

, Polish princes embarked upon the policy of establishing
I the Tatars in Poland by granting them lands in return
1 for military service im war-time, and by this they
populated deserted regions. It is thus the brotherhood

of arms which explains the fact that at the time of the
most violent struggles between Christianity and Islam
& Muslim tribe flourished in Poland. The fact that
Pulﬂltﬂ had g;'ﬂﬂt-ad our ancestors the rights of citizefi-
@:gp mﬂlﬂ;ﬁuﬂ in their becoming rapidly Pelonized.
m '_ anf the 16th century they had

v forcotten mﬂm tﬂ'ﬂgue p

: forgetting of the ,langu-
"ﬁnﬂm.ant- a apemnl chafacter,
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but a religions minority, we could not think of creating
our own culture. since it would seem to me that an
original culture presupposes as an essential condition
for the possession of one’s own language. Our aim was
more modest. We wanted to enrich Polish culture hy
the support of the values arising from our religion and
from the study of our history. I will speak more fully
about this when summing up the article on the leader
of our cultural movement, Olguierd Kryczynski, but it
would seem to be necessary first to define the character
of our cultural movement. This leads us to the fact
that the eunltural activity of my compatriots in other
spheres is specifically Polish in character and of this 1
will not speak to-day.

If T have limited the subject of this talk to the
cnltural movement of my compatriots between 1920
and 1039, that does not mean that it did not exist
befom*that time, If one goes back to distant periods
of history in reviewing the past of my compatriots,
one will find traces of it even there. In this connection
one might cite an extensive literature in Polish or
White-Russian but written in Arabic characters. This
includes the Tafsirs, often voluminous books, contain-
ing the translation and commentaries of the Holy
Qur-fin and the Kitabs, collections of stories and

legends, generally on religious subjects. This literature
Itas never been systematically studied mﬂ nﬁm'ﬂ-

interesting field for investigation. [ ofe

an organized and systematic

domingntly sporadie and Mﬁﬂhﬁhﬂm ' to

L, g

two ﬁrmmpﬁl POASHIA S o)

Our cultural life, however, bﬁﬁﬂﬁ mmm,‘
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The situation changed as a result of the Russian revos
Iution of 1905, when certain concessions in t]w matter
of the freedom of the press and of association were
granted. Thanks to these circumstances, some Polish
Tatar students had formed in 8t. Petersburg in 1907
an association whose aim was the study of the Muslim
religion and of history. This assoeciation was, so to
speak. a nursery from which the future leaders of
our cultural movement emerged, among them being
Jacob Szynkiewicz, the future Mufti, and the brothers
Olguierd and Arslan Kryezynski. The activities of
this association did not yield very tangible results and
its importanee lay rather in that it had strengthened in
the consciousness of its members the realization of the
need for continuing the work.
F I will pass over the outlines of the evolution of
: our cultural movement between 1907 and 1920, But
it would seem useful to mention in passing the activities
of my compatriots during the Russian Revolution of
1917 —1620. Impelled by the brothers Kryczynski,
the Polish Tatars had played an active and important
role in the movements of the Muslims of Russia towards
independence, especially in  the Crimea and in
The ra—u-slsu:hha]:unent of Poland had opened up a
mew era to my compatriots both from the cultural and
“‘ﬂiﬁﬁﬂ"_ﬁﬁm of view, and it compensated us to”
some 'mmmmw during the 1t war
: ,ﬁﬁl Wﬁr ‘Binece our cultural moves
ced ith onr religious life, we must
his. One of the first asts of
tion to us was the creati
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very strong impetus to the religious life of my compat-
riots in simultaneously co-ordinating and strengthening
it. Mufti Szynkiewicz had accomplished a great task.
It was first of all necessary to raise the cultural level
of the imams who were recruited, before the last war,
from the poorest elements of the population and who
had thus little influence over the Faithful, since their
religious knowledge and competence was chiefly limited
to the rites and the recitation of pravers. To remedy
this, Mufti Szynkiewicz had organized courses for a
better training of the imams. The subsidy of the
Polish Government gave the imams the material means
that would enable them to give all their time to their
work. Near each mosque there sprang up a school in
which the imam taught the children the Arabic alphabet
and the rites. Mufti Szynkiewicz arranged the publi-
cation of several manuals of Muslim theology and of
pra¥drs, the latter in Arabic and in Polish.

As for our cultural movement, it was led by the
brothers Kryczynski. This iz the plan of its organiza-
tion : In each centre having a sufficient number of
Tatars a cultural association was organized. The work
of all the associations was co-ordinated by the central
committee and consisted chiefly of the organization of
- conferences on political, religions and historical ques-
tions, the distribution of literature, the collections of
“books, ete. During the holidays a troop of young
people doured with theatrical plays.

. The most interesting form of cultural activity ‘IEI!
the publication of books and periodicals. This auﬁm
commenced with the publication in 1928 of the Armoria
of t![u noble fnm.i,lha af“bhn quhh.,m .
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Khanates of Kazan and Astrakhan, the last remnants
of the Golden Horde, had been exterminated by the
Russians in the 16th century after their conquest by
John the Terrible, I realized that the Polish Tatar
nobility was almost the only remnant of the leading
elasses of the Golden Horde. In these circumstances a
detailed study of the armorial of Mr. Dziadulewicz
constituted a useful contribution to the knowledge of
the history of the Golden Horde,—a history, as one
knows, which has vet to be written, especially as among
the Tatars who are settled in Poland there have even
been representatives of the dynasty of Jingiz Khan,
the Zirewiczs Ordynski and Punski. The latter, we
should do well to remember, distinguished himself in
1572 in the war against Livonia after having raised a
Tatar regiment at his own expense.

The most interesting manifestation of the cultural
hfe of the Polish Tatars was the publicatichs of
periodicals. There were three—The Islamic Review,
a quarterly, founded at Warsaw in 1930 by Vassan
Girei Djabagui, a journalist of Caucasian origin and
related to the Polish Tatars by marriage. This review
was mainly concerned with religious questions. In
order to encourage its circulation abroad the chief
articles were summed up in French, The Tuatar Life,
a monthly review founded in 1934, was the organ of
the Muftiate and appeared at Wilno. It was especialy
Mﬁﬂﬂ-ﬁ mnﬂ of interest in the E‘-’El}'ﬂn}' life
tars. ﬂﬂm Year Book, fopnded in 1832,
w&ﬂﬂ, also gave summaries of
ant s in French. The djfference
Mﬂﬁhﬁm lay in that tMe Year

aracter iﬂmth ﬂﬁlﬁ twl:l WB;'E
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to all Muslims. Polish Orientalists also contributed to
The Year Book. There were also differences in the
sizes of these publications, The Year Bodk consisted
of 300 —400 pages while the other two reached 24— 39
pages, The first two volumes of The Year Book were
composed of varions articles devoted to the history of
the Polish Tatars and of Islam. The second volume
contained, besides other matter, the article by Arslan
Kryezynski about the contacts between the Polish
Tatars and their co-religionists abroad. The third
volume consisted entirely of the monoegraph about the
Polish Tatars by Stanislas Kryezynski. The fourth
volume was in the press at the beginning of the war
and was to consist, among other things, of the work of
Stanislas Kryczynski about the military serviee of the
Polizsh Tatars in the ranks of the Polish army.

In our enltural movement Stanislas EI}{‘K}"I].E]LI.
played an important réle. He is of Tatar origin. His
ancestor became converted to Catholicism in the middle
of the 17th century and settled in Lwow. After the
war of 1914—1920 the two branches of the Kryczynski
family—the Christians and the Muslims—met for the
first time in many generations and the young Stanislas
(at that time he was still at school) felt attracted by
the study of the past of his ancestors under the influence
of the brothers Kryczynski. Tt is to him that we owe
the best works about our history among whom this
monograph is the fundamental one. It should be
mentioned that in him the mh*ﬂ! a Mﬂlw
conpled with great H’ﬁmmﬁ w 1 9,
written n few verses on suhjec he Muslim
re'iigmﬁ, among them uﬂﬁ "
Word of the Hﬂlf“ Jur-fi
not got it in my possession

gﬁ"ﬂ’ﬂ'?ﬂﬁ-‘

o
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Archives at Warsaw and there can be no doubt that a
brilliant future awaits him. I have no mews about
him since the outbreak of the war.

One should mention also the publication of trans-
lations of books about Islam. We had published two
and I am happy to note that one of them belongs to the
series of the Woking Muslim Mission Book Socicty, Tt
is the book by Lord Headley on the power of Islam
and the other is by Maulvi Muhammad Ali—Zslam ;
The Religion of Humanity.

Another manifestation of our cultural movement is
that the young men among the Tatars have been taking
an increasingly great interest in the study of Oriental
languages and civilizations. On the initiative of the
brothers Kryezynski and thanks to the support of the
Polish Government two of these young men, Al
Woronowiez and Mustapha Aleksandrowicz, were sent
to Cairo to study the Arabic language and Mifslim
theology at the University of Al-Azhar, where our .
friend Mr. Cowan (Mr. Dawud Cowan, at preum:t the
Assistant Imam of the Mosque, Woking—Ep. I. R.)
had met them. They had been very active at {‘mm
I know through our Ministry of Foreign Aflairs that
they had made a close and interesting contacts with the
!Bmﬂtﬂﬁm of the Egyptian press and society.
]'gz addition they published articles in the Egyptian
I-rﬂ.a anﬂ ﬁ:a.lljr nlmn two books in Arabic, one aboift

olish ' ,-= d the other about Marshal Pilsudski.

lermore .H'.t}li articles  to Poland which
tions and especially in The

2 Aleksandrowicz  rgvealed
"’ {: *ﬁﬁ'ﬁm‘lﬂ: ‘and he m
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he distinguished himself by the foundation of courses
of the Arabic language and of Muslim theology. I
heard about a year ago that he had been dismissed by
the Germans and replaced by another Muslim who is
not a Polish Tatar. As for Mustapha Aleksandrowicz,
he entered the Ministry of Foreign Affairs and after
the German occupation of Poland he was able to leave
the country and join the Polish army in France. At
present he is interned in SBwitzerland.

Another manifestation of our eultural movement
were the contacts between my compatriots and their
co-religionists abroad. Muslim countries always
attracted my compatriots—it is perhaps a kind of
nostalgiec remembrance which leads to our leaving the
land of origin of our ancestors filled with a feeling of
religious need to make the pilgrimage to the Holy
Places of Islam. Owing to the high cost of the voyage
it was only the Mufti Szynkiewicz who was able to
make the pilgrimage to Makka in 1930. Many of my
compaitriots made frequent journeys to Muslim coun-
tries, especially to Turkey. Mufti Szynkiewicz repre-
sented my compatriots at all International Mushm
Congresses. 1t has equally been a great pleasure for
us to be able to receive our co-religionists who often
came specially to Poland to wisit us.

In summming up the results of our cultural work
one sees that a great part of our efforts was given to
the study of our own history and our religion.

. During a long time circumstances prevented the
realization ot our cultural aspirations and as a m&mﬁ
our belfefs have become too superficial and the con-
scvousness of our special origin hﬂwm
Therefore it s natural that, as aﬂﬁn as circumsta ces
hndn]].angﬁd we turned owards our
in ostler to find there mwlﬁﬂt.‘
sentiments about .our | ori and the cc
elements of our hmﬁary. It is t : ' ’ pIme wi
1t was, nhn‘m- nlI ssary to make our bel
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resist the influence of other religions. I believe that
we have passed the preparatory period sufficiently well
and in order to help you the better to understand the
character of our cultural movement T should like to
give you a resumé of the article by Olguierd Kryczynski
entitled “‘The post-War Nationalist Movement and
the Polish Tatars.’ This article occupies the first
place in the work accomplished by my compatriots
and constitutes an interesting contribution to the

philosophy of Islam and of our epoch. To-day I lack
the time to be able to do so.

I have stressed many times the outstanding réle
which had been played in our cultural movement by
the Mufti Szynkiewicz and the brothers Kryczynski.
That which had been done was the result of their initia-
tive and their work. The results obtained enable us
to look forward te the future with confidence. Just
before the war the brothers Kryczynski had conceived
the plan of publishing in French and Arabic a collection
of the articles summing up and setting forth the fruits
of our cultural work. The war prevented the reali--
zation of this plan. 1 have no news of the Mufti
Szynkiewicz since the outbreak of the war. At the
beginning of December, 1939, the Paris papers had
published the news that Arslan Kryczynski, Vice-
President of the Tribunal of the District of Gdynia.*
wis ghot by the Germans together with other notables
of that town who had been taken as hostages. Olgnierd ~
Kryez i was deported to Russia and only a few
days ago T learnt that he had been released. :

T feel to be my pleasant duty to ackhowledge

e atriots have found a very kind and hearty

he Mosque at Woking and that this partly
for the tragic fate which has temporarily

erland. 1 also feel grateful towthose
Folish Muslims.
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FROM THE CROSS TO THE CRESCENT

By Avpur RAZZAQUE SELLIAH
(Continued from page 311 of September 1942 issue.)
PRELIMINARIES TO THE WORSBHIP

I asked myself the question what sort of preli-
minaries to worship exist in the Catholic Church 2 To
me there was none. And if anything can at all be
claimed as such it will be the confession: But it is a
truism that the confessional is dving an earlier death
than the church itself. It may as well be looked upon
ag drawing its last breach. Can anyone tell me that
one out of ten makes a sincere and contrite confession ?
It may have been so in the days when ignorance pre-
vailed, and the priests were the only people of intellect.
But the world has changed since. T have already said
something about this sacrament of confession, but
it reqinres a further discussion as it is relevant to the

_matter in hand. What is confession in the first place 2

1t is the sincere making known of our sins committed
within a certain period to the priest, accompanied with
sincere contrition and a resolution to amend our
lives, and to aveid all occasions of sin. This aect is
completed by the penance which is imposed on the
penitent by the priest. It is a very good tlung after

all to be contrite for our ‘Elﬂ!ft ﬁtﬂﬂl mes, and

better still to avoid future oceasions of qm. ut

two latter conditions are necessary for any man, be it
within or without the Catholic ﬂhm:l, ::ﬁ%m %
forgiveness aﬂgl love of God. The Cat Ml J
need not lay ﬂpﬂﬂdmpﬁammﬁﬂu reing the only
body <hat inculeates such a ﬁ&ﬁ. Man can under-
stand that these things are es at,
will naturally pmmpt'*m‘
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and subject to the same pitfalls of spiritual erimes.
It would be far sensible and better for the offender to
go to the person whom he has injured and beg his for-
giveness, and then to turn to the Merciful God 1n
repentance and be truly sorry for his sins. On the
other hand, most of the sins we commit are against our
own selves, and no one is aware of it, save the Ever-
seeing God. Suppose I commit a crime in such guarded
secrecy that I fear the knowledge of it would bring on
me disastrous results. Would I ever think for a moment
of trusting the priest with it, who may * give me away,’
at any time ¢ And again if I did confess it to the
priest, fully confident that my crime would be known
to none other beside him, and if this happens to be a
crime in which the law of the land must be satisfied,
would the priest be justified in covering me from the
Just law of the land under the cloak of confession ?
He would only be aiding a further crime on ney*part.
We liave to bear in mind that whatever sin we commit,
it is in the first instance committed against God, for it
is His Law that we have violated. Therefore, we must
turn to Him in repentance first, and gain His forgiveness,
as then only can we feel that we have duly performed
the necessary action which epables us to offer ounr
worship to Him. But to go to a priest to be forgiven
of that ﬂiﬂh God alone can forgive, is, to say the least,
an act mﬁang to the mind. I have already stuted
sewhen @ verses which the Church claims ag em-
ering her to wﬁi or retain’ the sins camuuwud

£y are to interpret what it means to
runt iﬂ! ﬂnﬂ l;hnt w‘]mta sins a

4 <]
F i 'I-
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of these priests to dispense with His powers of Justice
and Forgiveness. Can any man believe that God is
dependent on man in the carrying out of His work 2
The priests may as well tell us definitely whether we are
labelled for Heaven or Hell. This is all rubbish, and
such doctrines are not only irrational but absolutely
dangerous to the moral and spiritual elevation of
mankind. I once asked a priest to explain the position
of the Church, where a certain man was known to have
been incorrigible in the commission of a certain sin,
and was advised and warned by the priest to refrain
from committing it again, under the pain of not re-
ceiving “‘ absolution ” or forgiveness. But this poor
man of a weakling falls into the same sin and makes
up his mind to go for confession. Ere he starts off to
the priest, he has fully realized the gravity of his sin
and his past wicked life and with a heavy and repentant
hearty Sogether with a very firm resolution never to
commit it again, traces his way to the confessional.
The priest on the other hand, has already made up his
mind that should this * incorrigible ™" confess to his
old sin again, he would turn him off without absolution.
Thus framed in mind the confessor and the penitent
meet, The result is that the poor man is tumed out
without absolution and so, grief-stricken and contrite,
he turns his eyes to the Unseen God and begs His
forgiveness. The man’s state of mind is such that he
would rqther die than commit his Iﬂﬁ“ﬁli n&ﬁﬂ m
bitfer tears of repentance, yet with a consolation that
his Mereiful I.m-d lm iurgim hm,humiwﬁ

way tlie poor En]hir is bitten hg & venor ous sna
Hﬂlplﬂﬂﬂ lm l:u on the mmr- Jison soon tellir
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confession and receiving absolution. But no such
thing could be done. He thinks of his God once more,
and ere he rests in his eternal sleep, he prays once again
that his sins be forgiven. Will this man be forgiven
by God or will he be condemned, because the priest
did not forgive or grant him absolution ¥ Now how
will the Church apply the words ** whosoever sins you
have retained, they are retained ”? The only reply
that the Rev. Priest could give me was, ““ I suppose,
God will under the circumstances forgive him.”” How
will this strike a rational mind ? Could he accept the
fact that the poor man was destined to eternal fire,
because the Church did not forgive him ; or would God
forgive him in spite of the Church ? Which could it
be ? But the Rev. Father would not meet my question
as put, and hurriedly made away. If the forgiveness
of sinners is ultimately in the hands of God, where then
- comes the mnecessity to believe that confession® % a
sacrament of purification, and a necessary asset prior
to the “ receiving "' of the Lord God ? It is considered
to be a mortal sin to partake the * bread and wine’
in the Divine Worship, unless you are purified through
the sacrament of confession, by the priest, the absolver
of sins. To regard the Confessional as a *‘ spiritual
dispensary,” where our sins are * washed ™ through
the **absolving purgative ” administered by a priest,
‘would be no less easier than the uu'hmlbﬂj", who geta
ﬁmm on a SBaturday morning. Viewing
: : Whmthamnfeamﬂmlmmﬂmpf
gement for the commission of sin, than a
. Once you become habituated you may

1 and easily seek pardon thiwugh
s Eﬁviﬁ mmﬂ such a long
o may live . sin, provided
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the Church. Indeed, if the priest could forgive sinners
of their sins, and thereby make them fit for Heaven,
I wonder if it was not possible to obtain a ** medical
certificate ** in time as *‘unfit for service in Hell.”
From all that has been said it could be gathered that
the sacrament of penanee is not and can never be the
channel through which one may be purified before
worship to God,

Now let us see what it is that is necessary as &
preliminary to the worship of God as laid down by the
Holy Qur-dn. It warns the intending worshipper
thus: *O you who believe, do not go near
prayer when you are intoxicated, until you know well
what yvou say, nor when you are under an ohligation
to perform a total ablution® . . . until you have washed
yvourselves . .. ”" (Ch iv. V. 43). And again, ““ 0 you
who believe, when you rise up to prayer, wash your
facés“and your hands, as far as the elbows, and wipe
your head, and wash your feet to the ankles . . . .
(Ch. v. V. 6.) In the first place these wverses tell us
that external purification is necessary before a Muslim
could offer his worship. We have exhortations for
external purity in the Bible as well. As an example
may be cited the case of Moses who mmmmﬂﬁ
by the Lord when He appeared to him saying, “ Draw
not nigh hither : put off thy shoes, from off thy feet,
for the place whereon thou standest is holy ground.”
(Ex:0h. 3. V. 5.) There isalso the well-know
that ©cleanliness is mext to Go

we are to gpproach the place ﬂ
hmw for certamnty that M‘Eﬁ

uﬂuuphm M
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other dignitary, he would take the trouble to appear as

neat and clean as he could afford. Then, how much

more consideration should we give to ourselves when

we are palpably in the presence of God! Not that

He needs in us all these forms of cleanliness : on the

] contrary, it is given to us that we may more easily

realize that the cleansing of our external selves reminds

us of the higher necessity of the purity of the inner self

to which it creates a predisposition. A Muslimisex pected

to be in a state of physical cleanliness whether he is at

prayer ornot.  Unless we have some law to make us do

this, it is possible that we would approach our prayer

and worship (in every condition of filth). As a prever-

tive a Muslim, while approaching his prayers, is asked to

wash those parts which are most exposed to the dust

and dirt and this in the following order: . First, he

washes his hands up to his wrists, and then the moutl

3 and the nostrils, and then the face. Next comé the

hands up to the elbows, after which the head s wiped

over with wet fingers, and the ears cleaned, and lastly

the feet are washed up to the ankles. Each action of

‘this ablution has its own significance. In washing the

‘hands the Muslim is told that he should keep off from

MWﬁm liable to be committed by them. The

‘washing of the month would mean that he should be

.Wﬂn&mﬂ&hh‘wh, and refrain from had

~ language, ste.  When the face is washed it is a remindér

B 12 only behold such fhings as are

! 3931} The cleaning of the ears

1d heed Bﬂiyﬂl& ﬂ:ntut-au of the

1f and Lis, fello ',..ﬂmh;sa;'f
TR
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clean in body and soul if he has to traverse the Path
leading to Allah. In short, his thoughts, words and
deeds must be such as would enable him to be a good
and true Muslim. Thiz form of ablution must be done
five times a day for the five respective prayers said at
intervals during the day. Besides this whenever he
has to handle the Holy Qur-in he has to perform
ablutions too. Having thus cleansed himself, and
recalling to mind the manner of life he led during
the interval of two prayers, he repents each action as
he takes ablution, and resolves to better himself for the
future. These ablutions are a constant reminder to a
general examination of his conscience. This does not
mean that every time he takes ablutions his sins are
washed off as some people in ignorance think. As
to the sins committed he will not escape the punishrment
that wounld be his due on the day of Judgment, for he
will"bt held answerable for all his actions. Nevertheless,
God in His mercy has granted him a manner whereby
he could recall to mind his wrongful actions and thereby
avail the opportunity for constant repentance and
betterment in this world. Should a Muslim strictly
adhere to this method of purification, there is no doubt
that his chances of becoming entangled in the meshes
of Satan are considerably lessened. As for the for-
giveness of his spiritual crimes he has to direct his
vontrition to the MMM&M
and help through constant ; _




ISLAMIC TREATMENT OF CONQUERED
NON-BELIEVERS

By M. Y. Knay
(Continued from page 367 of the last issue.)
What can be the better proof of the safety of

movable and immovable properties than that the lands
which the Zimmis held before the conquest were re-
tained by them afterwards and that the Muslims were
forbidden to purchase those lands ?

The land-tax that was imposed was light. Never-
theless ‘Umar was very conscientious and wanted to
satisfy himself in every case that no harshness was
applied while the tax was collected. This state of affairs
continued till ‘Umar expired. It was customary, on
the receipt of land-tax from Iraq, for ‘Umar to invite
ten persons from Kufa and ten from Basrah to confirm
under an oath which was repeated four times that no
harshness had been shown in its collection. Two or
three days before his death ‘Umar sent for the settle-
ment officers and discussed with them the questich of
imposing only a light tax. .

One of the greatest rights that a subject race can
enjoy is te be admitted to a share in the administration
of the country. ‘Umar always consulted the Ziramis
in all matters relating to themselves. When the
settlement of Traq was in progress he sent for the
Ajami chiefs at Madina and made enquiries into the
land-tax. Maqukas was also consulted on many
oceasions in connection with the administration in
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In public he personally insisted on the observance
of good behaviour towards the Zimmis,

Qazi Abu Yusuf in his book Al-Khiraj has narrated
that ‘Umar on his return from Syria noticed some
men exposed to the extreme heat of the sun and eil
was poured on their heads. He enquired about this
fact. He was informed that they had failed to pay
Jizyah. “Umar asked their excuse for not paying it.
The people replied, * Poverty.” He ordered their
immediate release and instructed the Muslims not to
harass the Zimmis. He added, * He heard from the
Holy Prophet that he who should oppress people in
this world, would incur the wrath of God on the day of
Resurrection.” * Umar wrote the following Firman
to Abu Ubaidah after the conquest of Syria ;

“ Warn the Muslims not to tyrannise over the

Zimmis. Let not others harass them. Their
~ - money must net be mimppmprm;tad.- Fulfil
all terms that you have made.”

‘Umar left the following will to .l:n SUCCAEEOT,
This will has been copied by Imam Bukhari, Abu Bakr
Baibaqi, Jahaz and many other historians. The last
sentence runs thus :

“ 1 left my will on behalf of those who are ltnlht

the protection of Ged and the Holy Prophet,
viz., Zimmis. The agreement made with them
. must be fulfilled. They must be protected and
jheyuhuul&nuthmb]whdh-mm .
mﬂﬂt” 3 ;.inl-fq;} .I' g Ty
ﬂulnutfﬂgaithmm
Shurfah was a com
A Uhmhmnbnﬁdm :
Ghurfuh ﬂlﬂlﬂ.r& M}
the
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him for an explanation. Ghurtal velated the whole
case. Amr ibnal-As replied, * We have made an
agreement with the Zimmisand they are protected.”
“ God forbid ! " said Ghurfah, “ they are not permitted
publicly to abuse the Holy Prophet. It is agreed that
they are free to do in their churches what they please,
and if they are attacked we are bound to protect them.
They are not to be subjected to any improper treat-
ment.” Amr ibn al-Asconfirmed the above statement.
This is & clear proof of the fact that the Zimmis (non-
Muslims) were granted exemplary rights and privileges
under Islam.

The Zimmis were allowed complete freedom in
religious matters. They performed freely all their
rites and ceremonies; they blew conches in public;
they displayed cross on roads. All the rights enjoyed
by their priests before the advent of Tslam wefe retained
by them even after their subjugation by the Muskims.
In Egypt, Peter York Benjamin of Alexandria roamed
for about thirteen years. When Amr ibn al-As conquered
Egypt he granted him in 20 A.H. a written permission
for which he was much obliged. He returned. and
Wﬁwm the chair of Peter York. Allama
Magrizi has given in detail the account of this event

m page M ?ﬁL T of his hook. Along with other

religious freedom was mentioned explicitly
its. A few passages from original agree-
Te note .lhﬁw Hﬂiﬁhhm Aliman wrote the
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It was plainly mentioned in the agreement of
Azarbaijan :

" Life, property and religion are under protection.”

The agreement of Mogan contained the following
words ;

" Life, property and religion are guaranteed.”

‘Umar was very enthusiastic about the propagation
of Islam, this being part of his duty as Caliph, but even
this was confined to persuasion or admonition. “Umar
always made it clear that * Islam admits no compulsion
in religion.” He had a Christian slave, named Istasqg.
‘Umar always recommended Islam to him, but when
he refused to accept it, he confirmed that Islam was
not to be enforced,’

If we faithfully follow the events that occurred in
the régime of * Umar we come to the conclusion that he
made no -distinction between the Zimmis and the
Muslims so far as political rights were concerned,
If u Muslim killed a Zimmi, he was killed in return.
If the Muslims used harsh language, they were chas-
tised. The Zimmis paid nothing more than Jizyah
and Ashur. The Muslims on the other hand paid
Znkat which was higher than the two put together.
The Muslims paid Ashur also, but it was less than the
rate fixed for the Zimmis, The Zimmis were granted
the same salaries from the Eﬁt-ul—malumth@
Muslim volunteers. The Zimmis and Muslim invalids
were supported from the publie treasury without any
distinction, This was first introduces in the time of
Abi Bakr. The following words of Khalid contsined
in the agreemeént which ' conquest of
Hirah_confirm this statement :

*“ And T authorised them that

mvalid or he fell unde
Hoohtoo A pibliigh
his wo-religionists
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exempted from Jizyah. He and his children
all are to be supported out of the Muslim Bait-
al-mal as long as he stays in Muslim countries,
But, if he leaves for a foreign land, he is not
entitled to that concession.”

i This privilege continued to be in force under
‘Umar also. He standardised the same on the strength
of the verse from the Holy Qur-in that Sadagah and
alms are to be given to the poor and disabled. The
former refers to the Muslims and the latter includes
the people of the book, viz., the Jews and Christians.
The' details of the case were: Once ‘Umar saw an
old man begging on the road. He asked his reason
for s0 doing. He was told that Jizyah was imposed
on him and he was not in a position to pay it. ‘ Umar
brought him to his house and gave him something in
cash., He informed the Superintendent of Bait-al-mal

] that invalids of that type in future he supported $rom

the public treasury. He referred to the above verse .

in this connection and added that it was unfair to be

benefited by their youth and then to turn them out
begging in their old age.

~ The Zimmis were respected equally with the
Hunlmut .!n? display of contempt against them
lered highly reprehensible. Amir ibn Sad,
ﬁd was "u'ﬁ& Governor of Homs and who had no equal
amongst all the officials of the Caliphate, onbe

Zimm Iﬂﬂ'ﬁm& saying, “May Godsdisgrace
: ing these words,  he felt very much
his lglill!lf?,E expressing regret before
ls : “Itm&unt:nmy official

p
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more humane and eivilized try to show kindness to-
wards their subjects provided they are loyal, but if
any moment distrust of their loyalty arises, their fury
knows no bounds and they surpass barbarians in their
revenge. On the other hand, the Caliph ‘Umar never
stepped out of the field of justice. At the extreme
end of Syria there was a eity called Arabos, which was
connected on the other side with Asia Minor. It was
conquered along with Syria and an agreement for peace
was made ; but its inhabitants intrigued with the
Romans and worked as spies for them. Amir bin
Sa‘d was the Governor there. He informed *Umar,
who instructed Amir to suggest that they should
vacate their country and find accommodation else-
where after they have been paid twice the wvalue of
all their property, lands and cattle. If they did not
agree to this, they should be allowed one year for
consideration before being exiled. As they did not
stop their intrigning with the Romans they were turned
‘out. Can a similar specimen of forgiveness be traced
in this age of so-called civilization ¥

The best proof of the concessions and privileges
enjoyed by the Zimmis under Islam is shown by the
fact that they always sided with the Mouslims at W
occasion against their co-religionists. The Z
provided rations for the Mus ms, arrayed Mi
in_camps, and uunstmet&d M
their uwnﬂupprmnmd githnin
all, theywurh&ﬂ spies for 1;@;
mfurm& tha'il' _ u!ﬂmi 0 sti




“THE GARDEN OF PEACE”
By W. B. Basayr-Picxarp, B.A. (CANTAB.)

(Continued from p. 317 of the September 1942 issue.)
XXV

To-night I think of the prohibitions of Islam—how
few and how salatary! Wine—avoid it—cut it off—
touch it not. Simplify your life by the clean sword-
stroke cutting out the lurking possibility of evil. Who
hath at any time forbidden good fresh grapes, God’s
mercy to man? But wine, wherein is evil, dally not
therewith, saying, “* 8o much is good but beyond that
cometh evil.” In the drinking of wine the discernment
disappeareth easefully. Does not the fancied line
between imagined good and evil recede ever with the
drinker ? Are not some less able to withstand than
others? How then shall many, or even few, drink
together without evil to some ? Excellen® indeed 1s
the prohibition: * Drink not wine at all. Tgkg not

; intoxicants at all.” And of other things: ' Do not
eat pork. Do not eat the flesh of swine.” Is it not’
well known and agreed upon all sides that what a man
fecdeth on maketh him? If he eats much mept or

i little shall the body not respond accordingly, influencing

the life and actions? Who can eat bad food healthfully,
or nmlumﬁlﬂ cleanly 2 Or who can der:y the filthi-

m awine or the harmful nature of swine’s flesh ?
anyone of intelligence lean over a pig-sty in the

Tl 'iﬂﬂﬁhﬁngﬂmﬂmnﬂﬂunpyadmh of

12 And would not the thought of & u.uqmnng
*‘.mumiuafmhmfym
v beauty is such*n valued poss-
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existence. It is simply a bad habit, Eat of the good
t.hmga God hath provided. And a third prohibition
18 there: “Avoid a game of chance,” by which
I understand, “ Have nothing to do with gambling.
Do not bet on hazard.” To do so destroys the meaning
and value of money, destroys the fundamental values
upon which the structure of society is raised. Money
for work is well, but money from hazard or luck whu
shall say that that is well? Lightly achieved, i
lightly goeth, and in squandering of money lieth no
good. Or what profit to society is one who liveth by
the tricks and vagaries of chance, ever scheming to
get money for nothing, to receive without earning ?
Who sharpeneth his wits lest honourable toil should
weary his body or fatigne his mind ? Needeth some
Heracles to cleanse the Augean stables of the race-

course! °
XXV1

To-night the hate-hounds are about. The night
‘is moonless, filled with bright stars, frosty—a night for
peaceful walking or the cheerful fireside, for meditation
upon the wonder and glory of creation, for praise of
the One Creator or for social friendship within doors—
perhaps some festivity of family affection, not and
thrice not and a thousand times not a night for devas-
tation and wreckage, for violence and pain and fury.
Yet such things must be. Who doubts but that the
will of God is over such things, and that the eight-foot
bomb does not escape His notice, is not mmhmd
His power and control,

When the' earthquake rocks, is ﬁhmmw
m]auy’andmmydfﬂnﬂthumﬁy,_',_,_:_“__ 23
Let such thoughts vanish. At ﬂmm time
remembered that, though merey predominates, ¢
nunt ulm is in she mwm




“THE GARDEN OF PEACE"

Even in human affairs we find light and darkness,
sorrow and happiness, activity and rest.

So, in this night sent by God, when the stillness
is disturbed by the bursting of hurtling noise, the
Qur-an is taken down and opened, and we read :

: “Say: ‘The Holy Spirit has revealed it from your
Lord with the truth, that it may establish those who
believe and may be a guidance and good news for those
who submit.” And certainly We know that they say:
‘Only a mortal teaches him.” The tongue of him
whom they reproach is barbarous, and this is clear
Arabie. As for those who do not believe in Allah's
communications, surely Allah will not guide them,
and they shall have a painful chastisement. They
only forge a lie, these people who do not believe in
Allsh's communications and are indeed the liars. He
who disbelieves in Allah after his h&vil;g believed

] (not one who is compelled thereto while his hesrt’ is at
rest by reason of faith, but one who voluntarily opens,
his breast to dishelief), on such is the wrath of Allah
and they shall have a grievous chastisement. This 18
because they love this world’s life more than the' here-
after, and becanse Allah does not guide the unbefieving
people. T.Itﬁu are they on whose hearts and hearing
ﬂwﬂﬂl has set a seal, and these are the heedless
‘ones. No doubt but that in the hereafter they will be

the losers. Yet surely your Lord, with respect to these

memp«m& then they struggle
~ har 8 -most. surely your Lord after

}.ML" {Qu:«ﬁm X VI, 102—110)
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that beauty is not dead but is returning with undimmed
splendour to blaze out from the bosom of the dark
earth.

To-day, too. the strong winds have sounded their
resistless eall to the bare trees, whistling and storming
around them to wake, to wake to the coming of spring.
To-day, also, the gentle rains have descended slanting
through the pale golden sunshine, and they too speak,
saying: “Lo! the dark cold rains of winter have
gone and soon we in turn shali yield to the ever-
strengthening sunshine. Put on gladness : all nature
turns now towards gladness.” Bat, on the human
plane, stress and turmeil have raged throughout the
day. Uneasily the hours of daylight have raced,
staggering and jostling with their burdens of thronging
duties. And, at the fall of night, the unwelcome how-
lings of hate have resounded through the stillness.
Yet Yl Garden of Peace remains secure, undisturbed.
_Tts extensiveness is as the heavens and the earth and
the hand of God is there above, a sure ph}ﬁt‘mn The
Qur-in is opened and these verses are read : “ Praiséd,
Glovious God ! The revelation of the Book is from
Allah; the Mighty, the Wise. Most surely in the
heavens and the earth there are signs for the believers.
And in your own creation and in mrm apnlnll
abroad of animals there are signs fora p
swre : and in the variation of hﬁw&@lﬁ’uﬂ‘ﬂﬁ
and in mtmmmﬁ ce from
-::lnmd thﬁn m llfﬂ ﬂlﬂﬂ& fhrﬂ ter its
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15 for his own soul, and whoever does evil, it is against
himself : then you shall be brought back to your Lord.””
(Qur-an, XLV, 21.)

““Nay! do those who have wrought evil deeds
think that We will make them like those who believe

and do good . . . that their life and their death
shall be equal ? Ewil it is that they judge.” (Qur-in,
XLV, 24.)

*“ And they say, ® There is nothing but our life in
this world ; we live and die and nothing destroys us
but time ; and they have no knowledge of that ; they
only conjecture’.” (Qur-in, XLV, 26.)

“8Bay : “ Allah gives you life, then He makes von

die, then He will gather you to the day of resurrection
wlmmm is no doubt, but most people do not know’.”

““ Therefore to Allah belongs all praise, the Lord
of the heavens and the Lord of the earth, the Lord of
the worlds. And to Him belongs greatness In’ the
heavens and the earth, and He is the Mighty, the Wise.”
(Qur-in, XLV, 36-37.)

XXVIII

Considering peace, what is the fundamental of
peace 2 What is the root of peace, from which
springeth up, groweth and blossometh the most beautiful

flower of peace ?  The root of peace is the firm assurance

of reality, a clear-sighted apprehension of eternal
- walues, ﬁnhmﬂfﬂmhﬂfmﬂernﬂdyetnﬂttubﬂ

' blind towards, or to despise, this present life wherein
" God has plac -rth and wherein iz the gpirit of (fod
‘king, blessing and punjshing, setting
_’ _mnﬁiﬁmﬂ the proud and boast-
P .' #J:u’ﬁﬁ:iw Ilﬂ.r-li I‘HH
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vision of the eternal through the temporal, to see the
hereafter, but to realize that the present iz necessary
and full of meaning and value as leading up to the
eternal, as a preparation towards greater bliss bevond,
Omnipotent, Omnipresent God, which of Thy humble
faithful servants would despise Thy bounties in this
world so beautiful ?  Yet which of Thy devoted servants
would not place the highest happiness in Thy nearess
beyond, and deem the beholding of Thy face the
supreme rapture of eternity ! To this happiness, to
this way of peace, the Qur-in is the sure guide. Reading
therein this night, these verses shine from the page:
“ Allah does not love the public utterance of hurtful
speech, unless it be by one to whom injustice has been
done : and Allah is Hearing, Knowing. If you do good
openly or do it in secret or pardon an evil, then surely
Allah is Pardoning, Powerful. Surely those who dis-
believe in Allah and His apostles and who desire to
make a distinction between Allah and His apostles and
say : We believe in some and disbelieve in others:
and desire to take a course between this and that, these
it is who are truly unbelievers : and We have prepared
for the unbelievers a disgraceful chastisement. And
those who believe in Allah and His apostles and do not
make a distinction between any of them . . .
Allah will grant them their rewards : MHF@
giving, Morciful”®  (Qur-an, IV, llﬁ-—ﬂ:ﬂ}n T

“ Whoever brings a good deed, he shall have ten
likes it 3 and. m ,I:mp mmﬁ;m&u m
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He ; and this am I commanded and am I the first of
those who submit. Say: What! shall I seek a Lord other
than Allah ? and He is the Lord of all things ; and no
soul earns evil but against itzelf, and no bearer of s
burden shall bear the burden of another ; then to your
Lord is your return, He will inform you concerning
that in which you differed. And He it is Who has made
voit to inherit the land and raised some of you above
others by wvarious grades, that He might try you by
what He has given you. Surely, your Lord is quick
to requite evil and He is most surely the Forgiving,
the Merciful.”” (Qur-dn, VI, 161—166.)
XXIX
Now considering peace again, fundamental peace
must be an unassailable peace, a tranquillity of mind
and heart that endures unshaken, unshakaple, at all
times. not only during times of universal peace but
during times of universal war, not cnly in respect of
this life but also of the next life, in adversity as in
prosperity, in sorrow as in gladness, in sickness, if it
should so fall, as in health, in wounds and maiming as
in bodily vigour, in imprisonments no less thgn in
freedom, in loneliness as amongst friends—such peace
will be worthy the name of peace, and such peace may
be found in the way of life which is Islam. For comsider
now, Islam pe.rn:l.tts nay recommends, fighting in a just
;Iu:ul hﬂlj’ cause, in self-defensive fighting, in fightirfg
against every lawless, impious, oppressive aggressor,
W ”ﬂ'ﬂﬁ'ﬂi ‘HB might behold churches and mosqifes
~ and s thrown -:'I_.jnwn and desecrgted, religious
; erfoot and the highest aspigations
je f.l:u the basest passions®and
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peace, but a peace of courage and conviction—a good
heart. for the battle of right and wrong. Again, by
the teaching of Islam, the world, riches or poverty,
is a non-essential, a matter of indifference, powerless
either to undermine or to overthrow the secure walls
of the city of peace.

In prosperity, then, a Muslim will not be dazzled
and led astray by great wealth, neither will he be in-
commoded by the luxury thereof as being something
hateful to (God. Likewise, in adversity, a Muslim will
not be brought to despair and to rebellion against the
way of God, but with patience and with quietness of
mind will continue in humility and love towards God,
realizing that what is withheld is after all only a non-
essential, not a separation from the Belovéd but in
very truth a means of nearness.

In the reading of the Qur-in these verses appear :
““ AndsMoses said, O my people | if you believe in God,
_ then re]y on Him, if you indeed submit. Bo they
said, *On God we do rely: O our Lord! make us
not subject to the persecution of the unjust people:
and <lo Thou deliver us by Thy mercy from the un-
believing peoples.” And We revealed to Moses and his
brother, saying : Take for your people houses to abide
in Egypt and make your houses places of worship and
keep up prayer and give good news to the believers,”
(Qur-an, X, 84—87.)

Ang again it is written : * Allah is the light of the
heavens and the earth. A hhmufﬁﬁﬁﬁhﬂi b
plﬂnrunwhmhﬂarhm; thllmil glass ; the
ghuamuttmnh&hﬂg ng st ,-"-‘---"
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Allah has permitted to be exalted that His Name may
be remembered in them. There glorify Him therein in
the mornings and the evenings, men whom neither
merchandise nor selling diverts from the remembrance
of Allah and the keeping up of prayer and the giving
of the poor-rate. They fear a day in which the hearts
and: the eyes shall turn about: that Allah may give
them the best reward for what they have done and
give them more out of His grace; and Allah gives

sustenance to whom He pleases without measure.”
(Qur-4n, XXIV, 35 -38.)

XXX

Latterly the rains have been heavy—almost
incessant. The rivers havg flowed, swollen and turbid,
hurrying with rejoicing waters. Over the low-lying
meadows, tranquil sheets of silver water have stretched
in beauty amid the living emerald. The boupties of
God have descended with abundant rain, making the
earth glad beneath the returning sunshine. At night,
the heavens have been filled with the uproar of hate,
of violence and destruction, shaming the gentle moon.
Yet we know that God hath power over all fhings,
that God’s will is accomplished in all things, that the
decree of God is but “Be” and “Tt is.” The ex-
pression of God’s decree being its instant [u,'('.ﬂnflpliﬁh-
~ment. We know, too, that out of the pain of travail

; ‘Joy is brought forth, that from sorrow., patience and
; ! '_'"" ce cometh, with God’s good pleasure, 'tha'g;'eat

aent. Therefore, hope and faifh unite and

ifidence and trust. We purstie the appoint-

ly, having no doubt conceriing the
w of imjustice and oppression. We

the unbelieving people despair
Lord.” We fecldeeply assured
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amongst the nations upon earth., 8o with unshaken
calm we take up the Qur-iin once more and these are
the verses we find inscribed upon the sacred page:
“* And We did not ereate the heavens and the earth and
what is between them in sport. We did not create
them both but with the truth, but most of them do not
know. Surely the day of separation is their appointed
term, for all of them : the day on which a friend shall
not avail a friend aught, nor shall they be helped, save
those on whom Allah shall have mercy ; surely He is
the Mighty, the Merciful.” (Qur-dn, XLIV, 3842
And again: “Surely those who guard against evil
are in a secure place, amidst gardens and springs;
they shall wear silks, both fine and thick, sitting face
to face. Even so, and We will unite them with pure,
beautiful opes. They shall call therein for every kind
of fruit in security. They shall not taste death therein,
save The first death, and He will save them from the
whastisement of the hell, a grace from your Lord ; this
is the great achievement.” (Qur-in, XLIV, 15—57.)

XXXI

&d created man. Is there any who will deny
this? Is it not impious to say that God’s creation is
evil 7. Man, therefore, cannot by nature and by the
essence of God’s creation be evil, be sinful. To say,
tierefore, that *in sin my mother conceived me,” is &
slur upow the handiwork of the Em.ﬂnrumﬂ a H-i-
phemous condemnation of the fundamental
down by the Creator for the continuance
life. The more we consider ﬂﬁ
becomtes our EGnﬂuﬁb_t_t 'ﬁiﬁ .ﬁ ‘
and, by the grace and guidance
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of sinless purity, the essential gualities for regaining
this actual sinlessness being humility, submission unto
God, repentance, sincerity of prayer and striving.

So Islam regards man by birth and by nature as
sinless, and fixes upon each man himself and each
woman herself the responsibility for their own actions,
the working out of their own salvation (by the grace of
God) and attaining reward or punishment unto them-
selves. One cannot bear the burden of another. One
cannot reap the reward of another. One cannot meet
with the punishment of another. God is just. God is
merciful : ye will not be wronged one whit. 8o, while
thoughts fly to the Merciful, the Oft-returning to
Merey, the Great Forgiver, the Most Merciful of the
merciful ones, the Qur-dn, the Resplendent Book,
the Book of Light, the Book of Peace, is opened, and
this 38 the reading therein: *Nay, Allafl purifies
whom He pleases, and they shall not be wronged %one
whit.”” (Qur-an, IV, 49-50.)

" And as for those who believe and do good deeds
We will make them enter gardens beneath which rivers

- flow to abide in them for ever ; they shall have thegein
\ pure mates and We will make them enter into a ?:Ep
happiness.” (Qur-an, IV, 57.)
XXXI11 >
And now it is made clear to me. The way of
Tslam is the way of righteousness, the way of truthe

facing reality, leading through things mategjal and
MI\ to things unseen and eternal, the veritahle
n _ nf W _ﬂm ghﬂsamn pilgrimage tnwarﬂﬂ the One

ed who (and do you find this strange ?) is ever
Guide and Ready Sustainer, the Lov-

%Iﬁh.nf t-aa::q 255t the
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bright with vistas of loveliness, bright with springing
blossoms of perfection, a valley of the beauty of the
presence of the Belovéd, even the valley of peace, set
in the Garden of Peace,

Whoso loveth God, let him seek God. Who seeketh
God, shall he not find Him? Who findeth God, let
him submit himself humbly, tasting the rapture of the
recognition of the Belovéd, for He is the Light of the
heavens and the earth, our Lord is One Lord and He i
the High, the Great.

XXXII

And now dark winter is over and gone ;
And the sun rides high in the heaven of blue :
And every bird is a-carolling ;
““"Tis spring | "tis spring |
: And tue golden light on the stream shines bright ;
Apd the green earth wakes to her blossoming !
Mercy of God ! Ah ! mercy of God !
"Tis spring | "tis spring |
Now smiles the fair earth,
« Now beauty hath birth.
"Wow joy transcending awaketh !
"Tis God's | 'tis God’s, this Garden of Earth !
He knoweth : He worketh : He maketh.
o How glad is the air ! and the wind in the trees
. To the buds on the bunghnmn-'ﬁiapﬁ;g-. ¥
* Come wake | come mka!hﬁhﬂy ake
‘ﬂf the springtime merrily becl d
* How ﬂmnntthn MnWI d
As the stteam hurries onward
“* Bweet spring is hu;:n sall
“Who filleth the earth wi
Then prami *'H God




CORRESPONDENCE

BrEIGRATON
25th March, 1942,

Dear Mr, COWAN,
Assalam Alaikwum !

Many many thanks for your kind letter of the 18th and for the
litegature. One of my future studies will be literary Arabic.

The personal touch in your letter is very much appreciated by
me. For three-and-a-half years 1 lived in two Arab countries and
learned to like the Arab race. The desert inclines one to mono-
theism and I spent many happy hours in the sehtude of the wide

spaces.
This preference for the Muslim faith is not new, not a thing of
impulse. For some years I have considered the matter well and

there is now no doubt in my mind.

Yours very sincerely,
W. WiLkixson Boyp.

-

StraTtForRD, E. }E’r.

14th April, 1942,

DEar Inmam, s
While my visit of yesterday remains very fresh in my mand
I feel T must write and tell you how I enjoyed nry brief visit to the
Mosque. There is absolutely no doubt in my mind that, short
it was, it was supremely worth while. There is something
=0 intensely personal and intimate about my ° immd“ﬂintp to
Tslam that I should have the greatest difficulty in imprfE=ng
anybody else with its significance. 1 do not just simply regard
the Mosque as a pleasant sort of * social club” which I find it soothing
and satisfying to visit now and then. T have been led to see in it
far more t?m that. I see it as a tangible manifestation of alé that
has to make Islam what it is, all the qualitics which represent
and will always represent the fruits of developed humanity at its
1 best—bravery, courage, modesty, kindness, justice, brotherhood,
. toleration, in fact all the things which are the very spirit and soul

- oflIslam. 1 do most honestly that one of the most convincin
and beautiful of all proofs of the Divine inspiratiog of our HHE
1et {pe ibﬁ‘ll . him) is the fact that ﬂftﬂ]]%ﬂﬂ.ﬁ he alone

e M’-"‘fﬂl and the ﬁarkunt.dupait—:mfurt.hur
1 the mention in the Holy Qur-dn of the Holy
on of lﬂﬁﬂlﬂﬂmn battle when he gpllied
g—teuly did history pivot upon one single

on many others in that incomparable

' beautiful plant which
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upon us can be regarded as the greatest ible calamity and to be
avoided at every cost. What part our Faith may or may not pla
in the future yrars depends entirely on the sincerity and :EIEII{
fastness of each one of us. There is obviously noth wort
service but the source of all things and it is a& certain t

can earn the Creator’s approval more than a policy of nmﬂinun%
and scrupulous service and self-dedication—and can

be other than Islam 2

With all best wishes and sincerest regards to all,

Yours sincerely-in-I1=lam,
Osmax SMmiTH.

Loxpox, E, 15.
13th June, 1942,

Dear Sig anxp BrormeER-18-Ispam,
Asgalam Alailkuwem !

It is some time sinee I last wrote to you, but 1 am ph:ud
tell you that I wrote to Mr. Flight ufPlnmtuw and got a
aud kind irfvitation to tea. 1 am most grateful to your nﬂnuu
n making this friendship possi Ihlﬂnfllhhuntﬂﬂ.t
ngnm that wonderful hoo Adeal | . Buch is ¢
book’s beneficial influence cn me that 1 peace and a ver]
sense of well-being come over me NMMI:M
to give me strength, courage and inspiration on ar
to the Holy Qur-dn I doubt if T tnﬂ;r value any o
sgsion more than this one, opo I M m
pleaZire of visiting you all at Wﬂk::ﬂg again,
say ghod-hye and send you my sincerest
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